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Introduction

Paul’s Idea and Our Perilous Moment


Paul’s Oracle

For the purpose [of the collection] is not that there [should be] relief for others and affliction for you, but rather [it should be] on the basis of equality (ἐξ ἰσότητος). At the present time, your abundance should supply their lack, in order that their abundance may supply your lack, so that there may be equality (ὅπως γένηται ἰσότης). As it is written: “The one who had much did not have more, and the one who had little did not have less.”1


How many persons—indeed, how many Christians—know that Paul spoke of “equality” (ἰσότης) and stipulated, moreover, that equality is both the ground and the goal of relations between Christ believers, between those who enjoy abundance and those who suffer lack? Not many, I suspect, since I have never heard a sermon on this text from a pulpit in capitalist America! But is it not astonishing that, through two thousand years, and with only a few exceptions,2 Paul’s word about equality has been, so to speak, an oracle of silence? It is testimony to the power of the traditional image of Paul as the guarantor of a divinely willed hierarchy that Paul’s exhortation to equality has been effectively silenced.3 If the first, faint echoes of Paul’s invocation of equality are now to be heard in the essays of a few philosophers and theologians,4 it is because these thinkers are acutely aware of the danger that hangs over the present: that structural inequality, like that which once characterized the Roman Empire, may now crush the human spirit. It is the philosophers’ sense of Paul as a contemporary to a perilous moment for humanity that has given Paul’s word of equality its new audibility.5



The Economists’ Bad News

In the years since the global financial crisis of 2007 and 2008, philosophers and theologians are not the only ones who are conscious of the threat that surging inequality poses to our future. Economists bring the distressing news that inequality has now reached historic levels not seen since before the Great Depression.6 Joseph Stiglitz outlines developments in the first decade of the new millennium: “from 2002 to 2007, the top 1 percent seized more than 65 percent of the gain in total national income [in the United States]. While GDP grew, most citizens saw their standard of living erode. In 2010, as the nation struggled to emerge from a deep recession, the 1 percent gained 93 percent of the additional income created by the so-called recovery. Wealth was even more unequally distributed than income, with the wealthiest 1 percent owning more than a third of the nation’s wealth.”7 Since Stiglitz gathered these figures in 2012, inequality has become more extreme: the richest 1 percent of the world’s households now holds more than half of global wealth.8 Indeed, the richest sixty-two persons on Earth now possess more wealth than the rest of humanity combined.9

Working with a unique collection of data from twenty countries, Thomas Piketty concludes that inequality has increased significantly since 1980, especially in the rich countries—the United States, the United Kingdom, France, and Germany.10 Piketty argues that the process by which wealth is accumulated and distributed in market economies based on private property contains a mechanism that pushes toward a high level of inequality. The main driver of inequality is the tendency of returns on capital to exceed the rate of general economic growth. It follows that inherited wealth grows faster than output and wages. “The entrepreneur inevitably tends to become a rentier, more and more dominant over those who own nothing but their labor. Once constituted, capital reproduces itself faster than output increases. The past devours the future.”11

Economists are clear that the inequality we are now experiencing is not the result of market forces alone, which, Adam Smith assured us, would eventually align private returns and social benefits, as if by an “invisible hand.”12 On the contrary, a variety of exploitative strategies, to which economists give the name “rent-seeking,” are responsible for our new, menacing inequality.13 The term “rent” was originally used to describe the returns of capital from land, since the owner of land receives payments by virtue of ownership and not because of anything he does.14 The term “rent” was then extended to include profits from the control of monopolies and further extended to describe all income on capital (interest, dividends, royalties, etc.), insofar as such income is remuneration for ownership of assets, independent of labor.15 As capital has become more dynamic, and as the financial sector has become more sophisticated, new forms of rent-seeking have proliferated—that is, taking advantage of asymmetries of information and taking excessive risks with money borrowed from federal banks at very low rates of interest.16 Stiglitz emphasizes: “But the form of rent-seeking that is most egregious—and that has been most perfected in recent years—has been the ability of those in the financial sector to take advantage of the poor and uninformed, as they made enormous amounts of money by preying upon these groups with predatory lending and abusive credit card practices.”17 Piketty calls attention to another form of rent-seeking that is responsible for the spectacular increase in inequality in the United States and to some degree in Britain: the ability of CEOs to use their control of corporations to garner for themselves larger portions of their firms profits: “the top managers by and large have the power to set their own remuneration, in some cases without limit and in many cases without any clear relation to their individual productivity.”18 Piketty wonders how long such “unprecedented explosion of very elevated incomes over labor” can continue.19

