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PREFACE

 

This book originates from a collection of the author’s articles previously published in several leading academic journals in Indonesia. The synthesis of these works is driven by a critical evaluation of the methodological limits within modern social sciences. In sociological inquiry, statistical aggregations and quantitative models often remain superficial, demonstrating structural inadequacies in representing complex lived experiences. This epistemological constraint becomes particularly evident when analyzing social phenomena that encompass spiritual and transcendental dimensions. Forcing these lived realities into rigid positivistic frameworks inevitably leads to methodological reductionism, stripping the phenomena of their ontological depth.

The transition from the traditional paradigm of social facts toward Ereignis marks a critical evolution in perspective. The academic foundation of sociology inherently requires an ontological framework grounded in presencing—the immediate, lived manifestation of social reality as it actively unfolds. This ontological necessity is realized through a rigorous engagement with Heideggerian philosophy, which offers the conceptual architecture to move beyond static, reified categorization and capture the dynamic appropriation of meaning within the social realm.

By moving beyond the limitations of positivism, this Heideggerian framework provides a definitive ontological foundation for Sociology. It equips this paradigm with the philosophical rigor necessary to transcend the mere calculation of social behavior, restoring the analytical capacity to engage authentically with human meaning and transcendence. Furthermore, this conceptual architecture refuses to remain suspended in theoretical abstraction or isolated epistemological debates. It actively bridges the divide between high-level ontological critique and grounded empirical observation. Anchored in facticity, the Sociology of Ereignis is live within the concrete realities of everyday social existence. It confronts the historical situatedness and the lived reality of social subjects, ensuring that the sociological inquiry remains inextricably bound to the actual conditions of the human lifeworld.

This inquiry within the boundaries of an interpretive framework that acknowledges its own finitude. It explicitly recognizes the facticity of the researcher and the inherent limitations of any interpretive act. This book does not claim to establish the absolute or static truths


 

 

characteristic of the positivist tradition. Instead, it engages sociological observation as an ongoing effort toward aletheia, treating it as a continuous and dynamic process of unconcealment. The theoretical and empirical syntheses presented herein are recognized as provisional. They function not as a final dictation of social reality but as an active clearing where the living meaning of human existence that disclose itself.
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CHAPTER 1

GENITIVUS SUBJECTIVUS AND GENITIVUS OBJECTIVUS OF THE SOCIOLOGY OF EREIGNIS

 

This inquiry begins by briefly outlining its own nature. It is an investigation into what shows itself (phenomenon) in everyday life. Fundamentally, this is an ontological inquiry. Heidegger employs the term “ontology” not within the framework of a system of categories (kategorein) of Being—that is, not as a theory classifying the totality of the Being of entities within a specific order. Rather, he uses “ontology” to signify the effort to put Being into words1. Furthermore, Heidegger uses the word “Being” not in a metaphysical sense as a super-entity that constitutes other entities. “Being” is the space of meaning that presences alongside an entity, enabling one to say that something is rather than is not.2

Heidegger perceives Being within the individual entities (beings) that are present. An entity in itself is the phenomenon. The term “phenomenon” signifies the entity as "that which shows itself in itself". That which manifests itself constitutes a semblance. What shows itself is not something simply given, but rather only points toward something else. "That which shows itself in itself" provides a reference to something else that remains unshown.3 This reference can take the form of a symbol, a trace, a document, or testimony. However, the thing itself—that which shows itself in itself—is not self-evident; rather, it demands interpretation. Here, the meaning of the Being of an entity is interpreted based on one's understanding.4 Yet, this does not occur within a subject-object framework, because the subject is inextricably bound to its world wherein the object presences. Heidegger prioritizes the subjectivity of the subject to confer meaning upon the entity that presences before it.5

Within this ontological framework, the Sociology of Ereignis distinguishing among  "phenomenon"  (Phänomen),  "appearance"  (Erscheinung),  and



1 Martin Heidegger, Introduction to Metaphysics, trans. Gregory Fried and Richard Polt (New Haven: Yale University Press, 2000), 43.

