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			Introduction

		

		
			When studying the letters of Paul (ca. 8–68 C.E.), one finds without much effort the intrinsic connection between the Spirit and his ethics. In fact, in a wide range of modern secondary literature numerous methods and approaches have been applied to supply a better understanding of this important relationship.1 Scholars have recognized the divine Spirit as the principle that empowers and transforms believers to act ethically—its possession enables them to walk/live κατὰ πνεῦμα. Yet they disagree on whether the believer (who possesses the Spirit) takes a passive or an active role in the Spirit’s ethical work,2 and whether Paul’s view on πνεῦμα was influenced by Old Testament ideas or Hellenistic Jewish thought or both.3 Consequently, these important issues call for a fresh treatment.4 This book devotes extensive attention to the notions of πνεῦμα in the larger ancient Greco-Roman world and the Hellenistic Jewish tradition, and explores how the understandings of the Greek concept of πνεῦμα in that milieu affected Paul’s application of πνεῦμα in his teaching about virtues within the contexts of his seven undisputed letters.5

			Several recent scholars have been in conversation with Jewish texts from Second Temple Period, Hellenistic Jewish and Greek literature, such as Finny Philip,6 Craig S. Keener,7 and to some extent Rabens.8 This study builds upon the valuable insights offered by these authors, and emphasizes the larger Greek world in which Paul and his audience lived. It also explores how that world helped Paul to shape his thoughts on πνεῦμα and its function in his teaching Christian virtues and their practice once he joined the early community of believers. This book places Paul and his culturally and religiously mixed audience within the larger Greco-Roman context. Drawing upon the Hellenistic Jewish and Greek (philosophical) outlooks, this book examines πνεῦμα’s development in Paul’s ethical teaching.9 What was once understood mainly as a Stoic concept related to the cosmos (Greek philosophy) and to the Spirit of God (Hellenistic Judaism),10 πνεῦμα became the font of all virtues in Paul’s new ethical message. This book illustrates how πνεῦμα became the font of all Christian virtues in the ordinary lives of Jewish and Gentile believers, as it is reflected in Paul’s early and later letters.11 In the foreword of this book (and especially in chapter four), I bring Philo into the discussion.12 This study is revelatory for understanding the ways Paul negotiates both the Hellenistic Jewish and Greek (philosophical) traditions in the development of his own ethical teaching. Hopefully, it will open the horizons to new methods and approaches designed to enhance our understanding of the complex worlds of Judaism and early Christianity of the first century C.E.13

			Situating the Pre-Believer: Paul and His World

			Before engaging in a discussion of the book’s chapters, it is important to provide a brief description of Paul’s personal history to place him within the religious and cultural contexts of the first century C.E.14 In recent times, one of the topics hotly debated among modern scholars is over the question, “What kind of Jew was Paul?” Sanders, for example, describes Paul’s letters as basically Jewish, but “not halakic.”15 N. T. Wright claims that Paul was “a deeply Jewish thinker,” who did not take “ideas from his non-Jewish environment.”16 Mark D. Nanos, a strong proponent of Paul’s Jewishness, argues that Paul was Jewish and his thinking and preaching were always in line with Jewish-Torah observance (e.g., 1 Cor 9:19–23).17 Recently, Paula Fredriksen has offered a compelling argument concerning Paul’s commitment to Judaism. One of the refreshing characteristics of Fredriksen is her emphasis on Paul’s eschatological outlook within the Jewish expectation of the Messiah. Within this context, she states that Paul was, and remained, Jewish, and his apostolic mission was “entirely consistent with God’s promises to his own people, Israel.”18 I agree in part with Nanos and Fredriksen.