Economists foresee dire consequences of our surging inequality. Piketty concludes that “the powerful forces of divergence [in the global economy] are potentially threatening to democratic societies and to the values of social justice on which they are based.”20 Stiglitz argues that the price of our inequality is an unstable economic system and an imperiled democracy.21 “But even more is at stake: as our economic system is seen to fail for most citizens, and as our political system seems to be captured by moneyed interests, confidence in our democracy and in our market economy will erode. As the reality sinks in that we are no longer a country of opportunity and that even our long-vaunted rule of law and system of justice have been compromised, even our sense of national identity may be put into jeopardy.”22 Beyond the threat to economic and political institutions, Stiglitz sees the erosion of a fundamental moral value—our sense of fair play, our practice of the golden rule: “A basic sense of values should have led to guilt feelings on the part of those who were engaged in predatory lending, who provided mortgages to poor people that were ticking time bombs, or who were designing the programs that led to excessive charges for overdrafts in the billions of dollars. What is remarkable is how few seemed—and still seem—to feel guilty and how few were the whistleblowers. Something has happened to our sense of values when the end of making more money justifies the means, which in the US subprime crisis meant exploiting the poorest and the least-educated among us. Much of what has gone on can only be described by the words ‘moral deprivation.’”23

Economists are aware that the resurgence of inequality after 1980 is due largely to political developments, especially in regard to taxation and finance.24 In the United States, the principle of “one person, one vote” has been replaced by “one dollar, one vote,”25 amplifying the voice of the wealthy in the creation of laws and regulations.26 The existence of a vicious nexus between politics and economics is the subject of an evaluation of American politics by Martin Gilens and Benjamin Page.27 Employing a dataset that includes measures of key variables for 1,779 policy issues, the analysis concludes that “economic elites and organized groups representing business interests have substantial independent impacts on US government policy, while average citizens and mass-based interest groups have little or no independent influence.”28 The findings are troubling for advocates of democracy in America: Gilens and Page conclude that “in the United States the majority does not rule—at least not in the causal sense of actually determining policy outcomes. When a majority of citizens disagrees with economic elites, they generally lose.”29 It is difficult to avoid the implication that the United States is now an oligarchy.30

As a check upon rampant inequality, the economists offer proposals that are practical and realistic: legislation to curb excessive risk-taking by financial institutions,31 regulations to make the banks and credit card companies more transparent and competitive,32 and a progressive annual tax on capital, especially inherited capital.33 Yet the economists’ reform agenda is tempered by recognition of political obstacles and harbors little hope. Piketty comprehends that a progressive tax on capital will require a level of international cooperation and regional political integration that is not within the reach of nation-states.34 Stiglitz owns that the 1 percent will strenuously oppose any change to the economic system and that time is running out for the country to change directions: “Trends more than a quarter century in the making have worsened. Today, hope is flickering.”35



The Crisis of Capitalism

As inequality approaches the maximum that is politically sustainable,36 a number of social scientists have begun to ask whether capitalism is reaching its end.37 As defined by Adam Smith, his heirs, and his critics, capitalism is a “progressive” system that promises public benefits through the unlimited accumulation of productive resources in private hands.38 As a dynamic and expansive system, propelled by risk-taking, capitalism is inherently unstable. Consequently, the history of capitalism has taken the form of a series of crises.39 Not surprisingly, a number of social critics—not only Marx and Engels, but also David Ricardo, John Stuart Mill, and Karl Polanyi—expected to see the end of capitalism during their lifetimes.40 That capitalism managed to survive profound crises, such as the Great Depression, was owing to political and social accommodations: the expansion of democratic institutions, power sharing with labor unions, and the creation of the welfare state.41 But precisely these concessions to the majority have been progressively rescinded since the 1970s, as wealth and power have been concentrated in fewer and fewer hands,42 leaving capitalism with little defense against the next crisis.43

