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Introduction


The flurry of challenges to theological narratives following Nietzsche’s claim, “God is Dead” in Thus Spoke Zarathustra, entices the postmodern theologian, the philosopher, and the historian to re-examine existing systems of thought. Heidegger and his successors, have taken to task the concepts of metaphysics, theology, and Being, as concerns in the postmodern era. The status quo of theology as metaphysically defined is no longer accepted as de facto truth. I contend this is especially true in areas in which the philosophical challenge of Nietzsche and changes in society, politics, and culture following World War II, have aided in the culture shifts found throughout the Euro-American and Western World. Authors such as Enda McCaffery focus on the shifts relating to philosophy and religion which took place in France and Europe following the War. Relatedly, the emerging, new political ideologies in the 1980s led to new discussions on theological and philosophical thought.1
 This “new” wave of thought would therefore, and legitimately, jeopardize the intellectual inheritance of the previous centuries. This intellectual revolution, centered on and originating from the work of Nietzsche and Heidegger, has allowed several European thinkers to call into question the metaphysical tradition of existing structures and institutions.2
 One such example of the changing relationship can be articulated in the French, laïcité.
3
 One of the prominent institutions affected by these sociological and cultural shifts, especially via laïcité, is the Roman Catholic Church. The shift to a personalized and subjective religiosity has challenged the role of the Catholic faith throughout France, many parts of Europe, and more recently, North America.

As this project aims to explore, the metaphysics of Aristotle, St. Thomas Aquinas, and the related declarations of faith and society by religious institutions (e.g., the Roman Church) have been challenged by those who seek a subjective relationship with the Divine, versus a dogmatically contrived one. Rising in place of the traditionalism the Church espouses are several (European) philosophical notions which employ “new phenomenological [methods] and other semiotic and declarative possibilities for the subject,” many of which originated in the 1980s.4
 It is the subject of these cultural and theological shifts that is of particular interest to this book, ultimately asking, “What can postmodern philosophy and theology offer to those disheartened by the tradition given to them, a tradition that has historically been dominated by metaphysics and authority?” Exploring the philosophy of Jean-Luc Marion or Gianni Vattimo attempts to answer this question, offering two “pathways” to explore the Divine outside the limitations of metaphysics.

Overcoming the metaphysical tradition which has for so long defined the Christian faith, as well as recognizing the historical and cultural connection of Christianity to the West, offers a path for a theological restoration or theological maturation. This book aims to elucidate these terms further, offering a perspective on metaphysics which is dated and limiting. New developments in philosophy and religion has resulted in a figurative distance between contemporary people and traditional Christianity.5
 What is therefore proposed in this book is a philosophical option critical of metaphysics and metanarratives, one that seeks new methods of considering the Divine. The developing postmodern hermeneutics requires a cultural shift in which the Church may recognize the figurative distance its (metaphysical) theology has had toward people, thereby opening the doors to the laity who may help shape what the Church of the next few decades may look like. Secondly, proposing a theological and ecclesial tradition grounded in post-metaphysical philosophy, which seeks to re-focus theology to an iconic understanding of the Divine and a re-imagining of the Church as a post-metaphysical organization requires two initial steps:


	understanding the socio-religious, socio-political, and cultural shifts that have taken place in (Western) Europe since World War II and

	choosing an example of where these theological shifts have taken place.



The first is an exploration of sociology and religion, which focuses on the personal faith and narrative shifts which have taken place in the Western hemisphere. This text proposes that such shifts have not only opened the door for a “return to religion,” but possibilities for “new” theological discourse to excite theological development. Attention is given to cultural shifts but stops short of attempting to encapsulate the total, global shifts that have taken place following World War II.

Posing the question, “What can postmodern philosophy and theology offer?” requires an understanding of the sociological narrative shifts which have affected countless faith adherents in Europe and beyond. Such narrative shifts in theology have helped shape the postmodern context, articulated in the work of scholars who have addressed traditional approaches to the Christian faith versus the (postmodern) subjective shifts taking place in the form of personal spiritualism or belief. These postmodern theological shifts have accompanied the sociological and cultural changes various Western societies have experienced due in part to technological development, scientific discoveries, immigration and emigration, and religious syncretism of varying religious backgrounds.6
 I intend to argue that the narrative shifts in postmodernity have challenged Christianity and the Roman Catholic Church to open new venues for philosophy, particularly phenomenology and post-metaphysics, which have encouraged a return to religion, not in a return-to-the-pews motif, but a philosophical and historical interest in the traditions which helped shape Western Europe especially.

