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Chapter 25 — A Message for the World
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I return finally to the breadth of the Gospel's invitation. The purpose of this book is not to erase distinctions among religions or to claim that all beliefs are identical. It is to insist that no institution has the right to prevent any human being from examining Jesus and the message recorded in the Bible.


John 3:16 — King James Version

“For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life.”


The verse speaks of the world and of whosoever believes. In my reading, it is not an invitation for one group to declare that the very question of Jesus belongs exclusively to its members. People may accept or reject the Gospel's claims, but they should be free to consider them honestly. A person is more than an inherited label.

Reading as an act of responsibility

The Samaritan woman did not merely receive words; she went to her community and spoke. The people who heard could then respond to the question she raised. I want readers of this book to adopt the same seriousness: do not receive a teaching only because I have written it. Read the passages for yourself and ask whether my interpretation is supported by what you find.


John 4:42 — King James Version

“And said unto the woman, Now we believe, not because of thy saying: for we have heard him ourselves, and know that this is

indeed the Christ, the Saviour of the world.”


The people distinguish the woman's testimony from their own encounter. This is a fitting conclusion to these chapters. Teachers may open the door, but the reader must still listen, examine, and decide. Truth is not honored when questions are forbidden.

I close this section with an invitation to act with humility toward people of other backgrounds, to avoid inventing condemnations, and to look for the fruits of faith in mercy, honesty, and responsibility. My interpretation is offered for consideration by all humanity.

All humanity is the intended audience

When I say that the message of Jesus is for all humanity, I am expressing a central interpretation of this book. John 3:16 speaks of God's love for the world and extends its promise to 'whosoever believeth.' I read that invitation as broader than any human organization's membership list. This does not mean every religion teaches the same doctrine, and it does not mean the Gospel erases the significance of faith. It means that nobody should be prevented from hearing and examining the message merely because of birth, nationality, or religious background.

Invitation is not possession

A messenger can carry a letter but does not become the owner of every person to whom it is addressed. In a similar way, teachers can introduce the teaching of Jesus without claiming ownership of Jesus or of the conscience of every listener. Christians may disagree with my phrasing, and readers from other traditions may reject the Gospel's claim. Both may still examine the words carefully. The purpose of an invitation is to allow a genuine response, not to disguise pressure as generosity.

Witness and responsibility

The Samaritan woman's invitation, 'Come, see,' provides a model for the tone I want in this book. It points to something the listener may investigate. A reader who agrees with me should remain capable of asking questions; a reader who disagrees should not be mocked. The truth of a teaching cannot be established by how loudly its followers condemn people outside their group. The ethical fruits of what we believe deserve close examination.

A message addressed beyond membership rolls

When I say that Jesus' message is for all humanity, I do not mean that religions possess identical doctrines or that everyone already agrees with the Gospel. My claim is about the breadth of the invitation to listen and respond. A person does not need permission from a denomination to open the Bible, read what it says about Jesus, or consider its implications. Institutions may help people learn, and religious communities can serve important purposes. They become dangerous when they treat the central message as their personal possession and deny others the freedom to examine it.

The world and the individual conscience

The language of “the world” in John 3:16 and “the Saviour of the world” in John 4:42 shapes my understanding of the book's audience. The reader might be Christian, a member of another religion, uncertain, or openly skeptical. Each deserves a clear presentation rather than a demand for conformity before discussion begins. The text contains particular claims about belief and salvation, and I do not conceal them. But the presence of those claims is not a reason to threaten, insult, or silence readers who do not yet accept them. Truthful explanation and freedom to examine belong together.

Invitation rather than possession

The Samaritans' response in John 4 offers a strong ending to this sequence of chapters: they move from hearing the woman's testimony to hearing Jesus for themselves. Their words distinguish secondhand testimony from personal encounter. I want my own writing to function in a similar way. These pages should not ask people to surrender judgment to the author. They should invite comparison with Scripture, reflection on the character of the teachings, and honest assessment of how one lives. The message is not made greater by attaching a religious label to it. It becomes a serious subject for every human being willing to read, question, and consider.

A message addressed beyond the familiar circle

I speak of all humanity because the question of truth does not end at the border of a nation, denomination, language, or family history. A person born far from the places named in the Gospels is still capable of reading the account and asking what it means. John 3:16 uses the language of the world and of whoever believes. In this book I interpret that breadth as a challenge to religious gatekeeping. The invitation is broad, even though sincere readers and traditions disagree over its theological meaning.