2 Ibid

3 Martin Heidegger, History of the Concept of Time: Prolegomena, trans. Theodore Kisiel (Bloomington & Indianapolis: Indiana University Press, 1985), 82–83.

4 Ibid., 202.

5 Martin Heidegger, Contributions to Philosophy (From Enowning), trans. Parvis Emad and Kenneth Maly (Bloomington & Indianapolis: Indiana University Press, 1999), 63.


"semblance" (Schein). A phenomenon is strictly defined as “that which shows itself in itself”—something that presences and manifests purely as itself, without acting as an indicator for something else. Conversely, when that which shows itself functions to provide a reference or to announce the presence of something that does not show itself, its status is that of an "appearance". An appearance always necessitates a phenomenon as its vehicle; something that remains hidden can only announce itself through something that is visibly manifest. Distinct from both is "semblance", which occurs when something shows itself as what it is not in a deceptive manner.6 For the Sociology of Ereignis, entities such as documents, symbols, traces, or testimonies in the field are fundamentally phenomena that presence before one's eyes. Methodologically, however, the sociologist does not stop at their physical presence. These empirical entities are treated as appearances—indirect references to uncover the "Being" (the deepest meaning of the event) that remains hidden behind them.

The subject-object scheme constitutes an epistemological framework designed to establish objectivity regarding "reality." The term “reality” signifies the character of Being as a whole and "in itself." The problem of reality, when constructed epistemologically, attempts to prove Being merely as objective presence (presence-at-hand), which consequently yields the variations of realism and idealism. Realism views entities as entirely independent of human subjectivity. In its attempt to apprehend something "in itself," realism insists on strictly adhering to concrete facts concerning the entity. Idealism, conversely, emphasizes that Being exists solely "in the mind"; it posits that the understanding of the Being of entities is never explained through empirical facts, but is already transcendental to all entities7

Heidegger observes that the subject-object scheme overlooks the foundation of meaning-formation experienced by human beings. The meaning of the reality of the real, based on what one perceives in an event, cannot be explained solely by the real itself through the strictures of the scientific method; conferring meaning upon the real requires more than merely juxtaposing facts without interpreting them—here, realism is subordinated to idealism. As for idealism, if Being implies returning to a consciousness claimed to be identical for all who think logically, yet fails to clarify whence this understanding of Being originates, then the interpretation of reality constructed by idealism is empty. It relies purely



6 Martin Heidegger, Being and Time, trans. John Macquarrie and Edward Robinson (Oxford: Blackwell Publishers, 2001), 51

7 Ibid., 251–252.


on logical coherence and is no more than the militancy of the realists.8 Grounded in this critique, the Sociology of Ereignis adopts the existential roots of everyday human experience as foundation. Without this grounding in lived everydayness, sociological endeavor remains nothing more than an empty logical framework, akin to constructivist approaches that merely force the real into pre-existing theoretical categories.

It is life within lived everydayness, phenomenology dictates that there can be no distance between the researcher and the researched. The relationship between the researcher and the field resides entirely in the historical Being-in of the researcher themselves. A human being who investigates is present amidst their own historical situation, projecting their inquiries and research design from within it. In this inquiry, a researcher can never detach themselves from their historical existence; the access to Being and the mode of its interpretation remain something peculiar to the researcher.9 The author directs this Heideggerian intention toward sociology: the position of the Sociology of Ereignis steers toward a sociological-ontology—a sociology directed toward the disclosure of understanding (the ontological) rather than being restricted to facts (the ontic).

This conceptual of sociological-ontology it is a direct translation of Heidegger's Ontological Difference into the methodology of field research. Conventional sociology is frequently preoccupied with the mere accumulation of facts—quantifying populations, observing purchasing behaviors, or cataloging written documents. Such an approach signifies a methodological stagnation at the ontic level. The Sociology of Ereignis, however, utilizes these empirical facts solely as stepping stones to unveil the underlying meaning and understanding. It does not dwell on the entities themselves, but executes a deliberate ascent to the ontological level.

