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This is a deconstruction of Frantz Fanon’s work first published in French in 1959 as “L’ An Cinq, de la Revolution Algerienne” and in English in 1965 as “Studies in a Dying Colonialism” and thereafter as “A Dying Colonialism.” As well as selected articles of Fanon on the Algerian Revolution published in the period 1957 to 1958 in the publication El Moudjahid of the FLN, collected and published in 1964 in French as “Pour la revolution Africaine” and in 1967 in English as “Toward the African Revolution.” This deconstruction focuses on Fanon’s discourse of Revolution as an abstract towards unearthing its discursive constructs, thereby laying bare Fanon’s discourse of Revolution and specifically its application to the anti-colonial war of the Algerian masses against French colonial domination. This deconstruction reveals that Fanon’s discourse of Revolution was one in which concepts that were anathema to each other were forced together to create an instrument of analysis of Revolution in a colonial context. Fanon’s discourse, as Fanon’s ideational output was in transition, searching for ideas that reflected our reality and served our liberation whilst culling white ideas, reformulating others and blending them with his own liberationary ideas in his thought process. Fanon’s new liberationary ideational structure was a work in progress when his death in December 1961 ended this process out of which a new Fanon was emerging. This deconstruction interrogates Fanon’s discourse of the Algerian Revolution, seeking insights into the failure of Fanon’s model to explain the domination of the masses by a revolutionary oligarchy and the utilization of instruments of power to protect the hegemony of this revolutionary oligarchy, commonly used by the white colonizer under colonial domination  in Algeria, since the Revolution. The course adopted by the Algerian Revolution since the defeat of the white colonizer was one not in keeping with Fanon’s discourse of the Algerian Revolution. This is then a search for answers from Fanon, even though he died before liberation was attained in 1962. The Algerian Revolution has been jacked, the masses rendered powerless and in the 21st century Revolutionary Algeria is now immersed in/with the neo-colonial condition. Fanon never once in his writings admitted to this outcome, hence the quest of this work to understand why.

This is the final volume of the series “Frantz Fanon for the 21st century”, the necessity of which was sparked by the developments in North Atlantic neo-liberal financial markets capitalism which went into meltdown in 2008. The mechanism unleashed by central banks of the North Atlantic to print trillions of units of their fiat currencies, especially the US dollar, has irretrievably changed the nature of the social orders of the North Atlantic and its political order. Quantitative Easing (QE) has changed the nature of the hegemonic oligarchies, deepened inequality and drives an assault on the mask of democracy, where instruments of power formulated under enslavement and colonial domination are now unleashed on the social orders of the metropoles. These instruments of power are defined and contextualized by a 21st century discourse of white supremacy, which now identifies internal and external enemies as grave threats worthy of repression and elimination by any means necessary. The potent external threat envisaged is China, whilst all internal dissent is a threat that is contextualized in the manner massa did on the plantation and the colonizer did in the colonial state. The premier enemy is an enemy/non-white race, both internally and externally, hence the relevance of the oeuvre of Frantz Fanon in the 21st century. This is not then a resort to fascism as a result of a crisis of capitalism; which is itself another failed analytical product of a failed paradigm, i.e. – Leninist dialectical/historical materialism; but in actuality a return to a core discursive construct in the formation of the discourse of white supremacy in the eighteenth century. This is not neo-feudalism in the 21st century, but a return to the white supremacist discourse of non-white enslavement and colonial domination in the 21st century.

