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I. Demonology, The Devil, A Most Unaccountable Personage, Who Is He?, His Predilection For Old Women, Traditions Concerning Evil Spirits, Etc

Children and old women have been accustomed to hear so many frightful things of the cloven-footed potentate, and have formed such diabolical ideas of his satanic majesty, exhibiting him in so many horrible and monstrous shapes, that really it were enough to frighten Beelzebub himself, were he by any accident to meet his prototype in the dark, dressed up in the several figures in which imagination has embodied him. And as regards men themselves, it might be presumed that the devil could not by any means terrify them half so much, were they actually to meet and converse with him face to face: so true it is that his satanic majesty is not near so black as he is painted.

However useful the undertaking might prove, to give a true history of this “tyrant of the air,” this “God of the world,” this “terror and overseer of mankind,” it is not our intention to become the devil’s biographer, notwithstanding the facility with which the materials might be collected. Of the devil’s origin, and the first rise of his family, we have sufficient authority on record; and, as regards his dealings, he has certainly always acted in the dark; though many of his doings both moral, political, ecclesiastical, and empirical, have left such strong impressions behind them, as to mark their importance in some transactions, even at the present period of the Christian world. These discussions, however, we shall leave in the hands of their respective champions, in order to take, as we proceed, a cursory view of some of the diableries with which mankind, in imitation of this great master, has been infected, from the first ages of the world.

The Greeks, and after them the Romans, conferred the appellation of Demon upon certain genii, or spirits, who made themselves visible to men with the intention of either serving them as friends, or doing them an injury as enemies. The followers of Plato distinguished between their gods—or Dei Majorum Gentium; their demons, or those beings which were not dissimilar in their general character to the good and bad angels of Christian belief,—and their heroes. The Jews and the early Christians restricted the name of Demon to beings of a malignant nature, or to devils properly so called; and it is to the early notions entertained by this people, that the outlines of later systems of demonology are to be traced.

It is a question, we believe, not yet set at rest by the learned in these sort of matters, whether the word devil be singular or plural, that is to say, whether it be the name of a personage so called, standing by himself, or a noun of multitude. If it be singular, and used only personal as a proper name, it consequently implies one imperial devil, monarch or king of the whole clan of hell, justly distinguished by the term DEVIL, or as our northern neighbours call him “the muckle horned deil,” and poetically, after Burns “auld Clootie, Nick, or Hornie,” or, according to others, in a broader set form of speech, “the devil in hell,” that is, the “devil of a devil,” or in scriptural phraseology, the “great red dragon,” the “Devil or Satan.” But we shall not cavil on this mighty potentate’s name; much less dispute his identity, notwithstanding the doubt that has been broached, whether the said devil be a real or an imaginary personage, in the shape, form, and with the faculties that have been so miraculously ascribed to him; for

If it should so fall out, as who can tell,

But there may be a God, a heav’n and hell?

Mankind had best consider well,—for fear

It be too late when their mistakes appear.

The devil has always, it would seem, been particularly partial to old women; the most ugly and hideous of whom he has invariably selected to do his bidding. Mother Shipton, for instance, our famous old English witch, of whom so many funny stories are still told, is evidently very much wronged in her picture, if she was not of the most terrible aspect imaginable; and, if it be true, Merlin, the famous Welch fortune-teller, was a most frightful figure. If we credit another story, he was begotten by “old nick” himself. To return, however, to the devil’s agents being so infernally ugly, it need merely be remarked, that from time immemorial, he has invariably preferred such rational creatures as most belied the “human form divine.”

The sybils, of whom so many strange prophetic things are recorded, are all, if the Italian poets are to be credited, represented as very old women; and as if ugliness were the ne plus ultra of beauty in old age, they have given them all the hideousness of the devil himself. It will be seen, despite of all that has been said to the disadvantage of the devil, that he has very much improved in his management of worldly affairs; so much so, that, instead of an administration of witches, wizzards, magicians, diviners, astrologers, quack doctors, pettifogging lawyers, and boroughmongers, he has selected some of the wisest men as well as greatest fools of the day to carry his plans into effect. His satanic majesty seems also to have considerably improved in his taste; owing, no doubt, to the present improving state of society, and the universal diffusion of useful knowledge. Indeed, we no longer hear of cloven-footed devils, only in a metaphorical sense—fire and brimstone are extinct or nearly so; the embers of hell and eternal damnation are chiefly kept alive and blown up by ultras among the sectaries who are invariably the promoters of religious fanaticism. Beauty, wit, address, with the less shackled in mind, have superseded all that was frightful, and terrible, odious, ugly, and deformed. This subject is poetically and more beautifully illustrated in the following demonological stanzas, which are so appropriate to the occasion, that we cannot resist quoting them as a further prelude to our subjects:

When the devil for weighty despatches

Wanted messengers cunning and bold,

He pass’d by the beautiful faces

And picked out the ugly and old.