To dismantle the conventional framework that freezes reality into lifeless objects and detached subjects, we must articulate a new relationship between the sociologist and the event. This inquiry requires us to dissect the ontological foundation of the "Sociology of Ereignis" by navigating the grammatical tension between the Genitivus Objectivus and the Genitivus Subjectivus. This is not mere wordplay; it is a fundamental of the research act. Through the Genitivus



8 Ibid., 251–252.

9 Martin Heidegger, The Basic Problems of Phenomenology, trans. Albert Hofstadter (Indianapolis: Indiana University Press, 1975), 17.


Objectivus, the event is positioned as the locus of study—the reality that the researcher confronts and maps as a field of inquiry. Simultaneously, through the Genitivus Subjectivus, the event is revealed as the existential foundation that makes this sociological act possible in the first place. Here, sociology is not an external gaze upon a static object, but an enactment of understanding that arises precisely because the researcher is already engaged, positioned, and appropriated by the event itself.

Within the conceptual architecture of the phrase "Sociology of Ereignis," its existential power lies in the preposition "of." By adopting the translation of Ereignis as the "event of Appropriation,"10 this “of” serves as a locus where existential life and the ontological nature of reality fuse. Through this fusion, Ereignis decisively refuses to be merely frozen into a lifeless, observed "object" (objectivus). It demands recognition that, simultaneously, the event is the “subject”—the existential grounding that has already mobilized and conditioned the sociologist's gaze from the very outset (subjectivus).

This reality compels the preposition "of" to bear two simultaneous tensions. First, "of" operates as a Genitivus Objectivus, indicating the ontic locus where this text acts as a sociology about the event. At this level, the event appears as an "object" of study observed by the sociologist in the field; it manifests and unconceals itself through empirical facts, documents, and the rhythm of everyday social interactions. Second, this tension is drawn into its ontological depth through "of" as a Genitivus Subjectivus: a space of understanding where the event itself enacts the sociology. Here, the event of Appropriation operates entirely as the subject. The sociologist can never examine the event neutrally from the outside, because the sociologist has actually been appropriated by the event itself in advance. Fundamentally, it is the event that discloses the space of possibility for the sociologist to possess understanding.

This ontological primacy of the event is not an abstract theoretical speculation; it is actively proven in the most immediate layer of human existence. To observe how this Genitivus Subjectivus already operates before any research even begins, one must return to everyday lived experience. Before being distorted by theoretical abstraction, this lived experience refuses to confront human beings as a mere sequence of static, lifeless objects. When humans engage with their surroundings, they do not initially perceive isolated physical properties—such as intersecting surfaces or color complexes—only to retroactively attach conceptual



10 Martin Heidegger, On Time and Being, trans. Joan Stambaugh (London: Harper & Row, 1972), 19.


labels to them. This theoretical "mental detour" across thing-oriented apprehension is a secondary, artificial abstraction that strips the immediate environment of its inherent significance. In the primary realm of lived experience, meaningfulness is not an added layer; it is the fundamental reality that is immediately given.11

The structure is rooted in the environmental experience (Umwelt), where the environment actively asserts its meaning—a dynamic captured by the realization that "it worlds" (es weltet). When a student enters a lecture hall, they do not observe a brown wooden box and subsequently deduce its function; they encounter the lectern "in one fell swoop."12 The object is instantly fraught with specific meaning because the student is already enveloped within the meaningful space of the university. The meaningfulness is primary, preventing the lived experience from degrading into a mere encounter with a disconnected natural object.

Lived experience cannot be analyzed as a mere "process"—an objective occurrence that simply passes before a detached, observing subject who remains indifferent to it. Instead, it operates strictly as an event of appropriation. The experience does not pass in front of the observer like a lifeless thing; rather, the human being appropriates the experience, and the experience appropriates itself according to its essence.13 In this event, the observer is fully present and resonates with the experience, decisively dissolving the artificial boundary between an isolated subject and a mute object.

