
  A Priest, a Prostitute, and Some Other Early Texans


  Also by Don Blevins


  Peculiar, Uncertain, and Two Egg


  From Angels to Hellcats: Legendary Texas Women, 1836-1880


  Texas Towns: From Abner to Zipperlandville


  A Priest, a Prostitute, and Some Other Early Texans

  [image: image]


  THE LIVES OF FOURTEEN LONE STAR STATE PIONEERS


  Don Blevins


  [image: image]


  TWODOT®


  GUILFORD, CONNECTICUT

  HELENA, MONTANA


  AN IMPRINT OF THE GLOBE PEQUOT PRESS


  [image: image]


  
    A · TWODOT® · BOOK


    Copyright © 2008 by Don Blevins


    ALL RIGHTS RESERVED. No part of this book may be reproduced or transmitted in any form by any means, electronic or mechanical, including photocopying and recording, or by any information storage and retrieval system, except as may be expressly permitted in writing from the publisher. Requests for permission should be addressed to The Globe Pequot Press, Attn: Rights and Permissions Department, P.O. Box 480, Guilford, CT 06437.


    TwoDot is a registered trademark of The Globe Pequot Press.


    Front cover images (clockwise from center): (1) Madam Candelaria courtesy of the Daughters of the Republic of Texas Library, CN95.255; Gift, Eleanor Bomar. (2) Martha McWhirter from the Collection of the Lena Armstrong Public Library, Belton, Texas. (3) Mollie Bailey and her favorite horse and buggy courtesy of Western History Collections, University of Oklahoma. (4) Milton Faver on horseback courtesy of the Archives of the Big Bend, Bryan Wildenthal Memorial Library Sul Ross State University Alpine, Texas. (5) “Robert M. ‘Three-Legged Willie’ Williamson” portrait courtesy of the Texas State Library and Archives Commission.


    Text design by Lisa Reneson


    Library of Congress Cataloging-in-Publication Data is available on file.


    ISBN 978-0-7627-4589-0


    Printed in the United States of America


    10 9 8 7 6 5 4 3 2 1

  


  To My Family—Always


  Contents


  PREFACE


  
    
      
        	1.

        	FATHER MICHAEL MULDOON: Muldoon’s Catholics
      


      
        	2.

        	SARAH BOWMAN: She Gave Solace to Many—in Many Ways
      


      
        	3.

        	AYLETT C. BUCKNER: They Called Him “Strap”
      


      
        	4.

        	SOPHIA PORTER: Paul Revere in a Dress
      


      
        	5.

        	MOLLIE BAILEY: She Played the Center Ring
      


      
        	6.

        	BASS OUTLAW: Ranger Little Wolf
      


      
        	7.

        	LIZZIE JOHNSON WILLIAMS: Educator, Trail Boss, Rancher, Miser
      


      
        	8.

        	WILD MAN OF THE NAVIDAD: “The Thing That Comes”
      


      
        	9.

        	ADAH ISAACS MENKEN: Was She Really Naked?
      


      
        	10.

        	THREE-LEGGED WILLIE: Justice and Independence Above All
      


      
        	11.

        	MADAM CANDELARIA: Was She at the Alamo—or Wasn’t She?
      


      
        	12.

        	JAMES BRITON BAILEY: He’s Still Looking for His Jug
      


      
        	13.

        	MARTHA WHITE MCWHIRTER: She Who Was Sanctified
      


      
        	14.

        	MILTON FAVER: The Baron of West Texas
      

    
  


  BIBLIOGRAPHY


  ABOUT THE AUTHOR


  [image: image]


  In January 1821 the Spanish government agreed to let an Anglo, Moses Austin, begin colonization of a section of its northern territory, Texas. Moses died before he could set his plans in motion, but his son Stephen assumed the mantle of empresario. By the end of the year, Mexico had gained its independence from Spain through a revolution instituted a decade earlier. Authorities in Mexico City decided to recognize the contract with Austin and permit it to remain in force.


  There was no loyalty from Mexico in accepting the agreement between its former master and Austin. Those in power did so primarily for four reasons: (1) They were impressed by the way the Anglos had settled their Indian problem east of the Sabine River. (2) They saw how efficiently and quickly the Americans organized and put in place operational and functional settlements. (3) It was virtually impossible to get Mexican citizens to leave their homes south of Rio Bravo (Rio Grande) and move to the wild Texas hinterland. (4) Authorities believed that a small American settlement in Mexican territory would function as a buffer against further encroachment.


