
	THE PERFUMED GARDEN

	OF THE SHAYKH NAFZAWI

	TRANSLATED BY 
RICHARD BURTON
1886

	[image: D:\Desktop Data\PUBLISHER POOJA\pooja NEGI\Final\POOJAJI\LOGO NEW-PNG FINAL.png]

	 


CONTENTS

	NOTES OF THE TRANSLATOR RESPECTING THE SHEIKH NEFZAOUI

	INTRODUCTION

	1. CONCERNING PRAISEWORTHY MEN

	2. CONCERNING WOMEN WHO DESERVE TO BE PRAISED

	3. ABOUT MEN WHO ARE TO BE HELD IN CONTEMPT

	4. ABOUT WOMEN WHO ARE TO BE HELD IN CONTEMPT

	5. RELATING TO THE ACT OF GENERATION

	6. CONCERNING EVERYTHING THAT IS FAVOURABLE TO THE ACT OF COITION

	7. OF MATTERS WHICH ARE INJURIOUS IN THE ACT OF GENERATION

	8. THE SUNDRY NAMES GIVEN TO THE SEXUAL PARTS OF MAN

	9. SUNDRY NAMES GIVEN TO THE SEXUAL ORGANS OF WOMEN

	10. CONCERNING THE ORGANS OF GENERATION OF ANIMALS

	11. ON THE DECEITS AND TREACHERIES OF WOMEN

	12. CONCERNING SUNDRY OBSERVATIONS USEFUL TO KNOW FOR MEN AND WOMEN

	13. CONCERNING THE CAUSES OF ENJOYMENT IN THE ACT OF GENERATION

	14. DESCRIPTION OF THE UTERUS OF STERILE WOMEN, AND TREATMENT OF THE SAME

	15. CONCERNING THE CAUSES OF IMPOTENCE IN MEN

	16. UNDOING OF AIGUILLETTES (IMPOTENCE FOR A TIME)

	17. PRESCRIPTIONS FOR INCREASING THE DIMENSIONS OF SMALL MEMBERS AND FOR MAKING THEM SPLENDID

	18. OF THINGS THAT TAKE AWAY THE BAD SMELL FROM THE ARMPIT AND SEXUAL PARTS OF WOMEN AND CONTRACT THE LATTER

	19. INSTRUCTIONS WITH REGARD TO PREGNANCY AND HOW THE GENDER OF THE CHILD THAT IS TO BE BORN MAY BE KNOWN--THAT IS TO SAY, KNOWLEDGE OF THE SEX OF THE FOETUS

	20. FORMING THE CONCLUSION OF THIS WORK, AND TREATING OF THE GOOD EFFECT OF THE DEGLUTITION OF EGGS AS FAVOURABLE TO THE COITUS

	APPENDIX TO THE AUTOGRAPH EDITION. TO THE READER

	
NOTES OF THE TRANSLATOR RESPECTING THE SHEIKH NEFZAOUI

	The name of the Sheikh has become known to posterity as the author of this work, which is the only one attributed to him.

	In spite of the subject-matter of the book, and the manifold errors found in it and caused by the negligence and ignorance of the copyists, it is manifest that this treatise comes from the pen of a man of great erudition, who had a better knowledge in general of literature and medicine than is commonly found with Arabs.

	According to the historical notice contained in the first leaves of the manuscript, and notwithstanding the apparent error respecting the name of the Bey who was reigning in Tunis, it may be presumed that this work was written in the beginning of the sixteenth century, about the year 925 of the Hegira.

	As regards the birthplace of the author, it may be taken for granted, considering that the Arabs habitually joined the name of their birth-place to their own, that he was born at Nefzaoua, a town situated in the district of that name on the shore of the lake Sebkha Melrir, in the south of the kingdom of Tunis.

	The Sheikh himself records that he lived in Tunis, and it is most probable the book was written in that city. According to tradition, a particular motive induced him to undertake a work entirely at variance with his simple tastes and retired habits.

	His knowledge of law and literature, as well as of medicine, having been reported to the Bey of Tunis, this ruler wished to invest him with the office of Cadi, although he was unwilling to occupy himself with public functions.

	As he, however, desired not to give the Bey cause for offence, whereby he might have incurred danger, he merely requested a short delay, in order to be able to finish a work which he had in hand.

	This having been granted, he set himself to compose the treatise which was then Occupying his mind, and which, becoming known, drew so much attention upon the author, that it became henceforth impossible to confide to him functions of the nature of those of a Cadi.

