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    This volume, The Collected Works of Elizabeth Cady Stanton, gathers three landmark books that together articulate a coherent vision of women’s rights and citizenship: The Woman’s Bible, The History of Women’s Suffrage From 1848 to 1885, and Eighty Years and More: Reminiscences 1815–1897. Brought into one compass, these texts present the moral argument, the historical record, and the personal testimony of a leading figure in nineteenth‑century reform. The purpose is not to exhaust Stanton’s public writings, but to assemble the core works through which she formulated, documented, and reflected upon a transformative social movement, allowing readers to encounter her thought in full scale and in context.

The collection represents a range of genres and text types. The Woman’s Bible is a work of commentary and social criticism that scrutinizes scriptural passages concerning women. The History of Women’s Suffrage From 1848 to 1885 is a documentary and narrative history that incorporates proceedings, resolutions, reports, and reflective essays. Eighty Years and More is an autobiography that blends recollection with analysis. Across these books, readers will encounter speeches, petitions, and public statements as preserved within the historical record, alongside personal narrative and interpretive argument, offering multiple vantage points on the same enduring questions of law, culture, and equality.

The Woman’s Bible appeared in two parts in the 1890s and was organized under Stanton’s leadership with a Revising Committee. Its premise is straightforward: examine the Bible passages most often cited to define women’s nature and status, and test those interpretations against reason, experience, and historical knowledge. It does not attempt a new translation; rather, it offers commentary on selected texts and the traditions surrounding them. By concentrating on verses used to justify subordination, the work seeks to open theological discussion to women’s voices and to separate enduring moral insights from interpretations that enforce social hierarchy.

The style of The Woman’s Bible is unmistakably Stanton’s: lucid, direct, and argumentative, yet attentive to textual nuance and the lived consequences of doctrine. She juxtaposes readings, points to inconsistencies, and emphasizes ethical principles that affirm women’s moral agency. The tone is reformist rather than antiquarian; scholarship is marshaled toward civic ends. Readers will find neither piety nor iconoclasm for their own sake, but a sustained effort to align religious authority with equal rights. The result is an early, influential example of feminist biblical criticism that continues to provoke questions about interpretation and institutional power.

The History of Women’s Suffrage From 1848 to 1885 presents the organized movement’s trajectory from the Seneca Falls convention through the mid‑1880s. It is a collaborative, multiyear project in which Stanton played a leading editorial and authorial role alongside figures such as Susan B. Anthony and Matilda Joslyn Gage. The work chronicles conventions, campaigns, and legislative efforts, preserves resolutions and testimonies, and records state and national developments. Its premise is archival and explanatory: to secure the record of an unfolding struggle, to analyze strategies and setbacks, and to furnish future readers and activists with a documented account of what was attempted and achieved.

As history written by participants, the narrative moves between panoramic survey and first‑person immediacy. It pairs official documents with contextual commentary, creating a layered account that is both evidentiary and interpretive. The editing choices foreground recurring concerns—citizenship, property, marriage, education, and political representation—while tracing organizational debates and shifting public sentiment. The texture of the work comes from its accumulation of facts: dates, meetings, petitions, votes. Yet its distinctive voice lies in the argument that the demand for suffrage is inseparable from a larger claim to civil equality and the full exercise of individual rights.

Eighty Years and More: Reminiscences 1815–1897 is Stanton’s autobiography, published near the end of her life. It offers a first‑person narrative of formation and public action, covering her early years, intellectual influences, travels, collaborations, and encounters in the sphere of reform. Its premise is reflective rather than exhaustive. The book maps the terrain of a life lived across the nineteenth century and situates private experience within the larger movement for women’s rights. It invites readers to see how convictions were shaped, tested, and refined in practice, and how personal circumstances intersected with public commitments.

Stylistically, the memoir is conversational yet controlled, alternating anecdote with analysis. Stanton sketches contemporaries, revisits controversies, and considers the uses of publicity, organization, and persuasion. She employs irony, moral reasoning, and an eye for telling detail, but she maintains a steady aim: to explain why certain reforms were pursued and how arguments were developed. The narrative voice is confident without being closed, acknowledging conflict and change while insisting that principles must be measured by their consequences for human freedom and dignity.

Read together, these books advance a unifying set of themes. They insist that women’s equality is a question of natural rights and civic responsibility, not of custom or concession. They link legal status in marriage, property, and education to political representation. They probe the influence of religious interpretation on civil law and social norms. They argue that historical memory is itself an arena of struggle. And they show how personal experience informs public reasoning, without reducing principle to biography. Across genres, Stanton treats argument as a form of action and historical record‑keeping as a form of stewardship.

These works also exhibit distinctive stylistic hallmarks. Stanton’s prose favors clear definitions, careful enumeration, and cumulative evidence. She combines a lawyerly attention to statutes and precedents with a reformer’s moral urgency. Humor and satire appear as tools of critique, as do appeals to constitutional ideals and democratic practice. The Woman’s Bible models critical reading; the history volumes model documentation; the memoir models reflective judgment. Together they demonstrate how rhetorical craft, archival labor, and lived experience can reinforce one another in the service of durable public argument.

The lasting significance of this corpus is twofold. Substantively, it lays out a program of civil and political equality that shaped subsequent debates about citizenship and rights. Methodologically, it exemplifies how movements narrate themselves: preserving documents, framing controversies, and inviting scrutiny. The reception of The Woman’s Bible, including controversy within the suffrage movement, underscores that ideas about authority and reform evolve through dispute. The History of Women’s Suffrage From 1848 to 1885 remains an indispensable source for researchers, while Eighty Years and More offers a vantage point from which to read both the archive and the era.

The present collection assembles these books to make their interdependence legible. The commentary articulates first principles; the history records collective endeavor; the memoir supplies perspective and continuity. Read in sequence or in dialogue, they trace a path from critique to mobilization to remembrance. Bringing them together allows readers to see how arguments were built, tested, and preserved, and to consider the responsibilities that attend telling a movement’s story. The result is not a monument but a working library: texts designed to be used, questioned, and returned to as the meanings of equality continue to unfold.
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    Elizabeth Cady Stanton (1815–1902) was an American reformer and principal architect of the nineteenth‑century women’s rights movement. Best known for helping initiate the Seneca Falls Convention of 1848 and for articulating a comprehensive vision of legal and civic equality, Stanton shaped both the movement’s agenda and its rhetoric. Across essays, speeches, and books—including The Woman’s Bible, the documentary The History of Women’s Suffrage From 1848 to 1885, and her autobiography Eighty Years and More—she argued that women’s subordination was sustained by law, custom, and theology, and that each must be challenged. Her leadership, often exercised through writing, offered a durable intellectual foundation for later reforms.