In this exploration of the larger issues, I aim to articulate four main points central to this project. First, a review of the sociological narrative shifts happening in traditionally European and Christian communities. Several theologians and sociologists are highlighted in this exchange. Second, the theological and cultural narrative shifts in the Catholic Church are addressed to provide a context which can be easily referred to. Third, a reference to the Republic of Ireland provides contextual evidence of a society and culture that has recently been subject to the sociological changes taking place in the West. It represents a nation emerging from economic turmoil to economic strength, accompanied by the Continental traits associated with globalization, financial success, and religious changes. Fourth, an examination of the post-metaphysical theology Marion and Vattimo offer considering the narrative shifts. This then permits the fifth: a re-examination of the Catholic Church considering the iconic understanding of God (Marion) and the historical inheritance of the Church (Vattimo), while solidifying the place of charity as that which unites (or should unite) culturally diversified Christians, despite any narrative shift. The virtue of charity, as offered by these two philosophers, aims to ground the postmodern Christianity that finds itself immersed in the many sociological, religious, and cultural shifts of the West.


1. Sociological Narrative Shifts in Traditional European and Christian Communities

Addressing the sociological shifts in theology, belief, and adherence to an institution or Church, Lieven Boeve prefaces his text, Interrupting Tradition: An Essay on Christian Faith in a Postmodern Context, stating:


In many traditionally Christian European societies, Christian faith no longer enjoys the monopoly it once had in giving meaning to human existence. The processes of secularisation and pluralisation have seriously restricted the all-inclusive importance of the Christian horizon of meaning. Postmodernity’s criticism of so-called master narratives have undermined the so-called absolutist and universalist truth claims of religious traditions and modern ideologies. The postmodern context challenges today’s theologians, requiring them to engage yet again in theology’s age-old project of fides quarens intellectum, “faith seeking understanding.”7




The master narratives which have been so prominent in Western theological discourse have been uprooted, allowing the questioning and formation of “new” theological ideas that fit the changing “horizon” of Western society. Boeve’s work explores religious belief and adherence, reflecting the postmodern trend of individuals preferring an undefined religious or spiritual identity. These new identities do not necessarily fit within the confines of authoritative religious institutions.8
 The sociological exploration of religion is an example of the shifting horizon Europe and “the West” has experienced as a collective culture.9
 Boeve, Enda McCaffery, and Vattimo will argue that there is a clear link between Christianity and Western culture and will extend this to Europe’s former colonies. Catholicism and Christianity cannot separate itself from “the West.” It is culturally and sociologically bound to its place of development (despite the local influences of culture and indigenous traditions in non-European cultures).

In support of Boeve’s religious and faith claims, the collaborative research projects of Harvey Cox and Jan Swyngedouw,10
 as well as Tom Beaudoin and J. Patrick Hornbeck,11
 further elucidate the Euro-centric development of Christianity, while also substantiating the global shifts in Christian-faith adherence. As noted in chapter 2 especially, Post-War Europeans drove the continent in a new direction, preferring governments with secular ideology.12
 The result, as the aforementioned scholars have demonstrated, indicates a rapid rate in which Roman Catholics are leaving the institutional church in favor of either nothing, individual spiritualism, or in some cases, the faith of their non-Catholic spouse.13


I suggest that part of the rejection of the faith by many in the postmodern era is a response to conservative exhibitions of theology which has been prominent for centuries. By first framing the sociological research of these scholars, the project then permits an examination of the desire by many for “something else,” thereby allowing the work of Marion and Vattimo to enter the conversation. Marion’s focus on an iconic understanding of God, whereby the metaphysical traditionalism of the Church is at minimum questioned, offers an opportunity for theologians to engage their work beyond the limitations of metaphysics. Likewise, Vattimo’s philosophy, which seeks to explore theology in light of Nietzsche and Heidegger, invites the reader to consider an overcoming of the systems of authority or the metanarratives he questions throughout his work.



2. Challenging Metaphysics: Jean-Luc Marion and Gianni Vattimo

Jean-Luc Marion and Gianni Vattimo, each present an alternative body of work in response to the metaphysical theology and the postmodern era. Here, I offer introductory reflections on Marion’s postmodern approach to the Divine. Though Marion’s God Without Being, is presented as an alternative to Being and God as understood through metaphysics. Several of his other texts will also be employed in order to articulate a post-metaphysical hermeneutic of the Divine. Secondly, Vattimo’s invites us to reconsider the authoritative and metaphysical language of the Roman Catholic Church and its corresponding theology.