  The events of 1836, when Texas declared its independence, proved this agreement to be a serious mistake for Mexico. Eventually, with the movement of America westward, there would have been conflict between the two entities. But that would have been in the unforeseeable future. As it turned out, the clash was set in motion several years earlier.


  The opening of Texas for settlement drew hordes of Anglos from the east, across the Sabine River; from the north, across the Red River; and from the south, by water, through Galveston. In a relatively short time, Anglos outnumbered Mexicans in population. Cultural dislikes developed between the newcomers and the landed gentry almost from the outset. Although such animosities festered and grew, they were not revolutionary in nature. Actions by the central government in Mexico city would be the catalyst for upheaval by the Anglo colonists.


  Travelers to the new paradise were of a varying breed. The overwhelming majority came for materialistic reasons—to make a new start, or to accrue a fortune. Some were dodging problems back home and posted the GTT (Gone to Texas) sign on their cabin doors as they raced from the law, spouses, or debtors.


  Regardless of their reasons for migrating to Tejas, these people became part of the tapestry that evolved into the state as we know it today. Many of the blocks in the tapestry are still coming to light, and many more will arise as time marches on.


  The fourteen pioneers profiled in this book—some well known, some unfamiliar—are part of that tapestry. One of the characters, Adah Menken, was in Texas for only a brief period yet made her mark on the entire state. Others came late in life, stayed around, and let the Texas dirt cover their final resting places. Molly Bailey did not reach Texas until she was over forty years of age. She became another block in the Lone Star tapestry.


  These people were among the good and the bad, the gray and the dim. Remember, there was little law back in their times. They had to make their own way the best they could, especially the womenfolk. They made their mark. They stayed the course. I don’t know that we could have done as well. And for better or worse, they are part of Texas—and American—history.


  Read and enjoy. And who knows? Maybe some of your ancestors are within these pages.


  —Don Blevins


  San Marcos, Texas
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  Father Michael Muldoon MULDOON’S CATHOLICS


  On Highway 77, across Interstate 10, just north of the city of Schulenburg, sits a weathered granite monument dedicated to “The Forgotten Man of Texas History.” The marker honors Father Miguel (Michael) Muldoon, an Irish native who traveled East Texas in the early days preceding the Texas Republic. He was the only itinerant Catholic priest to serve the needs of Anglo settlers who migrated to the region of modern-day southeast Texas. There were other Catholic padres in the larger, predominantly Mexican/Spanish settlements of Nacogdoches (one priest), San Antonio de Béxar (two priests), and La Bahia (one priest). But clerics in those towns never ventured far from their dioceses, certainly not into the Anglo hinterland.


  Father Muldoon officially appeared in Texas in 1831. However, the stage had been set a decade earlier for the presence of Catholic priests in the mainly Protestant Anglo enclave. On January 17, 1821, Spanish authorities in Monterrey, Mexico, granted Moses Austin permission to settle three hundred families from the United States in Texas. Austin, who had traveled to Texas to obtain this authorization, unfortunately never saw his quest materialize. On his eight-hundred-mile sojourn back to his home in Missouri, he ran into difficulties that ranged from robbery to lack of food to illness. He died, but one of his sons, Stephen F. Austin, stepped in to carry the baton. By the end of 1821, Mexico had gained its independence from Spain but allowed the colonization grant to carry forth.


  With the grant came stipulations. The immigrants would be required to become Mexican citizens and to render support to the Mexican government as such citizenship levied. Another stipulation was the acceptance of Catholicism as the religion of the colonists. The first stipulation the settlers could pretty well accept, because most of them just wanted an opportunity either to start over or to make their fortunes. The settlers were overwhelmingly Protestant—at least those that followed any religion—but agreed to accept Catholicism, even if they did so with their hands behind their backs and their fingers crossed. The Mexicans were Catholic by birth, but many had seldom been in a church. They accepted the faith as their guiding light without viewing the church itself as the panacea to all personal and governmental difficulties.


  The settlers composing the “Old Three Hundred” were legally bound to accept the Catholic faith, or promise to. The Anglos arriving later and seeking land grants just had to admit to being Christians—however loose the interpretation or acceptance. Protestant churches and official religious meetings were not allowed in the province, although, naturally, clandestine sessions took place in private homes.