Educated in New York, Stanton attended the Troy Female Seminary, where a rigorous curriculum fostered her confidence in classical learning and public argument. Early exposure to legal practice sharpened her awareness of coverture and the constraints it imposed on women’s property, custody, and civic standing. Abolitionist networks further shaped her outlook. In 1840, at the World Anti‑Slavery Convention in London, she witnessed the exclusion of women delegates, an experience that strengthened her resolve to pursue women’s rights alongside antislavery goals. Collaboration with established reformers such as Lucretia Mott helped refine her strategy: combine moral suasion with concrete demands for legal change.

After settling in Seneca Falls, New York, Stanton joined local reform circles and promptly helped organize the landmark Woman’s Rights Convention of July 1848. She drafted the Declaration of Sentiments, modeled on the Declaration of Independence, asserting that women are entitled to the full rights of citizenship. Its controversial resolution demanding votes for women passed after spirited debate, setting a national agenda. Stanton’s oratory and arguments linked suffrage to broader civil and economic reforms, insisting that political rights were inseparable from autonomy in marriage, property, and work. The convention’s proceedings catalyzed public discussion and launched a sustained campaign for women’s equality.

Through the 1850s and 1860s, Stanton pressed for legislative reforms, particularly in New York, advocating changes to married women’s property and guardianship laws. She promoted equal educational opportunities and argued for more equitable divorce provisions, contending that just marriage required mutual consent and shared power. Her enduring partnership with Susan B. Anthony began in this period: Anthony excelled at organizing, while Stanton crafted speeches, petitions, and resolutions that supplied the movement’s language. They toured, wrote for sympathetic newspapers, and built networks of local and state societies, keeping women’s rights visible even amid the national upheavals of the Civil War era.

Reconstruction politics prompted intense strategic debates. Stanton and Anthony opposed adopting the Fifteenth Amendment without explicitly prohibiting sex discrimination in voting, advocating instead for universal suffrage. The dispute fractured alliances and led to the founding of the National Woman Suffrage Association in 1869, with Stanton as its first president. Determined to preserve the movement’s record, she co‑edited The History of Women’s Suffrage From 1848 to 1885, a multivolume compilation of conventions, documents, and biographical sketches. By assembling primary sources, she aimed to secure an authoritative archive for reformers, even as the movement later reunited under a national umbrella in the 1890s.

Stanton’s religious critique reached a culmination in The Woman’s Bible, issued in parts during the mid‑1890s. With a committee of revisers, she commented on biblical passages concerning women, arguing that patriarchal interpretations—rather than immutable doctrine—had been used to rationalize inequality. The work triggered controversy; leading suffrage organizations publicly distanced themselves, concerned about alienating supporters. Yet it clarified a central through‑line in her thought: durable civil equality required confronting legal codes, social customs, and theological authority together. By challenging the moral foundations of discrimination, Stanton pressed the movement to broaden its aims beyond the franchise to cultural transformation.

In her later years, Stanton traveled less and wrote more, consolidating decades of experience in Eighty Years and More: Reminiscences 1815–1897, published in the late 1890s. The autobiography surveys her education, organizing, collaborations, and evolving arguments, providing firsthand context for campaigns that reshaped American public life. She died in 1902, with national woman suffrage still ahead, but her ideas—on citizenship, marital partnership, property rights, and freedom of conscience—continued to guide activists who followed. Today, her writings remain central to understanding the origins of American feminism, the debates that defined it, and the ongoing work of aligning law and custom with democratic ideals.
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    Elizabeth Cady Stanton’s collected works emerge from a century of intense social transformation in the United States and the North Atlantic world. Born in 1815, she witnessed the market revolution, urbanization, westward expansion, and the rise of mass politics. The volumes gathered here—The Woman’s Bible, the multivolume History of Woman Suffrage covering 1848 to 1885, and Eighty Years and More—span antebellum reform through the Gilded Age. Together they document, interrogate, and recollect the forces that defined women’s legal subordination and the movements that challenged it. They are shaped by abolitionism, Reconstruction politics, religious contention, and new print cultures that enabled national campaigns and preserved movement memory.

Antebellum reform created Stanton’s first political terrain. The Second Great Awakening energized benevolent societies and moral crusades, while abolitionists challenged slavery’s legitimacy. In 1840, the World’s Anti-Slavery Convention in London excluded female delegates, an episode that helped catalyze Stanton’s alliance with Lucretia Mott. The experience fed directly into the 1848 Seneca Falls Convention, where activists issued the Declaration of Sentiments asserting women’s civil and political rights. That early ferment—linking antislavery, temperance, and women’s rights—supplies the opening chronology and networks that the History of Woman Suffrage volumes would later document and that Stanton revisits in her reminiscences.

Seneca Falls in July 1848 announced a sustained campaign for equality in education, employment, property, and suffrage. Local and national women’s rights conventions proliferated in the 1850s, including meetings at Worcester and elsewhere, creating new leadership cadres and a national press presence. The History volumes preserve proceedings, petitions, and speeches from this foundational period, establishing a documentary record of arguments that reinterpreted natural rights and republican citizenship. Stanton’s role in drafting the Declaration of Sentiments and advancing the demand for the vote situates her as both participant and historian, framing later episodes through the lens of this first declaration’s principles.

Nineteenth-century law of coverture, which merged a married woman’s legal identity with her husband’s, structured the grievances addressed across Stanton’s writings. Reformers pursued married women’s property legislation, guardianship reforms, and wage ownership statutes in state capitols. New York’s Married Women’s Property Act of 1848 signaled a broader state-by-state shift through the 1850s and 1860s. The History volumes trace petition drives, legislative hearings, and test cases, illustrating how incremental legal changes made space for broader political claims. Stanton’s legal acumen—shaped by growing up in a judge’s household—infuses both the archival histories and the critique of scripture’s sanction for patriarchal law in The Woman’s Bible.

Technological and cultural innovations underwrote organizing strategies. Cheap newspapers, improved printing, railroads, and the telegraph connected dispersed activists and audiences. The lyceum circuit turned lectures into livelihoods and political education. Stanton and Susan B. Anthony launched the weekly paper The Revolution in 1868 to coordinate campaigns and sharpen debate on labor, suffrage, and family law. The History of Woman Suffrage deploys this growing documentary trail—clippings, proceedings, and correspondence—to narrate a movement that learned to capitalize on media while contending with hostile coverage, demonstrating how communications revolutions magnified both reform arguments and backlash.

