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      Introduction

      
         
         On Trying to Speak in Babel

         
      

      
      The contemporary West is marked by the breakdown of communication at the highest institutional
         level.[1] There is no need to imagine some past golden age in which all parties existed in
         harmonious agreement; recent events have amply demonstrated the malfunctioning of
         the legal and communicative frameworks which structure communal western life. Indeed,
         a prominent law professor interprets the degraded status of verbal reasoning in our
         political processes as part of “the perfect verdict on our times.”[2] Jonathan Turley, Shapiro Professor of Public Interest Law at George Washington University,
         laments the egregious misuse of his own testimony (and the figure of James Madison,
         on whom Turley is an expert) by both political parties in the presidential impeachment trial in early 2020. Turley’s words
         were ripped from their original context, separated from his intentions and conscripted
         simultaneously into opposing sides in a political war: “It was the first entirely
         dubbed trial where advocates simply supplied the words that fit with their case rather
         than reality.” He described the “real takeaway” of the trial thus: “It really did
         not matter what anyone had to say.” Turley saw neither communicative speech nor active
         listening in the event, writing that “The trial was like watching a movie where the
         audience heard only the lines that they came to hear,” and “the trial could have had
         the sound turned off for the purposes of most viewers.”
      

      
      These mediatized descriptions in Turley’s account merit attention. He notes the unfortunate
         role played by news and cable networks, who construct and transmit simple, contradiction-free
         narratives telling their target audience precisely what they want to hear. It is worth
         asking to what extent Turley’s experience—of having one’s words and images turned
         against one’s own intentions—is simply one instance of generalized communicative conditions
         in a society deeply impacted by the invention of the camera and the tape recorder.
         But most importantly, Hurley highlights the crucial role of representation in such
         a trial. If anyone is to blame for this lack of communication, it is the people, the
         viewers, us: “We are all to blame.” In this televised “echo-journalism,” the words show trial take on a more literal and visible meaning than ever before. As a lawyer, Turley describes
         what he sees as an unfortunately accurate case of political representation. In his
         account, the impeachment trial (and the government as a whole) portrays a divided
         American people closed off to discussion, for whom a string of incommunicative bipartisan
         accusations and blocked ears replaces any careful consideration of argument, evidence,
         or dialogue.
      

      
      If Turley’s description is taken as a “sign of the times”—giving this term the full
         theological weight implied in Christ’s usage thereof (Matt 16:3)—the question of how
         to interpret this sign naturally follows. As Christ’s statement points back to the
         prophet Jonah, the present essay will seek an interpretive guide in the writings of
         a modern-day prophet, the twentieth-century French historian of institutions and theological
         ethicist Jacques Ellul.
      

      
      To diagnose and respond to these communicative crises, this book proposes an original
         reading of Ellul’s works, focusing on the theme of presence as a potential resource for theological communication ethics for the present time.
         Ellul’s use of this tricky term (which I will address below) spans his entire oeuvre,
         which he intended as an ensemble to be grasped as a whole. In addition to offering
         resources for contemporary theological communication ethics, examining this theme
         allows us to understand Ellul’s corpus in a new way. Analyzing this term in Ellul’s
         work brings out his important but overlooked response to a generation of thinkers
         with their own complex and critical relations to the term ‘presence’—Michel Foucault,
         Jacques Derrida, Jacques Lacan, Gilles Deleuze, and other French intellectuals in
         the nineteen-sixties and seventies, who were more or less associated with terms such
         as “structuralist,” “poststructuralist,” or “postmodern.” Because this generation
         of thinkers has been highly influential in much subsequent Anglophone academic theology,
         drawing out Ellul’s response provides a critical foil for examining other theological
         responses and appropriations of these thinkers’ work. I argue that giving Ellul a
         new hearing can make a fruitful intervention in these theological and communicative
         conversations. My whole study attempts to avoid what Kierkegaard called “the basic
         error of modern times”: “that everywhere people are occupied with the what they are to communicate—not with what communication is.”[3] 
      

      
      In the remainder of this introduction, I will briefly describe the reception of this
         twentieth-century French thought in anglophone theology, show why Ellul is a helpful
         figure to help us explore this relation, and offer some clues as to what ‘presence’
         might mean for Ellul.
      