Of these he made warlocks and witches

To run of his errands by night,

Till the over-wrought hag-ridden wretches

Were as fit as the devil to fright.

But whoever has been his adviser,

As his kingdom increases in growth,

He now takes his measures much wiser,

And trafics with beauty and youth.

Disguis’d in the wanton and witty,

He haunts both the church and the court;

And sometimes he visits the city,

Where all the best Christians resort.

Thus dress’d up in full masquerade,

He the bolder can range up and down

For he better can drive on his trade,

In any one’s name than his own.

To be brief, the devil, it appears, is by far too cunning still for mankind, and continues to manage things in his own way, in spite of bishops, priests, laymen, and new churches. He governs the vices and propensities of men by methods peculiarly his own; though every crime or extortion, subterfuge or design, whether it be upon the purse or the person, will not make a man a devil; it must nevertheless be confessed, that every crime, be its magnitude or complexion what it may, puts the criminal, in some measure, into the devil’s power, and gives him an ascendancy and even a title to the delinquent, whom he ever afterwards treats in a very magisterial manner.

We are told that every man has his attendant evil genius, or tutelary spirit, to execute the orders of the master demon—that the attending evil angel sees every move we make upon the board; witnesses all our actions, and permits us to do mischief, and every thing that is pernicious to ourselves;—that, on the contrary, our good spirit, actuated by more benevolent motives, is always accessary to our good actions, and reluctant to those that are bad. If this be the case, it may be fairly asked, how does it happen that those two contending spirits do not quarrel and give each other black eyes and broken heads during their rivalship for pre-eminence? And why does the evil tempting spirit so often prevail?

Instead of literally answering these difficult questions, it may be resolved into a good argument, as an excellent allegory to represent the struggle in the mind of man between good and evil inclinations. But to take them as they actually are, and merely to talk by way of natural consequence—for to argue from nature is certainly the best way to get to the bottom of the devil’s story,—if there are good and evil spirits attending us, that is to say, a good angel and a devil, then it is no unjust reproach to say, when people follow the dictates of the latter, that the devil’s in them, or that they are devils! or, to carry the simile a point farther, that as the generality, and by far the greatest number of people follow and obey the evil spirit and not the good one, and that the power predominating is allowed to be the nominating power, it must then of course be allowed that the greater part of mankind have the devil in them, which brings us to the conclusion of our argument; and in support of which the following stanzas come happily to our recollection.

To persons and places he sends his disguises,

And dresses up all his banditti,

Who, as pickpockets flock to country assizes,

Crowd up to the court and the city.

They’re at every elbow, and every ear,

And ready at every call, Sir;

The vigilant scout, plants his agents about,

And has something to do with us all, Sir.

In some he has part, and some he has whole,

And of some, (like the Vicar of Baddow)

It can neither be said they have body or soul;

And only are devils in shadow.

The pretty and witty are devils in masque;

The beauties are mere apparitions;

The homely alone by their faces are known,

And the good by their ugly conditions.

The beaux walk about like the shadows of men,

And wherever he leads them they follow;

But tak’em, and shak’em, there’s not one in ten

But’s as light as a feather, and hollow.

Thus all his affairs he drives on in disguise,

And he tickles mankind with a feather,

Creeps in at one’s ear, and looks out at our eyes,

And jumbles our senses together.

He raises the vapours and prompts the desires,

And to ev’ry dark deed holds the candle;

The passions inflames and the appetite fires,

And takes every thing by the handle.

Thus he walks up and down in complete masquerade

And with every company mixes;

Sells in every shop, works at every trade,

And ev’ry thing doubtful perplexes.

The Jewish traditions concerning evil spirits are various, some of which are founded on Scripture, some borrowed from the opinions of the Pagans, some are fables of their own invention, and some are allegorical.

The demons of the Jews were considered either as the distant progeny of Adam or Eve, resulting from an improper intercourse with supernatural beings, or of Cain. As the doctrine, however, was extremely revolting to some few of the early Christians, they maintained that demons were the souls of departed human beings, who were still permitted to interfere in the affairs of the Earth, either to assist their friends or to persecute their enemies. But this doctrine did not obtain.

About two centuries and a half ago an attempt, in a condensed form, was made, to give the various opinions entertained of demons at an early date of the Christian era; and it was not until a much later period of Christianity, that a more decided doctrine relative to their origin and nature was established. These tenets involved certain very knotty points respecting the fall of those angels, who, for disobedience, had forfeited their high abode in Heaven. The gnostics of early Christian times, in imitation of a classification of the different orders of spirits by Plato, had attempted a similar arrangement with respect to an hierarchy of angels, the gradation of which stood as follows.