The Civil War and Reconstruction recast citizenship. Women organized soldiers’ aid societies and sanitary commissions, expanding public roles and administrative skills. After the war, the American Equal Rights Association formed in 1866 to press for universal suffrage. The Fourteenth Amendment (1868) defined national citizenship and introduced the word male in a constitutional context, and the Fifteenth Amendment (1870) barred racial discrimination in voting but not sex discrimination. These developments produced strategic disagreements that reverberate through Stanton’s works, as activists debated whether to prioritize federal guarantees, state referenda, or broader social reforms alongside the vote.

In 1869 the movement split. Stanton and Anthony formed the National Woman Suffrage Association, advocating a federal amendment and a broader platform that included marriage and divorce reform. Lucy Stone and Henry Blackwell led the American Woman Suffrage Association, favoring state-by-state campaigns and closer alliances with Republican politicians. The History volumes recount parallel conventions, publications, and campaigns that later converged in the 1890 merger creating the National American Woman Suffrage Association. The narrative illustrates how organizational choices reflected divergent readings of Reconstruction politics and of the risks and opportunities in party alignments.

The West served as a testing ground for women’s enfranchisement. Wyoming Territory granted women suffrage in 1869, followed by Utah Territory in 1870; Utah’s voting rights were later revoked by federal law in 1887 and restored with statehood in 1896. State victories arrived with Colorado in 1893 and Idaho in 1896. The History volumes treat these experiments as proofs of concept, gathering testimony from elections, jury service debates, and municipal reforms. Western precedents reshaped national strategy, suggesting that territorial and state constitutions could circumvent congressional stalemate, while also revealing the interplay between suffrage, polygamy debates, and party politics.

Beyond the ballot, reformers pressed for access to higher education, the professions, and equal guardianship of children. Women’s colleges and coeducational institutions expanded after mid-century; by the 1870s and 1880s, professional barriers were tested in courts and legislatures. The History volumes detail campaigns to raise the age of consent and to reform property and custody laws, showing an evolving agenda that linked civic equality to bodily autonomy and economic security. Eighty Years and More situates these themes within Stanton’s lifetime, tracing how domestic expectations, labor changes, and expanding public schooling reframed what women could claim as citizens.

Religious authority was a persistent arena of contest. Nineteenth-century Protestant dominance shaped norms of marriage, sexuality, and public morality, while biblical literalism often underwrote women’s subordination. At the same time, biblical scholarship and higher criticism, popularized in the English-speaking world by the late nineteenth century, opened space to question traditional readings. Works such as Matilda Joslyn Gage’s Woman, Church and State (1893) and the Revised Version of the Bible (1881–85) signaled an intellectual climate receptive to scrutiny of sacred texts. The Woman’s Bible emerges from this context, asserting women’s interpretive authority over passages long used to justify patriarchy.

The Woman’s Bible, published in two parts in 1895 and 1898, assembled a committee to comment on biblical texts concerning women. It aimed not to replace scripture but to critique prevailing interpretations that buttressed legal and social inequality. The project provoked intense controversy. In 1896 the National American Woman Suffrage Association formally disavowed the book to avoid entangling suffrage with religious disputes, a move that marginalized Stanton within the organization. The reaction demonstrates alliances the movement felt it needed with religious constituencies, and the risks reformers faced when challenging foundational narratives alongside pursuing political rights.

Debates over marriage, divorce, and sexual regulation framed much late-nineteenth-century activism. The Comstock laws of 1873 policed obscenity and contraceptive information, while the social purity movement connected temperance, sexual morality, and public health. Stanton advocated liberalization of divorce laws to protect women from abusive or inequitable marriages, putting her at odds with many clergy and some reformers. The Woman’s Bible critiques scriptural foundations for marital hierarchy and women’s silence. These arguments intersect with case studies preserved in the History volumes, where custody, property, and personal autonomy appear as inseparable from political status in everyday legal disputes.

Constitutional strategy evolved through courtroom tests as well as campaigns. The New Departure argued that the Fourteenth Amendment’s citizenship clause already protected women’s voting rights. Activists attempted to vote in the early 1870s, culminating in cases such as Minor v. Happersett (1875), in which the U.S. Supreme Court held that citizenship did not confer suffrage. Earlier, Bradwell v. Illinois (1873) upheld state bars to women practicing law. The History of Woman Suffrage documents these setbacks meticulously, using them to justify pursuit of a distinct federal amendment introduced in Congress in 1878, the measure later ratified in 1920 as the Nineteenth Amendment.

Transatlantic exchanges broadened the movement’s repertoire. British debates, including John Stuart Mill’s parliamentary petition of 1866 and his essay The Subjection of Women (1869), supplied arguments and publicity that traveled quickly through reform networks. International gatherings and correspondence circulated tactics on petitions, municipal suffrage, and education reform. The History volumes register these contacts, and Eighty Years and More records the intellectual traffic that linked American and European campaigns. Cross-border comparisons helped activists refine strategies—whether municipal suffrage as a stepping-stone, or coalition-building with labor and temperance groups—while also highlighting how national legal frameworks conditioned achievable goals.

Eighty Years and More, completed in 1897 and published in 1898, places Stanton’s life within sweeping economic and demographic change. She writes as someone who experienced the shift from canal towns to industrial cities, from artisan shops to factories, and from local newspapers to national media. The memoir contextualizes the women’s rights agenda within household economies, kinship networks, and the demands of travel and lecturing. Without reducing political events to personal anecdote, it underscores the everyday logistics of reform work—organizing conventions, fundraising, and publishing—and the tensions between domestic expectations and public leadership that marked the careers of many nineteenth-century women reformers.

The History of Woman Suffrage also functions as an act of movement self-archiving. Edited by Stanton with Susan B. Anthony and Matilda Joslyn Gage for the first volumes, it compiles minutes, letters, and essays to craft a usable past for organizers. Its selections elevated certain leaders and frames—especially national organizations and legal milestones—while necessarily omitting others. Later historians have noted gaps affecting the representation of African American and working-class women. Still, the set preserved a vast trove of documents otherwise scattered across ephemeral newspapers and local records, shaping how subsequent generations understood the chronology, tactics, and rhetoric of the campaign.

