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Preface

For the first seventeen years of India’s independence, the paradox-ridden  Jawaharlal  Nehru — a  moody, idealist intellectual who felt an almost mystical empathy     with  the toiling peasant     masses;      an    aristocrat, accustomed to privilege, who had passionate socialist convictions; an Anglicized product of Harrow and Cambridge    who spent almost  ten  years in British   jails;  an   agnostic     radical  who    became      an   unlikely protégé   of  the  saintly   Mahatma Gandhi — was India. Upon the Mahatma’s assassination,    Nehru    became     the  keeper   of  the national  flame, the most visible embodiment of India’s struggle for  freedom.    Incorruptible,    visionary, ecumenical,    a politician   above   politics,  Nehru’s stature  was   so   great that  the country  he  led seemed    inconceivable     without him.     A year before  his death  a  leading   American     journalist   published a book entitled After Nehru, Who? The unspoken question around the world was: “after Nehru, what?” 

Today, nearly four decades after his death, we have something of an answer to the latter question. As an India still seemingly clad in the trappings of Nehruvianism  steps out into the twenty-first century, little of Jawaharlal   Nehru’s legacy  appears  intact. India  has  moved    away  from much of it, and so (in different ways) has the rest of  the   developing      world   for  which  Nehruvianism once spoke. As India nears the completion of the sixth decade  of  its independence from  the  British Raj,   a  transformation — still incomplete — has  taken   place   that,  in  its  essentials, has changed the basic Nehruvian assumptions  of postcolonial nationhood.

In   this  short  biography, I  have   sought  to  examine     this great  figure  of  twentieth-century   nationalism  from  the vantage point   of the  beginning of  the  twenty-first.   Jawaharlal  Nehru’s life  is  a  fascinating    story  in   its  own  right, and I have tried to tell it whole, because the privileged child, the unremarkable youth, the posturing young  nationalist, and the heroic fighter for independence are all inextricable   from   the unchallengeable   prime   minister  and revered global statesman. A concluding chapter critically analyzes the principal pillars of Nehru’s legacy to India — democratic institution-building, staunch pan- Indian secularism, socialist economics at home, and a foreign policy of nonalignment — all of which were integral to a vision    of Indianness that is fundamentally contested today.

Nehru: The Invention of India is not a scholarly work;  it is based on no new research into previously undiscovered archives; it  is  not    footnoted,      though     a   Note on  Sources and a Select Bibliography will guide the curious  toward further reading. It is, instead, a   reinterpretation — both   of an extraordinary life  and career  and  of  the inheritance it left behind for every Indian. The very   term “Indian” was imbued with such meaning by Nehru  that   it  is  impossible    to use it  without      acknowledging   a  debt: our passports incarnate his ideals. Where those ideals came from, whether they were brought to fulfillment by their own progenitor, and to what degree they remain viable today are among the themes of this book. I started it as divided between admiration and criticism as I finished   it; but  the  more I delved    into  Nehru’s life,   it  was  the admiration which deepened.

Jawaharlal Nehru’s impact on India is too great not  to be reexamined periodically. As an Indian writer, I am conscious that his legacy is ours, whether we agree with everything he stood for or not. What India is today, both    for good and for ill, we owe in great measure to one man.  This is his story.


A Note on Indian
Political Movements

This book mentions a number of Indian political parties and movements of importance to understanding Jawaharlal Nehru’s life and  times  and  appreciating  his legacy.

The Indian National Congress was founded in 1885 by a liberal Scotsman, Allan Octavian Hume, to provide a forum   for the  articulation   of an Indian viewpoint on issues of the country’s governance and political development. The Congress evolved into the country’s premier political party (whose annual sessions, in different venues around India, attracted ever-greater attendance and attention).   Its leadership  was  initially drawn  from the educated professional classes, and its presidents, who were elected annually, belonged to various  faiths, with Hindus, Muslims, Christians, and Parsis among the first two dozen presidents. Around the cusp of the century a schism developed within the Congress between the Extremists, led by Tilak, and the Moderates, led by Gokhale — the former seeking  more  radical action  to overthrow the British, the latter pursuing their goals through constitutional means while seeking fundamental reforms leading to self-government. This schism ended around the time of the First World War.