      
      Theologically Questioning an 
Intellectual Inheritance
      

      
      The US Senate is not the only forum in which communicative relations are in question.
         A quip by Cambridge theologian Sarah Coakley—who, during her keynote presentation
         at the Society for the Study of Theology Conference in April 2016, asked “Am I the
         only Lacanian in the room?”—offers an entry point to the communicative issues linked
         to the Anglophone theological reception of this strand of twentieth-century French
         thought.[4]  That Coakley assumed a general familiarity with the rather arcane writings of the
         twentieth-century French psychoanalyst Jacques Lacan implies that she probably was
         not, in fact, the only Lacanian in the room. This throwaway remark left me, a first-year
         doctoral student in theological ethics, with the question: why assume that Christian
         theology should be aware of, in dialogue with—or as Coakley’s remark seems to imply,
         somehow appropriating—the thought of Jacques Lacan? To what extent is such a dialogue
         possible?
      

      
      The question came again in September 2017 during French feminist philosopher Michèle
         Le Dœuff’s keynote lecture at “The Power of the Word International Conference V: The
         Prophetic Word: Poetry, Philosophy, and Theology in Conversation” (organized by the
         Heythrop Institute for Religion and Society, together with Regent’s Park College at
         the University of Oxford). As an interdisciplinary conference, there are sound reasons
         for such an important dialogue between these disciplines, though the encounter and
         attendance seemed weighted towards the theological voice. But after listening to Le
         Dœuff’s presentation, I had the impression that she had no idea why she was invited.[5] She clearly was not interested in (or hopeful that there could be) a constructive
         dialogue between philosophy and theology; she recounted having once tried to read
         the Bible with another philosopher, then spent the rest of her time reminiscing about
         feminist political involvement in the late twentieth century. Far from pursuing any
         nuanced or inclusive dialogue with theologians, these latter comments instead visibly
         offended the continental catholic female scholars seated across from me, who rolled
         their eyes and sighed as Le Dœuff lauded the expanded access to abortion granted during
         late-twentieth-century sexual liberation movements in France. It seemed to me that
         Le Dœuff was not at all interested in dialogue; why, indeed, was she invited?
      

      
      Expanding my focus on Lacan to include the generation of French thinkers associated
         with labels such as “structuralism,” “post-structuralism,” “critical theory,” or (perhaps
         the most slippery of these titles) “postmodernism,” it becomes evident that a significant
         amount of the academic theology produced in the United Kingdom in recent decades engages
         this “golden age of French theory.”[6] These two examples could be supplemented with many other western theologians on both
         sides of the Atlantic who draw significantly on Lacan, Jacques Derrida, Michel Foucault,
         Jean-François Lyotard, Emannuel Levinas, Gilles Deleuze, and other members of this
         generation.[7] I am not implying that this is a unified tradition of theology interacting with a
         unified philosophical tradition; both traditions are diverse in their engagement.
         I only wish to point out that however one understands this engagement, much of contemporary
         theology in the United Kingdom and North America views itself as in dialogue with
         structuralism. Of course, Christian theology has been in some form of dialogue with
         philosophy since the former’s inception; I am investigating one form this relation
         takes today to see if, and in what manner, such dialogue might bear fruit.
      

      
      A major emphasis of this book is the inseparability of the word from the speaker.
         The questions discussed are ethical because they relate to life, particularly as they
         have arisen in my life. It would be dishonest and counterproductive to pretend to
         a purely objective and detached discourse. This book grows out of my own intellectual
         journey, from a fairly standard version of contemporary North American evangelical
         Christianity, through a critical turn in confrontation with the writings of Jacques
         Ellul, followed by intense self-questioning in confrontation with structuralism and
         some of its contemporary incarnations. It is fair to say that after my master’s studies
         in what is now the Division of Philosophy, Art & Critical Thought (PACT) at the European
         Graduate School—where structuralist thought forms a curricular focus, and faculty
         have included Derrida, Baudrillard, Lyotard, and Žižek—I was surprised at how well
         I was prepared to understand much of contemporary academic theology.
      