What inclusion does and does not mean

To say the message may be examined by everyone is not to claim that all religions already teach the same doctrine or that differences are imaginary. Such a claim would fail to respect the seriousness with which other people hold their beliefs. Inclusion begins with the reader’s right to encounter the text without insult, pressure, or a demand to deny their background merely to ask a question. I ask readers to evaluate what is written, the interpretation offered, and the conduct that follows from accepting that interpretation.

A conversation that outlives the messenger

John 4:42 records people explaining that they have heard for themselves. This is an important measure of trustworthy teaching. The teacher’s task is not to cultivate permanent dependence on the teacher’s status. It is to make the material understandable enough that learners can return to it, check the wording, and think. This is why I have insisted on writing out Bible passages in this book rather than giving only chapter and verse numbers. Readers should be able to see the words we are discussing and distinguish them from my reflections.

An invitation to practice

The challenge of these five chapters is practical. Read the dialogue at the well without inventing the woman’s untold history. Notice the difference between an everyday need and Jesus’ promise of life. Examine whether worship is joined to honest conduct. Speak about faith without belittling those who disagree. Finally, invite people to consider the message for themselves. I do not ask anyone to pretend that interpretation is easy or that every question has been answered. I ask for the seriousness, humility, and care that genuine reading requires.

An invitation addressed to human beings, not labels

To say that the message is for all humanity is to speak about the reach of an invitation, not to assert that every tradition already agrees on its content. People differ deeply over Jesus, Scripture, salvation, and worship. Those differences should be recognized without turning a disagreement into contempt. The central claim of this book is an interpretation offered to readers of every background: no religious organization owns Jesus as private property, and no person should be barred from reading, questioning, or responding to his teaching merely because of a label inherited at birth.

Imagine a reader who is curious about the teaching of Jesus but is afraid that opening the Bible means abandoning family, culture, and community before asking a single question. This book should welcome that reader without demanding an immediate declaration. It should also welcome a Christian who has read familiar passages for many years and wishes to revisit them carefully. An invitation is not weakened by patience. A conviction offered freely can be examined more honestly than a conviction enforced through fear.

An inclusive audience also places obligations on the author. I must not mock another faith, pretend to speak for its adherents, or convert interpretation into an invented quotation. When I argue that the meeting at the well carries a message of openness, I should show the words and the context that lead me to that conclusion. Readers may disagree with my interpretation. They should still be able to see clearly how I arrived at it and which questions remain open. That is part of treating humanity with dignity.

At the end of this sequence of chapters, the Samaritan woman is not simply an illustration of a theory. She is a participant in an unfolding encounter. She speaks, listens, questions, and carries news beyond the original meeting place. Her presence reminds us that the message of a book may travel through unexpected people. The task of a faithful teacher is not to determine in advance who is worthy to hear, but to explain the teaching with clarity and leave space for genuine understanding.

An invitation without ownership

When I say that the message of Jesus is for all humanity, I am presenting the theological conviction that guides this book. I am not asserting that every religion interprets Jesus in the same way, or that disagreement disappears when people meet respectfully. A Christian, a Muslim, a person shaped by another tradition, and someone without a religious affiliation may begin with very different understandings. The invitation I defend is the opportunity to encounter the words and actions presented in the Gospel without first being denied a place in the conversation.

We should distinguish the reach of a message from universal agreement about that message. A book offered to everyone will not be accepted by everyone; the right to examine it includes the right to disagree. If I write that Christ’s message concerns the world, the reader should

understand that as my reading of the Gospel and not a description of what all people already believe. The reader may evaluate my interpretation by returning to the passage and considering the argument presented.

There is a danger when a community treats its institutions as though they own the subject they teach. A teacher may feel that only people inside the same denomination should ask serious questions, or that a person’s upbringing determines whether their reading deserves attention. Such an attitude confuses a custodian of teaching with the owner of truth. Schools, congregations, and traditions can preserve learning and offer valuable guidance; they should not use their role to silence sincere inquiry.

An equally serious mistake is to turn an inclusive invitation into indifference about conduct. Inviting every person to read is not the same as declaring every action good. This book repeatedly asks its readers to consider mercy, honesty, repentance, and the treatment of others. A message offered without discrimination still asks for personal reflection and responsibility. Openness concerns who is allowed to listen; moral seriousness concerns how a person responds.

