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This book is a reprint of a paper that was written for and published by the University of Wales, Trinity Saint David as part of a research program in 2022. The goal of the research was to examine possible redactions in the first written Gospel that may have been added by a writer, or writers, to reflect conditions that he/they and his community were facing during the first Jewish-Roman War of 66-74 CE in Jerusalem. 

A number of passages in the Gospel of Mark appear to have been written no earlier than 70 CE and appear to have been merged with existing stories about Jesus of Nazareth from an older tradition which pre-dates the war. The redacted passages appear to have been merged to make the newest material seem continuous with the older stories of Jesus of Nazareth, as if they all relate to the same period. The newest passages are placed under the same literary setting of Jesus operating his ministry in the in c. 30-33 CE, although they mention the experience of the Jerusalem Church in 70 CE, during the Siege of Jerusalem when the Second Temple was destroyed. Jerusalem in 30 CE was a much different place than it was in 70 CE, when it was subjected to a Roman attack and the Second Temple was destroyed, which is referenced in Mark 13. The new passages appear to have been added and merged with the older stories of Jesus to associate Jesus’ ministry the movement and Church that developed after his death, since the redactions address how the Jesus community in Jerusalem should respond to the Roman attack on their headquarters and performance venue that happened historically in 70. Mark 13 compares favorably to the independent account of the Siege of Jerusalem in Josephus (The Jewish War, JW), where remarkable similarities exist between the two accounts, down to the finest detail. These similarities, along with specific peculiarities, support the precise dating of Mark and the conclusion that the text contains material from two different sources and historical contexts; one from sources in the past and the other from a source at the time of writing. Form critics have long suspected that Mark is a composite of many different sources from the oral tradition that the movement performed in the first forty years after Jesus’ death, although the idea that such stories were written and circulated has been largely abandoned by scholars. There is the possibility, however, that the Church did curate its own material for use at festival performances in Jerusalem at the Temple and subsequently used them to textualize those materials into a chronological narrative, which first appeared on the scene after the destruction of Jerusalem in 70 CE. If this is true, then Mark is a composite but was written in Jerusalem for a particular reason, perhaps related to the war and siege, which then underwent extensive editing of the existing material with additions added to it to account for the war and the destruction of the Temple, which had eschatological significance for the movement. The choice to integrate the redactions in such a way as to present the destruction as a prophecy of the historical Jesus, is an enigma that has tortured many a theologian and a great deal of biblical scholars over the past centuries, since the prophecy in Mark which places the destruction of the Temple on Jesus’ lips, is imprecise and somewhat of an embarrassment, since the predictions of the Parousia and the Kingdom of God, made in the redacted material, ostensibly by Jesus in 33 CE, has unto this modern era, failed to materialize in any real or temporal sense. 

The passages that stand out in Mark as redactions coincide with events that occurred historically in Jerusalem in 70 CE. These passages are anachronistic in regard to the time of the historical Jesus, who lived and operated a ministry in the early 30’s of the first century, and apocalyptic in that they refer to the Son of Man as a transformation of Jesus of Nazareth into a heavenly figure, indeed a colossus, which appears in Mark directly and in allusions to the books of prior Jewish writings, namely Ezekiel and Daniel. Such allusions appear up front in the Markan text, in the mission statement in Mk 1:15, where the Markan Jesus invokes the Day of the Lord, and implies that it will occur when the Son of Man will deliver the kingdom to those who believe in the Gospel of Jesus. 

Some of the redacted material in Mark seems to fit the context of war, which is presented in an apocalyptic way, much as it is in the book of Daniel, especially chapters 7 and 9. In certain redacted passages of Mark, Jesus is cast as the Son of Man who rides the clouds, which in itself is a combat motif dating back in Jewish literary history to Amos, but likely even earlier than Jewish writings, to a time in which YHWH was himself a storm rider, in Ugaritic times and texts. The depiction of Jesus as the cloud rider in Mark is a quite different storyline and a difficult literary transition from Jesus as the itinerant sage who offered healing and advice while walking the Galilean countryside. Thus, the Markan writers have placed two stories in Mark, where seemingly two different Jesus’ are depicted, one from the old days, where Jesus was a human being and the other in more recent times, contemporary with the writer, where Jesus returns from death as a super-human colossus from heaven riding back to earth on the clouds with the angels. 

The present attempt to understand the Gospel of Mark as a composite with redactions added in 70 CE, begins with Mark 1:15, as the potentially first redaction of the Markan writers, where there are rather obvious, apocalyptically charged and anachronistically positioned statements and conflations present in what will be called the mission statement of Jesus. These are the very first words attributed to Jesus in the New Testament writings, which come in the opening chapter of Mark. In this passage, Jesus announces his Galilean ministry in a short public statement that is filled with dark apocalyptic intimations that are anachronistic to the time of Jesus in c. 30 CE. For example, he appears to imply that there will be a Gospel about him used for salvific purposes after his death. The passage conflates Jewish apocalyptic ideas of the Day of the Lord in Ezekiel with Daniel’s kingdom promise, which are placed together to support the writer’s eschatological beliefs and salvific implications. This makes the passage an excellent place to start in an ongoing study of the origin of the first textualized Gospel. The  work here will focus on whether the mission statement appears to be a passage wholly constructed by the writers of the Church, who in the case of the earliest members of the Jerusalem Church were practicing Jews living and working in Jerusalem, likely located very closely to the Temple in the Lower City, prior to its destruction. If the mission statement supports such a conclusion, then other redactions will be considered in future research on this topic.