The advent of Mahatma Gandhi, who returned to India from a long sojourn in South Africa in 1916, transformed the Congress from an elite debating society passing largely ineffectual resolutions into a mass movement for complete independence. In order to engage the Muslim masses and to promote Hindu-Muslim unity, Gandhi  committed the party to supporting   the Khilafat movement, which organized anti-British demonstrations around India clamoring for the restoration of the Caliphate   in  the defeated Ottoman Turkey. The victory of the secular  republican Kemal Ataturk in the Turkish civil war rendered that cause otiose, but the campaign demonstrated both the potential and the limitations of popular mobilization cutting across communal lines. During the 1920s the major division  in the Congress   Party was  between those advocating civil disobedience and noncooperation with the British and  those who,  calling themselves Swarajists, contested  elections for seats  in the institutions  of limited  self-governance  allowed by the British.  By the turn of the decade, though, both groups had reunited under Mahatma Gandhi’s leadership  to demand full independence (though many were prepared to settle  for Dominion status within the British Empire). The principal differences within the Congress   through the 1930s were between   the radical socialists and  the more conservative party elders. As the book explains, Jawaharlal Nehru had a foot in both camps.

Outside the Congress, a number of minor parties advanced various particularist interests, of which the main group mentioned in this book is the Liberal Party, led by  Sir Tej Bahadur Sapru,   which  sought  to work with the British to progressively expand Indian self-rule. The Liberals had little popular support and sought no mass base,  but the British accorded  them attention out of proportion to their political importance.

In the meantime, a far more fundamental challenge developed within the nationalist movement, this time  not  on ideological  or tactical lines  but  on communal ones. The All-India  Muslim  League  was founded in 1906 after a deputation of Muslim notables called on the viceroy to affirm their loyalty to British rule and seek the  authorities’ support for Muslim interests. For a long time  the League was not seen  as a viable  alternative to the  Congress, and indeed many of its leaders enjoyed membership in both bodies. Up until the late 1920s it is possible to find the same names presiding over different sessions of the Congress and the League. Serious differences arose in the course of the Gandhian success at mass mobilization, leading the League, under Mohammed Ali Jinnah, principally  out  of fear of the consequences   of “majority rule” (which they saw as likely to permit Hindu domination), to develop an increasingly separatist platform. While the Congress claimed throughout to represent Indians of all faiths, and continued to have important  Muslim leaders (notably Maulana Abul Kalam Azad, its president  from 1940 to 1946, and Khan Abdul Ghaffar Khan, the “Frontier Gandhi”), the League increasingly asserted that it alone spoke for India’s Muslims. Though various regional parties sought to transcend the Congress- League divide by including members of all communities on nonsectarian platforms — notably the Unionist Party in Punjab, which advanced agrarian interests, and the Krishak Mazdoor Praja Party (Farmers, Workers, and Tenants Party) in Bengal — the League eventually triumphed in its aspirations. This book describes the evolution of the chasm between the Congress and the League and its ultimate conclusion — the partition of the country into two states, India and Pakistan, when the British left in 1947.

One other political movement deserves mention. Hindutva, literally “Hinduness,” is the cause advanced by Hindu zealots who harken back to atavistic pride in India’s Hindu heritage and seek to replace the country’s secular institutions with a Hindu state. Their  forebears  during the nationalist struggle were the Hindu Mahasabha, a party advancing Hindu communal interests neglected by  the secular Congress,   and  the Rashtriya Swayamsevak Sangh (RSS), or  National   Volunteer Corps, modeled on the Italian Brown   Shirts.  Neither  found much traction within the Congress, and the Hindu Mahasabha faded away, but the creation of Pakistan and the  terrible communal bloodletting that accompanied partition provided Hindu zealots new sources of support. The Bharatiya Jana Sangh, or Indian People’s Party, was founded after independence as the principal vehicle for their political aspirations.  The  Sangh  merged into the short-lived omnibus  party, the Janata, in 1977, and reemerged in 1980 as the Bharatiya Janata Party, or BJP. Today the principal votaries of Hindutva are a “family”  of organizations collectively known   as the Sangh   Parivar, including  the RSS, the  Vishwa Hindu  Parishad (World Hindu Council), the Bajrang Dal,  and  a large portion of the Bharatiya Janata Party, which since 1998 heads a coalition government in New Delhi.