Among the developments that foreshadow the end of capitalism, according to the social scientists, two seem especially consequential: the dissolution of the relationship between capitalism and democracy and the increasing commodification of land and labor. Between 1945 and the 1970s, democracy provided support for capitalism by redistributing portions of the economic gains downward, thereby increasing aggregate demand for goods and services and stimulating growth in production and consumption.44 The means by which the marriage between capitalism and democracy was sustained during the “Trente Glorieuses,” the thirty glorious years between 1945 and 1975,45 was the mobilization of a sufficient base of working-class voters by political parties of the Left and the negotiation of collective bargaining agreements by labor unions exercising their legal rights to strike.46 But as the proportion of returns to capital diminished, the propertied class grew discontented with the constraints of social democracy.47 Capitalists found a way out of the confines of national economies through “globalization.” Since the 1970s, a new wave of globalization has sent jobs to developing countries where wages are dramatically lower, weakening the power of labor unions and significantly increasing inequality.48 Under these circumstances, social democracy was no longer serviceable to the global elite49 and even posed a threat to the neoliberal growth model,50 which valorized market competition and the so-called “freedom of the individual.”51 In the event, democracy was “captured” by the rich, partly through driving down voter turnout among the lower classes and partly through campaign contributions to parties of the Right.52 However, the danger for neoliberal capitalism in dissolving the compact with democracy is now apparent: the rise of “populist” parties vociferously opposed to globalization.53

As ominous as the decline of democracy may be for the future of capitalism, the commodification of land and labor is even more menacing. The inherent logic of capitalism, according to Marx, Polanyi, and others, is the progressive commodification of life: land and labor must be reduced to commodities if capital is to continue to accumulate.54 But among the internal contradictions of capitalism the most fundamental is the loss of the use value of land and labor if commodification proceeds beyond certain limits.55 The continuous commodification of land and labor depletes the value of these resources, paradoxically obstructing rather than enhancing capital accumulation.56 Capitalism can survive in a finite world only if it is restrained by society from following the inner logic of commodification to its end.57 But globalization has now weakened national governments to the point where the political will is lacking to enact laws or to enforce agreements that might slow the accelerating pace of commodification.58

The commodification of labor was already analyzed by Marx in the mid-nineteenth century. Marx not only described the immediate effects of machine production upon workers59 but also observed the way in which the technological displacement of labor by machinery exposed a structural weakness of capitalism: the replacement of workers by machines produces a surplus population of unemployed workers60 but also has the paradoxical effect of suppressing consumption.61 Now the advent of computer technology and, in the near future, artificial intelligence threatens to do to the middle class what industrial production did to manual workers in the nineteenth century: clerical workers, programmers, educators, managers, lawyers, bankers, stockbrokers, and other white-collar professionals will be replaced by intelligent machines.62 The result will be unemployment in the range of 50 percent by the middle of the century, according to social theorist Randall Collins63: “a tiny capitalist class of robot owners” will become astronomically rich but will eventually find that their product “cannot be sold because too few persons have enough income to buy it.”64

As technology presses toward the full commodification of labor, the “counteracting factors”65 that have hitherto saved capitalism from self-destruction have been greatly attenuated. Among these factors are job creation, market expansion, financial speculation, government employment, and education.66 But the spread of digital technology through the global market now threatens to block the “escapes” that have previously preserved capitalism. Collins predicts that job growth in the field of artificial intelligence will be miniscule; new labor markets will be constrained by global competition among job seekers; computerized, algorithmic trading will make workers redundant in the financial industry; political forces will constrain discretionary spending on government projects; and education will fail to absorb the unemployed because of problems financing educational institutions.67 With all of the countervailing forces rendered inoperative, what can prevent unemployment from soaring until inequality reaches an historic apex?68

