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    A disciplined band of strangers presses inland toward the heart of an empire, bound by pay and pride yet governed by improvised councils, as miles, languages, and rival ambitions grind against their armor to test whether leadership, cooperation, and courage can outmarch uncertainty.

Anabasis, widely known in English as The March of the Ten Thousand, is the work of Xenophon, an Athenian soldier, writer, and associate of Socrates. Composed in the fourth century BCE, it relates the expedition of a large Greek mercenary force enlisted by Cyrus the Younger for a campaign within the Persian Empire around 401 BCE. Without disclosing outcomes, the narrative follows the army’s advance inland and the pressures that arise when diverse contingents operate far from home under shifting political aims. Part history, part personal testament, it situates readers inside decisions made at ground level.

Xenophon writes as both participant and observer, an unusual combination that shapes the book’s immediacy. He employs a plain, economical Attic style and often refers to himself in the third person, a device that lets him present scenes with apparent detachment while signaling his presence. The result is neither a detached chronicle nor a self-promoting memoir, but a measured account grounded in observation: councils of war, negotiations with local powers, provisioning, discipline, and the daily mechanics of keeping a large force moving. The voice is practical, attentive to detail, and alive to moments when character matters as much as strategy.

The book’s classic status rests first on its narrative power. From the opening pages, Xenophon captures the tension of marching through unfamiliar terrain whose dangers are political as much as geographic. He stages deliberations in which officers and rank-and-file debate risks and responsibilities, giving readers a feel for decision-making under time pressure. Vivid descriptions of routes, rivers, mountains, and encampments create a steady sense of motion. The drama comes not from ornamented rhetoric but from accumulating choices, where moral character, discipline, and prudence become instruments of survival as essential as shields and spears.

Anabasis also became a model for later writers. In antiquity, Arrian, who admired Xenophon, titled his account of Alexander’s campaigns the Anabasis of Alexander, signaling continuity of form and ambition. For centuries, the work stood at the center of classical education, prized for the clarity of its Greek and its lucid narrative, and it was often used as a first extended text for students learning the language. Military readers valued its close attention to logistics, reconnaissance, morale, and command, while literary readers found in it a prototype of the expedition narrative that balances travel, conflict, and character.

The themes that animate these pages are enduring. Leadership emerges not as a title but as a practiced art, forged in argument, example, and the credibility that comes from sharing risk. Collective action in hostile settings requires institutions—assemblies, oaths, protocols—that must be built while marching. Xenophon shows how a coalition of independent contingents can act together without dissolving into faction, and how persuasion and procedure can be as decisive as force. The book’s interest in self-governance under strain, and in the ethics of command, continues to speak to readers who navigate organizations in uncertain conditions.

Xenophon’s eye for the world beyond the Greek polis is another source of the book’s richness. He records encounters across the administrative, linguistic, and geographic diversity of the Achaemenid Empire, noting how rivers are crossed, supplies are bargained for, paths are scouted, and customs are respected or misunderstood. The terrain is not mere backdrop; it shapes choices and rhythms. Weather, topography, and distance impose their own logic, and the narrative returns to practical questions: what can be carried, what can be eaten, where water lies, how discipline fares when cold or hunger intrudes.

Stylistically, Anabasis achieves clarity without dryness. Xenophon alternates concise action with formal speeches, a standard device of Greek historiography used here to frame options and display competing arguments. His understatement invites readers to weigh events rather than be driven by authorial verdict. The tone avoids theatrical flourish, privileging concrete particulars and plain explanation. At moments of crisis he is steady, offering steps taken and reasons given. The cumulative effect is to create trust: one believes the sequence of deliberation, choice, and consequence, even when perspectives are partial and contingencies press hard.

Historically, the expedition belongs to the early fourth century BCE, a period shaped by the aftermath of the Peloponnesian War and by politics at the Persian court. Greek soldiers of fortune, trained in hoplite and light-armed fighting, found employment in larger imperial struggles that were not their own. Xenophon’s account preserves a distinctive snapshot of that world: city-state warriors operating within a continental empire’s reach, where satraps, royal claimants, and local communities all mattered. The book is thus a primary source for military, political, and social historians who study cross-cultural contact and the movement of forces across vast distances.

The very title bears interpretive weight. In Greek usage, anabasis denotes an inland or upward march, the deliberate penetration from coastlands toward a powerful interior. It suggests ascent, effort, and exposure to widening horizons. The form of the narrative follows that pressure: episodes of negotiation, reconnaissance, and recalibration as a force advances deeper into unfamiliar systems of power. The corresponding emphasis on order and foresight—the mapping of routes, the fixing of signals, the tabulation of rations—turns the book into a sustained meditation on preparation as the hidden engine of daring.

