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Figure 0.1. Leo D. Lefebure. Source: Georgetown University
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Foreword

Archbishop Felix Machado

A story is told about St. Francis Xavier meeting a Buddhist monk, who casually tells St. Francis Xavier, “We have met before.” Rather amazed, Francis Xavier inquisitively asks, “When was that?” Then a conversation ensues. I do not remember when I met Fr. Leo Lefebure but after reading his book, The Buddha and the Christ, we had an occasion to meet, and we became friends because of our common interest in dialogue across religious boundaries. I have had Leo visiting me in Maharashtra, India, in order to enter deeply into the Indigenous cultures of the place and to study their ancient wisdom. In appreciation of Leo’s lifetime academic commitment to make “wisdom” the object of his relentless quest wherever he found it, both in the West and the East, I also wish to congratulate Peter C. Phan and Anh Q. Tran for undertaking this valuable publication which, I am sure, will enrich the theology of religions.

I am honored and privileged to write this foreword to the Festschrift in appreciation for Leo Lefebure as an eminent theologian who has made a distinct impact on Catholic theology. Peter Phan calls Leo Lefebure “The Wise Man from the West.” Although Leo is not geographically from the East, he well deserves to be called “The Wise Man from the East” as well, as he has made himself Eastern by going deep into the thought of the East, thereby enriching the patrimony of humanity. I am reminded of Swami Abhishiktananda’s statement: “One who knows several mental (or religious or spiritual) languages is incapable of absolutizing any formulation whatever—of the Gospel, or of the Upanishads, of Buddhism, etc. He can only bear witness to an experience—about which he can only stammer. . . .”1 I agree with Peter Phan that “for Lefebure, the quest for Wisdom is not purely scholarly enterprise to gain insights but also, and primarily, a spiritual practice to achieve self-transformation.”

Since the early 1930s, with Edmund Husserl’s groundbreaking approach to understanding different religious traditions, we have come to know that from within every religious tradition, dialogue lends itself and takes us beyond ourselves. For example, The Sutta Nipāta (878–896) states:

They all say that they alone have attained the truth, but who among them is speaking the truth? If those who do not recognize the truth of others are fools and those of inferior wisdom, then they are all fools and those of inferior wisdom in that they all adhere to their own views. And if, by virtue of the views they espouse, they become pure, possess superior wisdom, attain the truth, and become wise, then none of them are less wise than the rest of them.


The Second Vatican Council made a significant breakthrough in manifesting the Church’s openness to other religions. Catholic scholars like Leo Lefebure apply themselves to the task of gathering concrete fruits of this clarion call of the Church sixty years ago. With the principle of sentire cum ecclesia, Leo enters into the very depth of Buddhist wisdom without abandoning his own adherence to the Christian faith and brings out for contemporary religious persons a transformation of the religious instinct, making them homo religiosus.

Delving deeper into the message of Nostra Aetate (NA), one comes to realize that Vatican II’s Declaration was not intended as an exhaustive document concerning the relations of the Church with other religions. NA gives broad direction for Christians to move in actual dialogue (relationship), leaving to future generations to produce the fruits of dialogue. Leo has been doing that effectively, namely, gathering the fruits of dialogue.

This is why I am glad the Festschrift, in honor of Leo Lefebure, is designed as a textbook for classroom use in college courses on the sacred writings of various religions and on how Christian beliefs can be expressed anew as a result of learning from them. Today, the creative ways in which Pope Francis has approached the synodal way for the Church make me deeply appreciate the work of Christians like Leo who advocate engaging religious differences not only with respect, hospitality, and charity but also as “pilgrims in search of the Truth.” For though the Truth has possessed us, we do not possess the Truth. Thus, Pope Francis exhorts that Christians should constantly live in disquietude, meeting great questions of Truth. Dialogue remains open-ended and is a surprise, and it interrogates us when new questions arise. Whatever conclusions are reached, the experience of dialogue always ends in enrichment. Dialogue enables us to know the other better and, above all, to know ourselves, our faith, and our practice of faith better. Pope Benedict XVI used to say, “An encounter with Christ goes together with an encounter with all our brothers and sisters, with whom we together arrive to Christ” (September 2, 2012). Pope Francis adds, “Humility of heart testifies that we are not the owners of Truth, nor are its arbitrators, but rather called to proclaim it. Therefore, Truth is relation, it is dialogue” (The Joy of the Gospel, n. 146). The Vatican Council II, in its Dogmatic Constitution on the Church (Lumen Gentium, LG), declares: “Our understanding of the truth must be affected by our newly won realization that the Church is an eschatological entity, a reality in the making, a promise as yet unfulfilled, and instrument of service, not an end in itself” (LG, 6, 8, 14, 48–51).