The people who heard the Samaritan woman eventually speak of listening for themselves. That movement offers a fitting method for this book. Let the testimony encourage interest, let the text be examined carefully, and let the reader make a thoughtful response. No pastor, writer, or religious group can perform another person’s act of understanding by force. The most responsible final invitation is therefore neither flattery nor threat. It is a request: read the account, ask what it says, consider what it means, and examine how you live.

A universal audience without erasing differences

When I say that the message of Jesus is addressed to all humanity, I am stating the central interpretation of this book. I am not claiming that every religious tradition agrees about who Jesus is or what salvation means. A Muslim, a Jew, a Christian, a person of another faith, and a reader without religious affiliation may approach the same words with different convictions. The invitation of this book is to read carefully and consider the teaching. No one must pretend to belong to a denomination before they can ask what a passage means.

The Samaritan woman's conversation offers a model of engagement rather than a command to avoid difficult differences. She speaks from the experience of her own community; Jesus responds within the particular religious setting of the narrative. The story is meaningful precisely because a barrier existed. If the account is retold as though Jews and Samaritans had no disagreements, its force is weakened. The reader is invited to notice how conversation proceeds in the presence of disagreement, not in its absence.

This broader audience also changes how a writer should speak. Religious terms can be explained rather than assumed. A reader unfamiliar with the Bible may need to know why water, a well, and an argument about a worship location matter to the story. A longtime

church member may need the opposite reminder: familiarity with the terms does not guarantee understanding. Each deserves enough context to follow the reasoning, enough honesty to distinguish quotation from interpretation, and enough freedom to weigh the claims without insult.

Finally, a message meant for the world should be accompanied by conduct that respects the world of people who hear it. Coercion, mockery, and manipulation do not become respectful simply because someone attaches sacred language to them. In the author's view, the strength of the message is better shown through patient explanation, humility, and lives shaped by mercy and truth. I ask readers to test these reflections against the biblical text and to recognize that responsible disagreement can be part of the search for understanding.

A worldwide invitation and the responsibility to explain it fairly

The expression “all humanity” is central to the purpose of this book. It includes the person who reads the Bible daily, the person who has never entered a church, the person whose family follows another religion, and the person uncertain about what to believe. Inclusion here describes the intended audience and the openness of the invitation; it does not mean that every tradition holds the same teachings or that every reader will reach the same conclusion. To make a message available to all people is different from declaring that every person already agrees with it.

This distinction affects the language a writer chooses. If I tell readers that Jesus should not be treated as the property of one denomination, I must also explain that other faith communities may understand Jesus differently. Respecting those differences is an act of accuracy, not an abandonment of my conviction. The most honest invitation is one that lets the reader encounter the words and claims of the Gospel rather than demanding submission to the author’s social identity or religious organization. I hope readers will test my reasoning and return to the passages discussed.

An inclusive invitation also creates a responsibility not to conceal the difficult parts of the text. A writer cannot call for careful interpretation and then ignore a passage whenever it raises a challenge. There may be disagreements about salvation, judgment, repentance, and the meaning of belief. They deserve to be addressed openly, with the relevant passages presented faithfully and interpretations clearly marked. The reader should be equipped to think, not pressured to confuse the author’s conviction with a universal consensus.

As a practical application, imagine giving this book to three readers: a committed Christian, a follower of a different religion, and someone with no declared religious identity. They may begin at different places and ask different questions. None should be told that sincere questions disqualify them from reading. All can be invited to examine the account of the Samaritan woman, reflect on the words attributed to Jesus, and decide what the encounter

asks of their own life. The purpose is to make careful reading possible across boundaries while preserving the distinctive argument I am presenting.
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Chapter 26 — Salvation Is More Than a Religious Label
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A person may inherit a religion in childhood without choosing the country, family, or community in which that religion is taught. Later that person may devote years to its customs. But the question at the heart of these pages is not simply, “What is your religion?” It is, “What does your life reveal about your relationship with God, and what have you understood from the words of Jesus?”

The distinction between a religious label and salvation is not an attack on people who love their communities. Parents teach their children, neighbors gather to support one another, and congregations serve those in need. The difficulty comes when a label is mistaken for the whole of spiritual life. A person can be familiar with a religious vocabulary yet remain unable to explain the meaning of repentance, grace, and the responsibility to treat others fairly.