	But this version, which is not supported by any authenticated proof, and which represents the Sheikh Nefzaoui as a man of light morals, does not seem to be admissible. One need only glance at the book to be convinced that its author was animated by the most praiseworthy intentions, and that, far from being in fault, he deserves gratitude for the services he has rendered to humanity. Contrary to the habits of the Arabs, there exists no commentary on this book; the reason may, perhaps, be found in the nature of the subject of which it treats, and which may have frightened, unnecessarily, the serious and the studious. I say unnecessarily, because this book, more than any other, ought to have commentaries; grave questions are treated in it, and open out a large field for work and meditation.

	What can be more important, in fact, than the study of the principles upon which rest the happiness of man and woman, by reason of their mutual relations; relations which are themselves dependent upon character, health, temperament and the constitution, all of which it is the duty of philosophers to study.

	In doubtful and difficult cases, and where the ideas of the author did not seem to be clearly set out, I have not hesitated to look for enlightenment to the savants of sundry confessions, and by their kind assistance many difficulties, which I believed insurmountable, were conquered. lam glad to render them here my thanks.

	Amongst the authors who have treated of similar subjects, there is not one that can be entirely compared with the Sheikh; for his book reminds you, at the same time, of Aretin, of the book Conjugal Love, and of Rabelais. But what makes this treatise unique as a book of its kind, is the seriousness with which the most lascivious and obscene matters are presented. It is evident that the author is convinced of the importance of his subject, and that the desire to be of use to his fellowmen is the sole motive of his efforts.

	With the view to giving more weight to his recommendations, he does not hesitate to multiply his religious citations, and in many cases invokes even the authority of the Koran, the most sacred book of the Mussulmans.

	It may be assumed that this book, without being exactly a compilation, is not entirely due to the genius of the Sheikh Nefzaoui, and that several parts may have been borrowed from Arabian and Indian writers. For instance, all the record of Mocailama and of Chedja is taken from the work of Mohammed ben Djerir el Taberi; the description of the different positions for coition, as well as the movements applicable to them, are borrowed from Indian works; finally, the book Birds and Flowers by Azeddine el Mocadecci seems to have been consulted with respect to the interpretation of dreams. But an author certainly is to be commended for having surrounded himself with the lights of former savants, and it would be ingratitude not to acknowledge the benefit which his books have conferred upon people who were still in their infancy in the art of love.

	It is only to be regretted that this work, so complete in many respects, is defective in so far as it makes no mention of a custom too common with the Arabs not to deserve particular attention. I speak of the taste so universal with the old Greeks and Romans, namely, the preference they give to a boy before a woman, or even to treat the latter as a boy.

	There might have been given on this subject sound advice as well with regard to the pleasures mutually enjoyed by the women called tribades. The same reticence has been observed by the author with regard to bestiality. Nevertheless he does speak, in one story (i.e. 'The History of Zohra', in the concluding chapter of the work), of the mutual caresses of women; and he relates an anecdote concerning a woman who provoked the caresses of an ass [which has been eliminated from the present edition], thus revealing that he knew of such matters.

	Lastly, the Sheikh does not mention the pleasures which the mouth or the hand of a pretty woman can give, nor the cunnilinges.

	What may have been the motive for these omissions? The author's silence cannot be attributed to ignorance, for in the course of his work he has given proofs of an erudition too extended and various to permit a suspicion of his knowledge.

	Should we look for the cause of this gap to the contempt which the Mussulman in reality feels for woman, and owing to which he may think that it would be degrading to his dignity as a man to descend to caresses otherwise regulated than by the laws of nature? Or did the author, perhaps, avoid the mention of similar matters out of fear that he might be suspected of sharing tastes which many people look upon as depraved?

	However this may be, the book contains much useful information and a large number of curious cases, and I have undertaken the translation because, as the Sheikh Nefzaoui says in his preamble: 'I swear before God, certainly! the knowledge of this book is necessary. It will be only the shamefully ignorant, the enemy of all science, who does not read it, or who turns it into ridicule.'

	
INTRODUCTION

	General Remarks about Coition

	PRAISE BE GIVEN TO God, who has placed man's greatest pleasure in the natural parts of woman, and has destined the natural parts of man to afford the greatest enjoyment to woman.

	He has not endowed the parts of woman with any pleasurable or satisfactory feeling until the same have been penetrated by the instrument of the male; and likewise the sexual organs of man know neither rest nor quietness until they have entered those of the female.

