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    FUNDAMENTAL CONCEPTS:
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    	        Boarding Schools
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    DISCUSSION QUESTIONS:



		Where did the Dakota originate?

		Over what period of time did their migration  occur?

		According to documented history, how long have  the people lived in their present location?

		How did the Dakota record the events of their  existence?

		What was the long-term effect of the treaties  made with the Dakota?
	
For other parties?

		What effect did language have on the treaty  negotiations process?

		Why were reservations created?

		What was the impact of boarding schools on the  culture and language of the Dakota?

		What was the impact of federal legislation on  the Dakota?






    TRIBAL HISTORICAL OVERVIEW



    The  "Dakota" which means "friends" "Oyate" -which  means "the people," or
    Sioux, as they sometimes call them today,  comprise the membership of the
    Spirit Lake reservation, formerly Devils Lake  Sioux Reservation. The
    reservation lies within North Central North Dakota. The  term "Sioux" is a
    corrupted version of an Ojibway-Algonquian term  "Naud-owa-se-wug," meaning
    "like unto the adders." The term  was later corrupted resulting in the
    retention of the syllable that sounds like  "Sioux." (Meyer, 1967, 1993).
    However, the Ojibwa always called the  Dakotas "A-boin-ug or "Roasters."
    (Warren, 1984). The Dakota at  Fort Totten are called the Mni Wakan Oyate –
    "the people of the Spirit  Water."



    White  ethnographers' interpretations of Dakota origin narratives, place the
    Dakota  origin in many eastern parts of the United States. These narratives
    are many  and are well documented. However, they are not Dakota beliefs.
    These documents  can be found in Indian studies departments or in the
    Minnesota Historical  Society archives. However, recent findings in the
    Granite Falls and Browns  Valley Man archeological sites, and Waconia
    evidence confirms that aboriginal  ancestors of the Dakota lived in
    Minnesota from 8,000 to 10,000 years.



    According to  Dakota oral history, the Dakota believed they were always in
    the area around  the Minnesota River at Mille Lacs Lake. According to Dakota
    philosophy, the  belief is that all living things originated from a great
    mysterious creator  (God). In this philosophical context, the origin of the
    Dakota comes from the  Creator and is a mystery -a truth only the Creator
    knows. If the Creator should  want his people to know this, he would surely
    give them a sign. Dakota oral  historians and holy men living in Dakota
    communities and reservations may share  this information.



    Of the seven  original council fires of the great Dakota Nation, the two
    that make up the  "Mni Wakan Oyate" (the people of the Spirit Water) are the
    Sisseton  and Wahpeton bands. While the term Santee (Isanti) has been
    applied by  non-Indian writers to both the Nakota and Lakota and all the
    Eastern Dakota as  a group, the word Santee or Isanti only applies to the
    Bdewakanton, Sisseton,  Wahpeton, and Wahpakute. Two treaties were made in
    1851, one at Traverse Des  Sioux with the Sisseton-Wahpeton and one with the
    Isanti  (Bdewakanton-Wahpakute) at Mendota (different bands). Therefore, the
    term  Santee is not used in this guide when referring to the Spirit Lake
    people.



    When the  Sisseton and Wahpeton took possession of the land on the
    present-day  reservation, there was a group of the "Cut Head band" of the
    Ihanktowana (Yankton) Dakota living in the Grahams Island area, as were many
    mixed bloods, Metis, and workers for the cavalry. The Cut Heads integrated
    and  became a part of the Spirit Lake people.



    In the early  part of the 1700' s, the Dakota occupied nearly the whole
    region of what is now  Minnesota, except an extreme northern part long
    occupied by the Cree and  Ojibway people. Before the time of contact between
    white explorers and the  Dakota in the upper Mississippi Valley, the Teton
    Dakota moved onto the  prairies and the Black Hills area. The Great Dakota
    Nation formed a political  alliance known as the Seven Fireplaces or Council
    Fires or Oceti Sakowin.  (Meyer). (The Oceti Sakowin, was a confederation
    similar to that of the  Iroquois Confederacy. The difference between the
    Iroquois confederacy and the  Oceti Sakowin is that the Dakotas were
    culturally similar kinship groups,  bands, or families which established
    social and political rules to govern themselves.)  These people were similar
    in their language and culture in their woodland's  environment. Later they
    became more distinct as they moved and adapted to the  environment of the
    plains.