Labor politics and temperance intersected unevenly with suffrage. The Knights of Labor admitted women in the 1880s, and the Woman’s Christian Temperance Union, founded in 1874, mobilized a vast female membership around moral reform. The History volumes record collaborations and frictions as suffragists debated whether to fold voting rights into broader agendas or maintain a narrow focus. Municipal suffrage proposals, school board elections, and tax protests illustrated incremental pathways. These alliances also mapped class and religious divides within reform, clarifying why Stanton’s religious critiques in The Woman’s Bible could imperil coalition politics even as they addressed the ideological roots of inequality.`,`The collection illuminates the movement’s changing relationship to party politics. Republicans courted as allies during Reconstruction often withheld support for woman suffrage when it seemed electorally risky, while third-party experiments rarely delivered durable gains. Western referenda demanded statewide canvassing and careful messaging, documented in the History volumes through circulars and testimony. Congressional hearings in the 1870s and 1890s, including Stanton’s widely reprinted Solitude of Self address in 1892, mark a long campaign of persuasion. Eighty Years and More situates these appearances within the rhythms of national politics, from committee rooms to mass meetings, highlighting the persistence required to keep suffrage on the agenda.`,`The Woman’s Bible’s afterlife illustrates shifting intellectual climates. While late-nineteenth-century suffrage leaders distanced the organization from biblical criticism, twentieth-century feminist theology and religious studies revisited Stanton’s project as an early assertion of women’s interpretive agency. Scholars have read the commentary alongside contemporaneous higher criticism and freethought, situating it within a broader challenge to clerical authority. Its controversy also sharpened later suffrage messaging, which often emphasized nonsectarian constitutional claims. Thus the book functions both as a record of a particular dispute within the movement and as a precursor to later debates about gender, scripture, and institutional power.`,`By juxtaposing documentary history, religious critique, and personal reminiscence, these works offer complementary perspectives on nineteenth-century reform. The History volumes supply evidence and chronology; The Woman’s Bible interrogates cultural authority that sustained legal subordination; Eighty Years and More reflects on the lived experience of organizing across decades of upheaval. Readers after 1920 have mined them for strategy, rhetoric, and cautionary tales about coalition-building. They continue to be reinterpreted in light of new scholarship on race, class, and religion, underscoring how this collection not only chronicles its periods but also invites ongoing reassessment of the movement’s aims and narratives.
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    The Woman's Bible
A bold reexamination of scripture, The Woman's Bible scrutinizes passages used to define women’s roles and authority. Stanton interrogates traditional interpretations, proposing alternative readings that foreground women’s moral agency and equality. The tone is incisive and reform-minded, fusing textual analysis with activism and establishing a signature blend of critique and advocacy that echoes across her other works.
The History of Women’s Suffrage From 1848 to 1885
This volume surveys the formative decades of the suffrage movement from 1848 to 1885, tracing campaigns, conventions, and legal efforts aimed at expanding women’s rights. It highlights strategic debates, public outreach, and legislative milestones and setbacks, mapping how grassroots organization intersects with national argument. Measured and documentary in tone, it showcases Stanton’s emphasis on evidence, strategy, and institutional change, complementing the more polemical thrust of her theological critique.
Eighty Years and More: Reminiscences 1815-1897
Stanton’s memoir spans her life from 1815 to 1897, reflecting on formative experiences, intellectual development, and public engagement. She connects personal episodes to broader questions of law, religion, and custom, illustrating how private conviction shaped public advocacy. The narrative is candid and reflective, offering a human-scale counterpart to her historical and theological writings while tracing the evolution of her reformist vision.
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  Comments on Genesis, Exodus, Leviticus, Numbers and Deuteronomy.


  "In every soul there is bound up some truth and some error, and each gives to the world of thought what no other one possesses."—Cousin.


  Revising Committee.


  "We took sweet counsel together."—Ps. Iv., 14.


  Elizabeth Cady Stanton,


  Lillie Devereux Blake,


  Rev. Phebe A. Hanaford,


  Matilda Joslyn Gage,


  Clara Bewick Colby,


  Rev. Olympia Brown,


  Rev. Augusta Chapin,


  Frances Ellen Burr,


  Ursula N. Gestefeld,


  Clara B. Neyman,


  Mary Seymour Howell,


  Helen H. Gardener,


  Josephine K. Henry,


  Charlotte Beebe: Wilbour,


  Mrs. Robert G. Ingersoll,


  Lucinda B. Chandler,


  Sarah A. Underwood,


  Catharine F. Stebbins,


  Ellen Battelle Dietrick,1


  Louisa Southworth.







  Foreign Members.


  Baroness Alexandra Gripenberg, Finland,


  Ursula M. Bright, England,


  Irma Von Troll-Borostyant, Austria,


  Priscilla Bright Mclaren, Scotland,


  Isabelle Bogelot, France


1 Deceased.


  Preface.


  
	Table of Contents
  



  So many letters are daily received asking questions about the Woman's Bible,—as to the extent of the revision, and the standpoint from which it will be conducted—that it seems best, though every detail is not as yet matured, to state the plan, as concisely as possible, upon which those who have been in consultation during the summer, propose to do the work.


  I. The object is to revise only those texts and chapters directly referring to women, and those also in which women are made prominent by exclusion. As all such passages combined form but one-tenth of the Scriptures, the undertaking will not be so laborious as, at the first thought, one would imagine. These texts, with the commentaries, can easily be compressed into a duodecimo volume of about four hundred pages.


  II. The commentaries will be of a threefold character, the writers in the different branches being selected according to their special aptitude for the work:


  1. Two or three Greek and Hebrew scholars will devote themselves to the translation and the meaning of particular words and texts in the original.


  2. Others will devote themselves to Biblical history, old manuscripts, to the new version, and to the latest theories as to the occult meaning of certain texts and parables.


  3. For the commentaries on the plain English version a committee of some thirty members has been formed. These are women of earnestness and liberal ideas, quick to see the real purport of the Bible as regards their sex. Among them the various books of the Old and New Testament will be distributed for comment.


  III. There will be two or more editors to bring the work of the various committees into one consistent whole.


  IV. The completed work will be submitted to an advisory committee assembled at some central point, as London, New York, or Chicago, to sit in final judgment on "The Woman's Bible."


  As to the manner of doing the practical work:


  Those who have been engaged this summer have adopted the following plan, which may be suggestive to new members of the committee. Each person purchased two Bibles, ran through them from Genesis to Revelations, marking all the texts that concerned women. The passages were cut out, and pasted in a blank book, and the commentaries then written underneath.


  Those not having time to read all the books can confine their labors to the particular ones they propose to review.


  It is thought best to publish the different parts as soon as prepared so that the Committee may have all in print in a compact form before the final revision.


  E. C. S.


  August 1st, 1895.
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  From the inauguration of the movement for woman's emancipation the Bible has been used to hold her in the "divinely ordained sphere," prescribed in the Old and New Testaments.