THE NEHRU FAMILY TREE: FIVE GENERATIONS
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1

“With Little to Commend Me”:
1889–1912

In January 1889, or so the story goes, Motilal Nehru, a twenty-seven-year-old lawyer from the north Indian city of Allahabad, traveled to Rishikesh, a town holy to Hindus, up in the foothills of the Himalayas on the banks of the sacred river Ganga (Ganges). Motilal was weighed down by personal tragedy. Married as a teenager, in keeping with custom, he had soon been widowed, losing both his wife and his firstborn son in childbirth. In due course he had married again, an exquisitely beautiful woman named Swarup Rani Kaul. She soon blessed him with another son — but the boy died in infancy. Motilal’s own brother Nandlal Nehru then died at the age of forty-two, leaving to Motilal the care of his widow and seven children. The burden was one he was prepared to bear, but he desperately sought the compensatory joy of a son of his own. This, it seemed, was not to be.

Motilal and his two companions, young Brahmins of his acquaintance, visited a famous yogi renowned for the austerities he practiced while living in a tree. In the bitter cold of winter, the yogi undertook various penances, which, it was said, gave him great powers. One of the travelers, Pandit Madan Mohan Malaviya, informed the yogi that Motilal’s greatest desire in life was to have a son. The yogi asked Motilal to step forward, looked at him long and hard, and shook his head sadly: “You,” he declared, “will not have a son. It is not in your destiny.”

As a despairing Motilal stood crestfallen before him, the other man, the learned Pandit Din Dayal Shastri, argued respectfully with the yogi. The ancient Hindu shastras, he said, made it clear that there was nothing irreversible about such a fate; a great karmayogi like him could simply grant the unfortunate man a boon. Thus challenged, the yogi looked at the young men before him, and finally sighed. He reached into his brass pitcher and sprinkled water from it three times upon the wouldbe father. Motilal began to express his gratitude, but the yogi cut him short. “By doing this,” the yogi breathed, “I have sacrificed all the benefits of all the austerities I have conducted over many generations.”

The next day, as legend has it, the yogi passed away.

Ten months later, at 11:30 P.M. on November 14, 1889, Motilal Nehru’s wife, Swarup Rani, gave birth to a healthy baby boy. He was named Jawaharlal (“precious jewel”), and he would grow up to be one of the most remarkable men of the twentieth century.

Jawaharlal Nehru himself always disavowed the story as apocryphal, though it was attributed by many to two of the protagonists themselves — Motilal and Malaviya. Since neither left a firsthand account of the episode, the veracity of the tale can never be satisfactorily determined. Great men are often ascribed remarkable beginnings, and at the peak of Jawaharlal Nehru’s career there were many willing to promote a supernatural explanation for his greatness. His father, certainly, saw him from a very early age as a child of destiny, one made for extraordinary success; but as a rationalist himself, Motilal is unlikely to have based his faith in his son on a yogi’s blessing.

The child himself was slow to reveal any signs of potential greatness. He was the kind of student usually referred to as “indifferent.” He also luxuriated in the pampering of parents whose affluence grew with the mounting success of Motilal Nehru’s legal career. In a pattern well-known in traditional Indian life, where wives received very little companionship from their husbands and transferred their emotional attentions to their sons instead, Jawaharlal was smothered with affection by his mother, in whom he saw “Dresden china perfection.” Years later he would begin his autobiography with the confession: “An only son of prosperous parents is apt to be spoilt, especially so in India. And when that son happens to have been an only child for the first eleven years of his existence, there is little hope for him to escape this spoiling.”

The young Jawaharlal Nehru’s mind was shaped by two sets of parental influences that he never saw as contradictory — the traditional Hinduism of his mother and the other womenfolk of the Nehru household, and the modernist, secular cosmopolitanism of his father. The women (especially Swarup’s widowed sister Rajvati) told him tales from Hindu mythology, took him regularly to temples, and immersed him for baths in the holy river Ganga. Motilal, on the other hand, though he never disavowed the Hindu faith into which he was born, refused to undergo a “purification ceremony” in order to atone formally for having “crossed the black water” by traveling abroad, and in 1899 was formally excommunicated by the high-caste Hindu elders of Allahabad for his intransigence. The taint lingered, and Motilal’s family was socially boycotted by some of the purists, but the Nehrus typically rose above the ostracism through their own worldly success.