Ethically, the work probes questions that exceed battlefield tactics. What do soldiers owe an employer, a leader, or one another when aims grow uncertain? How does an army reconcile pay with honor, liberty with discipline? Xenophon does not sermonize, yet his Socratic background informs his attention to self-control, prudence, and integrity. The narrative repeatedly shows that character has operational consequences: a promise kept wins time, temperance conserves strength, rashness wastes lives. In this way Anabasis offers, alongside its action, a study of practical wisdom forged under pressure.

For contemporary readers, the book retains urgent relevance. It is a case study in leadership amid ambiguity, in coalition management across cultures, and in the logistics of moving people through risk. It rewards those interested in strategy, travel writing, and the art of clear prose. Its influence on historians and educators, and its accessibility in translation, explain its classic standing. Above all, it endures because it treats courage and judgment not as slogans but as daily work, showing how communities hold together when ends are contested and the road ahead is long, unknown, and compelling.
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    Anabasis, also known as The March of the Ten Thousand, is Xenophon’s firsthand account of a Greek mercenary army that journeys deep into the Persian Empire and must find its way home. Written by an Athenian soldier and man of letters in the early fourth century BCE, it combines travel narrative, military reportage, and reflective commentary. The work situates readers among professional soldiers far from their city-states, confronting questions of leadership, cohesion, and survival. Without dramatization beyond observed events, Xenophon records the choices of men caught between ambition and necessity, framing the expedition as a test of discipline amid unfamiliar landscapes and powers.

The narrative opens with the political ambitions of Cyrus the Younger, a Persian prince and satrap, who assembles forces to challenge his brother, King Artaxerxes II. To strengthen his army, Cyrus hires Greek hoplites and peltasts from various poleis, promising pay and prospects. Many recruits believe they are campaigning against local foes in Asia Minor, departing from cities such as Sardis under reputable commanders. The combined army advances methodically, its Greek contingent prized for tight phalanx discipline. Xenophon outlines command hierarchies, provisioning arrangements, and expectations of reward, establishing how professional obligations, personal honor, and calculated risk draw the Greeks into a conflict larger than advertised.

As the army moves across Anatolia, Xenophon emphasizes order on the march: distances, baggage trains, scouts, and camp routines. The Greeks coordinate with Cyrus’s Persian officers while maintaining their separate formations and councils. Relations with towns and satrapal authorities range from negotiated provisioning to tense standoffs, reflecting the precarious status of foreign troops in imperial territory. Suspicion grows about the expedition’s ultimate aim, yet reliable pay, clear marching plans, and the prince’s personal charisma sustain momentum. The account dwells on discipline and logistics rather than rhetoric, showing how routine, drill, and measured leadership restrain panic and keep disparate contingents aligned.

Crossing major rivers and entering Mesopotamia, the army confronts the scale of Persia’s resources. News, scouts, and prisoners gradually clarify the true destination, and the Greeks brace for battle near the heartland of the empire. Xenophon describes formations and terrain in practical terms, noting the confidence placed in the hoplite line against cavalry and archers. When the decisive engagement comes near Babylon, the Greek wing performs effectively, yet the overall outcome upends the campaign’s premise. The aftermath breaks the link to the original patron and leaves the mercenaries deep inland, suddenly responsible for their own safety amid imperial forces and uncertain allies.

In the confusion following the reversal, the Greeks weigh negotiation against vigilance. Persian envoys offer guidance and provisions while probing for advantage, and councils of officers debate routes, risks, and honor. A serious leadership crisis ensues when key commanders are lost through capture or stratagem, exposing the vulnerability of a mercenary force whose authority structure depends on a few experienced men. Xenophon presents the soldiers’ assemblies as deliberative bodies, attentive to piety and precedent yet compelled by necessity. The central conflict shifts from conquest to survival: how to reconstitute command, keep order, and move a large force through hostile and unknown terrain.

A younger officer, Xenophon, emerges as a persuasive voice, urging collective discipline, practical piety, and swift reorganization. The troops elect new generals, codify duties, and establish procedures for march security, reconnaissance, and the distribution of supplies. Strategy pivots toward reaching the coast and Greek-held ports, a goal that requires steady movement, flexible tactics, and restraint in foraging. The reformed command emphasizes honesty in accounting and firmness in punishment to deter disorder. Through speeches and action, the narrative explores how authority is legitimated by service, how morale hinges on fairness, and how a citizen-soldier ethos adapts within a mercenary framework.