The first, and highest order, was named SERAPHINS; the second, CHERUBINS; the third was the order of THRONES; the fourth, of DOMINIONS; the fifth, of VIRTUES; the sixth, of POWERS; the seventh, of PRINCIPALITIES; the eighth, of ARCHANGELS; the ninth, and lowest, of ANGELS. This fable was, in a pointed manner, censured by the Apostles: yet strange to say, it almost outlived the pneumatologists of the middle ages. These schoolmen, in reference to the account that Lucifer rebelled against heaven, and that Michael the archangel warred against him, long agitated the momentous question, what order of angels fell on the occasion. At length it became the prevailing opinion that Lucifer was of the order of Seraphins. It was also proved after infinite research, that Agares, Belial, and Barbatos, each of them deposed angels of great rank, had been of the order of Virtues; that Beleth, Focalor, and Phoenix, had been of the order of Thrones; that Gaap had been of the order of Powers, and Virtues; and Murmur of Thrones and Angels. The pretensions of many noble devils were, likewise, canvassed, and, in an equally satisfactory manner, determined; a multiplicity of incidents connected therewith were arranged, which previously had been matter of considerable doubt and debate. These sovereign devils, to each of whom was assigned a certain district, had many noble spirits subordinate to them whose various ranks and precedence were settled with all the preciseness of heraldic distinction:—there were, for instance, devil-dukes; devil-marquises; devil-earls; devil-knights; devil-presidents, devil-archbishops, and bishops; prelates; and, without question, devil-physicians, and apothecaries.

In the middle ages, when conjuration had attained a certain pitch of perfection, and was regularly practised in Europe, devils of distinction were supposed to make their appearance under decided forms, by which they were as well recognised, as the head of any ancient family would be by his crest and armorial bearings. The shapes they were accustomed to adopt were registered among their names and characters.

Although the leading tenets of Demonology may be traced to the Jews and early Christians, yet they were matured by our early communications with the Moors of Spain, who were the chief philosophers of the dark ages, and between whom and the natives of France and Italy, a great communication existed. Toledo, Seville and Salamanca, became the greatest schools of magic. At the latter city predilections on the black art from a consistent regard to the solemnity of the subject were delivered within the walls of a vast and gloomy cavern. The schoolmen taught that all knowledge might be obtained from the assistance of the fallen angels. They were skilled in the abstract sciences, in the knowledge of precious stones, in alchymy, in the various languages of mankind and of the lower animals; in the Belles-Lettres, Moral Philosophy, Pneumatology, Divinity, Magic, History, and Prophecy. They could controul the winds and waters, and the stellar influences. They could cause earthquakes, induce diseases or cure them, accomplish all vast mechanical undertakings, and release souls out of Purgatory. They could influence the passions of the mind, procure the reconciliation of friends or of foes, engender mutual discord, induce mania, melancholy, or direct the force and objects of human affection. Such was the Demonology taught by its orthodox professors. Yet other systems of it were devised, which had their origin in the causes attending the propagation of Christianity; for it must have been a work of much time to eradicate the almost universal belief in the pagan deities, which had become so numerous as to fill every creek and corner of the universe with fabulous beings. Many learned men, indeed, were induced to side with the popular opinion on the subject, and did nothing more than endeavour to unite it with their acknowledged systems of Demonology. They taught that the objects of heathen reverence were fallen angels in league with the Prince of Darkness, who, until the appearance of our Saviour, had been allowed to range on the earth uncontrolled, and to involve the world in spiritual darkness and delusion.

According to the various ranks which these spirits held in the vast kingdom of Lucifer, they were suffered, in their degraded state, to take up their abode in the air, in mountains, in springs, or in seas. But although the various attributes ascribed to the Greek and Roman deities, were, by the early teachers of Christianity, considered in the humble light of demoniacal delusions, yet, for many centuries they possessed great influence over the minds of the vulgar. The notion of every man being attended by an evil genius was abandoned much earlier than the far more agreeable part of the same doctrine which taught that, as an antidote to their influence, each individual was also accompanied by a benignant spirit. “The ministration of angels,” says a writer in the Athenian Oracle, “is certain; but the manner how, is the knot to be untied.” It was an opinion of the early philosophers that not only kingdoms[^[1]{.underline}^](#__1__Thus_the_Penates__or_househ) had their tutelary guardians, but that every person had his particular genius or good spirit, to protect and admonish him through the medium of dreams and visions. Such were the objects of superstitious reverence derived from the Pantheons of Greece and Rome, the whole synod of which was supposed to consist of demons, who were still actively bestirring themselves to delude mankind. But in the west of Europe, a host of other demons, far more formidable, were brought into play, who had their origin in Celtic, Teutonic, and even in Eastern fables; and as their existence, as well as influence, was boldly asserted, not only by the early Christians, but even by the reformers, it was long before the rites to which they were accustomed were totally eradicated.