			In a world that was highly characterized by its Hellenistic-Roman culture, Paul was and saw himself a true “Jew.”19 Describing his former religious life before his experience of the risen Christ, Paul writes, “I was advancing in Judaism beyond many contemporaries of my own people, even more exceedingly being zealous of the traditions of my fathers” (Gal 1:14).20 In this short revelatory statement, Paul presents himself as a Jew who unlike most of his peers excelled in practicing (and living) the traditions of Judaism. In the letter to the Philippians he claims, “I was circumcised on the eighth day, [one] of the people of Israel, the tribe of Benjamin, a Hebrew of Hebrews; according to the law, a Pharisee; according to zeal, a persecutor of the church;21 according to righteousness in the law, I was blameless” (3: 5–6).22 Paul saw himself a strict and punctilious observer of the Jewish Law, a Pharisee;23 he was proud of his Jewish roots and ancestors. Yet, Nanos and Fredriksen fail to consider the fact that Paul was also an ordinary man of the Greek Diaspora. In this regard Martin Hengel argue that Paul was not “the purest kind of Palestinian Jew”; he was a Greek-speaking Jew.24 This I believe is a key factor that will strongly reflect his apostolic mission, after his “prophetic call,” as well as will greatly affect (even challenge) his stance toward some central beliefs of Judaism. His “Jewishness” did not keep him from being immersed in the ordinariness of life in Greco-Roman poleis, which were mainly characterized by their diversity, a complication that became common to both Jews and Gentiles of that time.25 As a Hellenistic Jew, who probably held a double-citizenship,26 Paul was exposed to the rich cultural and religious milieu of the important polis of Tarsus (Ταρσός),27 both a metropolis of Hellenistic culture and a city of athletes, rhetoricians, and philosophers.28 Indeed, ancient evidence shows that Tarsus was well known as the center of Stoicism, its most prominent school of philosophy.29 This philosophy without doubt had a long-lasting impact on Paul’s thought about πνεῦμα.

			Paul’s rich Jewish education in Tarsus, and a more advanced education later in Jerusalem, shaped his religious thinking. As a young boy of the Greek Diaspora in Tarsus, he probably received his first education in the Jewish Scripture in Greek (LXX).30 Later in Jerusalem, he was educated within the sect of the Pharisees (Phil 3:5), perhaps at the feet of the great Gamaliel (Acts 22:3; 26:4–5) in Hebrew and Aramaic.31 Paul’s Greek education in Tarsus—whatever level that might have been32—also helped to shape his thought. It is hard to deny that Paul’s letters evince some Greek literary education and even some Greek philosophical knowledge (e.g., Rom 7; 1 Cor 15:33; 2 Cor 4:18; Phil 4:11–12).33 Nevertheless, this background does not presume a solid or high level of education in Greek philosophy, especially considering the fact that Paul specifically cites Greek literature only once, when he refers to a popular proverb of Euripides found in Menander’s comedy Thais: “bad company ruins good morals” (1 Cor 15:33).34

			What is evident from Paul’s letters is that his complex thought was influenced, both directly and indirectly, by three great streams of tradition: Jewish Scripture, Hellenistic Judaism, and some of the philosophical traditions of the Greco-Roman world, especially Stoicism and some emerging trends of Middle Platonism (1 Cor 15:35–49; 2 Cor 5:1–10).35 Paul adopts methods from Greco-Roman philosophy that would have been familiar to his audience, and adapts them to express his own understanding of his mission to form communities comprised of Jewish and Gentile believers. This is shown especially in his methods of moral teaching and pastoral exhortation, as well as his paraenetic style of argumentation (e.g., 1 Thess 2:2; 2:6–7; 2:11–12; 3:3–4; 3:7; 4:9–12; 5:11; 2 Cor 11:18).36 However, as Malherbe states, “when Paul is viewed as a theologian, the Hellenistic elements do not lie at the center of his thinking but provide the means by which he conducts his arguments. But when he and others discuss his ministry, it is extraordinary to what degree the categories and language are derived from the Greeks.”37

			Paul’s exposure to both the Hellenistic Jewish heritage and Greco-Roman culture was in a way similar to that of his contemporaries Philo (ca. 20 B.C.E.–ca. 50s C.E.) and Josephus (37–ca. 100 C.E.). Paul was able to reconcile and blend in his thought about πνεῦμα the cultures of Hellenistic Judaism and the Greco-Roman world. Both traditions prepared him for his later mission as an Apostle of the Gentiles in ways that his encounter with the Hellenistic world outside Palestine permitted him to present himself sometimes as a philosopher (e.g., 2 Cor 11:16–12:10).38 Most importantly, his apostolic career among Jews and Gentiles allowed Paul to make use of and be influenced by common and familiar Greek (philosophical) ideas and notions regarding πνεῦμα in his ethical teaching on virtues,39 as we shall see in the following chapters.