    DAKOTA MIGRATION



    Throughout the  1700' s the Dakota bands moved westward, one by one, onto
    the open plains. Some  of them may have left the forest in search of game or
    other food. Many were  pushed out by the Ojibwa, who were stronger because
    they had obtained guns from  French traders and explorers, while the Dakota
    still had bows and arrows. By  the mid-1700' s, it is believed that small
    bands of Teton had crossed the Red  River and were exploring the western
    plains.



    History suggests  that once the many tribes were historically connected or
    may have shared the  same language of the great Dakota Nation. Those tribes
    were the Mandan, Crows,  Winnebago, Omaha, and Iowa (Hill, 1911). The great
    Dakota Nation was divided  into three dialects and seven major bands. The
    Eastern Dakotas, speakers of the  D dialect, comprised four bands: the
    Mdewakanton, Wahpeton, Wahpekute, and  Sisseton. The Middle Dakota: the
    Yankton, and Yanktonai, were speakers of the  "Nakota" or N Dialect. The
    Yanktonai, who before the 1800's were  living in what is now the southern
    two-thirds of Minnesota, had moved into  southern North Dakota, eastern
    South Dakota and parts of lowa and Minnesota.  The Wes tern or Teton Dakota,
    speakers of the Lakota or "L" dialect,  were the largest division with seven
    bands: Blackfoot, Two Kettle, Miniconjou,  Hunkpapa, Brule, Sansarc, and
    Oglala.



    The Dakota of  Spirit Lake in North Dakota comprise two of the Bands of the
    Eastern Dakota:  the Wahpeton, the Dwellers Among the Leaves and
    the Sisseton, the  People of the Ridged Fish Scales.Other Dakotas
    include the Wahpekute,the Shooters Among the Leavesand the
    Mdewakanton, the Dwellers Among  the Spirit Lake (Mille Lacs Lake).
    Kappler calls these
    
        the Sioux of the  Leaf, the Broad Leaf, and those who shoot in the Pine
        Tops.
    
    (pp. 128-129).
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    SUB-BANDS OF THE SISSETONWAN



	Wita Waziyata Otina (North Island Dwellers) North Island is in Lake Traverse. Ohdihe (Falling headfirst)

	Basdecesni (Those who do not split the buffalo backbone) Itokahtina (Dwellers at the south) an island in Lake Traverse.

	Kahmiatonwan (Village at the bend)
Cansdacikana (little place bare of wood)
Keze (Barbed)

	Cankute (Shoot at trees)

	Tizaptan (Five Lodges) The Redfox and Young Families.

	Kapoza (Light baggage)

	Abdowapushkiyapi (They who dry meat on their shoulders). Most of the original allottees in the Mission District belong to this band.




    SUB-BANDS OF THE WAHPETONWAN



	Inyanceyaka Atonwan (Village at the rapids).

	Takapsintonwanna (Those who dwell at the Shinny (a game) ground).

	Wiyakaotina (Dwellers on the sand)

	Otehiatonwan (Dwellers in the thickets).

	Witaotina (Island dwellers).

	Wakpa Atonwan (Village at the river).

	Cankagaotina (Log house dwellers) Hazelwood Republic.




    SUB-BANDS OF THE IHANKTONWANNA 
UPPER



	Canona or Wazikute (Wood or pine tree shooters)

	Takina (Return to life)

	Siksicena (Bad ones)

	Bakihon (Gashers)

	Kiyuska (Law breakers)

	Pabaksa (Head cut off) These were at Devils Lake but moved to Standing Rock when Agent McLaughlin was transferred.

	unknown




    LOWER – HUNKPATINA



	Pute Ternini (Sweating lips)

	Sunikceka (Common dogs)

	Tahuhayuta (Eaters of hide scrapings)

	Sanona (Rubbed white)

	Ihasa (Red lips)

	Itegu (Burnt faces)

	Pteyutesni (No buffalo cow eaters) Big Track from Crow Hill District was chief.
(Ross & Haines 1973).




    CONTACT



    The first white  man to come among the Dakotas was a French missionary,
    Father Louis Hennepin at  their primary village near Mille Lacs Lake in July
    of 1679. A census of the  Sioux, taken by voyageurs in 1736, numbered the
    Sioux at 10,000. About 1750,  the Santee Dakotas were expelled by the
    Chippewa from their traditional homes  around Mille Lacs Lake. English
    explorer Captain Jonathan Carver in 1766  recorded the organization of the
    Sioux between River Bands and Prairie Bands.  (Meyer, 1993, p. 15).