This Festschrift in honor of Leo Lefebure is graced by contributions from eminent scholars who complement the path Leo has undertaken. I know Leo as a priest who ardently aspires to be holy and therefore strongly advocates “self-transformation.” Finally, interreligious dialogue is a sacred attitude in mutual relations. It is approached in humility and with the wish to fulfill the desire for self-transformation. Once again, I felicitate Peter C. Phan and Anh Q. Tran for undertaking the edition of the volume in honor of Leo Lefebure. My sincere appreciation to all the contributors, and I trust the readers will highly benefit from these distinguished contributions, enriching the hermeneutics of religious difference.

Archbishop Felix Machado,

Vasai, India.


Note

1. Swami Abhishiktananda (Dom Henri Le Saux), Ascent to the Depth of the Heart, ed. with introduction and notes by Raimon Panikkar, trans. David Fleming and James Stuart (Delhi: ISPCK, 1998), 380.
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Leo Lefebure

Poem by Stephen Lefebure

If we feel the sacred, that implies

This reality is incomplete—that more

Being than we know about exists.

Every culture senses this. Their wise

Oral and recorded verses store

The inarticulate, that which persists

Speaking forcefully and by surprise.

“Very something” is the wording for

Holy in some cultures—what insists.

Elaborate mythologies arise

Out of what at first was merely lore.

For centuries we have been closed to those


Faiths we did not share, because to our

Thoughts all other cultures were occult.

Their belief systems were like their clothes—

Exotic and therefore inferior—

As well because we found them difficult.

Some do not survive when we oppose,

Yet beliefs are able to endure,

Despite continued efforts to insult.

Are we different now? Although we chose

Flatlands as the model for our nature,

Steeper landscapes teach us to exult.

We detect religions that arose

Before our own, and are sometimes more sure,

More confident in method and result.

In a storm, declaiming makes you hoarse.


Someone speaks, enunciating clear

Thought—which nonetheless may reach us slurred.

One as if alone against wild discourse

Contradicts all prejudice and fear.

How is what is True and Holy heard?

Against that noise it may as well be Morse

Code—unless we strain ourselves to hear.

In each scripture Leo finds the Word

Resonant with being, so of course

Farthest places suddenly are near

And our deepest silences are stirred.

The sacred. We will never feel it


As we feel an object in our hand.

Clearly not inside us, we can graze it

Only with our Spirit. We reveal it

By allowing Heart to take command

And giving our Head the words to praise it.

Aura of the Godhead, or unreal? It

Wounds those who bleed fire in each land.

Beyond value, no one can appraise it.

Verses which in one language unseal it

Do not translate, and we understand

Badly until someone helps rephrase it.

Vigil, Rig and Sutra: we have sung


Until space and time release their claim

On the Atman, and it is not where

The rest is singing dutifully among

The others. Is all sentience the same?

Sacred speech suspended in the air

Cascades off the lucid, singing tongue.

In each language, words ignite to flame,

Meaning more than any of us dare

Interpret: did they issue from a lung?

God, known from the first to have no Name.

Dharma, changing lives into a prayer.

Sacred as a word: we try to spin it

But its meaning still feels undisclosed,

As if not in lexicon, outside it—

Or it entered, but could not stay in it.

Is prayer open-ended? Is it closed?

Who among us ever really tried it?

What seems difficult is to begin it

Honestly, avoiding words composed.