  The canon and civil law; church and state; priests and legislators; all political parties and religious denominations have alike taught that woman was made after man, of man, and for man, an inferior being, subject to man. Creeds, codes, Scriptures and statutes, are all based on this idea. The fashions, forms, ceremonies and customs of society, church ordinances and discipline all grow out of this idea.


  Of the old English common law, responsible for woman's civil and political status, Lord Brougham said, "it is a disgrace to the civilization and Christianity of the Nineteenth Century." Of the canon law, which is responsible for woman's status in the church, Charles Kingsley said, "this will never be a good world for women until the last remnant of the canon law is swept from the face of the earth."


  The Bible teaches that woman brought sin and death into the world, that she precipitated the fall of the race, that she was arraigned before the judgment seat of Heaven, tried, condemned and sentenced. Marriage for her was to be a condition of bondage, maternity a period of suffering and anguish, and in silence and subjection, she was to play the role of a dependent on man's bounty for all her material wants, and for all the information she might desire on the vital questions of the hour, she was commanded to ask her husband at home. Here is the Bible position of woman briefly summed up.


  Those who have the divine insight to translate, transpose and transfigure this mournful object of pity into an exalted, dignified personage, worthy our worship as the mother of the race, are to be congratulated as having a share of the occult mystic power of the eastern Mahatmas.


  The plain English to the ordinary mind admits of no such liberal interpretation. The unvarnished texts speak for themselves. The canon law, church ordinances and Scriptures, are homogeneous, and all reflect the same spirit and sentiments.


  These familiar texts are quoted by clergymen in their pulpits, by statesmen in the halls of legislation, by lawyers in the courts, and are echoed by the press of all civilized nations, and accepted by woman herself as "The Word of God." So perverted is the religious element in her nature, that with faith and works she is the chief support of the church and clergy; the very powers that make her emancipation impossible. When, in the early part of the Nineteenth Century, women began to protest against their civil and political degradation, they were referred to the Bible for an answer. When they protested against their unequal position in the church, they were referred to the Bible for an answer.


  This led to a general and critical study of the Scriptures. Some, having made a fetish of these books and believing them to be the veritable "Word of God," with liberal translations, interpretations, allegories and symbols, glossed over the most objectionable features of the various books and clung to them as divinely inspired. Others, seeing the family resemblance between the Mosaic code, the canon law, and the old English common law, came to the conclusion that all alike emanated from the same source; wholly human in their origin and inspired by the natural love of domination in the historians. Others, bewildered with their doubts and fears, came to no conclusion. While their clergymen told them on the one hand, that they owed all the blessings and freedom they enjoyed to the Bible, on the other, they said it clearly marked out their circumscribed sphere of action: that the demands for political and civil rights were irreligious, dangerous to the stability of the home, the state and the church. Clerical appeals were circulated from time to time, conjuring members of their churches to take no part in the anti-slavery or woman suffrage movements, as they were infidel in their tendencies, undermining the very foundations of society. No wonder the majority of women stood still, and with bowed heads, accepted the situation.


  Listening to the varied opinions of women, I have long thought it would be interesting and profitable to get them clearly stated in book form. To this end six years ago I proposed to a committee of women to issue a Woman's Bible, that we might have women's commentaries on women's position in the Old and New Testaments. It was agreed on by several leading women in England and America and the work was begun, but from various causes it has been delayed, until now the idea is received with renewed enthusiasm, and a large committee has been formed, and we hope to complete the work within a year.


  Those who have undertaken the labor are desirous to have some Hebrew and Greek scholars, versed in Biblical criticism, to gild our pages with their learning. Several distinguished women have been urged to do so, but they are afraid that their high reputation and scholarly attainments might be compromised by taking part in an enterprise that for a time may prove very unpopular. Hence we may not be able to get help from that class.


  Others fear that they might compromise their evangelical faith by affiliating with those of more liberal views, who do not regard the Bible as the "Word of God," but like any other book, to be judged by its merits. If the Bible teaches the equality of Woman, why does the church refuse to ordain women to preach the gospel, to fill the offices of deacons and elders, and to administer the Sacraments, or to admit them as delegates to the Synods, General Assemblies and Conferences of the different denominations? They have never yet invited a woman to join one of their Revising Committees, nor tried to mitigate the sentence pronounced on her by changing one count in the indictment served on her in Paradise.


  The large number of letters received, highly appreciative of the undertaking, is very encouraging to those who have inaugurated the movement, and indicate a growing self-respect and self-assertion in the women of this generation. But we have the usual array of objectors to meet and answer. One correspondent conjures us to suspend the work, as it is "ridiculous" for "women to attempt the revision of the Scriptures." I wonder if any man wrote to the late revising committee of Divines to stop their work on the ground that it was ridiculous for men to revise the Bible. Why is it more ridiculous for women to protest against her present status in the Old and New Testament, in the ordinances and discipline of the church, than in the statutes and constitution of the state? Why is it more ridiculous to arraign ecclesiastics for their false teaching and acts of injustice to women, than members of Congress and the House of Commons? Why is it more audacious to review Moses than Blackstone, the Jewish code of laws, than the English system of jurisprudence? Women have compelled their legislators in every state in this Union to so modify their statutes for women that the old common law is now almost a dead letter. Why not compel Bishops and Revising Committees to modify their creeds and dogmas? Forty years ago it seemed as ridiculous to timid, time-serving and retrograde folk for women to demand an expurgated edition of the laws, as it now does to demand an expurgated edition of the Liturgies and the Scriptures. Come, come, my conservative friend, wipe the dew off your spectacles, and see that the world is moving. Whatever your views may be as to the importance of the proposed work, your political and social degradation are but an outgrowth of your status in the Bible. When you express your aversion, based on a blind feeling of reverence in which reason has no control, to the revision of the Scriptures, you do but echo Cowper, who, when asked to read Paine's "Rights of Man," exclaimed "No man shall convince me that I am improperly governed while I feel the contrary."


  Others say it is not politic to rouse religious opposition.


  This much-lauded policy is but another word for cowardice. How can woman's position be changed from that of a subordinate to an equal, without opposition, without the broadest discussion of all the questions involved in her present degradation? For so far-reaching and momentous a reform as her complete independence, an entire revolution in all existing institutions is inevitable.


  Let us remember that all reforms are interdependent, and that whatever is done to establish one principle on a solid basis, strengthens all. Reformers who are always compromising, have not yet grasped the idea that truth is the only safe ground to stand upon. The object of an individual life is not to carry one fragmentary measure in human progress, but to utter the highest truth clearly seen in all directions, and thus to round out and perfect a well balanced character. Was not the sum of influence exerted by John Stuart Mill on political, religious and social questions far greater than that of any statesman or reformer who has sedulously limited his sympathies and activities to carrying one specific measure? We have many women abundantly endowed with capabilities to understand and revise what men have thus far written. But they are all suffering from inherited ideas of their inferiority; they do not perceive it, yet such is the true explanation of their solicitude, lest they should seem to be too self- asserting.