  Priests from the established churches in Nacogdoches, San Antonio de Béxar, and La Bahia would not leave the comfort and security of their surroundings. And then there was the matter of cost. Who would pay the expenses of a priest traveling to outlying settlements? The colonists, as part of the empresario agreement, were immune from taxes and other financial levies from Mexico City. The only allegiance the settlers had was to family and land, and not always in that order. They had no deity other than the one they wanted to worship, and they had practically no governmental restraint. In essence, they acquired a piece of land, they were free to work it and succeed or fail with little outside interference, and they literally rose or fell by the sweat of their brows.


  Regardless of their benign neglect of a heavenly power, such recognition had to be considered. Without a religious representative to perform wedding ceremonies, children born of cohabitants could not inherit the land grants of their parents. Some measure was necessary to reach the Anglo settlers spread out over thousands of square miles. Onto the scene rode Father Muldoon. His first name was Miguel, but he assumed the anglicized “Michael” when in Texas. Due to the drawback of finances, Muldoon depended on the largesse of the settlers, not only for monetary payment but also for quarters and other sustenance.


  Muldoon was born around 1780 in County Cavan, Ireland, located near the present-day border of Northern Ireland. Protestant England ruled the Land of Shamrocks; consequently, Catholicism was not in favor. Muldoon received his religious education in catholic Spain, at the Irish College of Seville. (Another rendition of the priest’s background is that his father, born in Dublin, Ireland, had a confrontation with the British military and had to flee the Emerald Isle. He ended up in Spain and married a Spanish woman—presumably making Miguel Spanish by birth, Irish by inheritance and inclination.)


  Father Muldoon was up in years, for the time, past fifty when he asked for and received an assignment to the Diocese of Monterrey, Mexico. There he served as chaplain to Don Juan O’Donojo, the last Spanish viceroy (Mexico was on the brink of rebelling against its European overlords). The priest’s first view of New Spain was his arrival on the continent in 1821, probably aboard a ship that docked at the port of veracruz.


  In Mexico city on business some years later, Stephen F. Austin had the opportunity to meet Muldoon. They experienced a natural liking for each other, and Father Muldoon was of great help to the empresario. The latter faced political roadblocks during his visit to the capital city and ran short of funds. Muldoon advanced Austin money to pay for lodging and food and also served as his Spanish tutor.


  That the two men hit it off and became lifelong friends is well known. But Austin had an ulterior motive for cultivating the goodwill of the priest. Father Muldoon had inside access to Mexican officials high in the government. The empresario planned to use this access in the future.


  Austin repaid his debt to Muldoon by helping him secure land in the territory. On May 31, 1831, the padre received title to eleven leagues, some 48,600 acres, in the area of present-day Fayette, Galveston, Lavaca, and Wharton Counties. Required to meet the same provision as other colonists, Muldoon built a stone hut on his land near the site of the hamlet of Muldoon, on FM Road 2237 in southwestern Fayette County, north of the town of Flatonia.


  Father Muldoon was the first Catholic priest to serve non-Hispanics in Texas. He worked for a short time in what is now San Patricio County, situated along Corpus Christi Bay; he performed some marriage ceremonies there before returning to Mexico. His first official appearance in the territory occurred in April 1831. He departed in August 1832, but in that brief period the padre left his mark on the history of Texas. He used as his home base the village of San Felipe, where Austin made his home and headquarters.


  In addition to administering baptisms and other blessings and sacraments, Father Muldoon was obliged to convert the colonists to the Catholic faith. Maybe the priest realized the futility of this chore, because he claimed that such individuals converted without the benefit of any training in the role and purpose of the Roman Catholic Church. Those who experienced this conversion of convenience came to be called “Muldoon’s Catholics.”


  [image: Memorial for Father Muldoon, located south of La Grange on Highway 77 Courtesy of the author]


  The padre also conducted wedding ceremonies. Before his arrival in the settlement, neither all the saints in heaven nor all the mortals on earth could expect men and women to stay apart for months, or years, simply due to the lack of religious sanction of their union. Austin, who never married, realized this. The empresario convinced political chief José Antonio Saucedo to allow a sort of legalized “living in sin” situation for the settlers. Under this proviso a couple posted a bond (in essence a contract) that acknowledged their cohabitation, but they agreed to have the union sanctioned when a priest became available. These bonds, some as high as $10,000, were posted and the contract witnessed by the nearest alcalde (mayor). Austin wrote the first bond, which served as a matrix for future such documents, on April 29, 1824.