Holiness. So many have denied it

Any sort of being. Things have been it

By virtue of faith. Time has exposed

Proof, or just events that have implied it.

The sacred burns and yet preserves within it

Spirit—is what cultures have supposed.

Leo shows us moments that decide it.

Chants and relics help our Spirits heal.


Things that were at hand within the sphere

Of our mundane lives may now seem hollow.

What was reticent, would not reveal

Itself to us before, has substance here.


Being, behind all things that we know,

Behind ourselves, all efforts to conceal,

Uncovers what is Sacred to revere—

Opens up a place where we can go

Called the Spirit World, somehow more real

Than this life where objects can appear.

All these cultures help the Spirit grow.

As the mortal and divine congeal,

Our spiritual journey is now near

Its end. If we bleed, our blood may glow.

Summoning a scene with evensong,


From dusk to dawn, the song of the tribe

Breaches the wall we cannot discern.

Spirits ascend to attend nightlong.

The world is difficult to describe

Because we are wordless when we learn.

On some level, mind does not belong

Because it always tries to transcribe

Primal experience. My concern:

We are past the time to get faith wrong,

To champion one doctrine and prescribe.

We must declaim as if our words burn.

We are candles wicked with blood to prolong,

Dripping onto this Earth to inscribe

A Morse Code poem for our return.









Introduction

Ways to Read The Sacred Writings of Other Religions

Peter C. Phan


One common way scholars celebrate the achievements of a colleague is by publishing what Germans call a Festschrift, a collection of essays, usually written by the honoree’s fellow scholars and former students, to show the wide impact of her or his life and work. This is the purpose of the book you are now holding in your hands. But unlike the average Festschrift, which normally is a miscellany of learned and disparate essays that reflect their authors’ recondite expertise and are fated to gather dust on library shelves, this book in honor of Leo D. Lefebure is designed as a textbook, hopefully widely adopted, for classroom use in college courses on the sacred writings of various religions and on how Christian beliefs can be expressed anew as a result of learning from them.

At the same time, the book also seeks to highlight Lefebure’s specific scholarly contribution to the academy, church, and society. Of course, given Lefebure’s diverse and rich theological corpus, it is possible to select any of the themes he treats in his work as peculiarly expressive of his thought. In my view, the red thread that runs through Lefebure’s writings is the quest for wisdom in the sacred books of one’s own religion and others. Lefebure’s second book, Life Transformed, expresses his efforts “to understand, integrate, and apply the wisdom of Buddhist perspectives on life in light of the Christian tradition.”1 Three of his later books, The Path of Wisdom: A Christian Commentary on the Dhammapada,2 True and Holy: Christian Scriptures and Other Religions,3 and Transforming Interreligious Relations: Catholic Responses to Religious Pluralism in the United States,4 continue to explore at length the intellectual and spiritual benefits Christians can derive from reading and meditating on the sacred texts of other religions.

To learn from the wisdom of the religious books of other religions requires a special way of reading or a new hermeneutics. Citing Vatican II’s statement that “the Catholic Church rejects nothing of those things that are true and holy in these religions,”5 Lefebure notes that there has been a revolutionary turn in the Catholic Church from “a hermeneutics of hostility” to “a hermeneutics of respect and generosity,” focusing “on shared perspectives, values, and ideals, with a respectful recognition of differences.”6 Lefebure advocates engaging religious differences with “respect, hospitality, and charity”7 and “Not as Competitors but as Pilgrims in Search of the Truth.”8

It is appropriate therefore to devote the first part of this book to illustrating the new ways of encountering the religious Other represented in non-Christian sacred scriptures. John Pawlikowski focuses on the Jewish-Christian relationship since negative interpretations of that relationship have disastrously impacted it over the centuries. It created a supersessionist theology, maintaining that Judaism has been supplanted by Christianity, which is superior to it. This sense of superiority vis-a-vis Judaism has in turn shaped Christianity’s relationship with other religious traditions. Rethinking the connection between the Old and New Testaments, Pawlikowski argues, is critical for the construction of a humble interreligious understanding within the Christian Churches.