      
      For example, an incarnational question in this vein concerns the relation between
         bodies and language, between the word and the flesh. In her contribution to the recent
         volume Lived Theology, McClintock Fulkerson writes: “I used poststructuralism to destabilize fixed meaning
         . . .”[8] She notes that “Lived theology is about bodies,”[9] implying bodies as opposed to texts, and focusing on non-linguistic elements of communication. She ends by questioning
         the “final authorizing factor” of theological claims, but notes that “any attempt
         to portray real closure in our reflective musings on the faith would be at odds with
         the open-endedness of our lives and God’s creative and redemptive activity in the
         world.”[10] This use of structuralist thought, whose critical power often derives from intensely questioning
         human-language relations, seems faithful; but does not such use finally undercut her
         ability to speak? If theology is primarily a ‘reflective musing’ defined by open-endedness
         and lack of closure, isn’t ethics hamstrung from the outset?[11] Her faithful use raises further questions: to what extent is this simply direct appropriation of structuralism? If so, is it appropriately critical, or indiscriminately appropriative?
         In what sense is such use meaningfully theological? What, if anything, is the difference
         between theological and philosophical discourses? To what extent can such appropriation
         happen without detriment to either philosophy or theology? In what way might such
         a strong body/language opposition be faithfully theological?
      

      
      The present book thus understands itself as an exploration of a relation between contemporary
         protestant Christian theology and the influential ‘structuralist’ tradition in continental
         philosophy, in a charitable manner that tries to take both seriously.[12] Specifically, I intend to explore in what way the former can or should engage in
         dialogue with the latter. As such, I aim to contribute toward an inquiry about contemporary
         theological ethics of communication, posing questions about theological dialogue and
         the meaning of the word for faith, today.
      

      
      Because my exploration takes shape through a reading of Ellul (himself a contemporary
         of this philosophical tradition), this is a consciously one-sided exploration. While
         I attempt to treat structuralism fairly, the reader who expects long developments
         on the thought of Derrida or Deleuze will be disappointed. Instead, I examine Ellul’s
         writings to draw out his confrontation with this generation of thinkers and elucidate
         his response, examining it as a resource for theological ethics of communication today.
      

      
      One-Sided Dialogue? 

      
      It is an open question whether this theology/philosophy interaction might be a one-sided
         dialogue (as I have suggested regarding Le Dœuff), with theologians appropriating
         philosophers who ignore or even despise them and Christian faith. Slavoj Žižek provides
         a good case for study. When interviewed for Bad Subjects magazine, Žižek described
         himself as “a fighting atheist”:
      

      
         Bad Subjects: You’ve also left some of your readers scratching their heads over the
            positive things you’ve been writing about Christianity lately. What is it in Christianity
            you find worthy?
         

         
         Žižek: I’m tempted to say, “The Leninist part.” I am a fighting atheist. My leanings
            are almost Maoist ones. Churches should be turned into grain silos or palaces of culture.[13] 
         

      

      His books clarify his strategic engagement with Christianity. He begins The Fragile Absolute thus: 
      

      
         One of the most deplorable aspects of the postmodern era . . . is the return of the
            religious dimension in all its different guises . . . How is a Marxist, by definition
            a ‘fighting materialist’ (Lenin), to counter this massive onslaught of obscurantism?
            . . . instead of adopting such a defensive stance, allowing the enemy to define the
            terrain of the struggle, what one should do is to reverse the strategy by fully endorsing
            what one is accused of: yes, there is a direct lineage from Christianity to Marxism;
            yes, Christianity and Marxism should fight on the same side of the barricade against
            the onslaught of new spiritualisms—the authentic Christian legacy is much too precious
            to be left to the fundamentalist freaks.[14] 
         

      

      This trend continues in his introduction to The Puppet and the Dwarf, which explicitly suggests that shunned historical materialist thought ought to speak
         in theological language to receive a new hearing.[15] 
      

      
      Taking Žižek at his word, it is unsurprising to see him pursuing theological themes
         or engaging with theologians. But this engagement is explicitly and avowedly ironic
         (i.e., not intended to be taken at face value) as concerns his own relation to belief,
         and subversive towards those who claim to believe in a non-ironic sense.[16] In The Monstrosity of Christ, co-authored with theologian John Milbank, Žižek sees in Christ’s cry “My God, My God,
         why have you forsaken me?” Christianity’s admission that there is no God, its own
         ironic self-undermining. Reviewing Monstrosity, John D. Caputo summarizes:
      