The retreat tests endurance more than battle ever did. The army threads valleys and passes, dodging ambushes from highland tribes and skirmishing when necessary. Engineers improvise crossings over swift rivers; light troops screen the flanks; rearguards and advance guards rotate to protect the column and its baggage. Hunger and cold bite in elevated country, where storms and deep snow sap strength and cohesion. Xenophon notes adjustments in formation and timing, the importance of guides, and the balance between speed and safety. Discipline remains the decisive resource, as the army restrains plunder that might provoke reprisals yet insists on securing food and fuel.

As the route turns toward regions with Greek communities and maritime prospects, new complexities arise. Local rulers and satraps alternately threaten and court the army, seeking leverage in their own rivalries. Within the ranks, questions of pay, division of spoils, and the terms of service provoke debate, testing the authority of the newly elected leaders. Some propose fresh enterprises or new employers; others urge a straight course toward ships. Xenophon presents negotiations, alliances of convenience, and narrowly averted mutinies as part of the same problem: how a group without a home base maintains purpose when opportunities and temptations multiply near relative safety.

Beyond its march narrative, Anabasis endures as a study in leadership and collective self-governance under pressure. Xenophon records landscapes, peoples, and customs along the route, providing later readers with observations on the Near East while grounding every episode in practical choices about supply, movement, and morale. The work’s plain style and attention to procedure influenced military thinking in many eras, while its portrait of citizen-soldiers acting as a deliberative body suggests a political as well as martial education. Without disclosing final outcomes, the book’s lasting message emphasizes prudence, courage, and cooperation as the means by which ordinary men confront extraordinary circumstances.
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    Xenophon’s Anabasis is set in the late fifth and early fourth centuries BCE, when the Achaemenid Persian Empire and the Greek city-states were the dominant political frameworks around the eastern Mediterranean. The Persian king ruled through satraps, royal roads, and a sophisticated fiscal system, while the Greeks lived in autonomous poleis bound by shared language and cults but riven by rivalries. The narrative unfolds largely in western Asia and Mesopotamia, where the empire’s wealth and administrative reach met Greek military enterprise. This setting frames a world in which imperial monarchy and civic militarism intersected, and where long-distance campaigning depended on negotiated access, supplies, and loyal intermediaries.

The Peloponnesian War (431–404 BCE) had just ended, leaving Athens defeated and Sparta ascendant. The war’s devastation created bands of experienced soldiers and commanders with few prospects at home, encouraging service as mercenaries. Spartan oversight of allied and former Athenian territories, often through harmosts, caused unrest, while Persians who had funded Sparta against Athens regained leverage in Ionia. In this context of instability and opportunity, Greek soldiers hired onto foreign ventures not merely for pay but also for advancement and protection. Anabasis reflects this postwar moment, showing how military skill became a tradable asset in a fractured Greek world.

The Achaemenid Empire, stretching from Anatolia to Central Asia and Egypt, governed through provincial satrapies responsible for taxation, security, and justice. Its infrastructure—roads, relay posts, standardized record-keeping—enabled communication and movement over great distances. Multilingual administration and a policy of local accommodation underwrote imperial cohesion, even as court politics could destabilize succession. Greek communities of western Anatolia lived under Persian suzerainty, chafing at satrapal control yet also integrated into imperial commerce. Anabasis captures the empire’s breadth and capacity, as well as the strains visible when regional satraps balanced local interests, royal directives, and the temptations of private ambition.

Cyrus the Younger, son of Darius II and Parysatis, governed parts of western Anatolia and held broad military authority there. Rivalry with the satrap Tissaphernes and tensions with his brother, King Artaxerxes II, culminated in Cyrus’s attempt to seize the throne, generally dated to 401 BCE. He assembled a large army that included a significant Greek mercenary contingent, recruited under mixed pretexts. Anabasis presents the Greek column’s role in this dynastic conflict: a foreign corps whose discipline outstripped many levies, yet whose strategic position depended on court intrigue. The text thus illuminates the permeability of imperial and Greek military economies.

By the turn of the fourth century BCE, Greek mercenary service was common across the eastern Mediterranean. Persian satraps, Egyptian rebels, and Greek tyrants contracted Greek hoplites and peltasts as reliable shock troops and specialists. Pay was issued in coin—often Persian gold or silver—augmented by promises of bonuses or booty, with arrears a chronic hazard. Men enlisted due to poverty, political exile, or patronage ties to leading commanders. Anabasis depicts recruitment networks through personal connections and city-based patronage, the legal ambiguity of service abroad, and the cultural negotiation required when citizen-soldiers fought for foreign employers rather than their own poleis.