			The Rationale

			Chapter 1 of this book addresses the question: What exposure did Paul (and his audience) have about πνεῦμα before his “prophetic call”?40 Using key texts from the Greek philosophical and Hellenistic Jewish traditions, this examination situates Paul in a first-century context before his “prophetic call.” This approach supports later identification of the precise factor(s) that led Paul to give πνεῦμα a preeminent place, and consequently become the font in his ethical teaching. Chapter 2 examines Paul’s early letters—First Thessalonians, Galatians, and First Corinthians—to demonstrate how his “old” notions of πνεῦμα (before his divine encounter with the risen Christ) serves as foundational for reshaping his new teaching about virtues in the mixed early Christian communities. Here, the power of God’s πνεῦμα experienced at his “prophetic call” begins to act in Paul’s initial reflection of the intrinsic relation between πνεῦμα’s preeminence and ethics. Chapter 3 explores Paul’s view of πνεῦμα in his later letters—Second Corinthians, Philippians, Philemon, and Romans. The analyses of the letters respectively show how the development of πνεῦμα as font of all virtues in the practical life of the believers reflects Paul’s mature understanding of πνεῦμα in his ethics. Chapter 4 describes how Paul’s new view on the role of πνεῦμα as font pervades his ethical teaching, which brings about a new teaching of liberation. In this chapter I offer possible reasons why Paul depicts πνεῦμα as a font in his ethical teaching. Moreover, I identify the cultural and religious heritages and how Paul transforms these traditions to fit his ethical teaching to diverse audiences. Finally, chapter 5 summarizes the findings.

			Notes

			1. The most important studies that deal with the Spirit and Pauline ethics are: Heinrich Friedrich Th. L. Ernesti, Die Ethik des Apostels Paulus in ihren Grundzügen dargestellt (Braunschweig: Leibrod, 18802; 1868); Otto Pfleiderer, Paulinism: A Contribution to the History of Primitive Christian Theology (London: Williams and Norgate, 1877 [German, 1875]); Pfleiderer, Lectures on the Influence of the Apostle Paul on the Development of Christianity, trans. J. Frederick Smith (The Hibbert Lectures, 1885; London: Williams and Norgate, 1979 [German, 1885]); Hermann Gunkel, The Influence of the Holy Spirit: The Popular View of the Apostolic Age and the Teaching of the Apostle Paul, trans. Roy A. Harrisville and Philip A. Quanbeck II (Philadelphia: Fortress Press, 19792; German, 1888); Rudolf Bultmann, “The Problem of Ethics in Paul,” in Brian S. Rosner, ed., Understanding Paul’s Ethics: Twentieth Century Approaches, trans. Christoph W. Stenschke (Grand Rapids, Michigan: William B. Eerdmans Publishing Company, 1995), 195–216; Albert Schweitzer, The Mysticism of Paul the Apostle (New York: The Seabury Press, 19682; German, 1930), 293–333; Kurt Stalder, Das Werk des Geistes in der Heiligung bei Paulus (Zürich: EVZ-Verlag, 1962); Victor Paul Furnish, Theology and Ethics in Paul (Nashville: Abingdon Press, 1968), esp. 242–94; Heinz-Dietrich Wendland, Éthique du Nouveau Testament: Introduction aux Problèmes (Genève: Labor et Fides, 1972); Ethik des Neuen Testaments (Göttingen: Vandenhoeck & Ruprecht, 1970); James D. G. Dunn, Jesus and the Spirit: A Study of the Religious and Charismatic Experience of Jesus and the First Christians as Reflected in the New Testament (Philadelphia: Westminster Press, 1975), 199–258; John M. G. Barclay, Obeying the Truth: A Study of Paul’s Ethics in Galatians (SNTW; Edinburgh: T&T Clark, 1988); Friedrich Wilhelm Horn, Das Angeld des Geistes: Studien zur paulinischen Pneumatologie (FRLANT 154; Göttingen: Vandenhoeck & Ruprecht, 1992); “Wandel im Geist: Zur pneumatologischen Begründung der Ethik bei Paulus.” Kerygma und Dogma 38/2 (1992): 149–70; Volker Rabens, The Holy Spirit and Ethics in Paul: Transformation and Empowering for Religious-Ethical Life (WUNT 2. Reihe 283; 2nd ed.; Tübingen: Mohr Siebeck, 20132; 2010). See especially pages 253–306, where Rabens summarizes 140 years of research on Spirit and ethics in Paul.

			2. Whereas Ernesti argues that the possession of πνεῦμα leads believers to live an ethical life spontaneously (similarly also Horn and Fee), others like Schweitzer stress the believers’ active ethical responsibility. Stalder, who focuses on the nature of πνεῦμα in the footsteps of Bultmann, takes the middle position when he argues that the believer’s sanctification is the continuous work of both πνεῦμα and the believer (also Fee). As Barclay’s study shows, to live ethically requires the believers to actively choose what is good (πνεῦμα versus σάρξ). For Paul, according to Rabens (The Holy Spirit and Ethics in Paul, 126), ethical transformation is the result of πνεῦμα’s relational work (2 Cor 3:18), wherein the believer’s intimate relation with God, Christ, and fellow believers is strengthened and empowered by πνεῦμα for religious-ethical life.