      
         Just as in psychoanalysis, Žižek says elsewhere, the treatment is over when the patient
            realizes there is no “Big Other” (God or Man, Nation or Party, Father or Big Brother,
            Lacan’s symbolic order or what Derrida called the “transcendental signifier”). For
            Milbank . . . Christ represents a magnificent monstration of God’s love for the world,
            which takes the form of the excessive “paradox” of God-made-man. For Žižek . . . Christ
            is the monstrous moment of the death on the cross in which God himself loses faith
            and confesses the death of God, which is the theological result demanded by the “dialectic.”
            So the whole book unfolds as a theological and Christological bidding war aimed at
            deciding whether paradox or dialectic holds the most chips when it comes to making
            matter matter more. In this corner Milbank’s radically orthodox theology with a straight
            face, in that corner Žižek’s radically ironic, heterodox and subversive theology.[17] 
         

      

      
      Caputo describes this as more of a fight, a “bidding war,” than a dialogue. The fight
         is not unproductive: the book is a “first rate exchange” with substantial agreement,
         with both authors’ eccentric readings of Hegel constituting the book’s core. He notes
         that Milbank seems to perceive that Žižek is up to a certain mimicry, “offering us
         an atheism that takes every opportunity to mime theology.” According to Caputo, Žižek
         thinks “Milbank’s ontology of peace is so much fantasy . . . Žižek is a realist in
         the sense that he is encouraging us to realize that help is not on the way, that no
         one is going to save us, save ourselves.” 
      

      
      Overall, Caputo finds the dialogue frustratingly ironic for both authors:
      

      
         What strikes me first about the debate is the irony by which both positions are sustained,
            both the ironic materialism of Milbank and the ironic religion of Žižek. Milbank makes
            no bones about the fact that the goal of his argument is to lie down in green pastures
            with his friends on the other side . . . [Žižek’s] whole point, as he says elsewhere,
            is subversive: to build a Trojan-horse theology, to slip the nose of a more radical
            materialism under the Pauline tent of theology in order to announce the death of God
            . . . For truth to tell, Žižek doesn't think there is a God himself who dies. Never
            was. The treatment is over when we realize that . . . He discusses Christian doctrines
            like the Trinity, the Incarnation and the Crucifixion the way an analyst talks with
            a patient who thinks there is a snake under his bed, trying patiently to heal the
            patient by going along with the patient’s illusions until the patient is led to see
            the illusion . . .[18] 
         

      

      Caputo returns to the fight metaphor, noting the debate’s violence. 
      

      
         I move finally from irony and incredulity to alarm—about the violence of this book.
            Žižek has not the slightest compunction about invoking violence . . . Milbank . .
            . batters our ears with a barrage of rhetorical violence, with the vintage violence
            of theological imperialism . . . a disturbing and dogmatic theological dismissiveness
            of anyone who disagrees with him . . . Milbank and the authors who swim around him
            in the “school” of “Radical Orthodoxy” flatter themselves with the insufferable conceit
            that the entire world may be divided into either medieval Thomistic metaphysicians—or
            nihilists! They remind us, in case we might have forgotten, why no one trusts theology.
         

      

      While perhaps Caputo’s polemic unhelpfully represents other Radical Orthodoxy writers,
         he seems to read Žižek in line with the above citations. Caputo’s commentary nicely
         encapsulates my question: is this, or can this really be, a dialogue at all? And if
         theological speech is violent, has there not been a wrong turn somewhere? 
      

      
      Žižek seems to think it was not a dialogue, or that it stopped being one. God in Pain, written with theologian Boris Gunjević, starts with Gunjević citing an e-mail exchange
         between Milbank and Žižek:
      

      
         Time to conclude. When, at the beginning of his reply to my reply, Milbank claims
            that, in my previous reply, I merely reiterated my main points, without properly engaging
            with his specific arguments, my reaction is that this, exactly, is what he is doing
            in his second reply—a clear sign that our exchange exhausted its potentials. So, since
            we are both reduced to reiterating our positions, the only appropriate way for me
            is to conclude the exchange.[19] 
         

      

      As in the US impeachment trial, the dialogue seems to have failed. Far from suggesting
         that there is no fruit to glean from theological engagement with Žižek or post-structuralism—on
         the contrary, I think that I have generously reaped benefits of such engagement—I
         am questioning if, at the moment, dialogue with structuralism might be precisely what theology should not desire. 
      