II. Magic And Magical Rites, Etc

Few subjects present to a philosophic eye more matter of curious, important and instructive research than the natural history of religion. Some sort of religious service has been found to prevail in all ages and nations, from the most rude and barbarous periods of human society, to those of cultivation and refinement. In these periods are to be traced specimens strongly marked with exertions of the feelings, and faculties of men in every situation almost that can be supposed. It is from the contemplation of these exertions that we learn what sort of creature man is; that we discover the extent of his powers, and the tendency of his desires: and that we become acquainted with the force of culture and civilization upon him, by comparing the degrees of improvement he has attained in the various stages of society through which he has passed.

It seems to be a principle established by experience, that mankind in general have at no time been able, by the operation of their own mutual powers, to ascend in their inquiries to the great comprehensive foundation of true religion,—the knowledge of a first cause. This idea is too grand, too distinct, or too refined for the generality of the human race. They are surrounded by sensible objects, and strongly attached to them; they are in a great measure unaccustomed to the most simple and obvious degrees of abstraction, and they can scarcely conceive anything to have a real existence that may not become an object of their senses. Possessed of such sentiments and views, they are fully prepared in embracing all the follies and absurdities of superstition. They worship every thing they either love or fear, in order to procure the continuance of favours enjoyed, or to avert that resentment they may have reason to dread. As their knowledge of nature is altogether imperfect, and as many events every moment present themselves, upon which they can form no theoretical conclusion, they fly for satisfaction to the most simple, but most ineffectual of all solutions—the agency of invisible beings, with which, in their opinion, all nature is filled. Hence the rise of Polytheism and local deities, which have overspread the face of the earth, under the different titles of guardian gods or tutelary saints. Hence magnificent temples and splendid statues have been erected to aid the imagination of votaries, and to realize objects of worship, which, though supposed to be always hovering around, seldom condescend to become visible.

After obtaining some information concerning present objects, the next cause of solicitude and inquiry to the mind of man, is to penetrate a little into the secrets of futurity. The same tutelary gods who bestowed their care, and exerted their powers to procure present pleasure and happiness for mankind, were supposed not averse to grant them, in this respect also, a little indulgence. Hence the famous oracular responses of antiquity; hence the long train of conjurers, fortune-tellers, astrologers, necromancers, magicians, wizards, and witches, that have been found in all places and at all times; nor have superior knowledge and civilization been sufficient to extirpate such characters, by demonstrating the futility and absurdity of their views.

Among the ancients, this superstition was a great engine of state. The respect paid to omens, auguries and oracles, was profound and universal; and the persons in power monopolized the privilege of consulting and interpreting them. They joined the people in expressing their veneration; but there is little reason to doubt that they conducted the responses in such a manner as best suited the purposes of government. On this account, it would not be difficult for the oracle to emit predictions, which, to all those unacquainted with the secret, would appear altogether astonishing and unaccountable. It would seem that this principle alone is sufficient to explain all the phenomena of ancient oracles.

Though devination has long ceased to be an instrument of government, abundance of designing persons have not been wanting in latter ages, who found much interest in taking advantage of the weakness or credulity of their fellow creatures. Against this pestilent and abandoned race of men, most civilized countries have enacted penal laws. But what rendered such persons peculiarly detestable in modern times, was the communication which they were supposed to hold with the devil, to whom they sold themselves, and from whom, in return, they derived their information. And by this principle the penal statutes, instead of extirpating, inflamed the evil. They alarmed the imaginations of the people; they tempted them to impute the cause of their misfortunes and disappointment to the malice or resentment of their neighbours; they induced them to trust to their suspicions, much more than to their reason; and they multiplied witches and wizards, by putting into possession of every foolish informer the means of punishment. In several countries of Europe, these statutes still subsist; they were not abolished in Britain till a period still at no great distance. Since the abolition of persecution, the faith of witchcraft has disappeared even among the vulgar. It was long found inconsistent with any considerable progress in philosophy.

For these reasons we read, with some degree of astonishment, a treatise on this exploded subject, by a philosopher, an eminent physician, a privy counseller of the then Empress Queen, and a professor in the university of Vienna. It was long doubted whether the professor was in earnest, but the world was at length forced to admit, that the great Antonius de Haen certainly believed in witchcraft, and reckoned the knowledge of it, in treating a disease, of great importance to a physician—to the acquisition of which useful knowledge, he dedicated a great part of his time. In the year 1758, three old women, condemned to death for witchcraft, were brought by order of the Empress from Croatia to Vienna, to undergo an examination, with regard to the equity of the sentence pronounced against them. The question was not whether the crime existed; the only object of inquiry respected the justice of its application. The author, and the illustrious van Swieten, were appointed to make the investigation. After reading over the depositions, produced on the trials with the greatest care, and interrogating the culprits themselves most vigorously by means of a Croatian interpreter, these great physicians discovered that the three old women were not witches, and prevailed with the Empress to send them home in safety. It was this circumstance that induced de Haen to write on magic.

That some judgment may be formed of de Haen’s very extraordinary and curious production written in the latter part of the eighteenth century, we shall here furnish our readers with an abstract of its principles and reasoning, to which we shall subjoin some remarks.