	Hence the mutual operation. There takes place between the two actors wrestling, intertwinings, a kind of animated conflict. Owing to the contact of the lower parts of the two bellies, the enjoyment soon comes to pass. The man is at work as with a pestle, while the woman seconds him by lascivious movements; finally comes the ejaculation.

	The kiss on the mouth, on the two cheeks, upon the neck, as well as the sucking up of flesh lips, are gifts of God, destined to provoke erection at the favourable moment. God also is it who has embellished the chest of the woman with breasts, has furnished her with a double chin, and has given brilliant colours to her cheeks.

	He has also gifted her with eyes that inspire love, and with eyelashes like polished blades.

	He has furnished her with a rounded belly and a beautiful navel, and with a majestic crupper; and all these wonders are borne up by the thighs. It is between these latter that God has placed the arena of the combat; when the same is provided with ample flesh, it resembles the head of a lion. It is called the vulva. Oh! how many men's deaths lie at her door? Amongst them how many heroes!

	God has furnished this object with a mouth, a tongue, two lips; it is like the impression of the hoof of the gazelle in the sands of the desert.

	The whole is supported by two marvellous columns, testifying to the might and the wisdom of God; they are not too long nor too short; and they are graced with knees, calves, ankles, and heels, upon which rest precious rings.

	Then the Almighty has plunged woman into a sea of splendours, of voluptuousness, and of delights, and covered her with precious vestments, with brilliant girdles and provoking smiles.

	So let us praise and exalt him who has created woman and her beauties, with her appetizing flesh; who has given her hails, a beautiful figure, a bosom with breasts which are swelling, and amorous ways, which awaken desires.

	The Master of the Universe has bestowed upon them the empire of seduction; all men, weak or strong, are subjected to a weakness for the love of woman. Through woman we have society or dispersion, sojourn or emigration.

	The state of humility in which are the hearts of those who love and are separated from the object of their love, makes their hearts burn with love's fire; they are oppressed with a feeling of servitude, contempt and misery; they suffer under the vicissitudes of their passion: and all this as a consequence of their burning desire for contact.

	I, the servant of God, am thankful to him that no one can help falling in love with beautiful women, and that no one can escape the desire to possess them, neither by change, nor flight, nor separation.

	I testify that there is only one God, and that he has no associate. I shall adhere to this precious testimony to the day of the last judgment.

	I likewise testify as to our lord and master, Mohammed, the servant and ambassador of God, the greatest of the prophets (the benediction and pity of God be with him and with his family and disciples!). I keep prayers and benedictions for the day of retribution, that terrible moment.

	The Origin of This Work

	I have written this magnificent work after a small book called The Torch of the World, which treats of the mysteries of generation.

	This latter work came to the knowledge of the Vizir of our master, Abd-el-Aziz, the ruler of Tunis.

	This illustrious Vizir was his poet, his companion, his friend and private secretary. He was good in council, true, sagacious and wise, the best learned man of his time, and well acquainted with all things. He called himself Mohammed ben Ouana ez Zounaoui, and traced his origin from Zounaoua. He had been brought up at Algiers, and in that town our master Abd-el-Aziz el Hafsi had made his acquaintance.

	On the day when Algiers was taken, that ruler took flight with him to Tunis (which land may God preserve in his power till the day of resurrection), and named him his Grand Vizir.

	When the above-mentioned book came into his hands, he sent for me, and invited me pressingly to come and see him. I went forthwith to his house, and he received me most honourably.

	Three days after, he came to me and, showing me my book, said, 'This is your work.' Seeing me blush, he added, 'You need not be ashamed; everything you have said in it is true; no one need be shocked at your words. Moreover, you are not the first who has treated of this matter; and I swear by God that it is necessary to know this book. It is only the shameless bore and the enemy of all science who will not read it, or will make fun of it. But there are sundry things which you will have to treat about yet.' I asked him what these things were, and he answered, 'I wish that you would add to the work a supplement, treating of the remedies of which you have said nothing, and adding all the facts appertaining thereto, omitting nothing. You will describe in the same the motives of the act of generation, as well as the matters that prevent it. You will mention the means for undoing spells (aiguillettes), and the way to increase the size of the virile member, when too small, and to make it resplendent. You will further cite those means which remove the unpleasant smells from the armpits and the natural parts of women, and those which will contract those parts. You will further speak of pregnancy, so as to make your book perfect and wanting in nothing. And, finally, you will have done your work, if your book satisfy all wishes.'

	T replied to the Vizir: 'Oh, my master, all you have said here is not difficult to do, if it is the pleasure of God on high.'