While rampant commodification of land and labor may represent the gravest threat to capitalism, a variety of other, interrelated problems makes the survival of capitalism unlikely. Wolfgang Streeck summarizes developments that have devastated the economic and political landscape since 2008: “declining growth, intensifying distributional conflict; the rising inequality that results from this; vanishing macroeconomic manageability, as manifested in steadily growing indebtedness and a pumped-up money supply; the suspension of postwar capitalism’s engine of social progress, democracy, and the associated rise of oligarchic rule; the omnipresence of corruption of all sorts, in response to intensified competition in winner-take-all markets with unlimited opportunities for self-enrichment; the erosion of public infrastructures and collective benefits in the course of privatization; the failure after 1989 of capitalism’s host nation, the United States, to build and maintain a stable global order; etc.”69

Consequently, a number of social scientists are now answering the question Does capitalism have a future? in the negative. Immanuel Wallerstein judges that the current crisis of capitalism is “structural” and cannot be countered by tactical adjustments.70 Among the structural impediments Wallerstein names the exhaustion of natural resources (necessitating environmental repair) and the impossibility of pacifying the growing number of unemployed and discontented workers.71 Wallerstein does not venture to predict what kind of system will replace capitalism but clearly regards the current cycle of rising costs and global disorder as a death spiral, which will make the restoration of a stable capitalist system impossible.72 In keeping with the account of developments since 2008 (summarized above), Wolfgang Streeck diagnoses the condition of contemporary capitalism as one of “multimorbidity.”73 That the syndrome of capitalism’s infirmities is untreatable is not merely a consequence of their multiplicity, however, but a result of the “destruction of collective agency in the course of capitalist development.”74 Therefore, what will come after capitalism, in the final crisis that is now underway, Streeck suggests, is not socialism or some other well-defined system but an “interregnum”—that is, “a period of social entropy, or disorder,”75 characterized by economic stagnation, oligarchic redistribution, plundering of the public domain, and global anarchy.76

For those who must live through the period when capitalism hangs in limbo, social scientists foresee a precarious existence. Individuals will have to adapt to constant disruptions in a social matrix from which collective institutions have been eroded.77 Streeck summarizes the survival skills needed by users of postcapitalism’s entropic social networks: “coping, hoping, doping, and shopping.”78



The History of Inequality

Perhaps a historian may be forgiven for finding the predictions of the social scientists too pessimistic, or optimistic, as the case may be, depending upon one’s perspective. In the longue durée, inequality appears to be a constant feature of human society since the beginning of the Holocene.79 The domestication of plants and animals made possible the accumulation and preservation of surplus resources.80 The archaeological remains of Mesopotamian villages from the sixth millennium BC reveal that the surpluses accumulated by agriculture and animal husbandry were unevenly distributed.81 At Tell Arpachiyah (outside Mosul) archaeologists discovered a house of a dozen or more rooms containing exquisite polychrome pottery, alabaster vessels, steatite amulets, various figurines, beads of limestone and quartz, and a number of stone seals—evidently the residence of an elite family.82 A necropolis from the fifth millennium BC found at Varna on the coast of the Black Sea reveals an uneven distribution of grave goods: fewer than one in ten contains significant deposits.83 One burial in particular (evidently that of a chieftain) was spectacularly rich: the man was covered in gold ornaments, originally attached to his clothing, while his arms and other parts of his body were sheathed in gold.84 In the states where agriculture first developed (Sumer, Akkadia, Egypt), political and military regimes increased inequality and social stratification by ensuring that accumulated surpluses could be defended and transmitted within families from generation to generation.85