By the crime of magic, the author informs us, he means any improper communication between men and evil spirits, whether it be called theurgy, soothsaying, necromancy, chiromancy, incantation or witchcraft. He proposes to prove, in the first place, that such a communication does actually exist. He quotes the Egyptian magicians, the witch of Endor, the possessions mentioned in the New Testament, and many more exceptionable authorities from the fathers, and canons of the church. He is positive the incantations of the Egyptian magicians were real operations of infernal agents, and that the accounts of them, delivered by Moses, can admit no other construction.

May not the sincere believer in the divine authority of the scriptures reasonably hesitate concerning this conclusion? Or rather, does not such an interpretation justly expose revelation to reproach? The plain dictates of the best philosophy are, that nothing is more simple, regular, and uniform than the ordinary course of nature; and that this course can neither be suspended nor altered, but by its author, nor can by him be permitted to be interrupted by any inferior being, unless for the most important reasons. It does not appear what good end could be gained, on the part of Providence, by the permission of these magical enchantments, supposing them supernatural; and if we imagine the Devil to have acted spontaneously, with a view to support his power and influence, he most manifestly erred in his design. Nothing could be more impolitic than his appearance in a field of combat, where he well knew he must sustain an ignominious defeat. Or if he worked effectually to support the power and influence of his servants the magicians, he should have counteracted, not repeated, the miraculous exhibitions of Moses. That the magicians possessed no power sufficient for this purpose is obvious, from their not exerting it. That Pharoah expected no such exertion from them is evident from his never requesting it, and from his application to Moses and Aaron. The truth seems to be, that Pharoah conceived Moses and Aaron to be magicians like his own. He wished to support the character of the latter; and he concluded this would be effectually done, if they could only furnish a pretence for affirming that they had performed every wonder accomplished by the former. Without some such supposition of collusion, two of the miracles attempted by the magicians are perfectly absurd and contradictory. They pretended to turn water into blood, when there was not one drop of water in all the land of Egypt, which Aaron had not previously converted into that substance. They pretended to send frogs over the land of Egypt, when every corner of it was swarming with that loathsome reptile. It is further remarkable that, with the three first only of Moses’s miracles they proposed to vie; on the appearance of the fourth, they fairly resigned the contest, and acknowledged very honestly that the hand of God was visible in the miracles of Moses;—a plain confession that no supernatural power operated in their own.

De Haen considers the case of the witch of Endor as an authority still more direct. He maintains that Samuel was actually called up, either under corporeal or fantastic form, and foretold Saul the fate of his engagements with the Philistines. Let us attend to the circumstances of the story, and examine whether it is absolutely necessary to have recourse to this supernatural hypothesis. The mind of Saul was distracted and agitated beyond measure by the most critical and alarming situation of his affairs; his distress was so great that, forgetting his dignity and safety, he dismissed his attendants, laid aside his royal robes, was unable to eat bread, and, dressed like the meanest of his people, he took his journey to the abode of the conjurer. In this state of mind, prepared for imposition, he arrives during the night at her residence. He prevails with her, by much solicitation, and probably by ample rewards, to call up Samuel. To discompose still further the disordered mind of Saul, she announces the pretended approach of the apparition by a loud acclamation, tells the king she knew him, which till now she affected not to do, and describes the resurrection of the prophet, under the awful semblance of God’s rising out of the earth.

During all this time the king had seen nothing extraordinary, either because he was not allowed light sufficient for that purpose, or was not admitted within the sphere of vision. He entreats an account of the personage who approached, and the conjurer describes the well-known appearance of Samuel. The prophet sternly challenges the king for disturbing his repose, tells him that David was intended to be King of Israel, that himself would be defeated by the Philistines, and that he and his sons would fall in battle. The king enters into no conversation with the apparition; but unable any longer to support his agitation, drops lifeless on the ground. The conjurer returns to Saul, presses him to take some food which she had prepared. He at last complies; and having finished his repast, departs with his servants before the morning. The whole of this scene, it is evident, passed in darkness. It does not appear that Saul ever saw the prophet; and it surely required no supernatural intelligence to communicate all the information he obtained. This would readily be suggested by the despondency of the king, the strength of his enemies, and the disposition of the whole people of the Jews alienated from him, and inclined towards his successor. The witch of Endor, therefore, might be a common fortune-teller, and her case exhibits no direct proof of supernatural possession.

We do not pretend to account so easily for many of the possessions recorded in the New Testament, though few of these only are applicable to the case of sorcery. We are well aware, that several writers of eminence, who cannot be supposed to entertain the least unfavourable sentiments of revelation, have undertaken to explain these possessions, without having recourse to any thing supernatural, by representing them as figurative descriptions of particular and local diseases.

