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PREFACE




The modern
Borough of Pendle was created in the political boundary changes of
1974 when parts of the former Yorkshire county of Cravenshire was
dragged into bed with its eastern Lancashire neighbour.

The core of the
modern Borough is the ancient hunting ground of the Norman nobles
known as the Forest (or more correctly, the Chase) of Pendle. The
ancient Pendle Forest lies to the east of Pendle Hill (1,081 feet)
in East Lancashire and originally covered some 65 square kilometres
to the east of the hill. Pendle Forest today remains a largely
unspoilt tract of open farm land which undulates throughout the
valleys and rounded hills of the district.

In 1612 the
largest and most notorious of the English witchcraft trials took
place in Pendle - the tragic outcome of this well-documented trial
being that ten people (eight women and two men) were hanged
together at Lancaster . One of the main accused, Old Demdike, died
in her stinking prison cell at Lancaster Gaol and thus escaped the
ignominy of being convicted as a witch and of a public
execution.

 


The Pendle
Witch Fourth Centenary Handbook is written by a historian and
landscape archaeologist who has carried many years of research on
the facts behind the legend and stories of the Pendle Witches. The
book breaks new ground and offers an insight into a fascinating
story that speaks volumes about the lives of our forebears. It is
fair to say that this is a book at the cutting edge of its subject
and much of the content is history being seen for the first
time.

 


* * * * *

 


It is now five
years since I published of the first and second editions of The
Lancashire Witch Conspiracy. 1 It had not been intended to
update the book at this time but circumstances have conspired to
lead into new research on the subject. Over the period November
2010 to May 2011 I was conscripted into acting as
advisor/researcher to a new BBC television production (The Pendle
Witch Child) relating to the Pendle Forest 1612 witch trials and,
during this period, new evidence came to light.

With this in
mind there was the consideration as to whether it would be better
to publish a third edition of The Lancashire Witch
Conspiracy or to start afresh with a new approach. It has to be
said that the large amount of information contained within the
LWC does not make for light reading; rather, the content was
designed to take the form of a reference book.

It seems
prudent, then, to leave the LWC to stand on its own and to publish
this new book in a format that (hopefully) the more casual reader
will find easily digestible. The earlier book should prove valuable
as a cross-reference not only with this present publication but
with other texts available on the subject (see Bibliography).

 


The
misconception proffered by some is that the evening skies over
Pendle are filled with the swooping, cackling and screeching of
black-clad witches on broomsticks with their attendant black cats
and pointed hats. This portrayal of the witches stems from the
writings of Medieval historians and Early Modern social observers
(Shakespeare included) whose opinions, over time, transmuted into
the archetypal Victorian romantic version of the witch that we see
today. The truth, of course, is far more fascinating than this and
will reward those who care to look deeper into the lives of our
forebears.

Research is the
enemy of half-truth and assumption and it is through a study of the
available records that we are able to at least form an educated
opinion on the traditions that we have before us. Any researcher
with an eye to the events of the Pendle witch trials has but a
single starting point and that is the invaluable record, The
Wonderful Discoverie of Witches in the Countie of Lancashire, left
to us by Thomas Potts.2 Potts was clerk to the court at Lancaster
when the Pendle witches were tried and it is his subsequent account
of the trials, published in 1613, that supply us with the basis of
the witch story - in fact, without Potts' account there would
probably be no witch story, neither would we see a broomstick-bound
hag portrayed on the side of local buses or flying across the sign
of the local inn.

It is fair to
say that Potts' account is that rare weapon within the historian's
armoury - a contemporary account of the common man and woman. There
is the consideration that Potts wrote the account for a specific
purpose of impressing his masters and gain promotion within the
judicial system but, that said, he provides us with a
stepping-stone from which we can move on to other invaluable local
records.

Cross-reference
between such resources as local court records, land ownership
deeds, hearth tax, communicant and poor relief lists puts meat on
the bones of the characters within Potts' Discoverie and allows for
a wider picture to be built up. It also provides evidence that
corroborates much of the information relating to the people who
were involved in the trials. It is only by comparison with
contemporary events elsewhere that we can form as clear a picture
as possible.

Many of the
local historians who have taken an interest in the witches have
gone on to employ available resources to formulate valuable
insights into the lives of our predecessors; we now know far more
about the economy, agriculture, disease, population, politics and
religion of the people who created the Pendle Forest that we know
and love.