  A unique stipulation in the contracts was that either or both parties could renege on the deal. The bonds were forfeited and both parties were then free to consider themselves single once again. From evidence of the day, “Many couples … not finding the marriage state to possess all the alluring charms which they had figured in their fond imagination, [took] advantage of this slip-knot plan—sought the bond, and by mutual consent committed it to flames—returned to the world as young as ever and free as the air.”


  The wedding ceremonies performed by Father Muldoon were serious affairs, in ritual if not in appearance. He often conducted the weddings of dozens of couples at a time. One such ceremony took place at the home of a Mrs. Williams, near the present-day community of West Point, a few miles west of La Grange. Some thirty people had gathered to be united by the rites administered by Muldoon. Such circumstances were not only expedient but also convenient, considering the distances people had to travel in those days. When all the ceremonies were completed, each couple that had exchanged vows received a certificate of marriage. The document was written in Latin on parchment and signed by Muldoon.


  It was not unusual for a number of children to be present at the ceremonies. Some couples had been together long enough to have sired up to half a dozen offspring. Nor was it looked on as odd to see “brides … with bosoms open and little children sucking at the breast.” Not all of those gathered for weddings considered them desirable or necessary. Many had been married by an alcalde and considered such an act legal and official. Nothing further was required to legalize an already legal matter, at least in their eyes.


  Despite his friendship with Austin and his apparent affinity for Texians, Father Muldoon was a Catholic priest. In view of his position, he forbade all “bond” marriages. As a source of payment for services rendered, Muldoon charged $25.00, or something in kind, for a wedding and $2.00 for a baptism. This does not seem like much money today, but for colonizers who were land rich and cash poor, it certainly put a strain on the moneybag. The bonds, up to $10,000, would appear to be out of the reach of the vast majority of settlers, yet they managed to meet the financial levy.


  Austin not only encouraged Father Muldoon’s religious sojourns, but also accompanied the padre on several of his rounds. The more pious settlers looked on the mass weddings, despite the apparent support of the empresario, as disgraceful and sacrilegious. Some residents looked down their noses at Father Muldoon. They believed that the amount charged for weddings was exorbitant, that the padre was no more than a frocked buffoon. Even some later members of the Catholic church had negative opinions of Muldoon.


  To add to their distaste and distrust, the more conservative religious settlers viewed the padre as a fornicator and, in a derisive tone, accused him of associating with blacks in an unseemly manner. The priest’s reputation did not improve in any way when he posted a notice in the colonist newspaper that he would “baptize and marry the black race of both sexes, without receiving from them or their masters any gratification.”


  Adding to this animosity was out-and-out distrust of the central government in Mexico City. The fear was that Mexico was attempting to force the colonists into the papal realm. The personality and general demeanor of the outgoing Irish priest dimmed this ill feeling, at least to some degree.


  What bothered many of the settlers more was Muldoon’s fulfillment of the Irish propensity to bend the elbow in jovial drink. The priest and John Barleycorn were on a first-name basis. Loud and boisterous, Father Muldoon enjoyed ending a hard day’s work with several quaffs from the liquor cabinet.


  The priest was said to be “addicted to alcohol” and had an “unlimited capacity for drink.” And where better to carouse and cavort than on the wild Texas frontier of the early 1800s? Taverns were plentiful and served up all degrees of palatable ale and whiskey. For a man like the priest, this probably seemed like a version of heaven. But, like other men of the time and place, even the padre was not immune to run-ins and disagreements.


  One story had him rambling with fellow drinkers and stopping at a saloon (or grocery store) owned by one Frank Adams. The owner invited Muldoon to have a drink with him. The priest turned up his nose at drinking with common riffraff and mistakenly verbalized his thoughts. Adams took such insults from no one. He proceeded to land a solid punch on Muldoon’s nose. In reality, the tavern owner had struck a representative of the Mexican government. Father Muldoon chose to forgo any recrimination and to “apologize for his offensive language, and accept Adams’s next drink offer as a way of ‘taking his medicine.’”