  Again there are some who write us that our work is a useless expenditure of force over a book that has lost its hold on the human mind. Most intelligent women, they say, regard it simply as the history of a rude people in a barbarous age, and have no more reverence for the Scriptures than any other work. So long as tens of thousands of Bibles are printed every year, and circulated over the whole habitable globe, and the masses in all English-speaking nations revere it as the word of God, it is vain to belittle its influence. The sentimental feelings we all have for those things we were educated to believe sacred, do not readily yield to pure reason. I distinctly remember the shudder that passed over me on seeing a mother take our family Bible to make a high seat for her child at table. It seemed such a desecration. I was tempted to protest against its use for such a purpose, and this, too, long after my reason had repudiated its divine authority.


  To women still believing in the plenary inspiration of the Scriptures, we say give us by all means your exegesis in the light of the higher criticism learned men are now making, and illumine the Woman's Bible, with your inspiration.


  Bible historians claim special inspiration for the Old and New Testaments containing most contradictory records of the same events, of miracles opposed to all known laws, of customs that degrade the female sex of all human and animal life, stated in most questionable language that could not be read in a promiscuous assembly, and call all this "The Word of God."


  The only points in which I differ from all ecclesiastical teaching is that I do not believe that any man ever saw or talked with God, I do not believe that God inspired the Mosaic code, or told the historians what they say he did about woman, for all the religions on the face of the earth degrade her, and so long as woman accepts the position that they assign her, her emancipation is impossible. Whatever the Bible may be made to do in Hebrew or Greek, in plain English it does not exalt and dignify woman. My standpoint for criticism is the revised edition of 1888. 1 will so far honor the revising committee of wise men who have given us the best exegesis they can according to their ability, although Disraeli said the last one before he died, contained 150,000 blunders in the Hebrew, and 7,000 in the Greek.


  But the verbal criticism in regard to woman's position amounts to little. The spirit is the same in all periods and languages, hostile to her as an equal.


  There are some general principles in the holy books of all religions that teach love, charity, liberty, justice and equality for all the human family, there are many grand and beautiful passages, the golden rule has been echoed and re-echoed around the world. There are lofty examples of good and true men and women, all worthy our acceptance and imitation whose lustre cannot be dimmed by the false sentiments and vicious characters bound up in the same volume. The Bible cannot be accepted or rejected as a whole, its teachings are varied and its lessons differ widely from each other. In criticising the peccadilloes of Sarah, Rebecca and Rachel, we would not shadow the virtues of Deborah, Huldah and Vashti. In criticising the Mosaic code, we would not question the wisdom of the golden rule and the fifth Commandment. Again the church claims special consecration for its cathedrals and priesthood, parts of these aristocratic churches are too holy for women to enter, boys were early introduced into the choirs for this reason, woman singing in an obscure corner closely veiled. A few of the more democratic denominations accord women some privileges, but invidious discriminations of sex are found in all religious organizations, and the most bitter outspoken enemies of woman are found among clergymen and bishops of the Protestant religion.2



  The canon law, the Scriptures, the creeds and codes and church discipline of the leading religions bear the impress of fallible man, and not of our ideal great first cause, "the Spirit of all Good," that set the universe of matter and mind in motion, and by immutable law holds the land, the sea, the planets, revolving round the great centre of light and heat, each in its own elliptic, with millions of stars in harmony all singing together, the glory of creation forever and ever.


  Elizabeth Cady Stanton.


2 See the address of Bishop Doane, June 7th, 1895, in the closing exercises of St. Agnes School, Albany.
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  Genesis I: 26, 27, 28.


  26 And God said, Let us make man in our image after our likeness: and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth 27 So God created man in his own image, in the image of God created he him: male and female image, created he them.


  28 And God blessed them, and God said unto them, Be fruitful, and multiply, and replenish the earth, and subdue it; and have dominion over the fish of the sea, and over the fowl of the air, and over every living thing that moveth upon the earth.


  Here is the sacred historian's first account of the advent of woman; a simultaneous creation of both sexes, in the image of God. It is evident from the language that there was consultation in the Godhead, and that the masculine and feminine elements were equally represented. Scott in his commentaries says, "this consultation of the Gods is the origin of the doctrine of the trinity." But instead of three male personages, as generally represented, a Heavenly Father, Mother, and Son would seem more rational.


  The first step in the elevation of woman to her true position, as an equal factor in human progress, is the cultivation of the religious sentiment in regard to her dignity and equality, the recognition by the rising generation of an ideal Heavenly Mother, to whom their prayers should be addressed, as well as to a Father.


  If language has any meaning, we have in these texts a plain declaration of the existence of the feminine element in the Godhead, equal in power and glory with the masculine. The Heavenly Mother and Father! "God created man in his own image, male and female." Thus Scripture, as well as science and philosophy, declares the eternity and equality of sex—the philosophical fact, without which there could have been no perpetuation of creation, no growth or development in the animal, vegetable, or mineral kingdoms, no awakening nor progressing in the world of thought. The masculine and feminine elements, exactly equal and balancing each other, are as essential to the maintenance of the equilibrium of the universe as positive and negative electricity, the centripetal and centrifugal forces, the laws of attraction which bind together all we know of this planet whereon we dwell and of the system in which we revolve.


  In the great work of creation the crowning glory was realized, when man and woman were evolved on the sixth day, the masculine and feminine forces in the image of God, that must have existed eternally, in all forms of matter and mind. All the persons in the Godhead are represented in the Elohim the divine plurality taking counsel in regard to this last and highest form of life. Who were the members of this high council, and were they a duality or a trinity? Verse 27 declares the image of God male and female. How then is it possible to make woman an afterthought? We find in verses 5-16 the pronoun "he" used. Should it not in harmony with verse 26 be "they," a dual pronoun? We may attribute this to the same cause as the use of "his" in verse 11 instead of "it." The fruit tree yielding fruit after "his" kind instead of after "its" kind. The paucity of a language may give rise to many misunderstandings.


  The above texts plainly show the simultaneous creation of man and woman, and their equal importance in the development of the race. All those theories based on the assumption that man was prior in the creation, have no foundation in Scripture.


  As to woman's subjection, on which both the canon and the civil law delight to dwell, it is important to note that equal dominion is given to woman over every living thing, but not one word is said giving man dominion over woman.