The message I want readers to examine is not that every religion makes identical claims about salvation. That would conceal real differences. Rather, I ask whether any leader should treat salvation as private property, available only by submitting to that leader’s title or financial demands. The words of Scripture and the human claims made about Scripture must be considered separately.

My argument in this book is that the message of Jesus should not be treated as the private property of a denomination. The invitation to examine that message belongs to all humanity. I do not claim that every religious tradition understands Jesus in the same way. Rather, I ask the reader to begin with the biblical text and to make room for honest thought.

When I speak about salvation, I am concerned with spiritual life and restoration, not a status awarded by a human organization. Salvation cannot be bought with money, and it should not be treated as a reward a leader can distribute to loyal followers. The biblical language is centered on divine grace and life through Jesus Christ.


Ephesians 2:8–9 (King James Version) “8 For by grace are ye saved through faith; and that not of yourselves: it is the gift of God: 9 Not of works, lest any man should boast.”


A gift is not merchandise. The passage does not say that spiritual responsibility becomes unnecessary; it means that boasting about one’s own power is misplaced. In my reading, salvation calls for humility, gratitude, and an honest examination of one’s way of living. Religious activity without transformed conduct may conceal the very condition that needs attention.

The question of assurance

The manuscript asks whether salvation can be lost or taken from someone. I distinguish two matters. First, no human leader should claim independent power over another soul. Second, Christians disagree about whether and how a person may fall away from salvation. The source notes develop the first claim strongly; the second requires a fuller examination of Scripture rather than a slogan.

The aim is not to frighten the reader into obedience to a religious authority. The aim is to ask what it means to remain faithful, to repent, and to trust the God whom the Scriptures describe.

Further reflection

Grace raises a question for conduct. If salvation is described as a gift, should a person become proud of possessing it? I think the opposite should follow: gratitude should make a person less boastful, more mindful of need, and slower to condemn strangers. The gift cannot become a badge of superiority over those who were born into a different tradition.

A reader may ask whether assurance of salvation is permanent. Christians have interpreted the biblical warnings and promises differently: some emphasize the perseverance of those genuinely saved, while others emphasize the danger of falling away. I acknowledge these differences without claiming that all Christians agree. My own interpretation should be weighed against the biblical passages under discussion.

Inheritance is not a final argument

Most people first encounter religion through family and community. Those relationships often provide care, language, and a sense of belonging. Yet inheritance alone cannot establish that every interpretation received in childhood is correct. A mature reader should be able to ask what a sacred text says, how it has been interpreted, and whether a teacher is using fear or status to avoid examination. My concern is not to dishonor parents or religious elders but to distinguish loyalty to people from responsibility to truth.

Grace and boasting

Ephesians 2:8–9 is central to this chapter because it presents salvation as God's gift rather than an achievement that invites boasting. A gift does not authorize contempt for people who stand outside one's religious circle. In my view, the language of grace ought to produce gratitude, humility, and mercy. The verse also does not say that every religious debate has been settled; disagreements over assurance and perseverance remain. Such differences should be acknowledged rather than hidden behind confident slogans.

When the label conceals the life

A person may know the accepted words of a community and yet practice dishonesty, cruelty, or exploitation. Another may be unfamiliar with those words but willing to listen, question, and act with compassion. I do not present those observations as a replacement for what the

Bible teaches about faith. I raise them to ask whether a religious title has become a substitute for self-examination. The teaching of salvation deserves more seriousness than branding.

The difference between an invitation and ownership

A religious community may introduce a child to Scripture, provide a place to learn, and give language to questions of faith. These are genuine services. But an invitation to study is different from a claim of ownership over the person who studies. If a teacher presents the message of Jesus, the teacher becomes responsible for presenting it faithfully; the message does not become the teacher’s private property. This distinction is central to the argument of this book. The reader should be free to ask what Jesus actually said, how listeners responded, and where later customs may have been confused with the words of the text.

An encounter at the well

Consider again the Samaritan woman in John 4. The conversation begins with an everyday request for water. It grows into a discussion of living water, the woman’s life, the place of worship, and the identity of the Messiah. Jesus does not first demand that the woman join a Jewish religious institution before speaking with her. The narrative also does not say that the religious differences between Jews and Samaritans were imaginary. Rather, it presents a conversation across a boundary that the speakers themselves recognize. My interpretation is that readers should allow this scene to challenge the idea that an individual’s birth community permanently prevents the person from hearing and examining Jesus’ message.