By way of introducing Marion’s phenomenology and well aware of his critique of metaphysics existing within several different places,14
 his text Sur le prisme métaphysique de Descartes (On Descartes’ Metaphysical Prism) defines metaphysics as the, “‘Divine science or theology’ inasmuch as it considers the aforementioned ‘substances’—namely ‘. . . those things which are the most separate from matter . . . not only rationally, like the mathematical [idealities], but also Being, as God and the separate intelligences are.’”15
 It is called “‘metaphysics,’ inasmuch as it considers being the attributes which naturally accompany being.”16
 Being, substance, and science—the common understanding of physics considered here—remain interconnected to the Thomistic understanding of Aristotelean metaphysics. Critical of the traditional applications of Aristotelean metaphysics to the Divine, Marion provides a phenomenological view that does not rely on the aforementioned principles.17
 Marion’s emphasis on icon versus idol, articulated in The Idol and Distance, positions a different concept of God, one that overcomes the traditional causa sui metaphysical conception.18
 

Marion’s presentation of the Divine is in part grounded on his distinction between icon and idol, insisting on the centrality of distance between the two concepts: “The icon properly manifests the nuptial distance that weds . . . the visible and the invisible—that is, the human and the Divine. The idol tries to abolish that distance . . .”19
 The alternative, of course, is the metaphysical idolatry committed via proofs that “do not lead absolutely to God.”20
 Likewise, The Idol and Distance offers an additional critique of metaphysics by focusing on proofs found in theology and philosophy. This phenomenological exercise conducted by Marion de-emphasizes theological Being, in terms of proof-theory, common to theology (“onto-theology”).21
 Although traditional Christianity continues to place emphasis on metaphysics as the frame from which theological narratives are defined, a phenomenological approach seeks to escape the metaphysical systems previously relied on. Marion uses “phenomenology to complete [an] alternative theological methodology” which avoids metaphysics’ tendency toward idolatry.22
 

Marion expresses the connection between phenomenology and metaphysics, maintaining a thin border between the two but opting for the former as a philosophical means of exploration.23
 These initial remarks indicate a certain respect for metaphysics, as it relates to phenomenology. Additionally, Marion offers a critique of the philosophical system via his description of the giver, the gift, and givenness. In this later section, speaking of “revealed theology,” Marion questions the role of theologia rationalis and its relationship to metaphysica specialis.24
 He contends that the rightful place of theology (i.e., “Revelation of the Wisdom of the Word”) “should be opposed to [metaphysics],” thereby allowing for the givenness of theology or the givenness of Revelation.25
 Marion’s understanding of theology would allow the given (theology/revelation) to exist without justification (i.e., by an authority such as metaphysics), as it “is never defined as a principle or ground precisely because it delivers the given from any demand for a cause by letting it deliver itself, give itself.”26
 In short, Marion’s understanding of theology—as articulated in Being Given—exists without metaphysics which requires “proof” of existence.27


While Being Given (2002) and The Idol and Distance (2001) both offer a more favorable opinion of metaphysics as a parity to phenomenology, Marion’s highly critiqued earlier text, God Without Being (1991), offers a stronger challenge to metaphysics in its more traditional forms. According to Marion, the tools of metaphysics, in God Without Being, limit the Divine thereby constricting it to something less-than infinite. He argues that such philosophy presupposes limitations on God that should not exist and are therefore a concern.28
 Marion’s thoughts on God extend beyond the metaphysical and idolatrous definitions found in the causa sui definitions. The result is an overcoming of metaphysics favoring a phenomenological look at God, avoiding Aristotelean proofs and idolatry.29
 

Marion’s work is not without criticism. For example, his examination of Aquinas in God Without Being, Tamsin Jones explains, received a good deal of criticism, resulting in Marion publishing later revisions.30
 Additionally, Marion’s work, writes Christina M. Gschwandtner, has received criticism due to his lack of hermeneutics and affiliation with the Catholic Church.31
 And while Jones and Gschwandtner offer critiques in their own right, one of Marion’s more outspoken critics—speaking from the side of phenomenology—is fellow countryman, Dominique Janicaud who accuses Marion of treating the post-metaphysical philosophy of phenomenology incorrectly.32
 For instance, Janicaud remains highly skeptical of Marion’s use of “givenness,” suggesting that phenomenology and theology cannot converse effectively with one another.33
 More importantly, however, is his claim that Marion and phenomenology remains grounded in metaphysics thereby causing an “imperiled thesis.” Janicaud notes, “ought we to add, more categorically perhaps, that phenomenology, radically implemented and methodically conducted, can only be metaphysical.”34
 Nonetheless, Marion continues to explore theology without the assumptions a Thomistic or Aristotelian narrative encourages.35