We mean not to adopt, or defend the views of such authors, though we may perhaps be allowed to observe that, were their opinions supported in a satisfactory manner, Christianity would lose nothing by the attempt. It would be exempted, by this means, from a little cavilling and ridicule, to which some of its enemies reckon it at present exposed, and the design could not in the least derogate from its divinity, as the instantaneous cure of a distemper cannot be considered less miraculous than the expulsion of the devil. At any rate, these possessions are all extraordinary; appeared on some most extraordinary occasion; and from them, therefore, no general conclusion can be drawn to the ordinary cases of common life.

We shall now translate a specimen of de Haen’s[^[2]{.underline}^](#__2__Antonio_de_Haen__S_C_R_A__M) authorities, extracted from the fathers. The following from Jerome will need no comment. This father, in his life of St. Hilario the hermit, relates that a young man of the town of Gaza in Syria, fell deeply in love with a pious virgin in the neighbourhood. He attacked her with looks, whispers, professions, caresses, and all those arguments which usually conquer yielding virginity; but finding them all ineffectual, he resolved to repair to Memphis, the residence of many eminent conjurers, and implore their magic aid. He remained there for a year, till he was fully instructed in the art. He then returned home, exulting in his acquisitions, and feasting his imagination with the luscious scenes he was now confident of realizing. All he had to do was to lodge secretly some hard words and uncouth figures, engraved on a plate of brass, below the threshold of the door of the house in which the lady lived. She became perfectly furious, she tore her hair, gnashed her teeth, and repeated incessantly the name of the youth, who had been drawn from her presence by the violence of her despairing passion. In this situation she was conducted by her relations to the cell of old Hilario. The devil that possessed her, in consequence of the charm, began immediately to howl, and to confess the truth. “I have suffered violence,” said he; “I have been forced hither against my inclination. How happy was I at Memphis, amusing my friends with visions! O the pains, the tortures which I suffer! You command me to dislodge, and I am detained fast by the charm below the threshold. I cannot depart, unless the young man dismiss me.” So cautious, however, was the saint, that he would not permit the magic figures to be searched for, till he had released the virgin, for fear he should seem to have intercourse with incantations in performing the cure or to believe that a devil could even speak truth. He observed only that demons are always liars, and cunning to deceive.

De Haen imputes to the power of magic the miracles,[^[3]{.underline}^](#__3__Many_significations_have_be) as they are called, of the famous Apollonius Thyanaeus. He seems to entertain no scruple about their authority. As several of the enemies of revelation have held forth Thyanaeus as a rival of Jesus Christ, a specimen of his performances may amuse our readers. During an assembly of the people at Ephesus, a great flight of birds approached from a neighbouring wood; one bird led all the rest. “There is nothing wonderful,” says Thyanaeus, to the astonished people, “in this appearance. A boy passing along a particular street has carelessly scattered in it some corn which he carried; one bird has tasted the food, and generously calls the rest to partake the repast.” The hearers repaired to the spot, and found the information true.

Being called to allay a pestilence which raged at Ephesus, he ordered an old beggar to be burned under the stones near the temple of Hercules, as an enemy to the gods. He commanded the people again to remove the stones, that they might see what sort of animal had been put to death. They found not a man, but a dog. The plague, however, ceased.

A married woman of rank being dead, was carried out to be burned in an open litter, followed by her husband dissolved in tears. Apollonius approaching, requests him to stop the procession, and he would put an end to his grief. He asked the name of the woman, touched her, and muttered over her some words. She immediately revived, began to speak, and returned again to her own house. Fleury, who relates the miracle, remarks that some people doubted whether the woman had been really dead, as they had observed something like breath issue from her mouth. Others imagined she had been seized only with a tedious faint, and that the operation of the cold dews and damps upon her body might naturally recover her. On Fleury’s remark de Haen most sagely observes, that the persons who observed the woman breathing could not surely have suppressed the joyful news, and would certainly have stopped the procession before the philosopher arrived.

De Haen’s second attempt is to recite all the objections that have been made against sorcery, and to subjoin to each a distinct refutation. There is nothing in this part of the work that merits any attention. He concludes in these words: “I may then with confidence affirm, that the art of magic most certainly exists. History, sacred and prophane; authority human and divine; experiments the most unquestionable and unexceptionable, all concur to demonstrate its reality.”

The last part of de Haen’s work relates to the discovering and treating of magical diseases, to explain which seems to have been the chief purpose of the author in composing his book. Much caution, he observes, and attention are necessary on this head; and the physician should not readily admit the imputation of witchcraft. No absence of the ordinary symptoms, no uncommon alteration of the course of the distemper, are sufficient to infer this conclusion, because these may arise from unknown natural causes. What then are the marks of certain incantations? De Haen holds the following to be indisputable: “if, in any uncommon disease, there shall be found, in the stuffing of the cushions, or ceilings of the room in which the patient lies, in the feather or the chaff of his bed, about the door, or under the threshold of his house, any strange characters, images, bones, hair, seeds, or roots of plants; and if upon the removal of these, or upon conveying the patient into another apartment, he shall suddenly recover; or if the patient himself, or his friends, shall be so wicked as to call a wizzard to their aid, by whom the malady shall be removed; or if insects and animals which do not lodge in the human body; if stones, metals, glass, knives, plaited hair, pieces of pitch, be ejected from particular parts of the body, of greater size, and weight and figure, than could be supposed to make their way through these parts, without much greater demolition and delaceration of the passages; in all these cases, the disease is unquestionably magical.”