Faith must not become a transaction

When money, status, or personal loyalty are treated as the price of spiritual acceptance, it becomes difficult to tell whether a person is responding to God or trying to satisfy the demands of an institution. The message of grace discussed in Ephesians 2:8–10 gives this book a standard against which to examine such practices. Grace cannot properly be sold as a product, and good works should not be reduced to publicity for the one who performs them. Those who serve quietly, forgive an offense, or care for a stranger may be practicing virtues that no title can adequately advertise. This is an application of the passage, not a claim that it decides every question about the relationship between religions.

Questions for the reader

If your faith has been inherited, what parts have you investigated for yourself? If you lead a congregation, have you allowed members to compare your teaching with Scripture without fear? If you belong to no religion, can you examine the words of Jesus without assuming you must accept every later institutional claim in advance? These questions are addressed to all readers. The purpose is not to erase conviction or to demand agreement with my interpretation. It is to make room for conscientious reading and a life that bears truthful fruit.

A reader’s inquiry: who may come?

Imagine two neighbors who have grown up with very different religious customs. One knows Christian prayers by heart but has rarely considered the needs of anyone outside the congregation. The other has no Christian upbringing and asks sincere questions about Jesus, justice, forgiveness, and the meaning of life. A responsible teacher does not measure the value of these human beings by how easily they repeat familiar vocabulary. The teacher welcomes both into a serious examination of the message. This example illustrates the author’s conviction that the invitation presented in the Gospel should not be treated as the private property of an institution. It does not establish that every religion interprets salvation alike, nor does it require us to pretend that deep doctrinal differences are absent.

Religious identity can offer a family history, a place of belonging, a language for prayer, and a community of mutual support. Those gifts deserve acknowledgment. Yet none of them gives a member permission to look down upon a stranger. A name on a membership record cannot substitute for truthfulness in business, reconciliation at home, or compassion toward a person who has no way to repay a kindness. In the author’s reading, a community best bears witness to its message when it makes room for questions, refuses coercion, and serves people without first demanding that they adopt its label. Hospitality is not the same as agreeing with every idea; it is the decision to treat a person with dignity while differences are discussed.

A question for a congregation follows: what happens when a visitor says, “I do not understand your teaching”? Does somebody offer an explanation with patience, or does the visitor become the target of ridicule? The second response turns faith into a social test. The first creates conditions in which genuine learning is possible. It is possible to hold firm convictions while admitting that understanding cannot be forced. The invitation can be announced; the individual’s conscience cannot simply be seized. This distinction becomes especially important when a leader claims to speak for God. The reader should examine not only the content of a message but the methods used to deliver it.

The Difference Between an Invitation and a Religious Boundary

An invitation asks a person to listen, reflect, and respond. A boundary imposed by an institution may instead ask that person first to adopt a particular name, membership, or inherited custom. These are not necessarily the same thing. In the interpretation presented in this book, the message of Jesus must be examined for what it teaches about the human relationship with God, rather than being treated as the private possession of one religious association. That is the central claim the author is advancing; it should not be confused with a claim that every religious tradition agrees with it.

Consider two neighbors who serve a family after a disaster. One knows the language of church membership and attends services regularly. The other belongs to a different faith tradition but provides food, shelter, and respectful attention. Their actions alone do not settle every theological question about salvation. They do, however, expose a practical problem: a label cannot be substituted for compassion, and outward affiliation cannot relieve a person of the obligation to love others. A thoughtful reader should resist both premature condemnation and premature certainty.

Faith, repentance, mercy, and moral conduct need to be discussed in their proper relationship. Good conduct is not a receipt that proves a person has purchased salvation. Conversely, claiming salvation while refusing accountability does not make harmful behavior harmless. A person who wrongs a neighbor should not use religious vocabulary to avoid apologizing, restoring what can be restored, or changing direction. It is precisely in these difficult situations that the meaning of repentance moves from an abstract teaching to lived responsibility.

The Samaritan woman at the well illustrates the importance of beginning with a human encounter. Jesus spoke with someone across social and religious divisions. Readers may debate the larger theological conclusions, but the narrative itself warns against assuming that only one familiar group deserves an honest conversation. In presenting salvation as a message addressed to humanity, this book invites readers to consider the encounter before defending the boundary.