In Potts' work
we have a rare and valuable record that, if treated with an
awareness of the pro-authority bias therein, provides priceless
facts and clues for the local historian. We hear the voices of the
poor and it would be to the great detriment of our local culture if
we were to ignore it.

The bones of
the 1612 witch trials story, then, can be put forward with a
reasonable degree of accuracy. What is more difficult to get to
grips with is the simple question - why were the authorities at the
time so ready to accuse a number of Forest people of witchcraft and
why were they so keen to see them wiped from the face of the earth
- what brought things to a head in 1612? If we can go some way to
answering these questions then we will better understand one of the
most notorious events of its type within world history - events
that happened on our own doorstep.

We will never
change the popular perception of the historical witch in its
present archetypal form, even though this is the product of pure
fiction. Perhaps the best that we can hope for is that people
absorb the real facts of the story as far as we know them. The
witches bring valuable tourist revenue to the area and in turn this
leads to employment for local people.

Knaresborough
has its Old Mother Shipton and Nottingham has Robin Hood. Why
should we not capitalise on our own world-famous legend? To my mind
the answer is that we should make the most of a fascinating story
that played out upon the stage of our villages, hills and dales -
with the caveat that the fictional context of tradition is tempered
as far as possible by the facts.

It is the local
historian's job to sweep aside the hyperbole and theatrical
diabolism attached to the story and to ensure, as far as possible,
that the facts speak for themselves. Owing to a lack of clear
description within Potts' text, when it comes to the actual
landscape occupied by the characters we are on sandy ground. Where,
for instance, was Malkin Tower, or the Chattox residence at West
Close?

We can now,
perhaps, get closer to answering these questions than at any other
time. Through an intimate knowledge of the district relating to the
witch story, along with the employment of landscape archaeology and
an interpretation of known facts, it is hoped to furnish within the
following text both answers and strong possibilities. Further to
this, it is central to the true story that the events of 1612
cannot be taken in isolation. As in all things, history colours the
present and the cast of characters were playing out roles that had
been written for them many years before. Even from the Roman period
there are parallels within the Christian practises of the icon, the
religious relic and the worship of saints. By the time these had
been filtered through the Anglo Saxon culture, and the heavy hand
of the post-Norman church, the scene was set for a garbled version
of historical religious intent to be played out on the stage of
Pendle Forest.

We will see
that a number of factors affected the situation; poor crop yields
meant high food prices and population increase resulted in social
pressures. The supply of land became an issue and, when coupled
with the previous fifty years of religious upheaval, attitudes to
the landless poor changed for the worse. The atmosphere of
political mistrust and religious persecution formed a backdrop to
the trials within which certain individuals were to play a pivotal
role - on both sides of the judicial divide.

The aim of the
following text is to provide a picture of the witch story that is
as accurate and up to date as possible. New suggestions are made as
to the location of the elusive Malkin Tower and the Chattox
dwelling and, after four hundred years of legend and half-truth, it
is hoped that we are now beginning to approach the truth.

 


 


THE WITCH
STORY - INTRODUCTION

 


The story of
the 1612 Pendle witch trials is a complex tale of social tensions,
interfamilial accusation and fantastic statement; this being the
case, it will be useful to include here a condensed account of the
events. In 1861 Chapman and Hall published Witch Stories, an
account of the Pendle witches written by E. Lynn Linton. Here the
author sums up the series of events of 1612:



The Witches of
Pendle

 


In Pendle
Forest, a wild tract of land on the borders of Yorkshire, lived an
old woman about the age of fourscore, who had been a witch for many
years, and had brought up her own children, and instructed her
grandchildren, to be witches. “She was a generall agent for the
Deuill in all these partes;” her name was Elizabeth Southernes,
usually called Mother Demdike; the date of her arraignment 1612.
She was the first tried of this celebrated “coven,” twenty of whom
stood before Sir James Altham and Sir Edward Bromley, charged with
all the crimes lying in sorcery, magic, and witchcraft.

Old Mother
Demdike died in prison before her trial, but on her being taken
before the magistrate who convicted them all, Roger Nowell, Esq.,
she made such a confession as effectually insured her due share of
execration, and hedged in the consciences of all who had assailed
her from any possible pangs of self-reproach or doubt.