    Official  relations with the Dakota began with the expedition of Zebulon
    Pike into the  upper Missouri in 1805-1806. Early in 1805, Lt. Zebulon Pike,
    was sent by the  government to survey the upper Mississippi River for the
    United States. During  this time, Pike recorded 21,675 Dakotas living in the
    region. Pikes' mission  was to obtain cessions of land from the Indians to
    establish military posts,  and government-owned trading posts to protect the
    Indians from unscrupulous  traders. His first contact was with the Dakota,
    with whom he held a council on  September 23, 1805, at a village nine miles
    north of the Minnesota River. This  council meeting was significant because
    it was the first treaty between the  United States and the Dakota. Of the
    seven Dakota chiefs present at this  council, only two of the Dakotas signed
    this treaty, Little Crow and  (Wanyagyainajin) (Sees Standing).
    (Meyer, 1993, p.25)." The Dakota  ceded 100,000 acres of land to the United
    States in the region where the St.  Croix and Minnesota rivers join the
    Mississippi River. For this exchange of  land worth $200,000, the Dakota
    received $200 in presents on the spot and  later, $2,000 from the United
    States.



    By the late  seventeenth century, the Dakota Sioux were heavily influenced
    by the French and  were caught between the French and English in a struggle
    for power and the fur  trade. Forts were established among the Sioux. The
    French attempted to civilize  and make the Dakota dependent upon French
    goods. By inducing the Dakota to farm  it would serve as a deterrent to
    continued intertribal warfare between the  Dakota, Cree, and Chippewa.
    Further, settlers continued to move into the area  because of the 1805
    treaty. Many Dakotas were allied with the English in the  War of 1812.
    Another treaty was negotiated on June 1, 1816 with eight bands of  the
    Sioux.



    TREATIES



    THE TREATY OF PRAIRIE DU CHIEN



    Lawrence  Taliaferro, was appointed as an agent for the Mississippi Sioux in
    1819. By  1836, Taliaferro, believing the material and moral condition of
    the Sioux  worsened with each passing year, proposed another treaty. By this
    time, many  fur traders and missionaries lived among the Dakotas. Traders
    opposed this  treaty because they wanted payment for uncollected debts owed
    them. Taliaferro,  hoping a treaty would satisfy the traders, added a
    provision going directly to  them. He further believed it would ease growing
    pressure to open the exploitation  to timber resources.



    As a result, in  August of 1823, the first Prairie du Chien Treaty
    Conference was held. The  purpose of the treaty conference was to negotiate
    a general settlement to end  intertribal warfare. The treaty brought
    together the Dakota, Chippewa,  Menominee, Winnebago, Sac & Fox, Iowa,
    Potawatomi, and Ottawa. Generally,  the negotiators believed the treaty
    would bring about peace. Many Indians,  however, warned them it would fail.
    The Dakota notion of land was different and  they believed that the land
    could not be divided because it was  "used" by everyone. (Meyer, 1993,
    p.40).
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    Print of the Great Treaty held  at Prairie du Chien, September 1825. by 1.0.
    Lewis. Photo: courtesy of the  collections of the Minnesota Historical
    Society.





    In the summer of  1837, Taliaferro was instructed to take a delegation of
    Sioux to Washington.  The twenty-six Dakotas who went to Washington,
    believed they were to negotiate  a settlement between the Sacs and Foxes.
    However, the treaty called for a  cession of the lands east of the
    Mississippi. In return for the lands ceded,  the United States promised to:



		invest $300,000 and pay to the chiefs and braves annually forever an income of not less than five per cent

		apply one-third of the interest as the president saw fit

		pay the rest in goods, $5,500 annually

		provide relatives and friends of the tribe $100,000

		provide traders $90,000 for the debts of the tribe

		pay a $10,000 annual annuity in goods for 20 years and

		provide a sum of $8,250 annually for medicines, agricultural equipment, a physician, etc.




    It was not  until October of that year that the Dakota received the first
    annuities. What  did arrive were insufficient in quantity and inferior in
    quality. Additionally,  some of the funds allocated for "education" were
    being given to  missionaries, a provision to which the Dakotas did not
    agree. The slow delivery  of goods, compounded by traders who marked up the
    price of trade goods, angered  the Dakota.



    This treaty  went largely unrecognized because the tribes continued to hunt
    on the lands and  the boundaries established by the treaty. As the game
    dwindled in the Minnesota  River area, the Dakotas became more dependent on
    annuities.