	I forthwith went to work with the composition of this book, imploring the assistance of God (may he pour his blessing on his prophet, and may happiness and pity be with him).

	I have called this work, The Perfumed Garden for the Souls Recreation (Er Roud el Âater p'nezaha el Khater).

	And we pray to God, who directs everything for the best (and there is no other God than He, and there is nothing good that does not come from Him), to lend us His help, and lead us in good ways; for there is no power nor joy but in the high and mighty God.

	I have divided this book into chapters, in order to make it easier reading for the taleb (student) who wishes to learn, and to facilitate his search for what he wants. Each chapter relates to a particular subject, be it physical, or anecdotal, or treating of the wiles and deceits of women.

	
1. CONCERNING PRAISEWORTHY MEN

	LEARN, O Vizir (God's blessing be upon you), that there are different sorts of men and women; that amongst these are those who are worthy of praise and those who deserve reproach.

	When a meritorious man finds himself near to women, his member grows, gets strong, vigorous and hard; he is not quick to discharge, and after the trembling caused by the emission of the sperm, he is soon stiff again.

	Such a man is liked and appreciated by women; this is because the woman loves the man only for the sake of coition. His member should, therefore, be of ample dimensions and length. Such a man ought to be broad in the chest, and heavy in the crupper; he should know how to regulate his emission, and be ready as to erection; his member should reach to the end of the canal of the female, and completely fill the same in all its parts. Such an one will be well beloved by women, for, as the poet says:

	I have seen women trying to find in young men 
The durable qualities which grace the man of full power, 
The beauty, the enjoyment, the reserve, the strength, 
The full-formed member providing a lengthened coition, 
A heavy crupper, a slowly coming emission, 
A lightsome chest, as it were floating upon them; 
The spermal ejaculation slow to arrive, so as 
To furnish forth a long drawn-out enjoyment. 
His member soon to be prone again for erection, 
To ply the plane again and again and again on their vulvas, 
Such is the man whose cult gives pleasure to women, 
And who will ever stand high in their esteem.

	Qualities Which Women Are Looking For in Men

	The tale goes, that on a certain day, Abd-el-Melik ben Merouane, went to see Leilla, his mistress, and put various questions to her. Amongst other things, he asked her what were the qualities which women looked for in men.

	Leilla answered him: 'Oh, my master, they must have cheeks like ours.' 'And what besides?' said Ben Merouane. She continued: 'And hairs like ours; finally they should be like to you, O prince of believers, for, surely, if a man is not strong and rich he will obtain nothing from women.'

	Various Lengths of the Virile Member

	The virile member, to please women, must have at most a length of the breadth of twelve fingers, or three handbreadths, and at least six fingers, or a hand and a half breadth.

	There are men with members of twelve fingers, or three hand-breadths; others of ten fingers, or two and a half hands. And others measure eight fingers, or two hands. A man whose member is of less dimensions cannot please women.

	The Use of Perfumes in Coition. The History of Mocailama

	The use of perfumes, by man as well as by woman, excites to the act of copulation. The woman, inhaling the perfumes employed by the man, becomes intoxicated; and the use of scents has often proved a strong help to man, and assisted him in getting possession of a woman.

	On this subject it is told of Mocailama, the impostor, the son of Kaiss--whom God may curse!), that he pretended to have the gift of prophecy, and imitated the Prophet of God (blessings and salutations to him). For which reasons he and a great number of Arabs have incurred the ire of the Almighty.

	Mocailama, the son of Kaiss, the impostor, misconstrued likewise the Koran by his lies and impostures; and on the subject of a chapter of the Koran, which the angel Gabriel (hail be to him) had brought to the Prophet (the mercy of God and hail to him), people of bad faith had gone to see Mocailama, who had told them, 'To me also has the angel Gabriel brought a similar chapter.'

	He derided the chapter headed 'The Elephant,' saying, 'In this chapter of the Elephant I see the elephant. What is the elephant? What does it mean? What is this quadruped? It has a tail and a long trunk. Surely it is a creation of our God, the magnificent.'

	The chapter of the Koran named 'the kouter' was also an object of controversy. He said, 'We have given you precious stones for yourself, and preference to any other man, but take care not to be proud of them.'

	Mocailama thus perverted sundry chapters in the Koran by his lies and his impostures.