About twenty
years ago, she said, she was returning home from begging, when,
near a stone pit in Newchurch-in-Pendle, she met a spirit or devil
in the shape of a boy, with one half of his coat brown and the
other half black, who said to her, if she would give him her soul,
she should have all that she might desire. After a little further
talk, during which he told her that his name was Tibb, he vanished
away. For five or six years Mother Demdike never asked any kind of
help or harm of Tibb, who always came to her at “daylight gate”
(twilight); but one Sabbath morning, she having her little child on
her knee, and being in a light slumber, Tibb came to her in the
likeness of a brown dog, and forced himself on her knee, trying to
get blood from under her left arm. Mother Demdike awoke sore
troubled and amazed, and strove to say, “Jesus, save my child,” but
could not, neither could she say, “Jesus, save myself.” In a short
time the brown dog vanished away, and she was “almost starke madde
for the space of eight weekes.”

She and Tibb
had never done much harm, she said; not even to Richard Baldwin, of
Wheathead, for all that he had put them off his land, and taken her
daughter’s day’s work at his mill without fee or reward, and when
she, led by her grandchild Alison (for she was quite blind), went
to ask for pay, gave them only hard words and insolence for their
pains, saying, “Get off my ground, witches and whores - I will burn
the one, and hang the other,” and bidding them begone. She
confessed though, after a little pressing, that at that moment Tibb
called out to her, “Revenge thee of him!” to whom she answered,
“Revenge thou either of him or his!” on which he vanished away, and
she saw him no more. She would not say what was the vengeance done,
or if any. But if she was silent, and not prone to confession,
there were others, and those of her own blood, not so reticent.

Elizabeth
Device her daughter, and Alison and James and Jennet Device, her
grandchildren, testified against her and each other in a wonderful
manner, and filled up all the blanks in the most masterly and
graphic style. Alison said that her grandmother had seduced her to
the service of the devil, by giving her a great black dog as her
imp or spirit, with which dog she had lamed one John Lawe, a petty
chapman (or pedlar), as he was going through Colne Field with his
pack at his back. Alison wanted to buy pins of him, but John Lawe
refused to loosen his pack or sell them to her; so Alison in a rage
called for her black dog, to see if revenge could not do what fair
words had failed in. When the black dog came he said, “What wouldst
thou have me to do with yonder man?” To whom she answered, “What
canst thou do at him?” and the dog answered again, “I can lame
him.” “Lame him,” says Alison Device; and before the pedlar went
forty yards he fell lame.

When
questioned, he, on his side, said, that as he was going through
Colne Field he met a big black dog with very fearful fiery eyes,
great teeth, and a terrible countenance, which looked at him
steadily then passed away; and immediately after he was bewitched
into lameness and deformity. And this took place after having met
Alison Device and refused to sell her any pins. Then Alison fell to
weeping and praying, beseeching God and that worshipful company to
pardon her sins. She said further that her grandmother had
bewitched John Nutter’s cow to death at Bull Hole in Newchurch, and
Richard Baldwin’s daughter on account of the quarrel before
reported, saying that she would pray for Baldwin, “both still and
loud,” and that she was always after some matter of devilry and
enchantment, if not for the bad of others then for the good of
herself.

Alison once got
a piggin full of blue milk by begging, and when she came to look
into it, she found a quarter of a pound of butter there, which was
not there before, and which she verily believed old Mother Demdike
had procured by her enchantments. Then Alison turned against the
rival Hecate, Anne Whittle, alias Chattox, between whom and her
family raged a deadly feud with Mother Demdike and her family;
accusing her of having bewitched her father, John Device, to death,
because he had neglected to pay her the yearly tax of an aghendole
(eight pounds) of oatmeal, which he had covenanted to give her on
consideration that she would not harm him. For they had been
robbed, these poor people, of a quarter of a peck of cut oatmeal
and linens worth some twenty shillings, and they had found a coif
and band belonging to them on Anne Whittle’s daughter; so John
Device was afraid that old Chattox would do them some grievous
injury by her sorceries if they cried out about it, therefore made
that covenant for the aghendole of meal, the non-payment of which
for one year set Chattox free from her side of the bargain and cost
John’s life.