This fundamental dynamic translates directly into reality of the sociologist in the field. When a researcher observes a crowd raising their clenched fists in unison within a public square, they do not undergo a theoretical mental detour. They do not first witness the synchronized elevation of human limbs as a neutral, objective physical process, only to later attach the conceptual label of a "political demonstration." The meaningfulness of the social reality is primary and given without delay. Intuitively, the sociologist grasps the act of collective resistance in one fell swoop, precisely because the social environment actively "worlds" around them.

 



11 Martin Heidegger, Towards the Definition of Philosophy, trans. Ted Sadler (New York: Continuum International Publishing Group, 2008), 58–60.

12 Ibid., 58–59.

13 Ibid., 59–60.


This intuitive comprehension occurs precisely because the sociologist’s understanding has already been enveloped by the social event and its surrounding web of meaning. The sociologist can never stand outside the event as a detached observer watching a mere objective process unfold from a safe distance. Their very ability to perceive, interpret, and name the social phenomenon is the ultimate proof that they are operating strictly within the Genitivus Subjectivus. Before the researcher even begins to systematically analyze the data, they have already been claimed, positioned, and appropriated by the event itself.

This reality of being appropriated from the very outset directly shatters the most entrenched illusion of classical metaphysics: the Principle of Identity. Conventional sociology, trapped within this metaphysical framework, assumes that identity is a static property inherent to isolated entities. It treats the researcher as a pre-existing, fixed subject and the social fact as an entirely separate, mute object. However, this rigid equation must be decisively overturned. Identity is not a static unity of a closed entity, but rather an active, reciprocal "belonging-together."14

This dynamic relationality—where the human being and the event are mutually enveloped and claimed by one another—operates precisely as the event of Appropriation.15 Through this mechanism, both the human being and the event achieve their authentic essence exclusively by relinquishing the fixed qualities and isolated categories previously imposed upon them by metaphysics. The event of appropriation is not a subsequent bridge built between two already-separated entities; it is the primordial realm where their mutual belonging is forged in the first place.

When brought into the concrete reality of sociological inquiry, this deconstruction definitively obliterates the artificial boundary between the researcher and the researched. The sociologist cannot claim a predetermined, neutral identity prior to encountering the social phenomenon. The relationship between the sociologist and the social event is a fundamental belonging-together. The researcher and the field achieve their sociological significance only by shedding the rigid metaphysical categories of "detached observer" and "passive data," proving that the discipline's understanding is born entirely from within this mutual appropriation.

 



14 Martin Heidegger, Identity and Difference, trans. Joan Stambaugh (New York: Harper & Row, 1969), 28–32.

15 Ibid., 31.


At last, static concept of "Being" is entirely abandoned due to its heavy metaphysical baggage. Instead, the focus shifts to a structural realization that is crucial for the "Sociology of Ereignis": the relation itself is more fundamental than the entities being related.16 This principle perfectly echoes the existential weight of the preposition "of." The sociologist and the empirical field are not two independent, pre-existing poles that simply collide in a research setting. Rather, it is the relation itself—the active event of Appropriation—that makes both the researcher and the social fact capable of appearing in the first place.

The nature of social reality must be radically redefined through the shift from a static "Is" to an active "It gives" (Es gibt).17 Social structures, institutions, and everyday phenomena do not exist as piles of dead, static facts waiting passively to be hunted, recorded, and categorized by a detached observer. Instead, social reality actively gives itself to the inquiry. The sociologist does not forcefully extract data from a mute world; rather, the researcher engages with what the social event actively discloses.

This dynamic of disclosure contains a structural mechanism that delivers a fatal blow to the arrogance of positivist sociology. Within every event of Appropriation, there is always a simultaneous movement of withdrawal or withholding (Enteignis). Because the event discloses a social reality, it simultaneously holds a part of itself back.18 Consequently, a sociologist can never map or capture the social world in its absolute totality. Every time a social fact
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