Gianni Vattimo’s critique of metaphysics is addressed in his attempts to overcome the traditional hermeneutics, which has shaped the Church, state, and culture for centuries. In his analysis of Vattimo’s consideration of metaphysics, Santiago Zabala notes the influence of Friedrich Nietzsche, Martin Heidegger, Jacques Derrida, and Hans-Georg Gadamer in Vattimo’s work, specifically on the philosophy of Being.36
 Vattimo’s work highlights a coterie of philosophers who agree with his overarching concern(s) regarding metaphysics. More specifically, Vattimo is concerned with how metaphysics relates to structures, including the Catholic Church. Additionally, by emphasizing Christianity’s existence within a culture, Vattimo focuses on the secularized shift the faith finds itself within. His hermeneutical reading of the Church is unique, insofar as his idea of secularization is one that does not accept a complete dismissal of the religious, but a change in the way the Christian narrative responds to the world.37
 

Vattimo’s progressive view offers a rejection of absolutes found in dogmatic teachings and an opportunity for such communities to exist in a postmodern context. Vattimo understands any sort of “transfiguration of religion,” to take place only when the traditional forms of authority are overcome.38
 Vattimo’s view of dismissal of metaphysics and the “transfiguration of religion,” is a natural progression of the faith, arguing, “The recovery of religion is not a return to metaphysics but an outcome of metaphysics’ dissolution.”39
 This follows much of what is offered in McCaffery’s analysis of a “return to religion”40
 and Vattimo’s understanding of a renewed engagement with religion. Vattimo adds, “To be faithful to the end of metaphysics, which makes [religion’s] renewable possible, the religion that presents itself anew in our culture must abandon the project of grounding religious ethics upon knowledge of natural essences that are taken as norms, observing instead the freedom of dialogic mediation.”41
 Such a review of metaphysics is viewed as a natural progression of religion.42
 This progression opens the doors for a post-metaphysical community, which traverses the authority of an institutional Church.43
 More importantly for Vattimo, this shift in faith is a process of weakening: “Increasingly, the outcomes of science are irreducible to the unity of a ground, making metaphysics implausible. The structures of society have become more flexible, replacing the natural community with a more heterogeneous and divided society where the single individual is less identifiable.”44
 

Vattimo is not inviting a form of atheism. There is no dismissal of a religious tradition. Instead, there is an opportunity for individuals to reengage a narrative and the possibility of religious experience(s) via conversations grounded in a dialogue between philosophy and theology. A dialogue between the two disciplines delivers an opening in which the kenotic God provides a basis upon which such dialogue may take place. “Despite its limits, this vision might well define the horizon for resuming the dialogue between philosophy and religion in the Western world.”45
 In short, Vattimo hopes to offer traditional Christianity, and specifically Catholicism, a philosophical foundation for theology, one that escapes the limitations of metaphysics.

Vattimo’s metaphysical and ecclesiological analysis of metaphysics then leads to arguments regarding institutional structures and violence. In short, he contends that metaphysics leads to various forms of violence, those that are visible and others which are less pronounced. Such violence can be evident in Catholicism’s traditional approaches to different Christian denominations, war, and sexuality.46
 In its place, Vattimo emphasizes the importance





3. Chapter Outline









Notes


	1. Enda McCaffery, The Return of Religion in France: From Democratisation to Postmetapyhsics (New York: Palgrave MacMillan, 2009), 1–2.

	2. Ibid., 2. Also, Daniel Dahlstrom, “Martin Heidegger,” in The Routledge Companion to Phenomenology, ed. Sebastian Luft and Søren Overgaard (New York: Routledge, 2004), 60–1 and Christina M. Gschwandtner, Postmodern Apologetics? Arguments for God in Contemporary Philosophy (New York: Fordham University Press, 2013), 19–38.

	3. McCaffery, 2 and Thibault Bazin, “Médias Européens Et La Non-Mention Des Racines Chrétiennes Dans La Constitution Européene,” Eurolines: Journal of the Institute of Euregional Studies, “Jean Monnet” European Center of Excellence (Oradea University Press) 3 (2007): 47–66, at 49.