			3. Pfleiderer places significant emphasis on Paul’s experience of Christ, and Gunkel includes Paul’s experience in Judaism, his education as well as his daily communication. Furnish expands Gunkel’s view by including Paul’s personal ideas, his environment, and his interaction with the early Christian communities. Old Testament ideas have been considered as Paul’s background, particularly by Schweitzer, and most prominently Furnish mentions Hellenistic Jewish forms and concepts as being the source for Paul’s ethics, not for his view of πνεῦμα.

			4. Rabens in The Holy Spirit and Ethics in Paul, 305, writes, “a number of major issues have been left unresolved in the course of previous research. Apart from the puzzle of the two broad lines of interpretation of the Spirit’s work mentioned above [referring to the literature engaged in his study], a first set of questions concerns the religious background of Paul’s understanding of the relation of Spirit and ethics. Was Paul influenced by Hellenism in this regard (Pfleiderer, Horn, Engberg-Pedersen et al.)? Or was his thinking on this matter based on the Old Testament (Wendt et al.)? Or early Judaism (Gunkel et al.)?” Certainly, the study of πνεῦμα in Paul’s Jewish and Hellenistic contexts is broad and quite complex; therefore, many issues of concern remain unplowed fields. Recent scholarship associated with the so-called “inner-biblical exegesis” movement (or intertextuality) has extensively explored Paul’s use of πνεῦμα in connection with Jewish reading strategies, or Jewish exegetical practices. The most influential work is by Michael Fishbane, Biblical Interpretation in Ancient Israel (Oxford: Oxford University Press, 1985); G. Miller, “Intertextuality in Old Testament Research,” Currents in Biblical Research 9 (2011): 238–309. Moreover, there are extensive works on the use of πνεῦμα in Jewish texts from the Second Temple Period and their subsequent use in Paul’s ethical teaching — for example, G. K. Beale “The Old Testament Background of Paul’s Reference to ‘the Fruit of the Spirit’ in Galatians 5:22,” BBR 15.1 (2005): 1–38. Yet more has to be done on how an Old Testament or a Jewish text from the Second Temple Period is used by Paul as well as how it is quoted by other New Testament authors. Nonetheless, to investigate these important topics thoroughly takes us beyond the scope of our project.

			5. The other letters attributed to Paul will be referenced in the footnotes only insofar as the study requires it. The first to question the authenticity of several of Paul’s letter, was Ferdinand C. Baur, founder of the Tübingen School in Germany. In his “Paul, the Apostle of Jesus Christ, His Life and Work, His Epistles and His Doctrine” (trans. Eduard Zeller, Critical History of Primitive Christianity; 2 vols.; London: Williams and Norgate, 18762 [German 1945]), 245–49, Baur recognizes the authenticity of only four letters (Galatians, 1 and 2 Corinthians, and Romans). However, Marvin R. Vincent’s classic Greek Commentary (The Epistles to the Philippians and to Philemon [ICC; New York: Charles Scribner’s Sons, 1906], xxvi) challenges Baur’s claim and those who follow him, and concludes that their objections to genuineness are simply “imaginary.” On the discussion about the problem of authenticity of Paul’s letters, see Patrick Gray, Opening Paul’s Letters: A Reader’s Guide to Genre and Interpretation (Grand Rapids, Michigan: Baker Academic, 2012), 39–65, 139–51; Randolph E. Richards, Paul and First-Century Letter Writing: Secretaries, Composition, and Collection (Downers Grove, Illinois: InterVarsity, 2004); Raymond F. Collins, Letters That Paul Did Not Write: The Epistle to the Hebrews and the Pauline Pseudepigrapha (Wilmington: Liturgical Press, 1988); Mireille Brisebois, Saint Paul: Introduction to St. Paul and His Letters, trans. Phyl Jenkins (Middlegreen, Slough, England: St. Paul Publications, 1986 [French 1984]), 59–67; François Bassin, Les Epitres de Paul aux Thessaloniciens (CEB 13; Vaux-sur-Seine, France: Edifac, 1991), 46–50.

			6. Finny Philip, 
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