The Nehrus were Kashmiri Pandits, scions of a community of Brahmins from the northernmost reaches of the subcontinent who had made new lives for themselves across northern and central India since at least the eighteenth century. Kashmir itself had been largely converted to Islam in the sixteenth and seventeenth centuries, but Kashmiri Muslims followed a syncretic version of the faith imbued with the gentle mysticism of Sufi preachers, and coexisted in harmony with their Hindu neighbors. Though the Pandits left Kashmir in significant numbers, they did so not as refugees fleeing Muslim depredation, but as educated and professionally skilled migrants in quest of better opportunities. Though the Kashmiri Pandits were as clannish a community as any in India — conscious that their origins, their modest numbers, their high social standing, and their pale, fine-featured looks all made them special — they were proud of their pan-Indian outlook. They had, after all, left their original homes behind in the place they still called their “motherland,” Kashmir; they had thrived in a state where Muslims outnumbered them thirteen to one; they had no history of casteist quarrels, since the non-Brahmin castes of Kashmir, and several of the Brahmins, had converted to Islam; they were comfortable with Muslim culture, with the Persian language, and even with the eating of meat (which most Indian Brahmins other than Kashmiris and Bengalis abjured). Secure in themselves and at ease with others, Kashmiri Pandits inclined instinctively toward the cosmopolitan. It was no accident, for instance, that Motilal’s chief household retainer was a Muslim, Munshi Mubarak Ali. Jawaharlal learned a great deal from him: “With his fine grey beard he seemed to my young eyes very ancient and full of old-time lore, and I used to snuggle up to him and listen, wide-eyed, by the hour to his innumerable stories.”

The family’s original name was Kaul. Jawaharlal Nehru’s ancestor Raj Kaul settled in Mughal Delhi in the eighteenth century and, perhaps because there were other Kauls of prominence in the city, assumed the hyphenated name of Kaul-Nehru, the suffix indicating the family’s residence on the edge of a canal, or nehar in Urdu. (It is also possible the name came from the village of Naru in the Badgam district of Kashmir, but this has never been conclusively established.) The Kaul-Nehrus moved to Agra in the mid-nineteenth century, where the compound form soon disappeared. It was simply as a Nehru that Motilal made his name at the Allahabad bar.

Along with the name and the money that came with his success as a lawyer, Motilal acquired the trappings of a Victorian gentleman of means — an elegant house (named Anand Bhavan, or “Abode of Bliss”) in a desirable residential area, with mostly British neighbors; a fancy carriage; a stable of Arabian steeds; and a wardrobe full of English suits, many tailored in Savile Row. Jawaharlal grew up surrounded by every imaginable creature comfort. Not only did he have electricity and running water in the house (both unheard-of luxuries for most of his compatriots), but the family home was equipped with such unusual perquisites as a private swimming pool and a tennis court, and his father ordered the latest toys for him from England, including the newly invented tricycle and bicycle. (Motilal himself owned Allahabad’s first car, imported in 1904.) Jawaharlal enjoyed lavish birthday parties, holidays in Kashmir, a plenitude of clothes — a classic Little Lord Fauntleroy upbringing.

The allusion is not too far-fetched. There is a studio photograph of Jawaharlal aged five in 1894, attired in a navy blue sailor suit, his hair neatly combed under a high stiff collar, his little hands firmly grasped between his knees, while the paterfamilias looms above, left arm cocked at his side, gold watch-chain at his waist, surveying the world with gimlet eyes above his handlebar moustache. Swarup Rani Nehru, seated to the side in an elaborate sari, seems almost marginal to this striking tableau of bourgeois Victorian male authority. (There is another photograph of mother and son: this time, Jawaharlal is in Indian clothes, and Motilal is absent.)

It was at about this time that an episode occurred that Jawaharlal would recall for decades afterward. His father had two fine pens in an inkstand atop his mahogany desk, which caught the young boy’s eye. Thinking that Motilal “could not require both at the same time,” Jawaharlal took one for his lessons. When Motilal found it missing, a furious search ensued. The frightened boy first hid the pen and then himself, but he was soon discovered by servants and turned in to his enraged father. What ensued was, in Jawaharlal’s recollection, “a tremendous thrashing. Almost blind with pain and mortification at my disgrace, I rushed to my mother, and for several days various creams and ointments were applied to my aching and quivering little body.” He learned much from this experience: not to cross his father, not to lay claim to what was not his, not to conceal evidence of his own wrongdoing, if ever he were to do wrong — and never to assume he could simply “get away with it.” It was a lesson which had much to do with the sense of responsibility that became a defining Nehru characteristic.

Motilal and Jawaharlal remained the only male Nehrus in the immediate family. A sister, Sarup Kumari (who would one day be known to the world as the glamorous Vijayalakshmi Pandit, the first woman president of the United Nations General Assembly), was born on August 18, 1900. On Jawaharlal’s sixteenth birthday, another ill-fated boy was born; he died within a month, the third of Motilal’s four sons to fail to outlive his infancy. Two years later, on November 2, 1907, the last of Jawaharlal Nehru’s siblings, another sister, Krishna, emerged. The older of the two girls was nicknamed “Nanhi,” or “little one” in Hindi, the younger “Beti,” or “daughter.” Their English governesses quickly transmuted these diminutives to “Nan” and “Betty” respectively, and it was the Anglicized versions of the nicknames that stuck, not the Hindi ones.