    During this  period, missionaries were disproportionately represented among
    the Dakotas. The  agent, Taliaferro welcomed them, believing that before
    christianizing the  Indians, they needed to be "civilized." Early
    missionaries, such as  Stephen Riggs and Pond went about their task of
    "civilizing." A part  of their efforts included the development of a
    dictionary of the Dakota  language, in anticipation that the text would be
    useful once the language had  died out. (Riggs, 1834 in Meyer, 1993, p.54).



    THE 1851 TREATY AT TRAVERSE DES SIOUX



    James Doty,  Governor of Wisconsin Territory in 1841, believed the Sioux
    needed their own  territory. He believed that by providing a permanent
    Indian territory,  continued conflicts between the Sioux, Chippewa, Sacs and
    Foxes, and with other  migrating eastern tribes would be limited. A part of
    Doty's plan included  proposing another treaty, employing traders as
    government employees, and  placing Henry H. Sibley in charge. The date for
    treaty negotiations was set for  July 31, 1841. (Meyer, p. 74). This treaty
    was designed to provide an Indian  territory within which the Dakotas were
    to reside. Tracts of land were to be  set aside for each band on the left
    bank of the Minnesota River and each  provided a school, agent, blacksmith,
    gristmill, and sawmill. The initial  treaty was negotiated with the
    Sissetons, Wahpetons, and Wahpekutes. In August,  he negotiated with the
    Mdewakanton bands, but Red Wing and Wabasha, their  chiefs, refused to sell.



    Lawrence  Taliaferro, former agent for the Sioux, denounced the treaties,
    believing them  to be a plot for the traders to gain complete control over
    the Sioux. Alexander  Ramsey, who became governor of the newly established
    Minnesota territory in  1849, urged the passage of the 1841 Traverse Des
    Sioux treaties. The Senate  rejected the treaties in August of 1842.



    In the summer of  1851, Luke Lea, Commissioner of Indian Affairs, was sent
    to the Upper  Mississippi valley, to help Alexander Ramsey negotiate the
    treaty. On July 18,  at Traverse Des Sioux, the upper Sioux (the Sissetons
    and Wahpetons) were  coerced into relinquishing all their claims in what is
    today Minnesota and a  small portion of South Dakota. They were to receive
    $1,655,000 for which:



		$275,000 was to be given for chiefs to settle traders' debts, and the cost of removal and subsistence for the people for one year. The Mdewakantons refused to sign these trader papers."

		$30,000 to establish schools, blacksmith shops, mills, and farms in the new area

		$1,360,000 was to bear interest at a rate of 5 per cent per year for fifty years for annual cash annuities of $40,000, $10,000 for goods and provisions, $12,000 for general agricultural and civilization purposes, and $6,000 for education.




    A similar  treaty was negotiated a few days later with the Mdewakantons and
    Wahpekutes at  Mendota. The 1851 treaties were termed a "monstrous
    conspiracy."  According to Meyer:



    
        All the  standard techniques were employed by the commissioners. The
        carrot and the  stick-and at least once the mailed fist-were alternately
        displayed, as the  occasion seemed to demand. If the Indians asked for
        time to consider the terms  offered them, they were chided for behaving
        like women and children rather than  men. If they asked shrewd,
        businesslike questions, the commissioners uttered  cries of injured
        innocence; surely the Indians did not think the Great Father  would
        deceive them! If they wanted certain provisions changed, they were told
        that it was too late; the treaty had already been written down. The
        Indians  were flattered and brow-beaten by turns, wheedled and shamed,
        promised and  threatened, praised for their wisdom and ridiculed for
        their folly. In such  fashion was their "free consent" obtained.
    



    (Meyer, 1993, p. 77).



    The Sissetons  and Wahpetons gave up all their remaining lands except a
    narrow reservation  extending 10 miles on either side of the upper Minnesota
    River. This treaty  opened farming areas of Minnesota to settlement. By the
    summer of 1862 the new  territory was filled with settlers.



    When the treaty  arrived, the Indians demanded the promised money, which
    amounted to nearly half  a million dollars. Knowing the money had been
    pledged to the traders, Ramsey,  turned to the traders and mixed-bloods to
    assist him by getting the Indians to  sign “receipts" to legitimize the
    diversion of most of the cash to the  traders. The traders received
    virtually all the cash, their share amounting to about  $350,000.



    When the treaty was ratified, the Senate decided the Indians did not need
    any land at all
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