Xenophon, an Athenian associated with Socrates, joined the campaign after an invitation from Proxenus of Boeotia. He later became a central figure among the Greeks once events turned against their sponsors. Biographically, Xenophon’s career straddled Athens and Sparta: he fought alongside Spartan forces at times and lived for years at Scillus near Olympia under Spartan patronage. The precise date and grounds of his Athenian exile are debated; his recall occurred later in the fourth century. Anabasis, probably composed in the early to mid-fourth century BCE, belongs to a broader Xenophontic corpus concerned with leadership, education, and the practical ethics of command.

The battle at Cunaxa near Babylon in 401 BCE was pivotal: Cyrus confronted Artaxerxes II with a mixed force including the Greek mercenaries; the king’s army fielded cavalry, archers, infantry, and elements like scythed chariots. Cyrus fell in battle, unraveling his bid for the throne and stranding the Greeks far from home. Subsequent negotiations with Persian commanders turned lethal for the Greek leadership, forcing the remaining officers and rank-and-file to improvise governance and a route of escape. Anabasis narrates this reversal to show how a foreign expedition, once an instrument of dynastic politics, became a self-governing community in extremis.

Greek hoplite warfare emphasized heavy infantry fighting in close order, protected by shield, helmet, and cuirass. By the late fifth century, armies increasingly combined hoplites with peltasts, archers, and slingers. The Persian forces excelled in cavalry and missile fire, pressing the Greeks to adapt formations, use terrain, and expand their own light troops. Anabasis documents these adjustments—scouting, column management, rear guards, and flexible tactics—revealing a transitional military culture. Such practice anticipated wider fourth-century Greek trends, in which lighter armament, training, and combined arms began to erode the dominance of the traditional hoplite line without rendering it obsolete.

Logistics constituted the hidden architecture of the march. Without fixed supply lines, the Greeks relied on bargaining, requisition, local markets, and, at times, seizure to secure grain, livestock, and pack animals. Persian administrative centers and royal estates could furnish food, but political hostility often blocked access. Coin circulated among camp followers, traders, and local residents, while promises of pay from distant patrons lost credibility after Cunaxa. Anabasis exposes an economy of necessity: feeding thousands required disciplined foraging, organized transport, and negotiation with communities whose goodwill was decisive for passage, especially across rivers, mountains, and winter landscapes.

Religious practice provided a shared grammar for decision-making. Greek commanders consulted seers, conducted sacrifices, and deferred major moves until favorable signs appeared. Oaths, libations, and altar-building accompanied alliances and reconciliations, while sacrilege threatened social cohesion. Such rituals were not ornament but procedure, shaping debate and legitimizing commands in an army composed of multiple city contingents. Anabasis gives unusually full attention to divination and piety, illuminating how religion functioned as a tool of governance, morale maintenance, and risk management in a precarious environment where trust, fear, and rumor could decide life or death.

Diplomacy threaded the march as tightly as combat. Envoys moved between the Greeks, satraps, and local rulers to exchange pledges, hostages, and provisions. Agreements could be tactical pauses, prefaces to betrayal, or durable bridges to safe conduct. Anabasis records protocols—oaths by the gods, gifts, shared meals—that anchored negotiation across languages and legal systems. The text also preserves Greek ethnographic perceptions of the peoples encountered, shaped by curiosity and strategic need. Through these scenes, the work shows how interstate norms extended into the rough field, where letters, interpreters, and ritual could carry as much weight as spears.

The expedition reshaped Greek views of Persian power. On the field, disciplined Greek infantry could fight through numerically superior enemies; yet the march revealed the empire’s strategic depth, cavalry mobility, and capacity to deny resources over vast spaces. In the years after, Sparta launched campaigns in Asia Minor under King Agesilaus (from 396 BCE), partly encouraged by the perception that Persian forces could be beaten. However, Persian satrapal diplomacy and financing helped assemble coalitions against Sparta, contributing to the Corinthian War and the King’s Peace (387/386 BCE). Anabasis thus sits at the hinge of Greek overconfidence and Persian counterpoise.