The abundance of evidence supplied by texts and archaeology permits historians to form a more detailed portrait of the degree of inequality in the Roman Empire.86 From the second century BC onward, the fortunes of senatorial families escalated as Roman power expanded across the Mediterranean.87 The creation of a permanent autocracy by Augustus and his successors led to the consolidation of vast fortunes in the hands of the emperors and their supporters.88 Pliny the Younger claims that “six owners were in possession of half of the province of Africa at the time when the Emperor Nero had them put to death.”89 Archaeological investigations at Pompeii reveal a trend toward the concentration of urban real estate in fewer hands over the period from the second century BC to the destruction of the city in AD 79: smaller dwellings were absorbed into grand mansions, indicative of increasing inequality and the diminishing presence of “middling” households in the urban landscape.90 Historians like Walter Scheidel who seek to quantify inequality in the Roman Empire conclude that the richest 1 or 2 percent absorbed up to a third of the total output of the economy and that no more than a tenth of the population enjoyed incomes above the subsistence level.91

It is the thesis of the recent book by Walter Scheidel that only violent shocks and catastrophes have served to diminish inequality and narrow the gap between the rich and the poor over the broad sweep of observable history from the Stone Age to the present.92 Scheidel’s detailed, cross-cultural, and comparative analysis demonstrates that inequality has been reduced by four kinds of violent disruptions in the established order: mass-mobilization warfare, transformative revolution, state collapse, and lethal pandemics.93 Scheidel argues that the first two types of crisis gained sufficient strength to reduce inequality only in the twentieth century, when the two world wars and the communist revolution wiped out elite fortunes and redistributed resources on a dramatic scale.94 In preceding centuries, wars and internal revolts tended to render the distribution of resources more rather than less unequal.95 For most of history, state failures and deadly epidemics were more consistent causes of leveling in society: in the former case because the rich had more to lose in a systems collapse,96 in the latter because the resulting scarcity of labor raised its price relative to rent.97

Scheidel supplements his analysis with consideration of less-violent alternatives to the four great levelers. He finds that land reform, debt relief, and economic recession had only short-lived effects upon the distribution of wealth and income.98 Further, Scheidel argues that democracy, when not accompanied by violence, has had an ambiguous and inconsistent impact upon inequality99 and that gains to income achieved by education have proven to be highly vulnerable to economic crises.100 Scheidel summarizes: “Across a wide range of societies and different levels of development, stability has favored economic inequality.”101 Looking to the future, Scheidel sees a world in which violent “leveling events” are less likely to occur.102 Mass-mobilization warfare, for example, has run its course: future wars will be fought not by large armies of infantry but by robot drones, smart bombs, and cyber weapons.103 Yet as the violence that reduced inequality in past centuries diminishes so does the prospect for a more-equal future.104

Scheidel acknowledges that his reading of the history of inequality is “depressing” and that his conclusion that violence has been the only consistent cause of leveling is “exceedingly bleak.”105 Perhaps it is always the case that “the angel of history, his face turned toward the past . . . sees only a single catastrophe, which incessantly piles up ruin upon ruin and hurls it at his feet,” as in Walter Benjamin’s famous ekphrasis.106 Yet the philosophical historian, who is concerned not only with showing how things have been107 but also with how things might be, may be excused for wishing that Scheidel had paid more attention to moments in the past when an idea blazed up, however fleetingly, that could have summoned a more egalitarian future. It is noteworthy that in a book of five hundred pages only a very few paragraphs are devoted to the role of ideas, specifically egalitarian ideology, in reducing inequalities of income and wealth.108 It is remarkable that the names of the modern thinkers of economic democracy, such as Marx and Polanyi, do not appear in the work. More remarkable still is that an historian of Greece and Rome should make no mention of Ephialtes in his account of how a more-equal polity was achieved at Athens in the fifth century BC109 and no mention of Gaius Gracchus, Rome’s most ambitious social reformer, whose legislation was aimed at alleviating the poverty of the plebs.110 Predictably, Scheidel demurs: “What matters for the purposes of this study is whether ideology can be shown to have acted as an autonomous and peaceful means of leveling: whether it has brought about substantial economic equalization outside the context of violent shocks. This has not normally been the case.”111