  Here is the first title deed to this green earth giving alike to the sons and daughters of God. No lesson of woman's subjection can be fairly drawn from the first chapter of the Old Testament.


  E. C. S.


  The most important thing for a woman to note, in reading Genesis, is that that portion which is now divided into "the first three chapters" (there was no such division until about five centuries ago), contains two entirely separate, and very contradictory, stories of creation, written by two different, but equally anonymous, authors. No Christian theologian of to-day, with any pretensions to scholarship, claims that Genesis was written by Moses. As was long ago pointed out, the Bible itself declares that all the books the Jews originally possessed were burned in the destruction of Jerusalem, about 588 B. C., at the time the people were taken to Babylonia as slaves too the Assyrians, (see II Esdras, ch. xiv, V. 21, Apocrypha). Not until about 247 B. C. (some theologians say 226 and others; 169 B. C.) is there any record of a collection of literature in the re-built Jerusalem, and, then, the anonymous writer of II Maccabees briefly mentions that some Nehemiah "gathered together the acts of the kings and the prophets and those of David" when "founding a library" for use in Jerusalem. But the earliest mention anywhere in the Bible of a book that might have corresponded to Genesis is made by an apocryphal writer, who says that Ezra wrote "all that hath been done in the world since the beginning," after the Jews returned from Babylon, under his leadership, about 450 B. C. (see II Esdras, ch. xiv, v. 22, of the Apocrypha).


  When it is remembered that the Jewish books were written on rolls of leather, without much attention to vowel points and with no division into verses or chapters, by uncritical copyists, who altered passages greatly, and did not always even pretend to understand what they were copying, then the reader of Genesis begins to put herself in position to understand how it can be contradictory. Great as were the liberties which the Jews took with Genesis, those of the English translators, however, greatly surpassed them.


  The first chapter of Genesis, for instance, in Hebrew, tells us, in verses one and two, "As to origin, created the gods (Elohim) these skies (or air or clouds) and this earth. . . And a wind moved upon the face of the waters." Here we have the opening of a polytheistic fable of creation, but, so strongly convinced were the English translators that the ancient Hebrews must have been originally monotheistic that they rendered the above, as follows: "In the beginning God created the heaven and the earth. . . . And the spirit of God (!) moved upon the face of the waters."


  It is now generally conceded that some one (nobody pretends to know who) at some time (nobody pretends to know exactly when), copied two creation myths on the same leather roll, one immediately following the other. About one hundred years ago, it was discovered by Dr. Astruc, of France, that from Genesis ch. i, v. 1 to Genesis ch. ii, v. 4, is given one complete account of creation, by an author who always used the term "the gods" (Elohim), in speaking of the fashioning of the universe, mentioning it altogether thirty-four times, while, in Genesis ch. ii, v. 4, to the end of chapter iii, we have a totally different narrative, by an author of unmistakably different style, who uses the term "Iahveh of the gods" twenty times, but "Elohim" only three times. The first author, evidently, attributes creation to a council of gods, acting in concert, and seems never to have heard of Iahveh. The second attributes creation to Iahveh, a tribal god of ancient Israel, but represents Iahveh as one of two or more gods, conferring with them (in Genesis ch. xiii, V. 22) as to the danger of man's acquiring immortality.


  Modern theologians have, for convenience sake, entitled these two fables, respectively, the Elohistic and the Iahoistic stories. They differ, not only in the point I have mentioned above, but in the order of the "creative acts;" in regard to the mutual attitude of man and woman, and in regard to human freedom from prohibitions imposed by deity. In order to exhibit their striking contradictions, I will place them in parallel columns:


  ELOHISTIC. —- IAHOISTIC.


  Order of Creation: —- Order of Creation:

  First—Water. —- First—Land.

  Second—Land. —- Second—Water.

  Third—Vegetation. —- Third—Male Man, only.

  Fourth—Animals. —- Fourth—Vegetation.

  Fifth—Mankind; male and female. —- Fifth—Animals.

  —- Sixth—Woman.



  In this story male and female man are created simultaneously, both alike, in the image of the gods, after animals have been called into existence. —- In this story male man is sculptured out of clay, before any animals are created, and before female man has been constructed.


  Here, joint dominion over the earth is given to woman and man, without limit or prohibition. —- Here, woman is punished with subjection to man for breaking a prohibitory law.


  Everything, without exception, is pronounced "very good." —- There is a tree of evil, whose fruit, is said by Iahveh to cause sudden death, but which does not do so, as Adam lived 930 years after eating it.


  Man and woman are told that "every plant bearing seed upon the face of the earth and every tree. . . To you it shall be for meat." They are thus given perfect freedom. —- Man is told there is one tree of which he must not eat, "for in the day thou eatest thereof, thou shalt surely die."


  Man and woman are given special dominion over all the animals-"every creeping thing that creepeth upon the earth." —- An animal, a "creeping thing," is given dominion over man and woman, and proves himself more truthful than Iahveh Elohim. (Compare Genesis chapter ii, verse 17, with chapter iii, verses 4 and 22.)


  Now as it is manifest that both of these stories cannot be true; intelligent women, who feel bound to give the preference to either, may decide according to their own judgment of which is more worthy of an intelligent woman's acceptance. Paul's rule is a good one in this dilemma, "Prove all things: hold fast to that which is good." My own opinion is that the second story was manipulated by some Jew, in an endeavor to give "heavenly authority" for requiring a woman to obey the man she married. In a work which I am now completing, I give some facts concerning ancient Israelitish history, which will be of peculiar interest to those who wish to understand the origin of woman's subjection.


  E. B. D.


  Many orientalists and students of theology have maintained that the consultation of the Gods here described is proof that the Hebrews were in early days polytheists—Scott's supposition that this is the origin of the Trinity has no foundation in fact, as the beginning of that conception is to be found in the earliest of all known religious nature worship. The acknowledgment of the dual principal, masculine and feminine, is much more probably the explanation of the expressions here used.


  In the detailed description of creation we find a gradually ascending series. Creeping things, "great sea monsters," (chap. I, V. 21, literal translation). "Every bird of wing," cattle and living things of the earth, the fish of the sea and the "birds of the heavens," then man, and last and crowning glory of the whole, woman.


  It cannot be maintained that woman was inferior to man even if, as asserted in chapter ii, she was created after him without at once admitting that man is inferior to the creeping things, because created after them.


  L. D. B.
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  Genesis ii, 21-25.


  21 And the Lord God caused a deep sleep to fall upon Adam, and he slept; and be took one of his ribs, and closed up the flesh thereof.