Indeed, Jawaharlal Nehru’s sailor suit in that early photograph was not just for posing. It embodied the Westernization of his early upbringing; he had two British governesses at home, and from 1901 to 1904 a private tutor, the Irish-French Ferdinand T. Brooks, who taught him English poetry and the rudiments of science from a lab he rigged up at home, and instilled in him a lifelong love of reading (the young Jawaharlal devoured Scott and Dickens, Conan Doyle and Twain). Motilal also engaged an eminent Sanskrit tutor, who reportedly had little success with his Anglophone charge. But Brooks, a follower of theosophy — a conflation of Hindu doctrines and Christian ethics that reached its peak of popularity in the last decades of the nineteenth century — obliged Jawaharlal to read the Upanishads and the Bhagavad Gita in English translation, and the young Nehru even briefly went through a formal conversion to theosophy at age thirteen (though this was soon forgotten by all concerned, including the convert himself). The woman who initiated Jawaharlal into theosophy, Annie Besant, a silver-tongued Englishwoman who had joined the struggle for Indian “home rule,” would remain a powerful influence in the years to come.

Meanwhile, the boy was doted on by his increasingly unwell mother, who superstitiously went to inordinate lengths to protect him from the “evil eye” — that malefic gaze, born of envy or even excessive admiration, which many Hindus believe brings disaster in its wake. She would admonish anyone who commented on his looks, his growth, his talents, or even his appetite (it is said she would give him a private snack before dinner so that he would not eat too hungrily before others and invite comment). Jawaharlal was frequently subjected to ritual attempts to ward off possible afflictions, including the placing of a black dot on the forehead to repel the evil eye, which of course was rubbed off before the lad posed for the studio photographs of the family with Motilal.

Motilal had little time for such distractions as religion or custom; the hereafter concerned him less than the here and now. A freethinking rationalist, he saw in Western science and English reasoning, rather than in Hindu religion or ritual, the real hope of progress for India. He sometimes took this conviction too far: at one point in the 1890s he decreed that no language other than English would be spoken at his home, having forgotten that none of the female Nehrus had been taught any English. Inevitably, when Jawaharlal was just fifteen, his father enrolled him at the prestigious British public school, Harrow.

By an intriguing coincidence, some fifteen years earlier the school had educated (and sent on to Sandhurst) a young man called Winston Spencer Churchill, who after stints in the colonies was already embarking upon a prodigious career in British public life. The two Harrovians would come to have diametrically opposed views of India — dismissive on Churchill’s part, proudly nationalist on Nehru’s. “India,” Churchill once barked, “is not a country or a nation. … It is merely a geographical expression. It is no more a single country than the Equator.” A more liberal-minded Harrovian of the previous century, Sir William Jones, had founded the Asiatic Society of Bengal in 1784, translated many Sanskrit classics, and greatly advanced Western appreciation of Indian culture and philosophy. But ironically, it was Churchill’s view of India that would one day make Jawaharlal Nehru’s “invention of India” necessary. “Such unity of sentiment as exists in India,” Churchill wrote, “arises entirely through the centralized British Government of India as expressed in the only common language of India — English.” Jawaharlal Nehru, as the product of the same elite British school as Churchill, would use that education and the English language to complete what he called “the discovery of India” and assert its right to be free of Churchill’s government.

There are a couple of photographs of Jawaharlal Nehru at Harrow, aged about seventeen, one of him sulky in the khaki uniform of the Harrow School Cadet Corps, his cheek bisected by the chinstrap of a faintly absurd helmet, the other in more conventional pose (dark suit, left hand in pocket, boater in right, a somewhat abstracted gaze just avoiding the camera’s lens). Neither photo reveals the moustache he sometimes maintained out of deference to his hirsute father (who told his son bluntly that his clean-shaven face made him “look like a fool”). But they suggest a well-adjusted Harrovian, comfortable enough in himself, and to that extent the photographs do not mislead. Jawaharlal did well at school, impressing his teachers with his “industry and ability,” his willingness to prepare for his classes, and the quality of his “English subjects” (though his French and Latin were never quite up to the mark). Harrow confirmed what would become a lifelong faith in physical fitness; “Joe” Nehru played football and cricket (though neither particularly well), ran fairly seriously (he competed in the school’s half-mile and mile racing events and the cross-country steeplechase, which testifies to a level of fitness and stamina that his slight build does not suggest), and was often found ice-skating or performing calisthenics in the gymnasium. He also took an avid interest in the Officers’ Training Corps.