The Rebirth of the Idea of Equality

What is missing from Scheidel’s profoundly pessimistic analysis of history has resurfaced with force in the writings of a group of (mostly Marxist) philosophers. Under a variety of rubrics (radical democracy, emancipation, communism, etc.), these philosophers invoke “equality” as the sole idea capable of challenging the power of oligarchy and creating an exit from the corrupt and dying world order.112 Whether owing to the conditions of their birth and upbringing or because of militant involvement in the causes of workers,113 these philosophers write with a concreteness and pathos about the destructive effects of global capitalism upon the unemployed, the poor, the sick, and the elderly that has no counterpart among the social scientists and the historians. Witness Alain Badiou’s bitterly ironic account of the purposes of “capital’s executives” in the measures dictated to governments in the wake of the global financial crisis of 2007 and 2008:

This is so that the rich can continue to get rich while paying fewer taxes; so that the workforce of firms can be reduced with numerous redundancies and extensive restructuring; so that everything which is public can be privatized, and thereby ultimately contribute not to the public good (a particularly “anti-economic” category) but to the wealth of the rich and the maintenance (costly, alas) of the middle classes, who form the reserve army of the rich; so that schools, hospitals, housing, transport, and communication—those five pillars of a satisfactory life for all—can initially be regionalized (that is a step forward), then exposed to competition (that is crucial), and finally handed over to the market (that is decisive) in order that the places and resources where and with which the rich and semirich are educated, treated, housed, and transported cannot be confused with those where the poor and their like struggle to get by; so that workers of foreign origin, who have often lived and worked here for decades, can have their rights reduced to nothing, their children targeted, their statutory papers rescinded, and have to endure the furious campaigns of “civilization” and “our values” against them . . . ; so that the countless social “privileges” on which the lower classes are getting fat can be hunted down; so that bloody military expeditions can be mounted the world over . . .114


More impressive than the candor and passion with which Badiou writes of the impact of globalized capitalism upon society, and especially the most vulnerable,115 is the accuracy of the philosopher’s diagnosis of what is happening at this moment in history. Rather than forecasting the end of capitalism or hailing the arrival of an entropic “interregnum” or accepting the return of that inequality which has characterized societies throughout history, Badiou identifies what we are now experiencing as “an unprecedented regression” to an older form of political economy in which an “imperial oligarchy” has “unlimited power” over the world.116 Strikingly, the conclusion of the philosopher Badiou converges with the findings of the political scientist Jeffrey Winters—that a regressive distribution of wealth and power is underway.117 According to Winters, the difference in “material power” between the top one hundred households and the bottom 90 percent now approximates the difference between a senator and a slave in the early Roman Empire.118 Nor is Badiou reluctant to name the group responsible for this “retrograde consummation of the essence of capitalism” in terms that evoke the Roman emperor and his cartel in their exploitation of the Mediterranean: “It is a regime of gangsters.”119 Badiou asks: “How can we accept the law of the world being laid down by the ruthless interests of a camarilla of inheritors and parvenus?”120

The most rigorous and challenging thinker of equality in this generation is Jacques Rancière, professor of philosophy (now emeritus) at the University of Paris VIII (St.-Denis). In a series of wide-ranging and fruitful investigations, Rancière has pursued the idea of equality in interdisciplinary fashion through the fields of labor, education, politics, aesthetics, and philosophy.121 Trained in the Greek and Latin classics before turning to philosophy,122 Rancière was able to follow the principle of equality back to its évidence première in democratic Athens.123 Rancière’s research in the archives of French workers in the period spanning 1820 to 1850 acquainted him with the efforts of workers to emancipate themselves from the ways of being assigned to them by capitalist society124 and led him to the conclusion that “all intelligences are equal”125 in operation if not in effect. Consequently, Rancière embraced equality not only as a principle but also as a method, which consists in the verification of the presupposition that intelligence is the same in all of its operations and belongs to everybody.126