      
      In this inquiry, I seek a response to structuralism that upsets a binary laid out
         by James K.A. Smith. In a popular work, Smith provocatively analyzes what theology
         must be after taking postmodernism seriously (perhaps justifying Caputo’s wider critique
         above): “a ‘radical orthodoxy’ is the only proper outcome of the postmodern critique
         . . . ”[20] In a more academic register, he allows two options: “there are two ways to be postfundamentalist:
         emergent or catholic.”[21] On the following page, he recounts beginning with the “emergent,” “anti-institutional
         trajectory,” then gravitating towards the “catholic” side. He cites “a criticism often
         levelled at my work by a certain stream of theologians, often emerging from Scotland
         . . . from the Barthian tradition that does not entertain the possibility of a Christian philosophy . . . ”[22] Without commenting on the possibility of Christian philosophy, this book (in tandem with structuralist thought) interrogates
         the role philosophy plays in ethics, language and community. In other words, Smith
         might be right, but only if one accepts the terms laid out in the “postmodern critique”;
         the binary emergent/catholic response already assumes that speech operates within
         a philosophical framework.
      

      
      In some ways, this book is prefigured by Smith’s comment: it emerges from research
         undertaken in Scotland, from a more or less Barthian tradition, and if decidedly not anti-institutional, does stem from a specific approach to institutions that will come
         out in due course. However, I believe my treatment is original—it is expressed in
         a register more Kierkegaardian than Barthian, and my entire interest is in how these
         seemingly philosophical questions bear on our time. In this book, I describe elements of what I see as a distinctly protestant response.
         It is protestant in the true sense of protest. To borrow from Žižek as cited above,
         it will refuse to allow the enemy to define the terrain of the struggle. Or more precisely,
         leaving the fight metaphor, it refuses to fight, but perhaps also to speak. I propose
         to accomplish this through an original reading of Jacques Ellul.
      

      
      What Does Bordeaux Have to Do with Paris? 

      
      Why choose Jacques Ellul to examine the theological and communicative issues surrounding
         structuralism? Ellul, who is better known for his critical sociology of technique than for any philosophical dialogue, might seem a surprising interlocutor for this
         inquiry. He admittedly lacked the interest and vocabulary for profound engagement
         with philosophical thought.[23] Moreover, he often expressly refused using philosophical works—he refused employing
         Heidegger’s thought, as he was already aware in 1934 of the German philosopher’s National
         Socialist affiliations.[24] He polemically speaks of “ . . . the very great Heidegger, where everything is so
         profound, seductive, innovative, but who lacked the minimal lucidity to discern what
         national socialism was at its foundation. The several months of his adhesion to Nazism
         suffice for me to consider the rest of his work as nothing.”[25] 
      

      
      In fact, Ellul is an excellent choice for several reasons. First, his anti-philosophical
         approach in no way implies ignorance of philosophy. On the contrary, Ellul’s works
         are full of criticisms of Sartre, references to Bergson, dialogue with Ricœur, readings
         of and references to Nietz­sche, Jürgen Habermas, Jean Baudrillard, Adorno, Lacan,
         Deleuze, Simone de Beauvoir, and Foucault—not to mention his having read all of Kierkegaard’s
         and Marx’s works. 
      

      
      Second, there are important similarities between Ellul and structuralism. Both sharply
         criticized early and mid-twentieth-century European humanism. Many structuralist thinkers
         directed themselves against reigning intellectual institutions, to which they were
         often outsiders—like Ellul, a Bordeaux professor who often targeted Parisian intellectuals
         en bloc.[26]  Both Ellul and many structuralists viewed their projects as anti-philosophical,
         attacking metaphysical or ontological approaches, preferring to think within the confines
         of temporality, finitude, and limitation.
      