She said, too,
that Chattox had bewitched sundry persons and cattle, killing John
Nutter’s cow because he, John Nutter, had kicked over her canfull
of milk, misliking her devilish way of placing two sticks across
it; and slaying Anne Nutter because she laughed and mocked at her;
slaying John Moor's child, of Higham, too by a picture of clay—with
other misdeeds to be hereafter verified and substantiated. So
Alison Device was hanged, weeping bitterly, and very penitent.

James Device,
her brother, testified to meeting a brown dog coming from his
grandmother’s house at Malkin Tower about a month ago, and to
hearing a noise as of a number of children shrieking and crying,
“near daylight gate.” Another time he heard a foul yelling as of a
multitude of cats, and soon after this there came into his bed
chamber a thing like a cat or a hare, and coloured black, which lay
heavily on him for about an hour. He said that his sister Alison
had bewitched Bulcock’s child, and that old Mother Chattox had dug
up three skulls, and taken out eight teeth, four of which she kept
for herself and gave four to Mother Demdike; and that Demdike had
made a picture of clay of Anne Nutter, of Newchurch, and had burned
it, by which the said Anne had been bewitched to death.

Also she had
bewitched to death one Henry Mitton, of Roughlee, because he would
not give her a penny; with other iniquities of the same sort. He
said that his mother, Elizabeth Device, had a spirit like a brown
dog called Ball, and that they all met at Malking Tower; all the
witches of Pendle—and they were not a few—going out in their own
shapes, and finding foals of different colours ready for their
riding when they got outside. He then confessed, for his own part,
that his grandmother Demdike told him not to eat the communion
bread one day when he went to church, but to give it to the first
thing he met on the road on his way homewards. He did not obey her,
but ate the bread as a good Christian should; and on the way he met
with a thing like a hare which asked him for the bread; but he said
he had not got it; whereupon the hare got very angry and threatened
to tear him in pieces, but James “sained” (crossed) himself, and
the devil vanished.

This, repeated
in various forms, was about the pith of what James Device
confessed, his confession not including any remarkable betrayal of
himself, or admission of any practical and positive evil. His young
sister Jennet, a little lassie of nine, supplied the deficiencies.
She had evidently been suborned and gave evidence enough to have
hanged half Lancashire. She said that James had sold himself to the
devil, and that his spirit was a black dog called Dandy, by whom he
had bewitched many people to death; and then she said that she had
seen the witches’ meetings, but had taken no part in them; and that
on Good Friday, at Malkin Tower, they had all dined off a roasted
wether (sheep) which James had stolen from Swyers, of Barley; and
that John Bulcock, of Mosse End, in Newchurch, turned the spit. She
said that her mother Elizabeth had taught her two prayers, the one
to get drink and the other to cure the bewitched. The one to get
drink was a very short one, simply—“Crucifixus, hoc signum vitam
eternam, Amen;” but this would bring good drink into the house in a
very strange manner.

 


The other, the
prayer to cure the bewitched, was longer:—

 


Vpon Good
Friday, I will fast while I may,

Vntill I heare
them knell,

Our Lord’s owne
Bell, Lord in his messe

With his twelve
Apostles good,

 


What hath he in
his hand?

Ligh in Leath
wand:

What hath he in
his other hand?

Heaven’s doore
key.

Open, open,
Heaven doore keyes,

Steck, steck,
hell doore.

Let Crizum
child

Go to it Mother
mild.

 


What is yonder
that casts a light so farrandly?

Mine owne deare
Sone that’s nail’d to the Tree,

He is nail’d
sore by the heart and hand,

And holy harne
Panne.

 


Well is that
man

That Fryday
spell can,

His Childe to
learne

A Crosse of
Blewe, and another of Red,

As good Lord
was to the Roode.

 


Gabriel laid
him downe to sleepe

Vpon the
grounde of holy weepe;

Good Lord came
walking by,

Sleep’st thou,
wak’st thou, Gabriel?

 


No, Lord, I am
sted with stick and stake,

That I can
neither sleepe nor wake:

Rise up,
Gabriel, and goe with me,

The stick nor
the stake shall never deere thee,

Sweete Jesus
our Lorde. Amen.