Ionia and the Greek cities of the Anatolian coast were a contested zone. During the Peloponnesian War, satraps like Tissaphernes and Pharnabazus funded Spartan fleets to weaken Athens; after 404 BCE, Spartan attempts to control Ionia collided with Persian claims. Cyrus’s networks drew on this milieu of shifting allegiances, where Greek admirals and mercenaries could serve Persian or Spartan agendas. Anabasis traces the fallout of these entanglements: local power brokers, island sanctuaries, and coastal towns shaped campaigns as much as royal commands did. The book’s itineraries and negotiations continually circle back to the Ionian question of autonomy under imperial shadow.

The Black Sea world formed another crucial backdrop. Greek colonies such as Trapezus, Sinope, and Byzantium, founded largely by Milesian settlers centuries earlier, provided harbors, markets, and grain routes vital to Greek economies—Athens in particular had long depended on Black Sea grain. Anabasis brings the overland approach to these maritime nodes into focus, showing how inland corridors connected to seaborne exchange. Hospitality networks, proxenoi, and civic festivals mediated interactions with armed strangers. The episode underscores how coastal Greek communities balanced kinship with pragmatic caution when large, hungry forces appeared at their gates.

Political organization within the army mirrored civic habits. With senior leaders removed, the Greeks elected new officers, debated strategy in assemblies, and assigned responsibilities. This improvised constitution drew on the practices of citizen bodies, though sharpened by the pressures of campaign. Xenophon himself emerges as an advocate for orderly deliberation, distribution of burdens, and controlled discipline. Anabasis thereby documents a mobile micro-polity whose legitimacy lay in participation and success. The episode resonates with Xenophon’s broader interest in leadership—explored elsewhere in his works—and demonstrates how Greek political culture could be exported, condensed, and tested far from the walls of a polis.

Literarily, Anabasis stands between Herodotean travel narrative and Thucydidean campaign analysis. Xenophon writes in clear Attic prose, mixing third-person reference to himself with occasional first-person intrusion, a technique that signals both authorial modesty and control. The work’s ethnographic glimpses, speeches, and logistic details reflect a historian-soldier’s priorities: evidence from experience, evaluation of leaders, and the moral of preparedness. Written likely decades after the events, it engages with contemporaries’ debates about Spartan hegemony, Persian interference, and the reliability of mercenary forces. Its style helped cement it as a model of practical narrative for subsequent readers in antiquity and beyond.

Cultural and technological contexts inflect everyday scenes. Standardized coinage facilitated pay and purchase across borders; road systems and river crossings determined routes; arms and armor reflected regional traditions adapting under pressure. Camp life involved rationing, guard rotations, medical improvisation, and the management of noncombatants. Slavery and free labor coexisted in the supply chain, as did formal markets and ad hoc exchanges. Anabasis makes visible these mundane structures that underwrote strategy. In doing so, it ties high politics—the rise and fall of princes—to the material realities that constrained everyone from kings to common soldiers on the move across empires.
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    Xenophon was an Athenian-born soldier, historian, and writer active from the late fifth to the mid-fourth century BCE. A student of Socrates and a participant in the convulsions that followed the Peloponnesian War, he wrote in a clear, practical style that made him one of antiquity’s most widely read prose authors. His works range from eyewitness history (Anabasis, Hellenica) to Socratic dialogues (Memorabilia, Oeconomicus, Symposium, Apology), and didactic narratives such as Cyropaedia. He also composed technical treatises on leadership, cavalry, and hunting. Across genres, Xenophon examined character, command, and civic order, leaving a distinctive picture of Greek life during a transformative era.

Xenophon’s formation combined aristocratic pursuits with the intellectual discipline of Socratic conversation. He moved within the Athenian milieu that fostered rhetoric, history, and philosophy, and he is traditionally counted among Socrates’ associates. From Socrates he drew a concern for virtue, self-control, and practical reasoning; from contemporary historiography he learned concise narrative, with Thucydides a clear point of reference for Hellenica’s continuation. He admired Spartan institutions, which shaped both his political reflections and his portrait of exemplary leaders. His interests in horsemanship and hunting, cultivated arts among Greek elites, inform his manuals and his assumptions about training, habituation, and the education of a gentleman.

His military career gave him subject matter and authority. Xenophon joined the Greek mercenary force assembled by Cyrus the Younger and took part in the expedition into the Persian Empire. After Cyrus’s defeat and the seizure of the Greek generals, Xenophon emerged as one of the elected leaders who conducted the army’s difficult retreat to the Black Sea, a journey he narrated in Anabasis. The experience honed his views on command, discipline, and morale. In subsequent years he associated with Spartan forces and with King Agesilaus II, an affiliation reflected both in his military writings and in the biographical tribute Agesilaus.