	4. McCaffery, 2. McCaffery lists several Continental (primarily French) philosophers who have contributed to discussion of both phenomenology and subjectivity including Jean-Luc Marion and Gianni Vattimo; ibid., 2–3.

	5. Lieven Boeve, “Negative Theology and Theological Hermeneutics: The Particularity of Naming God,” Journal of Philosophy & Scripture 3, no. 2 (2006): 2.

	6. Graham Ward’s presentation of four “trends” for “our present cultural situation,” serves as an explanation suitable for these changes in Western, Euro-American societies. See Graham Ward, “Theology and Postmodern: Is It All Over?,” Journal of the American Academy of Religion 50, no. 2 (2012): 466–84, at 67.

	7. Lieven Boeve, Interrupting Tradition: An Essay on Christian Faith in a Postmodern Context (Dudley: Peeters Press, 2003), 1.

	8. Lieven Boeve, God Interrupts History: Theology in a Time of Upheaval (New York: Continuum, 2007).

	9. The cultural changes referred to in this context reflect the work of Kathryn Tanner. See Kathryn Tanner, Theories of Culture: A New Agenda for Theology (Minneapolis: Fortress Press, 1997), esp. 36.

	10. Harvey Cox and Jan Swyngedouw, “The Myth of the Twentieth Century: The Rise and Fall of Secularization,” Japanese Journal of Religious Studies 1/2, no. 27 (2000): 1–13. See also, Harvey Cox, The Future of Faith (New York: Harper One, 2009), 255–62.


	11. Tom Beaudoin, “Deconversion and Disaffiliation in Contemporary Us Roman Catholicism,” Horizons: The Journal of the College Theology Society 40, no. 2 (2013): 255–62; J. Patrick Hornbeck, “Deconversion and Dissafiliation in Contemporary Us Roman Catholicism,” Horizons: The Journal of the College Theology Society 40, no. 2 (2013): 262–74; and William L. Portier, “Deconversion and Disaffiliation in Contemporary Us Roman Catholicism,” Horizons: The Journal of the College Theology Society 40, no. 2 (2013): 275–92.

	12. See the European Values Study and the International Social Survey Programme, alluded to by many scholars, including Yves Lambert, “Trends in Religious Feeling in Europe and Russia,” Revue Française de Sociologie [Supplemental: An Annual English Selection] 47 (2006): 99–129.

	13. Beaudoin, 255–62.

	14. Derek J. Morrow, “Aquinas According to the Horizon of Distance: Jean-Luc Marion’s Phenomenological Reading of Thomistic Analogy,” International Philosophical Quarterly 185, no. 7.1 (2008): 59–77 and Jean-Luc Marion, “Thomas Aquinas and onto-Theo-Logy,” in Mystics: Presence and Aporia, ed. Michael Kessler and Christian Sheppard (Chicago: University of Chicago Press, 2003), 38–74.

	15. Robyn Horner, Jean-Luc Marion: A Theo-Logical Introduction (Burlington, VT: Ashgate, 2005) and Thomas Aquinas, Commentary on the Metaphysics of Aristotle, trans. John P. Rowan, vol. II (Chicago: Henry Regnery Company, 1961). Originally, Jean-Luc Marion, On Descartes’ Metaphysical Prism: The Constitution and the Limits of Onto-Theo-Logy in Cartesian Thought, trans. Jeffrey L. Kosky (Chicago: The University of Chicago Press, 1999).

	16. Horner, 19.

	17. Jean-Luc Marion, The Idol and Distance: Five Studies [L’idole et la distance], trans. Thomas A. Carlson (New York: Fordham University Press, 2001), 14. Additionally, in his fourth book, “Gamma,” Aristotle introduces the notion of the unmoved mover (ού κινούμενον κινεῖ). See Aristotle, Metaphysics, trans. Richard Hope (New York: Columbia University Press, 1952), 86. Additionally, Aristotle’s Metaphysics will help shape Aquinas’ understanding of God. See, Aquinas, 890 at no. 2535.

	18. Marion, The Idol and Distance: Five Studies, 9 and 16; McCaffery, 133 and Rosa Maria Lupo, “God-Love-Revelation: God as Saturated Phenomenon in Jean-Luc Marion’s Phenomenology of Givenness,” in Phenomenology and Religion: New Frontiers, ed. Jonna Bornemark and Hans Ruin (Södertörn: Södertörn University, 2010), esp. 120–1.