      
      Among secondary examinations of Ellul’s work, it is fitting to mention several authors
         who have compared Ellul to structuralist thought. Frédéric Rognon has masterfully drawn out Ellul’s
         dialogue with Nietz­sche, Ricœur, Freud, and Heidegger, all of whom play important
         roles for structuralist thinkers.[27] Patrick Chastenet has suggested that Ellul prefigured Deleuze, Foucault, Negri, Bourdieu,
         and Michel Serres.[28] Wagenfuhr has highlighted Ellul’s use of Claude Lévi-Strauss.[29]  The late Ellul scholar Darrel Fasching, Wagenfuhr, George Ritzer, Jacob Van Vleet
         and I have all juxtaposed Ellul and Lyotard.[30] Ritzer only briefly suggests a comparison; Wagenfuhr treats Ellul together with Lyotard’s
         The Postmodern Condition, coming close to a theme which I develop at length below (without the language of
         myth or narrative) in suggesting that “Lyotard’s narrative creates a myth of postmodernity
         that enables a self-justification that Ellul’s metanarrative finds both naive and
         dangerous.”[31] Van Vleet writes: “Ellul agrees with thinkers like Lyotard and Foucault for the most
         part. However, unlike these postmodern thinkers, Ellul is convinced that the solution
         to our technological predicament lies in the spiritual realm rather than strictly
         in the political sphere.”[32] He sees a rapprochement between Ellul and Foucault (on propaganda), Heidegger, Habermas,
         and Lyotard, and—unique among introductory treatments—puts Ellul alongside Herbert
         Marcuse and Paul Virilio, helpfully bringing Ellul into wider continental dialogue.[33] I will return to Fasching below.
      

      
      In a tribute after Ellul’s death, Stanley Hauerwas suggested Ellul’s similarity to
         Foucault:
      

      
      
         The only figure I can think of comparable to Ellul’s courageous imagination is that
            of his fellow Frenchman, Michel Foucault. They each looked on the world with a courageous
            imagination that allowed them to see the world as it is without flinching. The power
            of Foucault’s work is undeniable, but . . . many of us had been well prepared to face
            the realities of which Foucault’s work directed us by the courage of Ellul . . . what
            Ellul offers that Foucault cannot, is hope. Such hope is not based on false utopianism,
            but rather resides in the very intervention by Ellul’s work through which we know
            God matters.[34] 
         

      

      
      David Lovekin, treating Ellul’s theology as philosophy, joins Hauerwas to make a pair
         who recognize something interesting in Ellul’s use of language. Lovekin writes: 
      

      
         For Ellul, it is the poet using “traditional language” who holds the key, a notion
            that may be abstracted from the whole of his work but is found explicitly in no one
            work . . . In traditional language, the context is given by the community, by tradition,
            or by the body; in technical discourse, the word has only a systemic and contextual
            meaning that eschews the individual speaker or reduces words to the ravings of the
            merely individual, for example, to the discourse of the mad, which so fascinates many
            French intellectuals from Lacan to Foucault.[35] 
         

      

      And Hauerwas: “I was in seminary when I read The Presence of the Kingdom. I am sure I did not understand it then and I am not sure I ‘get it’ now, but I understood
         enough to see here Christian language was working.”[36] 
      

      
      Gilbert Vincent gives the only essay-length treatment of Ellul and Foucault.[37] Vincent notes both the labor involved in juxtaposing the two thinkers, and their
         overlap. Both transcend disciplines, employ “phenomenological” styles, and reject
         traditional philosophy, shared radical epistemological critiques, “engaged themselves
         in converging progressions, not hesitating to interrogate the proud self-confidence
         of the modern subject . . .”[38] Both “renounce the paradigm of the instrument, paradigm of the human grip on the
         world . . . to recognize a strongly disturbing novelty, that of technique.”[39] Both are anti-Cartesians, believing that technique can alter who we are. The unclassifiable
         nature of both is their strength.[40] Crucially, their respective “anti-humanisms” proceed from critiques of all “onto-theology,”
         decisively establishing broad commonality between Ellul’s thought and Foucault’s Nietz­schean
         critiques. Vincent notes that Ellul’s Barthianism allowed him a “theological anti-humanism.”[41]  For Vincent, studying Foucault adds a historical component to reading Ellul.[42] He importantly asks whether the critiques of both thinkers overwhelm subjective freedom
         altogether, and also notes that Ellul precedes Foucault with something similar to
         the latter’s “biopower.” Finally, he notes the analytic and prophetic force of Ellul:
         “we should admit his intellectual power of anticipation to be among the most remarkable.”[43] 
      

      
      Ellul—A “Religious Postmodernist”?

      
      Though he ignores Ellul’s theology, Vincent establishes Ellul as closer to structuralist
         tradition than his readers may be wont to think. This book addresses Ellul’s theology,
         and it is precisely here that things become more interesting. Fasching, who does include Ellul’s theology (which he knows very well) dubs Ellul’s theology “post-Christian,”
         positioning Ellul and Lyotard on the same side of the barricade.[44] With a nod to Lyotard’s The Postmodern Condition, Fasching focuses on the liberating force of decentered metanarratives, by which “Globalization
         created the postmodern city . . . The collapse of a metanarratives does not mean they
         disappear but that they function differently.”[45] Fasching traces this collapse

      
      
      
      
      
      A Different Ellul? 