Kristin Johnston Largen attempts a Christian reading of the Hindu Scripture, especially the Bhagavad Gita, one of the most widely read sacred texts in the world. She first introduces the Bhagavad Gita, sets it in context, and summarizes the story. Then, she suggests several points of fruitful engagement with the text from a Christian perspective. Specifically, she examines the role of the divine in one’s daily life, the ramification of one’s relationship with the divine for one’s life in the world, that is, the connection between faith and actions, and finally, the connection between service to God and service to the neighbor. She argues that the relationship between Krishna and Arjuna invites the Christian into new avenues of reflection and insight into traditional Christian understandings of the relationship between God and the believer.

Turning to Buddhism, James Fredericks explores The Long Loneliness, the autobiography of Dorothy Day, by reading it in conversation with the story of Pațācārā, a Buddhist nun at the time of the Buddha. Dorothy Day (1897–1980) is the founder of the Catholic Worker Movement. The Pațācārā narrative is of interest because it is a classic example in Buddhist literature of suffering leading to a religious renunciation. Reading Day’s autobiography in light of Pațācārā’s story, Fredericks argues, will help us to see more of the meaning and truth of Day’s life. Fredericks’s essay is an exercise in doing Christian theology comparatively. As such, the Buddhist text is used heuristically in reading the Christian text. The Long Loneliness is explored using the Buddhist categories of renunciation and religious practice as these teachings are mediated in the Pațācārā narrative. In the conclusion, however, Fredericks asks if “the long loneliness,” the central metaphor in Dorothy Day’s autobiography, might illuminate our understanding of Pațācārā.

Thierry Meynard offers a Christian reading of the Confucian classics. He notes that shortly after their arrival in China, the first Jesuits, especially Matteo Ricci, realized the importance of the Four Books and the Five Classics for Chinese culture and society. Based on the translations and writings by Jesuits and Protestant missionaries from the sixteenth to the nineteenth centuries, Meynard discerns four interpretations of the Confucian classics, namely, as espousing superstition, atheism, moral philosophy, or monotheism. In the twentieth century, Meynard notes, Chinese scholars have themselves reflected on the Christian reading of the Confucian Classics. While the deep relationship between the Confucian classics and rituals is emphasized, the Confucian Classics are not considered religious texts like the Bible or the Buddhist sutras. Nevertheless, they display authentic religiosity.

Mary Boys points out that Christians have been engaged in their distinctive reading of the Jewish Bible at least since the second century CE, claiming, as Justin Martyr (ca. 155) did, that Jews do not correctly interpret their scriptures: “For we believe and obey them, whereas you, though you read them, do not grasp their spirit” (Dialogue with Trypho the Jew, 29, 2). Because apologetic interests dominated from the start, Christians have paid virtually no attention to how Jews themselves interpret their scriptures. Boys takes Jewish interpretive modes seriously and explores the significance for Christians today. She explains differences in the biblical canons and the theological significance of their ordering and the development of Jewish hermeneutics. She also examines the significance of rabbinic interpretations, especially as they become authoritative in the fourth and fifth centuries CE, and offers a Jewish perspective on the historical-critical methods. Finally, she explicates the major differences between Jews and Christians in their reading of certain prophetic texts and points to contemporary common perspectives.

Jason Welle explores some of the questions that the Qurʾān poses to the Christian faith and Christian theology, arguing that the Qurʾān offers Christians an opportunity to refine and clarify different aspects of Christian theology. Beginning with Christian responses to the Qurʾān and Muḥammad’s prophethood in premodern times, he describes the transition to the modern Christian engagement with the Qurʾān, which often reflects not only the constantly evolving scholarship on the Qurʾān and its milieu but also pragmatic concerns about the dynamics of interfaith relations today. Welle highlights the contributions of Daniel A. Madigan and Pim Valkenberg, who show that the Christian encounter with the Qurʾān involves neither simple acquiescence to the Qurʾānic critique nor a rigid defensiveness in the face of it, but a willingness to allow careful listening to the Qurʾān to grant Christians new insights about the Christian faith.