	He had been at his work when he heard the Prophet (the salutation and mercy of God be with him) spoken of. He heard that after he had placed his venerable hands upon a bald head, the hair had forthwith sprung up again; that when he spat into a pit, the water came in abundantly, and that the dirty water turned at once clean and good for drinking; that when he spat into an eye that was blind or obscure, the sight was at once restored to it, and when he placed his hands upon the head of a child, saying, 'Live for a century,' the child lived to be a hundred years old.

	When the disciples of Mocailama saw these things or heard speak of them, they came to him and said, 'Have you no knowledge of Mohammed and his doings?' He replied, 'I shall do better than that.'

	Now, Mocailama was an enemy of God, and when he put his luckless hand on the head of someone who had not much hair, the man was at once quite bald; when he spat into a well with a scanty supply of water, sweet as it was, it was turned dirty by the will of God; if he spat into a suffering eye, that eye lost its sight at once, and when he laid his hand upon the head of an infant, saying, 'Live a hundred years,' the infant died within an hour.

	Observe. my brethren, what happens to those whose eyes remain closed to the light, and who are deprived of the assistance of the Almighty!

	And thus acted that woman of the Beni-Temim, called Chedjâ el Temimia, who pretended to be a prophetess. She had heard of Mocailama, and he likewise of her.

	This woman was powerful, for the Beni-Temim form a numerous tribe. She said, 'Prophecy cannot belong to two persons. Either he is a prophet, and then I and my disciples will follow his laws, or I am a prophetess, and then he and his disciples will follow my laws.'

	This happened after the death of the Prophet (the salutation and mercy of God be with him).

	Chedjâ then wrote to Mocailama a letter, in which she told him, 'It is not proper that two persons should at one and the same time profess prophecy; it is for one only to be a prophet. We will meet, we and our disciples, and examine each other. We shall discuss about that which has come to us from God (the Koran), and we will follow the laws of him who shall be acknowledged as the true prophet.'

	She then closed her letter and gave it to a messenger, saying to him: 'Betake yourself, with this missive, to Yamama, and give it to Mocailama ben Kaiss. As for myself, I follow you, with the army.'

	Next day the prophetess mounted horse, with her goum, and followed the spoor of her envoy. When the latter arrived at Mocailama's place, he greeted him and gave him the letter.

	Mocailama opened and read it, and understood its contents. He was dismayed, and began to advise with the people of his goum, one after another, but he did not see anything in their advice or in their views that could rid him of his embarrassment.

	While he was in this perplexity, one of the superior men of his goum came forward and said to him: 'Oh, Mocailama, calm your soul and cool your eye. I will give you the advice of a father to his son.'

	Mocailama said to him: 'Speak, and may thy words be true.'

	And the other one said: 'Tomorrow morning erect outside the city a tent of coloured brocades, provided with silk furniture of all sorts. Fill the tent afterwards with a variety of different perfumes, amber, musk, and all sorts of scents, as rose, orange flowers, jonquils, jessamine, hyacinth, carnation and other plants. This done, have them placed there several gold censers filled with green aloes, ambergris, net and so on. Then fix the hangings so that nothing of these perfumes can escape out of the tent. Then, when you find the vapour strong enough to impregnate water, sit down on your throne, and send for the prophetess to come and see you in the tent, where she will be alone with you. When you are thus together there, and she inhales the perfumes, she will delight in the same, all her bones will be released in a soft repose, and finally she will be swooning. When you see her thus far gone, ask her to grant you her favours; she will not hesitate to accord them. Having once possessed her, you will be freed of the embarrassment caused to you by her and her goum.'

	Mocailama exclaimed: 'You have spoken well. As God lives, your advice is good and well thought out.' And he had everything arranged accordingly.

	When he saw that the perfumed vapour was dense enough to impregnate the water in the tent he sat down upon his throne and sent for the prophetess. On her arrival he gave orders to admit her into the tent; she entered and remained alone with him. He engaged her in conversation.

	While Mocailama spoke to her she lost all her presence of mind, and became embarrassed and confused.

	When he saw her in that state he knew that she desired cohabitation, and he said: 'Come, rise and let me have possession of you; this place has been prepared for that purpose. If you like you may lie on your back, or you can place yourself on an fours, or kneel as in prayer, with your brow touching the ground, and your crupper in the air, forming a tripod. Whichever position you prefer, speak, and you shall be satisfied.'

	The prophetess answered, 'I want it done in all ways. Let the revelation of God descend upon me, O Prophet of the Almighty.'

	He at once precipitated himself upon her, and enjoyed her as he liked. She then said to him, 'When I am gone from here, ask my goum to give me to you in marriage.'