On such
conclusive testimony as this, and for such fearful crimes, James
Device was condemned “as dangerous and malicious a witch as ever
lived in these parts of Lancashire, of his time, and spotted with
as much Innocent bloud as euer any witch of his yeares.” Poor
lad!

O Barbarous and
inhumane Monster, beyond example; so farre from sensible
vnderstanding of thy owne miserie as to bring thy owne naturall
children into mischiefe and bondage, and thyselfe to be a witnesse
vpone the gallowes, to see thy owne children, by thy deuillish
instructions, hatcht vp in villanie and witchcraft, to suffer with
thee, euen in the beginning of their time, a shamefull and untimely
Death!

These are the
words which Thomas Potts addresses to Elizabeth Device, widow of
John the bewitched, daughter to old Demdike the “rankest hag that
ever troubled daylight,” and mother of Alison and James the
confessing witches; mother, also, of young Jennet of nine, their
accuser and hers, by whose testimony she was mainly condemned.
Elizabeth was charged with having bewitched sundry people to death,
by means and aid of her spirit, the brown dog Ball, spoken of by
James; also she had gone to the Sabbath held at Malking Tower,
where they had assembled to consult how they could get old Mother
Demdike, their leader, out of prison, by killing her gaoler and
blowing up the castle, and where they had beef and bacon and
roasted mutton—the mutton that same wether of Christopher Swyers’
of Barley, which James had stolen and killed; with other things as
damnable and insignificant. So Elizabeth Device, “this odious
witch, who was branded with a preposterous marke in Nature even
from her Birth, which was her left Eye standing lower than the
other, the one looking down the other looking up,” was condemned to
die because she was poor and ugly, and had a little lying jade for
a daughter, who made up fine stories for the gentlefolks.

Anne Whittle,
alias Chattox, of West Close, was next in influence, power, and age
to Mother Demdike, and she began her confession by saying that old
Demdike had originally seduced her by giving her the devil in the
shape and proportion of a man, who got her, body and soul, and
sucked on her left ribs, and was called Fancie. Afterwards she had
another spirit like a spotted bitch, called Tibbe, who gave them
all to eat and to drink, and said they should have gold and silver
as much as they wanted. But they never got the gold and silver at
all, and what they ate and drank did not satisfy them.

This Anne
Whittle, alias Chattox, was a very old withered, spent, decrepid
creature, her Sight almost gone; A dangerous Witch of very long
continuance; always opposite to old Demdike; For whom the one
fauoured the other hated deadly: and how they curse and accuse one
another in their Examinations may appear. In her Witchcraft always
more ready to doe mischiefe to men’s goods than themselves; Her
lippes ever chattering and talking; but no man knew what. She lived
in the Forrest of Pendle amongst this wicked Company of dangerous
Witches. Yet in her Examination and Confession she dealt always
very plainely and truely; for vpon a speciall occasion, being
oftentimes examined in open Court, she was neuer found to vary, but
alwayes to agree in one and the selfe same thing. I place her in
order next to that wicked Firebrand of mischiefe, old Demdike,
because from these two sprung all the rest in order; and even the
Children and Friendes of these two notorious Witches.

Nothing special
or very graphic was elicited about old Chattox. She had certainly
bewitched to death sundry of the neighbourhood, lately deceased;
but then they all did that; and her devil, Fancie, came to her in
various shapes—sometimes like a bear, gaping as though he would
worry her, which was not a pleasant manner of fulfilling his
contract—but generally as a man, in whom she took great delight.
She confessed to a charm for blessing forespoken drink; which she
had chanted for John Moore’s wife, she said, whose beer had been
spoilt by Mother Demdike or some of her crew:—

 


Three Biters
hast thou bitten,

The Hart, ill
Eye, ill Tonge;

Three Bitter
shall be thy boote,

Father, Sonne,
and Holy Ghost,

a God’s
Name

 


Five
Paternosters, five Avies,

and a
Creede,

For worship of
five woundes of our Lord.

 


Of course there
was no help or hope for old Chattox if she said such wicked things
as these. The righteous justice of England must be satisfied, and
Anne Whittle was hung—one of the twelve who sorrowed the sunlight
in Lancaster on that bloody assize.