Klaus von Stosch locates Lefebure’s achievements within the field of comparative theology and evaluates his theology of Judaism and Islam. While deeply appreciative of Lefebure’s hermeneutics of respect and generosity accompanied by honest recognition of real differences, von Stosch, on the basis of various surahs of the Qur’ān, warns against three dangers facing comparative theology: adapting to the new pagan Zeitgeist, espousing a supersessionist theology regarding other religions to affirm one’s religious self-identity, and subscribing to an imperialist and colonialist theological mindset.

Klaus von Stosch’s critique of imperialism and colonialism is picked up by Jude Fernando. He first undertakes a critique of the dominant discourse on religion, conflict, and peace. He then adopts the methodology of Asian liberation theologians of religion as the alternative way to situate religion within a critically reflective praxis in pursuit of justice and liberation. Following the same methodology, he further stresses the need to employ postcolonial criticism of the religious-nationalist identities, something that is missing in the existing literature of the Asian liberation theologians of religion. He notes religion must not be understood as an abstract category constructed against the secular but as a concrete reality that carries the potential for a critically reflective historical praxis geared toward justice and liberation. Religious truths are thus not simply rational categories but liberative truths, seen with the eyes of those who have been alienated by both religious and secular power structures.

Ruben Habito concludes this hermeneutical part of the book by describing Christian ventures into Zen practice under the guidance of a widely acknowledged Japanese Zen Buddhist Master, who also guided many Christians—Catholic priests and sisters, Protestant pastors, and many laypersons—toward a lifelong engagement with Zen. He shows how their venture into an “alien religious territory” affects their understanding and appreciation of their own Christian faith by including autobiographical accounts of his own spiritual path, with theological reflections on key Christian themes, including a renewed understanding and appreciation of the role of the Holy Spirit, of the Incarnation, and of the ongoing salvific action of the Triune Mystery amid earthly realities.

The second part of the book elaborates on how key Christian doctrines have been or should be reformulated as a result of Christianity’s interreligious encounter. Discussing God’s self-revelation and faith and their complexities and interdependent relationship, Peter Feldmeier begins by resituating the term “faith” from how it is often used and misused in modern parlance to a more authentic Christian framing so that it can be understood as a warranted religious act. From this new perspective, he investigates the conditions of possibility for both faith and divine revelation. He argues that God as creator provides not only the primordial revelation of Godself in creation itself but also the modality in which God wants to be known. He suggests two approaches in theological anthropology, the first proposed by Teilhard de Chardin and Karl Rahner, and the second, a Platonic approach that understands the divine transcendentals as necessarily present in human consciousness, thus making humans naturally and supernaturally receivers of revelation. Finally, Feldmeier describes the possibilities of receiving revelation using the insights of Hans-Georg Gadamer and Paul Ricoeur. He argues that revelation is an event of engaging the divine through the revelatory text rather than simply receiving divine data.

Anh Tran formulates a Christology in dialogue with Asian religious traditions. He points out that Jesus Christ was known in the Gospels first and foremost as a teacher who communicates divine wisdom to his followers. In later Christian writings, Jesus is often identified with Logos or Sophia, using existing Greek concepts for a revered wisdom figure. Tran expands the conversation by considering the Asian understandings of wisdom figures and applying them to Jesus. Categories such as Guru (Hindu), Enlightened Teacher (Buddhist), and Sage (Chinese) are some examples that Asian theologians have used to represent Jesus. This comparative study on Asian philosophical concepts of wisdom like jñana in Hinduism and prajña in Buddhism, and sheng (sagehood) in Confucianism and Daoism, could enrich the Christian understanding of the person of Christ. By focusing on the theme of Christ as the Wisdom of God, Tran attempts to establish a common ground for interreligious theological reflection that is culturally appropriate for Asian Christians and beyond.