In this work I repeatedly use the concept “traditional Islam”, which describes Islam in Algeria before colonial domination and its evolution under colonial domination. Islam in Algeria was incapable of resistance to the French colonial onslaught, as it was in itself engaged in an internal internecine war between Quranic discourse and those discourses intent on silencing Quranic discourse under a veneer of Islamic orthodoxy. This orthodoxy and its power relations failed to mount the resistance to French colonial domination demanded by Quranic discourse, seeking instead to retain its hegemony over Quranic discourse by forming a working accord with the colonizer. The colonizer, then through colonial domination, froze the evolution of the power relation between Quranic discourse and discourses intent on silencing Quranic discourse in favour of these usurper discourses. Under colonial domination, traditional Islam in Algeria intensified its separation and conflict with Quranic discourse, thereby destroying all intentions to recognize and mount an anti-colonial war of liberation. Traditional Islam in Algeria then became ossified, a fossil kept alive by the Muslim need to resist colonizer domination or the domination of Muslims by the kaffirun. In this fossilized condition Quranic discourse flowered and set about challenging both traditional Islam and the colonizer. The Revolutionary elite intervened into this power struggle with its use of the discourse Jihad to mobilize and motivate the Muslim masses to embrace the Revolution by embracing traditional Islam. The war for liberation from the colonizer in Algeria then enabled a new phase of the war for hegemony within Islam in Algeria as two streams emerged. One stream, traditional Islam, will embrace the discourse of Jihad through its various stages of evolution, where today it’s expressed as Salafi-Jihadi Sunni discourse. The other will embrace the path of forming an Islamic alternate discourse to the discourse of the Revolutionary oligarchy, utilizing the institutions of the revolutionary state to challenge the oligarchy’s hegemony. The concept of Jihad as a special, unique war only waged by Muslims as an absolute of traditional Islam and Salafi-Jihadi discourse is not Quranic. Jihad as an absolute is the product of white colonial domination of the Muslim lands, where Muslims burdened with hallucinatory whiteness embraced the discourse of the white Enlightenment in a supposed attempt to end colonial domination. The by-product of this process was Islamic Extremism, the gift white colonial domination acting in concert with its human product, non-whites afflicted with hallucinatory whiteness, gave to the world.
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“Preface July 1959”
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In the preface Fanon states: “The Algerian war-the most hallucinatory war that any people has ever waged to smash colonial aggression. Its adversaries like to claim that the men who lead the Algerian Revolution are impelled by a thirst for blood. The democrats who were sympathetic to it repeat, for their part, that it has made mistakes.” (Fanon 1965 pg. 23). The Algerian war of liberation is hallucinatory as the French refuse to recognizes the right to self-determination of the Algerian non-white peoples, nor their right to wage war for their liberation from French colonial domination. The strategy is then to demonize the Algerian as a blood crazed sub-human in need of French domination and civilization to curb this sub-human propensity. French colonial domination is then predicated on the discourse of white supremacy, which insists that in the 1950’s French colonial white supremacist domination of Algeria is desirable, necessary and possible. This constitutes the French hallucinatory war of re-conquest, but its colonial nature does not separate it from all wars of re-conquest waged by the North Atlantic since the Algerian war, especially by the USA, for they are all hallucinatory in nature. From Vietnam to the War on Terror, they are driven by the white supremacist discourse and its worldview that demands white hegemony over the non-white races of the world. Fanon indicates that in France the opposition to Algerian resistance to French hegemony embraces the range of political discourses and worldviews for they are all rooted in the discourse of white supremacy. Fanon now speaks to the hallucinatory war of the Algerians: “It has in fact happened that Algerian citizens have violated the directives of the commanding bodies, and that things that should have been avoided have transpired on the national soil. Almost always, these concerned Algerian citizens.” (Fanon 1965 pg. 23). Fanon is here apologetic for the spontaneous acts of violence that always flow with resistance to colonial domination, that predominantly involve non-white on non-white violence. Spontaneous violence is a product of the psycho-existential complex, yet a necessary stage in the process to destroy the psycho-existential complex. Spontaneous violence must be allowed to flower and then disciplined by a wider national strategy of revolution. The top down approach of the Algerian Revolution, that Fanon was here advocating, destroyed the mass control of the revolution which became glaringly evident with the civil war of the 1990’s. In his final book, The Wretched of the Earth, Fanon was in fact revealing the future of the Algerian Revolution. The apologetic extends to the identity of the victims of spontaneous violence namely non-white, French colonizers. Fanon continues in this vein: “In a war of liberation, the colonized people must win, but they must do so without ‘barbarity.’ The European nation that practices torture is a blighted nation, unfaithful to its history. The underdeveloped nation that practices torture thereby confirms its nature, plays the role of an underdeveloped people. If it does not wish to be morally condemned by the ‘Western nations,’ an underdeveloped nation is obliged to practice fair play, even while the adversary ventures, with a clear conscience, into the unlimited exploration of new means of terror.” (Fanon 1965 pg. 24). The salient, overriding reality is not the war of liberation against French colonial domination, but a war of liberation being waged against white colonial domination under the hegemony of a world order under the hegemony of a discourse of white supremacy; with this hegemonic white supremacist discourse willing and able to use its power to subvert and co-opt the Algerian revolution as its vassal, which it successfully did. The focus on, even the fixation of, evicting French colonial domination of Algeria without due regard for the much more potent onslaught which followed the victory of the revolution enabled the rolling over of the revolution. To withstand the onslaught of the neo-colonial instrument of power unleashed with victory over French colonial domination, the very nature of power relations between the masses and the leadership must be drastically different from what they were during the war of liberation from colonial domination. Fanon continues as follows: “Because we want a democratic and a renovated Algeria, because we believe one cannot rise and liberate oneself in one area and sink in another, we condemn, with pain in our hearts, those brothers who have flung themselves into revolutionary action with the almost physiological brutality that centuries of oppression give rise to and feed.” (Fanon 1965 pg. 25). The war of liberation does not then embrace the release of centuries of white oppression, barbarity and torture seeking catharsis through physiological brutality. The war of liberation is fought in keeping with international law with rules of war formulated by hegemonic whites, who themselves never abide by it, yet insist we abide by it when we do battle with them. The war of liberation must then offer no instrument of power to destroy the colonial psycho-existential complex nor establish counter measures in the psyche of the liberated Algerian to resist the assault of the neo-colonial psycho-existential complex. The masses unleash spontaneous acts of violence in response to the shifting of the power relations and the need to self-medicate to end the gnawing hollow that colonial domination bores in our psyche. This is not acceptable revolutionary behavior as defined by leadership debilitated with the colonial psycho-existential complex embracing a Leninist concept of revolution seeped in its white hegemonic worldview. How does this revolutionary leadership plagued with hallucinatory whiteness purge itself of the colonial psycho-existential complex and resist the neo-colonial psycho-existential complex? It does not, that is why in the 20th and 21st centuries the Algerian revolution has failed the Algerian masses. And Fanon falsified this work with his final work. Fanon’s apologetic continues: “It is not easy to conduct, with a minimum of errors, the struggles of a people, sorely tried by a hundred and thirty years of domination, against an enemy as determined and as ferocious as French colonialism.” (Fanon 1965 pg. 26). The colonized Algerian is the victim of French colonial domination of specific pedigree which exonerates the Algerian revolution of the mistakes it has made in the course of the revolution. There is then a hierarchy of colonial domination with French Algerian colonialism at the apex thereby exonerating the Algerian revolution of its few mistakes made. Fanon is fixating on this revolution, thereby betraying his white worldview yet to be purged, the product of the colonial psycho-existential complex. In this white worldview, the experience of white colonial hegemony is then different in Algeria from that of Martinique, thereby creating objective and subjective conditions for revolution which do not exist in Martinique. Algeria, and its revolutionary potential, is then superior to that of Martinique measured against the yardstick of revolution against colonial domination. Algeria and its revolution then becomes Fanon’s fetish, constituted by his embrace of a Leninist worldview with all the pitfalls in its theory of historical and dialectical materialism wrapped up in a discourse of white supremacy. In this work, Fanon labors under the yoke of this Leninist worldview applied to a colonial reality. Fanon continues with his discourse of the uniqueness of the Algerian revolution: “No one thought that France would defend foot by foot this shameless colonialism for five years, a colonialism which is matched, on the continent, by its homologue in South Africa. Nor did anyone suspect that the Algerian people would make its place in history with such intensity.” (Fanon 1965 pg. 26). Why would anyone knowledgeable of French politics and the current actions undertaken by white colonialists to protect their white settlers, especially the British as in Kenya, not expect the French to hold on to Algeria by any means necessary? Fanon is insisting on the uniqueness of French colonial aggression in Algeria in an attempt to exalt and proclaim the revolutionary specificity and uniqueness of the Algerian revolution. But in his third and final book, Fanon presented the instruments of an analysis which, when applied to Algeria indicated that the failure of the revolution to liberate the masses was inevitable, which became palpable in the civil war of the 