Her daughter,
Ann Redfearne, was then taken, accused of making pictures (dolls)
of clay and other maleficent arts; and she, too, was hanged; and
then well-born, well-bred, but unfortunate Alice Nutter—a
gentlewoman of fortune living at Rough Lee, whose relatives were
anxious for her death that they might come into some property—Alice
Nutter, whom one would have thought far removed from any such
possibility, was accused by young Jennet of complicity and
companionship, and put upon her trial with but a faint chance of
escape behind her. For Elizabeth Device swore that she had joined
with her and old Demdike in bewitching the man Mitton, because of
that twopence so fatally refused; and young Jennet swore that she
was one of the party who went on many-coloured foals to the great
witch meeting at Malking Tower; and so poor Alice Nutter, of Rough
Lee, the well-born, well-bred gentlewoman, was hanged with the rest
of that ragged crew; and her relations stood in her place, quite
satisfied with their dexterity.

Then there was
Katherine Hewitt, alias Mouldheels, accused by James Device, who
seemed to think that if he had to be hanged for nothing he would be
hanged in brave company, and, by sharing with as many as could be
found, lessen the obloquy he could not escape; and John Bulcock,
who turned the spit, and Jane his mother, for the same crimes and
on the same testimony; for the added crime, too, of helping in the
bewitching of Mistress Dean, of Newfield Edge, about which
nefarious deed other hands were also busy; and Margaret Pearson,
delated by Chattox as entertaining a man spirit cloven-footed, with
whom she went by a loophole into Dodgson’s stable in Padiham, and
sat all night on his mare until it died.

She was also
accused by Jennet Booth, of Padiham, who went into her house and
begged some milk for her child; Margaret good-naturedly gave her
some, and boiled it in a pan, but all her reward was that Jennet
accused her of witchcraft, for there was, said she, a toad at the
bottom of the pan when the milk was boiled, which Margaret took up
with a pair of tongs and carried out of the house. Of course the
toad was an imp, and Jennet Booth was quite right to repay an act
of neighbourly generosity by accusation and slander. Margaret got
off with standing in the pillory in open market, at four market
towns on four market days, bearing a paper on her head setting
forth her offence written in great letters, about which there could
be no mistake; after which she was to confess, and afterwards be
taken to prison, where she was to lie for a year, and then be only
released when good and responsible sureties would come forward to
answer for her good behaviour.

And there was
Isabel Roby, of St. Helens, who bewitched Peter Chadwick for
jilting her, and in the spirit pinched and buffeted Jane Williams,
so that she fell sick with the impression of a thumb and four
fingers on her thigh; and Jennet Preston, of Gisburn, who had
attended the Good Friday meeting and who was afterwards hung at
York for the murder of Thomas Lister of Westby Hall—for Master
Thomas in his last illness had been for ever crying out that Jennet
Preston was "lying heavy upon him", and when she was brought to see
the body it gushed out fresh blood when she touched it, which
settled all doubts, if there had been any. So the famous trial of
the Pendle Witches came to an end; and of the twenty who were
accused twelve were hanged while the rest escaped only for the
present, many of them meeting with their doom a few years
afterwards.

 


 


Let us press
on, then, to Part One with a look at the long period within which
events began to move toward the major Pendle Forest witch trials of
1612. This is followed in Part Two with the latest evidence
relating to the 1612 story while Part Three will cover the homes
and places frequented by Demdike and Chattox.

 


 



PART
ONE

 


Setting the
Scene

 


Beneath the
collective of so-called Lancashire Witches arraigned at Lancaster
Castle in August 1612 were a number of people from the Pendle,
Colne and Padiham districts of East Lancashire and it is with these
unfortunates, the Pendle witches, that we are concerned. Before
meeting the cast of the main story it will serve us well to look at
the long build-up of events through the fifteenth and sixteenth
centuries that were to conspire in a vortex of suspicion and social
upheaval that would eventually reach its peak in the first half of
the seventeenth century.

Carried out by
religious zealots, and members of the minor gentry in search of
bettering their social and political standing, the witch-hunts of
our Early Modern past were protracted and often brutal. Little
wonder, then, that the Pendle witches (who formed the great
majority of those accused in the Lancashire Witch Trials) still
hold a strong influence over the Pendle Forest psyche. The local
historian can carry out very little research without bumping up
against the legend of the witches.