  22 And the rib which the Lord God had taken from man, made he a woman, and brought her unto the man.


  23 And Adam said, This is now bone of my bone, and flesh of my flesh: she shall be called Woman, because she was taken out of man.


  24 Therefore shall a man leave his father and his mother, and shall cleave unto his wife; and they shall be one flesh.


  25. And they were both naked, the man and his wife, and were not ashamed.


  As the account of the creation in the first chapter is in harmony with science, common sense, and the experience of mankind in natural laws, the inquiry naturally arises, why should there be two contradictory accounts in the same book, of the same event? It is fair to infer that the second version, which is found in some form in the different religions of all nations, is a mere allegory, symbolizing some mysterious conception of a highly imaginative editor.


  The first account dignifies woman as an important factor in the creation, equal in power and glory with man. The second makes her a mere afterthought. The world in good running order without her. The only reason for her advent being the solitude of man.


  There is something sublime in bringing order out of chaos; light out of darkness; giving each planet its place in the solar system; oceans and lands their limits; wholly inconsistent with a petty surgical operation, to find material for the mother of the race. It is on this allegory that all the enemies of women rest their battering rams, to prove her inferiority. Accepting the view that man was prior in the creation, some Scriptural writers say that as the woman was of the man, therefore, her position should be one of subjection. Grant it, then as the historical fact is reversed in our day, and the man is now of the woman, shall his place be one of subjection?


  The equal position declared in the first account must prove more satisfactory to both sexes; created alike in the image of God—The Heavenly Mother and Father.


  Thus, the Old Testament, "in the beginning," proclaims the simultaneous creation of man and woman, the eternity and equality of sex; and the New Testament echoes back through the centuries the individual sovereignty of woman growing out of this natural fact. Paul, in speaking of equality as the very soul and essence of Christianity, said, "There is neither Jew nor Greek, there is neither bond nor free, there is neither male nor female; for ye are all one in Christ Jesus." With this recognition of the feminine element in the Godhead in the Old Testament, and this declaration of the equality of the sexes in the New, we may well wonder at the contemptible status woman occupies in the Christian Church of to-day.


  All the commentators and publicists writing on woman's position, go through an immense amount of fine-spun metaphysical speculations, to prove her subordination in harmony with the Creator's original design.


  It is evident that some wily writer, seeing the perfect equality of man and woman in the first chapter, felt it important for the dignity and dominion of man to effect woman's subordination in some way. To do this a spirit of evil must be introduced, which at once proved itself stronger than the spirit of good, and man's supremacy was based on the downfall of all that had just been pronounced very good. This spirit of evil evidently existed before the supposed fall of man, hence woman was not the origin of sin as so often asserted.


  E. C. S.


  In v. 23 Adam proclaims the eternal oneness of the happy pair, "This is now bone of my bone and flesh of my flesh;" no hint of her subordination. How could men, admitting these words to be divine revelation, ever have preached the subjection of woman!


  Next comes the naming of the mother of the race. "She shall be called Woman," in the ancient form of the word Womb-man. She was man and more than man because of her maternity.


  The assertion of the supremacy of the woman in the marriage relation is contained in v. 24: "Therefore shall a man leave his father and his mother and cleave unto his wife." Nothing is said of the headship of man, but he is commanded to make her the head of the household, the home, a rule followed for centuries under the Matriarchate.


  L. D. B.
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  Genesis iii: 1-24.


  1 Now the serpent was more subtle than any beast of the field which the Lord God had made. And he said unto the woman, Yea, hath God said, Ye shall not eat of every tree of the garden?


  2 And the woman said unto the serpent, We may eat of the fruit of the trees of the garden:


  3 But of the fruit of the tree which is in the midst of the garden, God hath said Ye shall not eat of it, neither shall ye touch it, lest ye die.


  4 And the serpent said unto the woman, Ye shall not surely die:


  5 For God doth know that in the day ye eat thereof then your eyes shall be opened, and ye shall be as gods, knowing good and evil.


  6 And when the woman saw that the tree was good for food, and that it was pleasant to the eyes, and a tree to be desired to make one wise, she took of the fruit thereof, and did eat and gave also unto her husband with her; and he did eat.


  7 And the eyes of them both were opened, and they knew that they were naked; and they sewed fig leaves together, and made themselves aprons.


  8 And they heard the voice of the Lord God walking in the garden in the cool of the day; and Adam and his wife hid themselves from the presence of the Lord God amongst the trees in the garden.


  9 And the Lord God called unto Adam, and said unto him, Where art thou?


  10 And he said, I heard thy voice in the garden, and I was afraid, because I was naked; and I hid myself.


  11 And he said, Who told thee that thou wast naked? Hast thou eaten of the tree, whereof I commanded thee that thou shouldst not eat?


  12 And the man said, The woman whom thou gavest to be with me, she gave me of the tree, and I did eat.


  13 And the Lord God said unto the woman, What is this that thou hast done? And the woman said, The serpent beguiled me, and I did eat.


  14 And the Lord God said unto the serpent, Because thou hast done this, thou art cursed above all cattle, and above every beast of the field; upon thy belly shalt thou go, and dust shalt thou eat all the days of thy life:


  15 And I will put enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head and thou shalt bruise his heel.


  16 Unto the woman he said, I will greatly multiply thy sorrow and thy conception; in sorrow thou shalt bring forth children: and thy desire shall be to thy husband, and he shall rule over thee.


  17 And unto Adam he said, Because thou hast hearkened unto the voice of thy wife, and hast eaten of the tree, of which I commanded thee, saying, Thou shalt not eat of it; cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy life;


  18 Thorns also and thistles shall it bring forth to thee; and thou shalt eat the herb of the field;


  19. In the sweat of thy face shalt thou eat bread till thou return unto the ground; for out of it wast thou taken; for dust thou art, and unto dust shalt thou return.


  20. And Adam called his wife's name Eve: because she was the mother of all living.


  21 Unto Adam also and to his wife did the Lord God make coats of skins and clothed them.


  22 And the Lord God said, Behold the man is become as one of us, to know good and evil; and now, let he put forth his hand, and take also of the tree of life, and eat, and live for ever;


  23 Therefore the Lord God sent him forth from the garden of Eden, to till the ground from whence he was taken.


  24 So he drove out the man: and he placed at the east of the garden of Eden cherubim, and a flaming sword which turned every way, to keep the way of the tree of life.


  Adam Clarke, in his commentaries, asks the question, "is this an allegory?" He finds it beset with so many difficulties as an historical fact, that he inclines at first to regard it as a fable, a mere symbol, of some hidden truth. His mind seems more troubled about the
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