	19. Marion, The Idol and Distance: Five Studies, 9.

	20. Ibid.

	21. Ibid., 14–15.

	22. McCaffery, 135. See also Marion’s discussion of the Athenians’ deities in relation to Paul’s “invisible God” in Marion, The Idol and Distance: Five Studies, 23–6. Marion notes, however, the importance of metaphysics in terms of history and theological development; see ibid., 13.

	23. Jean-Luc Marion, Being Given: Toward a Phenomenology of Givenness, trans. Jeffrey L. Kosky (Stanford: Stanford University Press, 2002), 4.

	24. Ibid., 72.


	25. Ibid., 72–3.

	26. Ibid., 73.

	27. Ibid., 74.

	28. Jean-Luc Marion, God without Being: Hors-Texte [Dieu sans l’être: Hors-texte], trans. Thomas A. Carlson (Chicago: The University of Chicago Press, 1991), 35.

	29. Ibid., 37.

	30. See Tamsin Jones, A Genealogy of Marion’s Philosophy of Religion: Apparent Darkness (Bloomington: Indiana University Press, 2011), 5.

	31. Gschwandtner, 117.

	32. Dominique Janicaud,  Phenomenology and the “Theological Turn”: The French Debate, trans. Bernard G. Prusak (New York: Fordham University Press, 2000).

	33. Ibid., 5.

	34. Ibid., 55–6. Janicaud will go on to insist that even Husserl remains within the guise of metaphysics.

	35. For an example of Marion’s continued theological investigations using phenomenology, see Jean-Luc Marion, In the Self’s Place: The Approach of Saint Augustine [Au lieu de soi], trans. Jeffrey L. Kosky (Stanford: Stanford University Press, 2012). In his introduction to this text, Marion outlines his continued interest in applying his phenomenological ideas in a theological context, thus the interest in Augustine’s Confessions. See ibid., iii–xvi.

	36. Richard Rorty and Gianni Vattimo, The Furture of Religion, ed. Santiago Zabala (New York: Columbia University Press, 2005), 4.

	37. Likewise, and worth exploring further, is Charles Taylor’s lengthy seminal piece, A Secular Age; Charles Taylor, A Secular Age (Harvard: The Belknap Press of Harvard University, 2007). See also Matthew Scherer’s reflection on Taylor’s Christian narrative critique, in Matthew Schrerer, Beyond Church and State: Democracy, Secularism, and Conversion (New York: Cambridge University Press, 2013), at 37.

	38. Gianni Vattimo, After Christianity, trans. Luca D’Isanto (New York: Columbia University Press, 2002), 83–92, esp. 90.

	39. Ibid., 90.

	40. For example, McCaffery, 113.

	41. Vattimo, 90.

	42. Vattimo offers Heidegger’s ontology as an articulation of the end of metaphysics in ibid., 64–6.

	43. Ibid., 68.

	44. Ibid., 90.

	45. Ibid., 90–1.

	46. Ibid., 113–14. Vattimo offers an additional critique of Catholicism’s approach to natural law, writing, “Contemporary Catholic teaching is in line with this when it demands that the laws of the state must conform to the laws that the Church claims to be ‘natural,’” ibid., 115.

	47. Gianni Vattimo, A Farewell to Truth, trans. Robert T. Valgenti (New York: Columbia University Press, 2011), 78–9.


	48. Vattimo, After Christianity, 117. Vattimo does note the inherited political and religious power the Church assumes, given the Roman system it existed within prior to its demise (ibid., 115–16.).

	49. Thomas G. Guarino, Vattimo and Theology (London: T&T Clark, 2009), 32–3 and Gianni Vattimo, Art’s Claim to Truth, ed. Santiago Zabala, trans. Luca D’Isanto (New York: Columbia University Press, 2008), 16.





OEBPS/xhtml/toc.xhtml



		Cover


		Title


		Copyright


		Dedication


		Contents


		Acknowledgments


		Introduction


		1  Approaching the Theological Narrative Shifts in Postmodernity


		2  Facing the Church


		3  Jean-Luc Marion’s Phenomenology


		4  Gianni Vattimo’s Post-Christian Philosophical Theology


		Conclusion


		Bibliography


		Index


		About the Author








OEBPS/images/cover.jpg
Navigating
Postmodern

Theology

Insights from
Jean-Luc Marion
and Gianni Vattimo’s
Philosophy

Michael J. McGravey






OEBPS/images/trade.jpg