The story of
the Pendle witches has been told on countless occasions, with a
varying degree of accuracy, but Frank Hird (Lancashire Stories -
1911) described the nub of the legend:

In the early
part of the seventeenth century the inhabitants of the Forest of
Pendle, with few exceptions, must have been miserably poor and
ignorant, since they had little communication with the outside
world. Superstition (and folk medicine) exist in the district to
this day. When James I was on the throne it held absolute
domination over the simple minds of the inhabitants. And no belief
was stronger than that in witchcraft. Upon this belief two old
women, called Elizabeth Southern and Anne Whittle, but better known
in the chronicles of witchcraft as Old Demdike and Old Chattox, had
played for many years with great success. Both these women were
old, and both pretended to possess supernatural powers, and were
therefore bitterly opposed to one another. Each woman had her
following amongst the credulous peasantry, and in their anxiety to
outvie one another each represented herself as more death-dealing,
destructive and powerful than her neighbour, and the one who could
show the most damage done to man or beast (whether real or not was
quite immaterial) was more likely to get a larger custom for her
charms and philtres, and horrible incantations.

The author was
correct in that folk medicine exists in the district to this day
(1911). In fact the same generic treatments for both human and
animal ailments were being used by doctors and veterinary surgeons
right up to the Second World War. In many cases the vet would feel
that convincing his customers of the efficacy of the treatment of
their livestock was as important as the outcome of the treatment
itself. In cases where the treatment or prevention of infection was
paramount, mixtures containing things such as turpentine, brimstone
and iodine would be applied simultaneously to a wound and the
resultant outpouring of thick purple smoke would convince the
farmer that his animal was receiving the best possible
treatment.

What was the
difference, then, between this 'scientific' approach and the
pungent concoctions of herbs, natural chemicals and antibiotic
salves applied to animal wounds by the healers/wise people/sooth
sayers/conjurers/witches?

There is little
doubt, where contemporary records of rural witchcraft are
concerned, that the ordinary members of society held a strong
belief in the powers of the supernatural. To a certain extent this
tenet ruled the lives of the farmer, the weaver, the dairymaid and
the labourer and it is fair to say that it held more relevance to
their daily lives than did the official church.

Fair enough,
the church blessed new fields in order to engender fertility, the
priest and vicar blessed the harvest crops, saw to the spiritual
needs of the newborn and the dead and performed the ritual of
marriage. They also acted as unofficial greaves within society -
where disputes flared up they were expected to sooth the troubled
waters. The church incumbents acted as valuable go-betweens when
the gentry had need to communicate with the commoners and they were
often called upon in times of crisis to organise the local muster
of militia.

The village
church bells provided a modicum of solace to the tired, cold and
mud-covered ploughman toiling on his marginal acre somewhere on the
outer town fields. The tolling bells marked Saint's days, national
celebrations and warnings. Sanctus and Angelus bells were constant
reminders to the parishioners scattered far and wide that they were
expected to unify with their neighbours in worship.

However, the
church did not fulfil all the needs of the community. During the
disastrous national famines and plagues of the fourteenth century
the people were informed by their priests that the disease and crop
failures were a visitation from God - sent to punish their sins.
However, the man and woman in the street became all too aware that
the clergy were as likely to be struck down by the Black Death as
were the shepherd and the weaver.

To the modern
mindset it is unthinkable that whole families of the poorer class
could be accused of manifold diabolical murders and be snatched
from their humble dwellings without a shred of hard evidence.
However, seventeenth century culture did not conform to that of the
modern era and so we see that rambling disarticulated testimony of
old women and children sufficed for them to be thrown into the
dungeons of the Well Tower at Lancaster Castle. From here there was
to be the single outcome of mass execution. The following is an
outline of the salient events within the Pendle witch story:

 


Calendar of
Events


From Pendle to
Purgatory

 


18th March
1612

Malkin Tower:
"Reight Gran me old lass - I'll be off to t'badlands o' Trowdin fer
a bit o' beggin'- I'll si'thee when I si'thee."

Demdike's
granddaughter, Alison Device, sets off from Malkin Tower on a
begging spree to Trawden Forest and in so doing it can be said that
she set in motion a train of events that would reverberate through
the forest for centuries to come.

Alison meets a
trader by the name of John Lawe at Colne Field and asks him for a
few pins. Lawe would later say that he refused to open his pack
whilst his son, Abraham, would give evidence that his father gave
Alison the pins.