      
      
      
      
      
         
      

      
      
      
      
         
      

      
      
      
      
      
      
      
      
      
      Ellul in Crisis

      
      
      
      
      
      
      
      Presence as a Hermeneutical Key

      
      
      
      
      
      
      
      
      
      
      
      
         
      

      
      
      
      Summary of Argument

      
      
      
      
      
      
      
      
      
      
      
      
      
      
      
      Notes

      
      
         
            1. 
            

         

         
            2. 
            

         

         
            3. 
            

         

         
            4. 
            

         

         
            5. 
            

         

         
            6. 
            

         

         
            7. 
            

         

         
            8. 
            

         

         
            9. 
            

         

         
            10. 
            

         

         
            11. 
            

         

         
            12. 
            

         

         
            13. 
            

         

         
            14. 
            

         

         
            15. 
            

         

         
            16. 
            

         

         
            17. 
            

         

         
            18. 
            

         

         
            19. 
            

         

         
            20. 
            

         

         
            21. 
            

         

         
            22. 
            

         

         
            23. 
            

         

         
            24. 
            

         

         
            25. 
            

         

         
            26. 
            

         

         
            27. 
            

         

         
            28. 
            

         

         
            29. 
            

         

         
            30. 
            

         

         
            31. 
            

         

         
            32. 
            

         

         
            33. 
            

         

         
            34. 
            

         

         
            35. 
            

         

         
            36. 
            

         

         
            37. 
            

         

         
            38. 
            

         

         
            39. 
            

         

         
            40. 
            

         

         
            41. 
            

         

         
            42. 
            

         

         
            43. 
            

         

         
            44. 
            

         

         
            45. 
            

         

         
            46. 
            

         

         
            47. 
            

         

         
            48. 
            

         

         
            49. 
            

         

         
            50. 
            

         

         
            51. 
            

         

         
            52. 
            

         

         
            53. 
            

         

         
            54. 
            

         

         
            55. 
            

         

         
            56. 
            

         

         
            57. 
            

         

         
            58. 
            

         

         
            59. 
            

         

         
            60. 
            

         

         
            61. 
            

         

         
            62. 
            

         

         
            63. 
            

         

         
            64. 
            

         

         
            65. 
            

         

         
            66. 
            

         

         
            67. 
               
               
            

         

         
            68. 
            

         

         
            69. 
            

         

         
            70. 
            

         

      

   toc_nav.xhtml

      
         
            		Title Page


            		Acknowledgments


            		Abbreviations


            		Introduction


            		Architecture
                  		Reason for Being


                  		Community in the Present


               


            


            		Movement
                  		The Dialogue of Sign and Presence


                  		Crises in Communication


                  		A Hopeful, Spoken Incognito


               


            


            		Conclusion


            		Appendix 1


            		Appendix 2


            		Bibliography


            		Index


            		About the Author


         


      
   

images/19-W01-cover.jpg
wge Jas , b Juk /au}/m'dwuuw &MM&”LMWM.Q/Q
o ek s de/wlmdqum~ﬂW¢W
) i s 'wlahmww&mwﬂpmwmwo
Mmmeow@fwwa%ob Kewis ~ WWW
. M’MM""‘”/A‘M” i 'ud Lo G/Jaw fuu.&oa/&m A :

By Wmny M Mo Moy J’MWMM&M“V%

e M;w e & i G IHCAARE b 10
w 25 wen
5 ;ﬂ Sy MWW [ora e aﬂﬂ%‘“ Newnnnfb
sl ot ma%wm/?~ okl
g = £ e 5
N 7
w5 e Ay gpi,
e A NEw READING T
ey
Wm “ OF JacQues ErLrur || e
om o e * «
B By
4 '
T PRESENCE AND COMMUNICATION "Ca‘-/‘u 7
o atn IN THE POSTMODERN WORLD A
g N @
@ oHew oAe
: c
) M “4 M/"" (‘{M
o Corifpue T 7 Jacob Marques Rollison
d“‘w mm‘
S j.u/- les
ks U Y RV >





images/20-logo_tm.tif.png