Since the Gospel of Mark mentions the destruction of the Jewish Second Temple in Jerusalem in Mark 13, the apocalyptic passages would appear to culminate there. This would place all the redactions in the same time frame, of 70 CE. They are clearly not from the oral period when Judea was at relative peace with Rome between the time of Jesus’ ministry to the time of his death c. 30-33, nor from the time when the movement developed in his name, before war broke out in the region in 66 CE. If the Gospel was written in the actual year of the Temple’s destruction, then it is possible that the first Gospel was crafted while members of the Jerusalem Church were sequestered in the long months of the Roman siege, from April to August in that year. Such an experience, for Jewish citizens living in or for those visiting Jerusalem on pilgrimage during the Passover, or as refugees of the war who had relocated to Jerusalem, would have been traumatic in the extreme. Fear of a Roman attack on Jerusalem during the ongoing hot war between the two nations would have surfaced very troubling memories and stresses to the city, which had often times been attacked and left in ruins by foreign armies. Thus, the recurrence of a Jewish combat motif in Mark, written as the war pressed on Jerusalem, is perhaps a central motif which ties together the apocalyptic passages. The invocation of the Son of Man, is thus a sign that the mission of Jesus, had been reimagined by the Church with a new theme before the Markan Gospel was crafted, and was created in order to fully incorporate their decades long oral tradition with the situation in Jerusalem in 70 CE added as something of an epilogue, or extenuating circumstance of the Church’s short history. 

The idea that the followers of Jesus interpreted the events of Jerusalem’s fall through the lens of their beliefs about Jesus’ importance, true identity as Israel’s Messiah, along with a belief of his future presence, or Parousia will be touched on here for evidence of it in the first redaction. I have chosen to view Mark through a ‘Christian’ lens, to make a point. The early followers of Jesus would not have been Christian’s, in the post-destruction, Gentile sense of the patristic, Pauline and ecclesiastical Christianity of the second to fourth century and did not refer to themselves as Christians. That term was only applied pejoratively outside of Jerusalem prior to 70, in Antioch (perhaps in the 40’s CE), according to Acts (11:26). The broad majority of members of the early Jesus movement were Jews, practicing the Torah, and met for daily prayers at the Temple, believing that Jesus was the Hebrew Messiah who came in fulfillment of the Hebrew scriptures. According to Acts (2,3,4) the Jesus movement was based in Jerusalem after Jesus’s death and had its primary venue at the Temple. The first performances of the oral tradition were made to the throngs of pilgrims visiting the Temple, perhaps three times per annum as was the requirement of the Torah, for Passover, Pentecost and Tabernacles, when the city swelled with pilgrims to three-times is resident population. The Jerusalem Church, which included the apostles of Jesus and his blood relatives, represented the central authority for the Jesus movement between the death of Jesus and the destruction of the Temple in 70. Up to that time, they referred to the Jesus traditions not as Christian’s but rather as followers of the Way. This is why I have chosen a title for this book that places the word Christian in quotation marks, to accentuate the anachronistic nature of the term used for the Gospel of Mark, however, it may be said that the Gospel does lean hard into the Christianity which followed its distribution after the war. For it is Mark that was not only written first but was the only one of the New Testament Gospels written before the destruction of Jerusalem. All other Gospels which followed it, and proliferated after the war, including the apocalypse of John, appear to have used Mark as their primary source of apocalyptic material. 

The passages in Mark which appear to be apocalyptic and anachronistic occur mostly in Chapters 1, 8, 9, 13 and 14 of this Gospel. They appear to be an enigmatic, literary form which was integrated with stories of Jesus held by the Church prior to Mark’s writing, that were likely used for festival performances in Jerusalem. What has long perplexed and confused scholars and theologians for centuries, is the absence of any source material from this dark period. It may be that there are none, or it may be that what was curated by the Jerusalem Church was in notes or outline form, which was used as scripts for the oral performances.  It must be considered that the Lower City of Jerusalem was not only attacked in 70 CE but was razed to the ground by the Romans and fired, along with the Upper City and the Temple. The text clearly shows signs of a composite, in terms of containing several forms which do not appear to have originated with the historical Jesus but appear to have been edited by the Church for a specific reason. These factors, some literary and some historical, must factor into the analysis of the origin of the first written Gospel.

In this short book, the first suspected redaction in Mark will be examined for signs that it was edited or perhaps wholly constructed by a writer from the Jerusalem Church. The passage will be examined textually, using a literary-historical approach, to test whether it appears to be original in any way to Jesus, or perhaps contains a resonance of the existing oral tradition which had developed prior to the war. The results will be used to further investigate other related redactions in the next release of this series, which will more comprehensively identify and examine the redacted material in Mark as a literary form.

Don Wesley Davis

Spring 2026
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The Gospel of Mark begins with the writer telling his readers that Jesus came proclaiming the Kingdom of God (1:14) and that he had something very specific to say about his upcoming ministry in Galilee (1:15). In the writer’s presentation of Jesus’ statement, he gives the impression that he is reflecting Jesus’ exact, originally spoken words, or without a source mentioned, a recollection of his first public statement that resonated in the community from which the writer has sourced his material. Commentators over the years, writing about the Gospel of Mark, have tended to treat the statement as a mix of ‘authentic remembrances’ of Jesus, on the one hand, and as the views of the early Church, on the other. Few, however, have considered the possibility that the entire statement is the invention of the Church, using scribes or a single editor-redactor to construct the passage for their own literary or rhetorical purpose, using the Jewish scriptures and existing Christian traditions as key resources to construct the statement. The possibility that the Church invented the statement, as part of a thematic series of redactions, has never been fully treated in scholarship.

This book will consider that this may have been the case, as well as why this may have occurred. The purpose of this study is to examine whether a writer under the Churches remit, who will be referred for convenience in this book as Mark, constructed this as a statement of Jesus for a rhetorical purpose, namely, to warn his
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