Whatever the
case may be the official line is that John Lawe took the huff at
being pestered and cursed by Alison and, suffering what appears to
have been a stroke, collapsed in Colne Field. He was taken into
what was probably the Greyhound Inn in Market Street (demolished
around 1790) where Alison, obviously shaken at the events, looked
in on him before continuing on her way.

 


21st March

Halifax:
Abraham Lawe receives a letter, possibly from Sir Thomas Gerard of
Ashton, informing him of his father's condition.

 


29th March

Abraham Lawe
goes to Colne and is informed by the local people that his
father

had been the
victim of Alison Device who, being the granddaughter of the
infamous witch, Old Demdike, must have used witchcraft to strike
him down.

Lawe goes to
Malkin Tower and, finding Alison, takes her to Colne to confront
her with his sick father − Alison is contrite and confesses.

 


30th March

Magistrate
Roger Nowell, of Read Hall, examines both Alison Device and Abraham
Lawe at Read. After she admits to having a familiar, in the shape
of a black dog, Nowell decides that there is sufficient evidence to
hold Alison.

 


2nd April

Demdike and
Chattox are examined at Ashlar House in Fence by Nowell. Also

present are
John Nutter, Margaret Crook (née Nutter) and James Robinson.
Accusations of witchcraft fly thick and fast and more local people
are brought into the fray.

 


4th April

Anne Whittle
(Old Chattox), Demdike, Anne Redfearn and Alison Device are packed
off to the Well Tower at Lancaster Castle to await trial in the
coming August.

 


6th April

Jennet Preston
is tried at York Assizes after being accused by Thomas Lister (of
Westby Hall, Gisburn) of killing a child of the Dodgeson family in
the Gisburn area. She is acquitted.

 


10th April

Good Friday:
Roger Nowell hears from his constable, Henry Hargreaves, that some
twenty witches held a 'diabolical' meeting at Malkin Tower.

 


27th April

Roger Nowell
and his fellow Justice, Nicholas Bannister of Altham, are again
at

Ashlar House,
this time to examine the Device family of Elizabeth, James and
Jennet. Another bout of apparent confession, recrimination and
accusation breaks out − James and Jennet are only too happy to chat
with the nice magistrates about their party at Malkin. The fate of
many of those they insist were in attendance at the Good Friday
gathering is now sealed.

 


May

Elizabeth
Southern dies in the dungeon of the Well Tower at Lancaster Jail
while on remand. She was, therefore, never convicted of
witchcraft.

 


27th July

Jennet Preston
is again tried at York, this time on a charge of having bewitched
to

death Thomas
Lister senior of Westby. Roger Nowell has sent the relevant witness
statements relating to the Good Friday Malkin meeting to York
Assizes. Jennet is said to have enlisted the help of others to kill
Lister and his brother - she is found guilty and sentenced to death
by the same judges who would later try the Pendle accused.

 


18th August

Elizabeth and
James Device, along with Anne Whittle, are found guilty at the
Lancaster Assizes. Anne Whittle's daughter, Anne Redfearn, is found
not guilty of murdering Robert Nutter of Greenhead.

 


19th August

Anne Redfearn
is tried for the murder of Christopher Nutter of Greenhead and

this time is
found guilty. Alison Device, Margaret Pearson, John and Jane
Bulcock, Isabell Roby, Alice Nutter and Katherine Hewitt are all
found guilty.

 


20th August

The condemned
are executed at a public hanging on Gallows Hill in Lancaster:-

 


Anne Whittle:
(Old Chattox) of West Close in Pendle

 


Ann Redfearn:
of West Close: daughter of Anne Whittle

 


Elizabeth
Southern: (Old Demdike) of Malkin Tower - died in prison in May
before the August hearing

 


Elizabeth
Device: of Malkin Tower: daughter of Elizabeth Southern

 


James Device:
of Malkin Tower: son of Elizabeth Device

 


 Alizon
Device: of Malkin Tower: daughter of Elizabeth Device

 


Alice Nutter:
of Damhead, Roughlee

 


Katherine
Hewitt: wife of John Hewitt, a clothier of Colne

 


Jane Bulcock:
of Moss End Farm

 


John Bulcock:
of
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