The author proceeds to enquire whether the physician may presume to remove the instruments of incantation in order to relieve the patient without incurring the accusation of impiety by interfering with the implements and furniture of the devil; and concludes very formally that, after approaching them with all due ceremony and respect, after imploring with suitable devotion and ardour, the protection and direction of heaven in such a perilous undertaking, he may attempt to intermeddle, and may occasionally expect a successful issue.

Such are the views, reasonings, and conclusions of, at the time, one of the first physicians and philosophers of Germany;—views and reasonings which would have been received with eagerness and applause two hundred years ago, but which the philosophy and improvements of later times seem to have banished to the abodes of ignorance and barbarity.

The origin of almost all our knowledge may be traced to the earlier periods of antiquity. This is peculiarly the case with respect to the arts denominated magical. There were few ancient nations, however barbarous, which could not furnish many individuals to whose spells and enchantments the power of nature and the material world were supposed to be subjected. The Chaldeans, the Egyptians, and indeed all the oriental nations were accustomed to refer all natural effects, for which they could not account to the agency of demons, who were believed to preside over herbs, trees, rivers, mountains, and animals. Every member of the human body was under their power, and all corporeal diseases were produced by their malignity. For instance, if any happened to be affected with a fever, little anxiety was manifested to discover its cause, or to adopt rational measures for its cure; it must no doubt have been occasioned by some evil spirit residing in the body, or influencing, in some mysterious way, the fortunes of the sufferer. That influence could be counteracted only by certain magical rites; hence the observance of those rites soon obtained a permanent establishment in the East. Even at the present day, many uncivilized people hold that all nature is filled with genii, of which some exercise a beneficent, and others a destructive power. All evils with which man is afflicted, are considered the work of these imaginary beings, whose favour must he propitiated by sacrifices, incantations, and songs. If the Greenlander be unsuccessful in fishing, the Huron in hunting, or in war; if even the scarcely half reasoning Hottentot finds every thing is not right in his mind, body, or fortune, no time must be lost before the spirit be invoked. After the removal of some present evil, the next strongest desire in the human mind is the attainment of some future good. This good is often beyond the power, and still oftener beyond the inclination of man to bestow; it must therefore be sought from beings which are supposed to possess considerable influence over human affairs, and which being elevated above the baser passions of our nature, were thought to regard with peculiar favour all who acknowledged their power, or invoked their aid: hence the numerous rites which have, in all ages and countries, been observed in consulting superior intelligences, and the equally numerous modes in which their pleasure has been communicated to mortals.

The Chaldean magi were chiefly founded on astrology, and were much conversant with certain animals, metals and plants, which they employed in all their incantations; the virtue of which was derived from stellar influence. Great attention was always paid to the positions and the configurations presented by the celestial sphere; and it was only at favourable seasons that the solemn rites were celebrated. Those rites were accompanied with many peculiar and fantastic gestures, by leaping, clapping of hands, prostrations, loud cries, and not unfrequently with unintelligible exclamations. Sacrifices, and burnt offerings were used to propitiate superior powers; but our knowledge of the magical rites exercised by certain oriental nations, the Jews only excepted, is extremely limited. All the books professedly written on the subject, have been, swept away by the torrent of time. We learn, however, that the professors among the Chaldeans were generally divided into three classes; the Ascaphim, or charmers, whose office it was to remove present, and to avert future contingent evils; to construct talismans, etc. The Mecaschephim, or magicians, properly so called, who were conversant with the occult powers of nature, and the supernatural world; and the chasdim, or astrologers, who constituted by far the most numerous and respectable class. And from the assembly of the wise men on the occasion of the extraordinary dream of Nebuchadnezzar, it would appear that Babylon had also her oneirocritici, or interpreters of dreams—a species of diviners indeed, to which almost every nation of antiquity gave birth.

Like the Chaldean astrologers, the Persian magi, from whom our word magic is derived, belong to the priesthood. But the worship of the gods was not their chief occupation; they were also great proficients in the arts. They joined to the worship of the gods, and to the profession of medicine and natural magic, a pretended familiarity with superior powers, from which they boasted of deriving all their knowledge. Like Plato, who probably imbibed many of their notions, they taught that demons hold a middle rank between gods and men; that they (the demons) presided not only over divinations, auguries, conjurations, oracles, and every species of magic, but also over sacrifices, and prayer, which in behalf of men is thus presented, and rendered acceptable to the gods. Indeed, the austerity of their lives[^[4]{.underline}^](#__4__All_the_three_orders_of_Mag) was well calculated to strengthen the impression which their cunning had already made on the multitude, and to prepare the way for whatever impostures they might afterwards practise.