  Regardless of his foibles, the priest had a real and deep appreciation for the Texians and their goals. In 1832, in what became known as the Anahuac Disturbance, Muldoon attempted to quell the anger that arose when Mexico City levied taxes on merchandise at the port at Anahuac, situated on Trinity Bay in present-day Chambers County. Anglo colonists considered the establishment of the customhouse an illegal act and protested. Father Muldoon assisted Thomas Jefferson Chambers in protesting the action. Chambers was lawyer, state attorney, and chief justice. The priest helped write an objection (in Spanish) to the Mexican government disapproving of its established customhouse at Anahuac. Chambers County was named for the co-writer of the protest. The priest even offered his body in exchange for that of William Barrett Travis and some others who had been confined in jail in the Anahuac affair.


  Following a show of force by the settlers, who were ready and willing to retaliate, the Mexican garrison in the fort at Velasco refused to let armed Anglos pass on their way to Anahuac. Muldoon tried to intervene to prevent bloodshed. He even entered the fort in an effort to persuade the garrison commander, Colonel Domingo de Ugartechea, to allow the militia to pass. The officer refused, and fierce fighting erupted on June 26. Three days later the Mexican troops ceded control of the fort, and the Anglos passed without further conflict.


  Although Father Muldoon had many friends in high positions in Mexico, both military and political, he did not hesitate to speak his mind, even in the face of personal jeopardy. Upon his return to Mexico in August 1832, the priest espoused his support for the Texas cause and its call for less control from Mexico City Winds of rebellion could be felt across the land. Less than four years later, Texas would be an independent republic.


  In February 1834 Muldoon stepped in once again to help his old friend Austin. The empresario, a moderate who wanted peaceful relations with Mexico, had traveled to the capital to discuss issues that bothered the Anglo settlers. Austin’s visit was peaceful in nature; his reception was not. Valentin Gómez Farias, acting president of Mexico, ordered Austin’s arrest. The prisoner was held incommunicado for three months, his only visitor being Father Muldoon. The latter arranged bond for Austin, but Mexican officials rejected the offer.


  Austin had earlier written an unwise letter to the ayuntamiento (municipal government) in San Antonio. In the missive, he suggested that San Antonio authorities assume leadership of all regional governmental units should hostilities with Mexico break out. It is not clear whether Austin anticipated an attack from Mexico. There was never any indication that the empresario intended revolt against the federal government. To the contrary, Austin took his position seriously and felt himself to be a citizen of Mexico. He did not believe that Texas should break away from the mother country, only that Texas deserved more independence.


  Austin was confined in the worst of conditions and was even required to pay for his own food. William S. Parrott, an American merchant working with Austin, financed him with some $200 for food and drink. Muldoon also reportedly sent the prisoner cheese and drink and arranged for an innkeeper to provide food to Austin. The padre’s humane endeavors did not end there. He journeyed to Manga de Clavo, where he spoke with President Antonio López de Santa Anna on Austin’s behalf. Through Father Muldoon’s effort, Austin finally was released from solitary confinement on May 9, 1834. Although Santa Anna recommended the prisoner be acquitted, freedom was not quick in coming—it was a year before Austin was released from prison, in the summer of 1835. He returned to Texas a changed man in attitude and determination.


  Austin’s once-moderate leaning now tilted in the opposite direction. The unwarranted detention by Mexican authorities, and their rigidity in refusing to discuss the colonists’ grievances, left the future Father of Texas in a militant mood. Consequently, the winds of war began to blow even harder.


  Two years after helping secure Austin’s release from prison, Father Muldoon pulled off a feat so daring that it would appear to come from the imagination of a fiction writer—but it is fact. The padre and William H. Wharton, for whom Wharton County is named, were friends. Muldoon had spent many hours at the Wharton home, Eagle Island plantation, reveling in conversation, the full library of the Whartons, and, of course, liquid refreshments. Soon after Texas won its independence in April 1836, Wharton was appointed minister to the United States.


  Wharton’s assignment was to persuade the United States to annex Texas into the Union. There were two problems working against the Republic in its quest. First, Washington did not want a war with Mexico, which might occur should the United States take annexation action. Second, and probably more damaging, was the issue of slavery. Texas was a slave territory. No Northern legislator would vote to allow Texas to fly the Stars and Stripes as long as it remained a slave republic.
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