Discussing the Holy Spirit of Truth and Grace, Dale Irvin notes that the Hebrew Bible opens with a burst of creativity. In Genesis 1:1, God creates. Then, a wind of God, the breath of God, or the s/Spirit of God (ruach in Hebrew) hovers or broods over the waters of the deep. Who is this wind, breath, or s/Spirit? The Hebrew word ruach can be translated as any of these. Irvin follows the trail of this ambiguity concerning ruach into a fuller discussion of the Spirit in Trinitarian Christian theology. He argues that the Spirit is the source of spiritual and religious questioning, more than the answer, and that “spirit” is a broader theological category and experience that opens the door to interreligious living, dialogue, and understanding. Christian tradition has long identified the Spirit with both truth and grace. Following again a biblical pathway, Irvin argues that the two themes that emerge in the Christian theological tradition identifying the Spirit with truth and grace resonate with other religions.

In his study of the Church as a community of faith and salvation, Marc Pugliese investigates the communitarian dimension of religious faith comparatively. He begins by considering the challenges to this project, including claims that religions are irreducibly particular or, conversely, that identifying distinct religions is impossible, and the privileging of one among many possible comparative paradigms. Next, he introduces the notion of the community of faith (sangha, ummah, qahal Yahweh, church), including its soteriological dimensions, reflects on the essentiality of community for religious faith in contrast to modern individualistic conceptions of religion, and delineates how this “ecclesiality” has been understood and historically realized in various religions. Pugliese then identifies key aspects that may enrich interreligious dialogue, including the community as the locus of “creed,” “cult,” and “code.” Finally, he explores the role of scripture and tradition in the communal reception of faith; various community roles (e.g., leader/teacher vs. “lay”); intra-religious diversity in the forms of “schools,” confessional divisions, and “schisms”; exotericism versus esotericism; and the universality and locality of faith communities.

John Borelli discusses the Catholic Church’s teaching on interreligious dialogue by focusing on Fratelli Tutti (October 3, 2020), Pope Francis’s first major teaching document inspired by his constructive interreligious experiences. Francis confirms Vatican II’s teachings on the integrity and significance of other religions and reiterates the Council’s exhortation for Catholics through dialogue and collaboration “to recognize, preserve, and foster” the spiritual, moral, and sociocultural values held by the followers of other religions. So radical was this conciliar shift in church teaching that its profound implications only gradually emerged over the last half-century. Despite the difficulties of that shift for many Christians, in Fratelli Tutti, Francis reiterates the indispensability of interreligious relations by stressing interreligious companionship and friendship in support of the encyclical’s overall message on human fraternity and social friendship. To help understand the power and significance of these shifts, Borelli reviews how Catholic Church teachings concerning interreligious relations have unfolded in the five and one-half decades between the end of the Council in 1965 and the release of the encyclical in a considerably different global context with a pandemic overshadowing the human community.

Continuing a theme that Lefebure has examined in his book Revelation, the Religions, and Violence (2000), Debora Tonelli deals with religion and violence by focusing on the role of biblical hermeneutics in decolonizing theology. The end of official colonialism did not put an end to forms of economic, political, and social control. These are forms of violence no less serious than warfare because they attack fundamental social structures, the autonomy of thought, and individual dignity. On the path of emancipation from the colonial experience, religion can fulfill an important task, especially through the interpretation of sacred texts. Tonelli explores the role that biblical hermeneutics can play in decolonizing thought, in particular theology, on which systems of beliefs, practices, and values are still based today. Biblical interpretation is thus both a tool for approaching sacred texts and a way to develop a new and inclusive thought, capable of taking root in the cultures in which it occurs. Tonelli argues that every attempt at epistemic decolonization also affects the cultural identity of the colonial powers and raises questions about the role of theology in the encounter between cultures and in the public space.

Erin Lothes draws the second part to a close with reflections on the existential threat to humanity and the cosmos, namely, ecological destruction. Lothes suggests that the key category of “integral ecology” advances Catholic social teaching by deepening its appreciation of interrelationality and interdependence in multiple dimensions of existence, from the nano-scale to the cosmic, across ecological, economic, social, and cultural sectors of life, a point emphasized by Pope Francis in his encyclical On Care for Our Common Home (Laudato Si’). Honoring these deep relationships provokes the observer to acknowledge the destructiveness of “certain models of development, production, and consumption” (LS 38), and Pope Francis’s critique of these models is wide-ranging and trenchant. But how might an encounter with the interreligious Other enable an even more profound recognition of interrelationality and an even more probing confrontation with the catastrophes wrought by modern consumption? Lothes answers this question by exploring the vision of integral ecology as it might be challenged and extended through dialogue with an Indigenous society of the Brazilian Amazon, whose lifestyle is threatened by logging and agribusiness, while their spirituality offers a source of courage and resilience.