We are less acquainted with Indian magic than with that practised by any other Eastern nations. It may, however, be reasonably enough inferred that it was very similar to that for which the magi in general were held in such high estimation: although they were excluded, as beings of too sacred a nature, from the ordinary occurrences of life. Their Brahmins, or Gymnosophists, were regarded with as much reverence as the magi, and probably were more worthy of it. Some of them dwelt in woods, and others in the immediate vicinity of cities. Their skill in medicine was great; the care which they took in educating youth, in familiarizing it with generous and virtuous sentiments, did them peculiar honour; and their maxims and discourses, as recorded by historians, prove that they were much accustomed to profound reflection on the principles of civil polity, morality, religion and philosophy.

JEWISH MAGI.

Of the magi of the Jews, it is proved by Lightfoot,[^[5]{.underline}^](#__5__Vol__ii__p__287) that after their return from Babylon, having entirely forsaken idolatry, and being no longer favoured with the gift of prophecy, they gradually abandoned themselves, before the coming of our Saviour, to sorcery and divination. The Talmud, still regarded with a reverence bordering on idolatry, abounds with instructions for the due observance of superstitious rites. After their city and temple were destroyed, many Jewish impostors were highly esteemed for their pretended skill in magic; and under pretence of interpreting dreams, they met with daily opportunities of practising the most shameful frauds. Many Rabbins were quite as well versed in the school of Zoroaster, as in that of Moses. They prescribed all kinds of conjuration, some for the cure of wounds, some against the dreaded bite of serpents, and others against thefts and enchantments. Their divinations were founded on the influence of the stars, and on the operations of spirits, they did not, indeed, like the Chaldean magi, regard the heavenly bodies as gods and genii, but they ascribed to them a great power over the actions and opinions of men.

The magical rites of the Jews were, and indeed are still, chiefly performed on various important occasions, as on the birth of a child, marriages, etc. On such occasions the evil spirits are supposed to be more than usually active in their malignity, which can only be counteracted by certain enchantments.[^[6]{.underline}^](#__6__See_Tobit__chap__viii__v__2) They believe that Lilis will cause all their male children to die on the eighth day after their birth; girls on the twenty-first.[^[7]{.underline}^](#__7__Elias__as_quoted_by_Becker) The following are the means adopted by the German Jews to avert this calamity. They draw arrows in circular lines with chalk or charcoal on the four walls of the room in which the accouchement takes place, and write upon each arrow: Adam, Eve! make Lilis go away! They write also on certain parts of the room the name of the three angels who preside over medicine, Senai, Sansenai and Sanmangelof, after the manner taught them by Lilis herself when she entertained the hope of causing all the Jews to be drowned in the Red Sea.

Josephus, the historian of the Jews, does not allow to magic so ancient an origin among them, as many Jewish writers do. He makes Solomon the first who practised an art which is so powerful against demons; and the knowledge of which, he asserts, was communicated to that prince by immediate inspiration. The latter, continues this historian, invented and transmitted to posterity in his writings, certain incantations for the cure of diseases, and for the expulsion and perpetual banishment of wicked spirits from the bodies of the possessed. It consisted, according to his description, in the use of a certain root, which was sealed up, and held under the nose of the person possessed; the name of Solomon, with the words prescribed by him, was then pronounced, and the demon forced immediately to retire. He does not even hesitate to assert, that he himself has been an eye witness of such an effect produced on a person named Eleazer, in the presence of the Emperor Vespasian and his sons. Nor will this relation surprise us, when we consider the rooted malignity entertained by the Jews to the Christian religion, and this writer’s attempt to appreciate the miracles of our Saviour, by ascribing them to magical influence, and by representing them as easy of accomplishment to all acquainted with the occult sciences.

Innumerable are the devices contained in the Cabala for averting possible evils, as the plague, disease, and sudden death. It directs how to select and combine some passages of scripture, which are believed both to render supernatural beings visible, and to produce many wonderful and surprising effects. The most famous wonders have been accomplished by means of the name of God. The sacred word Jehovah is, when read with points, multiplied by the Jewish doctors into twelve, forty-two, and seventy-two letters, of which words are composed that are thought to possess miraculous energy. By these, say they, Moses slew the Egyptians; by these Israel was preserved from the destroying angel of the wilderness; by these Elijah separated the waters of the river, to open a passage for himself and Elisha, and by these it has been as daringly and impudently asserted, that our blessed Saviour, the eternal Son of God, cast out evil spirits. The name of the devil is likewise used in their magical devices. The five Hebrew letters of which that name[^[8]{.underline}^](#__8__There_is_no_mention_made_of) is composed, exactly constitute the number 364, one less than the days of the whole year. They pretended that, owing to the wonderful virtue
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