Harrow was an experience Nehru always cherished, though contemporaries interviewed by his preeminent biographer, Sarvepalli Gopal, largely remembered him as “average” and “undistinguished.” Nehru himself described his Harrovian experience as a happy one, which he had wept at having to leave behind. Not enough credit is given — not even by Gopal — to young Jawaharlal’s remarkable ability, after a cloistered upbringing in Allahabad, to adjust to a new country, a new climate, and the rigors of a new school, and to do well enough there so that, in prison three decades later, he would find solace in inserting pictures of Harrow into his diaries.

It was during Jawaharlal’s years at Harrow that Indian nationalist politics, hitherto a largely genteel affair, took a dramatic turn with the mass agitation against the British decision in 1905 to partition the province of Bengal. The Indian National Congress, which had been founded in 1885, four years before Jawaharlal’s birth, by a liberal Scotsman, Allan Octavian Hume, was coming of age. The first Congress was attended by seventy-two Indian delegates. Three years later, Motilal had been one of fourteen hundred delegates at the Allahabad Congress of 1888, but had not remained directly active in the cause. Jawaharlal, though, took a keen interest in news of Indian political developments. Letters from his father, and clippings from Indian newspapers Motilal sent him, kept the adolescent apprised of the Swadeshi movement (which urged Indians to reject British goods and use only items of Indian manufacture), the division within the Indian National Congress between the “Extremists” and the “Moderates” (broadly, the agitationists, led by the lecturer, journalist, and historian Bal Gangadhar Tilak, and the constitutionalists, led by the teacher and social reformer Gopal Krishna Gokhale), and the eventual British capitulation on the issue of Bengal’s partition (which was, under popular pressure, duly reversed). Jawaharlal expressed admiration for the nationalism of Tilak and the Extremists, criticizing his father for being “immoderately moderate.” Years later he recognized that his father’s objections to the Extremists were based less on a dislike of their methods than on the Hindu nationalism they expressed, at odds with Motilal’s own secular cosmopolitanism.

The radical streak in Jawaharlal Nehru began to show from the moment of his arrival in England, when news of the Japanese naval triumph over Russia at Tsushima in 1905 thrilled him with the realization that a great European power could be defeated by an Asian nation. A later visit to Ireland also revealed to Jawaharlal the force of nationalist agitation, with the Sinn Fein movement and Irish calls for a boycott of British goods reinforcing his Extremist sympathies. He also read widely, developing a great admiration for the works of George Bernard Shaw, and finding in the books of some British writers of the period, notably William Morris and Meredith Townsend, persuasive arguments against both capitalism and imperialism that seemed to predict the inevitable decline of the British Raj in India. A school prize was Trevelyan’s biography of Garibaldi, which inspired in the young Nehru “visions of similar deeds in India.”

In October 1907 Jawaharlal Nehru entered Trinity College, Cambridge, having passed the entrance examinations somewhat earlier than either his father or his headmaster thought he should have attempted them. By all accounts his does not appear to have been a particularly active or distinguished undergraduate life. He studied chemistry, geology, and physics (later swapping physics for botany) and graduated with a mediocre second-class degree. Though in later years he was to be identified with the Fabian Socialism that had already begun to flourish in Cambridge intellectual circles, there is no evidence of his having had anything to do with the Fabian Society at the university. He joined various debating societies but almost never spoke; nor was he an exceptionally prominent member of the Indian Majlis, the Indian students’ group, which held its own public meetings and debates. To some degree this was a reflection of a shyness in public that he would have to work hard to overcome in later life. To an extent, though, it was also testimony to his upper-class distaste for the vulgar posturing of those Indian politicians, like the Extremist Bipin Pal, whom he did hear speak at Cambridge. Whatever the reasons, Jawaharlal Nehru, far from being a prominent Indian student figure, “showed at this time,” in the words of his sympathetic biographer Gopal, “no real signs of any sort of fire or distinction, and did not stand out among his generation.”

He was, however, untypically for Indians of his class, an active sportsman, playing tennis, riding proficiently, and coxing a boat at races on the Cam. There is no record of his being the man-about-town he liked to pretend he was, though he is said once
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