1990’s. The discourse of the exaltation of the Algerian revolution continues as follows: “There is in Algeria, as the Algerian people see it, an irreversible situation. French colonialism itself has recognized it, and it attempts, anarchically, to tag along behind the historic movement.” “One has a duty to understand this entrenchment in a war which has all the earmarks of a morbid infatuation. We want to show in this first study that on the Algerian soil a new society has come to birth. The men and women of Algeria today resemble neither those of 1930 nor those of 1954, nor yet those of 1957. The old Algeria is dead. All the innocents blood that has flowed onto the national soil has produced a new humanity and no one must fail to recognize this fact.” (Fanon 1965 pgs. 27-28). The Revolution has created a new Algerian, whilst destroying the old colonial order, but is this process of renewal sustainable across time is the crux of the matter, for by the civil war of the 1990’s it is now clear that a neo-colonial Algeria has emerged in need of a revolution of national liberation. A revolution that destroys colonial control does not immunize the new nation created from servility to neo-colonial domination and its assault on the masses. Great exaltation and the fetishisation of the new nation enables neo-colonial domination premised on the hegemony of a post-colonial oligarchy, rooted in division of the masses through racism, as elucidated by Fanon in his final work. Fanon continues: “While in many colonial countries it is the independence acquired by a party that progressively informs the diffused national consciousness of the people, in Algeria it is the national consciousness, the collective suffering and terrors that make it inevitable that the people take its destiny into its own hands.” (Fanon 1965 pg. 28). This Algerian national consciousness that drives the masses failed miserably in the post-colonial Algeria to pre-empt the creation of a national oligarchy and the hegemony it wields to the detriment of the interests of the said masses. This national consciousness failed miserably to resist the instruments of power unleashed by the oligarchs that divided the masses on the basis of race, ethnicity, tribe and clan and in the 1990’s to prevent the slide to civil war for the preservation of the hegemony of this oligarchy. In the post-colonial nation, this much vaunted revolutionary national consciousness is then open to assault and manipulation by instruments of power constituted under colonial domination, now utilized by the Algerian oligarchy. This reality then indicates that the much vaunted national revolutionary consciousness was not purged of the colonial psycho-existential complex which was evolved into the neo-colonial complex and unleashed on the masses by the Algerian oligarchy. This served the conjuncture of their interests and that of the white supremacist North Atlantic. The Algerian revolution is then a potent symbol of the schizophrenia of the colonized Third World where a revolution surrendered to an Algerian oligarchy serving their interests and that of the North Atlantic, to the detriment of the masses of Algeria. So much for the mythic, Leninist concept of the revolution as an absolute totality. Fanon continues: “We want to show in these pages that colonialism has definitely lost out in Algeria, whilst the Algerians, come what may, have definitely won.” “An army can at any time reconquer the ground lost, but how can the inferiority complex, the fear and despair of the past be re-implanted in the consciousness of the peoples?” “The power of the Algerian Revolution henceforth resides in the radical mutation that the Algerian has undergone.” (Fanon 1965 pg. 31-32). The victory of the Algerian Revolution over French white supremacist colonial domination and the grave price that will be paid for re-conquest of Algeria is a given. But with victory there is a much more potent threat which Fanon cannot see, the threat that emanates from the revolution itself, on the issue of the nature of the power relations that arise and the construction of hegemony in the new social order. Ultimately, the concentration of power in the hands of a small national oligarchy emerged to the detriment of the masses and the revolution.

The Revolution, Colonial Domination and the Khimar

In chapter one of the text Fanon deals with the Khimar/veil, French colonial domination, the Algerian woman and the Revolution. Fanon states: “The way people clothe themselves, together with the traditions of dress and finery that custom implies, constitutes the most distinctive form of a society’s uniqueness, that is to say the one that is the most immediately perceptible.” “The fact of belonging to a given cultural group is usually revealed by a clothing tradition.” “but the veil worn by the women with such constancy that it generally suffices to characterize Arab society.” (Fanon 1965 pg. 35). The Muslims under the domination of French white supremacist colonialism now indicate their cultural uniqueness, their difference from that of the colonial overlord through the wearing of the khimar/veil by female Muslims. The khimar denotes difference, separation and much more to the French overlord as it illustrates Muslim intransigence in the face of the concerted colonial attack on Islam to constitute a Muslim plagued with hallucinatory whiteness, the very basis of being a munafique. The strategic importance of the khimar for Fanon is as follows: “With the veil, things become well-defined and ordered. The Algerian woman in the eyes of the observer is unmistakably ‘she who hides behind a veil.’” (Fanon 1965 pg
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