Rancière comprehends that the assertion of equality by the dēmos (the ordinary free citizens) of Athens in the fifth century BC was a primal disruption in the entitlement of the well-born and the well-off to govern.127 The notion that any artisan or shopkeeper whatsoever—men without wealth or special merit, men whom Aristotle tells us “had no part in anything”128—should share in the ruling of the city on the basis of equality was the scandal upon which democracy was founded.129 “The dēmos attributes to itself as its proper lot the equality that belongs to all citizens.”130 Rancière insists that “politics exists only when the natural order of domination is interrupted by the institution of a part of those who have no part.”131

The men of substance at Athens, naturally, regarded the claim to equality by the multitude of ordinary citizens as a fundamental “miscount” of their value to society, a “wrong” that could only be set right if the common people were willing to accept the positions and occupations assigned to them by their birth and corresponding to their capabilities.132 The attempt by the rich and the powerful to enforce the unequal distribution of places and roles in society Rancière calls by the provocative name of “policing.”133 The legitimation of the regime of inequality requires, moreover, that the mass of men accept their conditions as natural, as contributing to the greater good of the community.134 Indeed, the acquiescence of the common people became all the more necessary after the democratic rupture in the status quo at Athens demonstrated that government by the high-born and the rich was neither inevitable nor immutable.

At this point, intellectuals—orators and philosophers, mostly—made themselves useful to the oligarchs by seeking to persuade the people that the places to which they had been assigned by birth and occupation were the places where they actually belonged.135 Plato is Rancière’s prime example of a purveyor of the logic of inequality.136 In the Republic, Plato argues that workers should remain in their places for two reasons: first, because their work leaves no time to debate in the agora or to make decisions in the assembly; second, because workers have only those aptitudes for which they are adapted by nature.137 In order to persuade craftsmen and farmers to accept their relegation to the anonymity of work and reproduction, Plato proposes the contrivance of an “opportune falsehood”: the myth that God mixed iron in the souls of the artisans but gold in the souls of the rulers.138 If men can be induced to believe this myth, or to live as if it were true, then the unruly beast of democracy can be crushed and the presupposition of equality falsified.139

Rancière sees a connection across the centuries between intellectuals who are reluctant to acknowledge the power of the people, who exhibit an antipathy to democracy—a perspective that links ancient philosophers such as Plato and Aristotle to modern sociologists such as Pierre Bourdieu in the presupposition of inequality.140 Whereas Plato made inequality a “story” that had to be believed in order to become effective, Bourdieu makes inequality a condition imposed upon social classes and reinforced by subtle cultural and symbolic mechanisms.141 To be sure, equality remains a goal for the social scientists but one that is impossible to attain in practice, since the game of reciprocity is controlled, in the last instance, by relations of domination.142 Indeed, Rancière judges that the starting point of every science that seeks to move from inequality to equality effectively dooms the project from the outset because it reproduces the presupposition that there are two kinds of intelligence: that of the dominated masses who are ignorant of the causes of their oppression and that










Notes




















































































































































































OEBPS/nav.xhtml


Contents



		Cover


		Half Title


		Series Page


		Title Page


		Copyright


		Dedication


		Contents


		Acknowledgments


		Abbreviations


		Introduction: Paul’s Idea and Our Perilous Moment


		Chapter 1: Obstacles to a Retrieval of Paul’s Idea


		Chapter 2: The Provenance and History of the Idea of “Equality”


		Chapter 3: Inequality in the Roman Empire


		Chapter 4: Inequality in Roman Corinth


		Chapter 5: The Emergence of Paul’s Concern about Inequality


		Chapter 6: Paul’s Appeal to “Equality” in the Collection for the Poor


		Epilogue: The Future of Paul’s Idea?


		Bibliography


		About the Author







Guide



		Cover


		CONTENTS


		Chapter 1








OEBPS/Images/cover.jpg
THAT THERE
ING:Y
EQUALITY

PAULS APPEAL for PARTNERSHIP
inthe COLLECTION

L. L. WELBORN





OEBPS/Images/Infinity_symbol_TM.jpg