The Open Invitation and the Test of Belonging

Imagine two people who encounter the same teaching about mercy. One learned Bible language as a child and can repeat it easily; the other has never entered a church and must ask the meaning of almost every word. Their vocabulary differs, but the question of what each will do with mercy remains open. Familiarity may help a reader recognize the passage; it does not automatically mean that the familiar reader has practiced it. Likewise, unfamiliarity should not be mistaken for hostility or moral inferiority. This example illustrates why I resist making inherited affiliation the first measure of a person's response to Jesus.

A community can offer genuine gifts: language for prayer, companionship during grief, a place to study, and an organized means of serving neighbors. To recognize those gifts is not to surrender the reader's conscience to every claim made in the community's name. Suppose a leader tells a visitor that questions must cease before the visitor can be welcomed. We should ask whether such a demand serves understanding or merely protects authority from scrutiny. Hospitality does not require agreement, and disagreement does not excuse cruelty. The invitation to examine Scripture can be open even when participants hold sharply different convictions.

In this book my claim about salvation remains a theological interpretation, not a claim that every religion shares my view. Different traditions define salvation, revelation, and the person of Jesus differently. Fair reading requires naming those differences rather than blurring them. But the presence of disagreement is precisely why readers should hear one another carefully. We should explain what we believe without inventing what the other person believes. A

conversation that starts with a question may reach more truth than a conversation that starts by assigning a label.

For practical reflection, consider whether our congregation makes room for the person who cannot contribute money, the traveler who will never become a member, the poor neighbor needing help, and the person whose conscience remains uncertain. The quality of our welcome is not proved by the size of a sign outside the building. It is seen in conduct when welcoming someone offers no advantage in return. In that sense the argument about religious labels comes back to the book's recurring test: we should examine the fruit of what we teach.
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Chapter 27 — New Life and the Work of the Spirit
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In the handwritten pages I return repeatedly to the idea that knowing the truth must change the person who knows it. Merely repeating a verse is not the same as allowing its meaning to govern thought and action. New life must show itself in ordinary relationships, in how we use power, and in how we treat people whom society may overlook.

Transformation is a demanding word. It is easy to announce a new beginning; it is harder to repair a relationship, speak truth after a lie, or return what was taken. If the words “new creature” mean anything for conduct, they invite us to consider how a life develops over time. The Bible does not suggest that announcing a label automatically eliminates every struggle.

Jesus’ discussion with Nicodemus begins with a question about birth and another kind of beginning. Nicodemus initially hears the words in physical terms, while Jesus points toward the Spirit. This shows why context is so important: the same word can begin in ordinary experience and lead the reader to a spiritual teaching.


2 Corinthians 5:17 (King James Version)

“Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new.”


The language of becoming new points beyond a formal name. It asks what has actually changed. Is anger restrained? Is honesty growing? Does a person become more patient with the vulnerable? Can someone admit wrongdoing without inventing excuses? Transformation may be gradual, but it should not be confused with the outward display of spiritual importance.


John 3:5 (King James Version)

“Jesus answered, Verily, verily, I say unto thee, Except a man be born of water and of the Spirit, he cannot enter into the kingdom of God.”


Jesus’ conversation with Nicodemus provides the language of being born of the Spirit. Religious traditions differ on the relationship between baptism, faith, and new birth. My focus is on the deeper challenge to the reader: membership and inherited customs are not substitutes for spiritual renewal. The point is not to despise religious practice, but to resist mistaking practice for the whole of spiritual life.

A life that can be examined

This is why the manuscript speaks often of personal conscience. We may be quick to inspect the faults of someone in another group while overlooking our own. A person who claims to be spiritually mature should be willing to ask whether his or her actions agree with the teaching being proclaimed.


2 Corinthians 13:5 (King James Version)

“Examine yourselves, whether ye be in the faith; prove your own selves. Know ye not your own selves, how that Jesus Christ is in you, except ye be reprobates?”


Self-examination is not an invitation to despair. It is a way to make the life of faith more truthful. A reader need not hide uncertainty; questions honestly asked may lead to greater understanding.

Further reflection

For readers outside Christian communities, the language of being “born again” may be unfamiliar or misunderstood. My purpose is to explain the biblical image before expecting the reader to react


New life in ordinary conduct


Nicodemus and the limits of literal hearing


Examine yourselves


The meaning of a changed life


The Spirit and moral responsibility


Learning to repair what has been damaged


A change that others can recognize


The slow evidence of renewal




New Life Must Be Visible Without Becoming a Performance





A New Beginning Measured Over Time
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