	When she had left the tent and met her disciples, they said to her, 'What is the result of the conference, O prophetess of God?' and she replied, 'Mocailama has shown me what has been revealed to him, and I found it to be the truth, so obey him.'

	Then Mocailama asked her in marriage from the goum, which was accorded to him. When the goum asked about the marriage-dowry of his future wife, he told them, 'I dispense you from saying the prayer aceur (which is said at three or four o'clock). Ever from that time the Beni-Temim do not pray at that hour; and when they are asked the reason, they answer, 'It is on account of our prophetess; she only knows the way to the truth.' And, in fact, they recognized no other prophet.

	On this subject a poet has said:

	For us a female prophet has arisen;
Her laws we follow; for the rest of mankind
The prophets that appeared were always men.

	The death of Mocailama was foretold by the prophecy of Abou Beker (to whom God be good). He was, in fact, killed by Zeid ben Khettab. Other people say it was done by Ouhcha, one of his disciples. God only knows whether it was Ouhcha. He himself says on this point, 'I have killed in my ignorance the best of men, Haman ben Abd el Mosaleb, and then I killed the worst of men, Mocailama. I hope that God will pardon one of these actions in consideration of the other.'

	The meaning of these words, 'I have killed the best of men', is that Ouhcha, before having yet known the prophet, had killed Haman (to whom God be good), and having afterwards embraced Islamism, he killed Mocailama.

	As regards Chedjâ el Temimia, she repented by God's grace, and took to the Islamic faith; she married one of the Prophet's followers (God be good to her husband).

	Thus finishes the story.

	
The man who deserves favours is, in the eyes of women, the one who is anxious to please them. He must be of good presence, excel in beauty those around him, be of good shape and well-formed proportions; true and sincere in his speech with women; he must likewise be generous and brave, not vainglorious, and pleasant in conversation. A slave to his promise, he must always keep his word, ever speak the truth, and do what he has said.

	The man who boasts of his relations with women, of their acquaintance and good will to him, is a dastard. He will be spoken of in the next chapter.

	There is a story that once there lived a King named Mamoum, who had a court fool of the name of Bahloul, who amused the princes and Vizirs.

	One day this buffoon appeared before the King, who was amusing himself. The King bade him to sit down, and then asked him, turning away, 'Way hast thou come, O son of a bad woman?'

	Bahloul answered, 'I have come to see what has come to our Lord, whom may God make victorious.'

	'And what has come to thee?' replied the King, 'and how art thou getting on with thy new and with thy old wife?' For Bahloul, not content with one wife, had married a second one.

	'I am not happy,' he answered, 'neither with the old one, nor with the new one: and moreover poverty overpowers me.'

	The King said, 'Can you recite any verses on this subject?'

	The buffoon having answered in the affirmative, Mamoum commanded him to recite those he knew, and Bahloul began as follows:

	Poverty holds me in chains; misery torments me: 
I am being scourged with all misfortunes; 
Ill luck has cast me in trouble and peril, 
And has drawn upon me the contempt of man. 
God does not favour a poverty like mine; 
That is opprobrious in every one's eyes.
Misfortune and misery for a long time
Have held me tightly; and no doubt of it
My dwelling house will soon not know me more.

	Mamoum said to him, 'Where are you going to?'

	He replied, 'To God and his Prophet, O prince of the believers.'

	'That is well!' said the King; 'those who take refuge in God and his Prophet and then in us, will be made welcome. But can you now tell me some more verses about your two wives, and about what comes to pass with them?'

	Certainly,' said Bahloul.

	'Then let us hear what you have to say!'

	Bahloul then began thus with poetical words:

	By reason of my ignorance I have married two wives -
And why do you complain, O husband of two wives?
I said to myself, I shall be like a lamb between them;
I shall take my pleasure upon the bosoms of my two sheep,
And I have become like a ram between two female jackals,
Days follow upon days, and nights upon nights,
And their yoke bears me down during both days and nights.
If I am kind to one, the other gets vexed.
And so I cannot escape from these two furies.
If you want to live well and with a free heart,
And with your hands unclenched, then do not marry.
If you must wed, then marry one wife only:
One alone is enough to satisfy two armies

	When Mamoum heard these words he began to laugh, till he nearly tumbled over. Then, as a proof of his kindness, he gave to Bahloul his golden robe, a most beautiful vestment.

	Bahloul went in high spirits towards the dwelling of the Grand Vizir. Just then Hamdonna looked from the height of her palace in that direction, and saw
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