The third and last part of the book includes an appreciation of Leo Lefebure’s theological legacy. Phan highlights the life and work of Leo Lefebure, his colleague at Georgetown University. He portrays him as a seeker of wisdom and a man of interreligious encounter and assesses his impact on Catholic theology, the theology of religions, and comparative theology. The book concludes with Lefebure’s epilogue in which the honoree is given the opportunity to speak “the last word.”


Notes

1. Leo Lefebure, Life Transformed: Meditations on the Christian Scriptures in Light of Buddhist Perspectives (Chicago: Acta Publications, 1989), vii.

2. Leo Lefebure and Peter Feldmeier, The Path of Wisdom (Grand Rapids, MI: Eerdmans, 2011).

3. Leo Lefebure, True and Holy (Maryknoll, NY: Orbis Books, 2014).

4. Leo Lefebure, Transforming Interreligious Relations (Maryknoll, NY: Orbis Books, 2020).

5. Vatican II, Declaration on the Relation of the Church to Non-Christian Religions (Nostra Aetate), §2.

6. Lefebure, True and Holy, 3.

7. Lefebure, True and Holy, 5.

8. Lefebure, True and Holy, 1. This phrase is from Cardinal Jean-Louis Tauran, who was the president of the former Pontifical Council (now Dicastery) for Interreligious Dialogue.



Bibliography


Lefebure, Leo. Life Transformed: Meditations on the Christian Scriptures in Light of Buddhist Perspective. Chicago, Acta Publications, 1989.

Lefebure, Leo. Transforming Interreligious Relations. Maryknoll, NY: Orbis Books, 2020.

Lefebure, Leo. True and Holy. Maryknoll, NY: Orbis Books, 2014.

Lefebure, Leo, and Peter Feldmeier. The Path of Wisdom. Grand Rapids, MI: Eerdmans, 2011.

Vatican II. Declaration on the Relation of the Church to Non-Christian Religions (Nostra Aetate). October 18, 1965.










Part I
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Chapter 1

The Christian Bible and Interreligious Relations

A Conversation with Leo D. Lefebure

John T. Pawlikowski


In his powerful, groundbreaking address during his visit to Abu Dhabi and in several other key addresses, Pope Francis has clearly raised interreligious relations to a central role in contemporary Catholic identity.1 Building upon the documents of Vatican II and the addresses of his predecessors, Pope Francis has moved the Catholic discussion beyond the parameters of inter-Christian and Christian-Jewish dialogue to one in which Asian, Indigenous, and Muslim beliefs are given serious consideration. He has also highlighted the contributions of Islam to interfaith understanding.

Positive encounters between Catholicism and other faith communities have become rather commonplace although they have not yet been fully integrated into Catholic self-consciousness. Negative images of Judaism and Islam prevailed for centuries. Pope Pius IX denounced the concept of religious freedom as a “satanic idea” in his Syllabus of Errors issued in 1864.2 Furthermore, a study of religious textbooks undertaken at St. Louis University just prior to Vatican II clearly showed the dominance of classical stereotypes of Jews and Judaism and a presentation of Islam as fundamentally opposed to Christianity and harboring a desire to destroy the Church.3 Vatican II’s declarations on religious freedom and on interreligious relations clearly broke through previous Catholic barriers to interreligious understanding. In terms of Catholic-Jewish relations, the late Canadian theologian Gregory Baum declared chapter 4 of Nostra Aetate to be the most radical change in the ordinary magisterium of the Church to emerge from the Council.4


Can Scripture Enhance Interreligious Understanding?

In his important work Transforming Interreligious Relations5 Leo Lefebure devotes a chapter
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