As a historian, Xenophon is best known for Hellenica, which continues the narrative where Thucydides’ account breaks off and carries Greek history down to the mid-fourth century BCE. He chronicles the close of the Peloponnesian War, the shifting alliances of the Corinthian War, Spartan hegemony, and the rise of Thebes. The work’s spare style and attention to leadership decisions make it vivid and accessible; its perspective, often sympathetic to Sparta and to certain elites, has long prompted debate about impartiality. Nevertheless, Hellenica remains a central source for the period and is frequently read alongside Anabasis for its insights into warfare and politics.

Xenophon’s Socratic writings present another facet of his authorship. Memorabilia offers a sustained defense and portrait of Socrates as a moral guide focused on everyday excellence, while the short Apology reports remarks attributed to Socrates at his trial. Symposium stages a convivial dialogue probing friendship, beauty, and virtue; Oeconomicus explores household management and the training of character through work. These texts emphasize utility, moderation, and piety, often in a more homely register than Plato’s philosophical dramas. Together they have been indispensable to reconstructing Socrates and to understanding how Socratic ethics could be applied to leadership, family life, and civic responsibility.

Beyond history and Socratica, Xenophon wrote didactic works on rule and practice. Cyropaedia, a partly fictionalized “education” of Cyrus the Great, investigates how institutions and habits form effective leaders. Hiero, a dialogue on tyranny, weighs the burdens and advantages of absolute power. The Constitution of the Lacedaemonians analyzes Spartan laws and customs. His technical manuals—On Horsemanship, Hipparchicus (The Cavalry General), and Cynegeticus (On Hunting)—translate elite skills into systematic instruction. In Ways and Means (Poroi), he proposes peaceful measures to improve Athenian revenues. Throughout, Xenophon treats leadership as teachable and links personal self-discipline to the stability of households and states.

Xenophon spent prolonged periods away from Athens, residing for years under Spartan protection and later in the Corinthian region. He continued to write into his later life and died in the mid-fourth century BCE. Antiquity esteemed his lucid prose, practical intelligence, and portraits of commanders and communities under stress. His works supplied Romans and later European readers with models of conduct and governance; early modern political thinkers discussed Cyropaedia as a mirror for princes, and soldiers long studied Anabasis for its hard-won lessons on organization and retreat. Today, Xenophon remains a key witness to classical Greece and a touchstone in debates about leadership.
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Darius and Parysatis had two sons: the elder was named Artaxerxes, and the younger Cyrus. Now, as Darius lay sick and felt that the end of life drew near, he wished both his sons to be with him. The elder, as it chanced, was already there, but Cyrus he must needs send for from the province over which he had made him satrap, having appointed him general moreover of all the forces that muster in the plain of the Castolus. Thus Cyrus went up, taking with him Tissaphernes as his friend, and accompanied also by a body of Hellenes, three hundred heavy armed men, under the command of Xenias the Parrhasian1.

Now when Darius was dead, and Artaxerxes was established in the kingdom, Tissaphernes brought slanderous accusations against Cyrus before his brother, the king, of harbouring designs against him. And Artaxerxes, listening to the words of Tissaphernes, laid hands upon Cyrus, desiring to put him to death; but his mother made intercession for him, and sent him back again in safety to his province. He then, having so escaped through peril and dishonour, fell to considering, not only how he might avoid ever again being in his brother's power, but how, if possible, he might become king in his stead. Parysatis, his mother, was his first resource; for she had more love for Cyrus than for Artaxerxes upon his throne. Moreover Cyrus's behaviour towards all who came to him from the king's court was such that, when he sent them away again, they were better friends to himself than to the king his brother. Nor did he neglect the barbarians in his own service; but trained them, at once to be capable as warriors and devoted adherents of himself. Lastly, he began collecting his Hellenic armament, but with the utmost secrecy, so that he might take the king as far as might be at unawares.

The manner in which he contrived the levying of the troops was as follows: First, he sent orders to the commandants of garrisons in the cities (so held by him), bidding them to get together as large a body of picked Peloponnesian troops as they severally were able, on the plea that Tissaphernes was plotting against their cities; and truly these cities of Ionia had originally belonged to Tissaphernes, being given to him by the king; but at this time, with the exception of Miletus, they had all revolted to Cyrus. In Miletus, Tissaphernes, having become aware of similar designs, had forestalled the conspirators by putting some to death and banishing the remainder. Cyrus, on his side, welcomed these fugitives, and having collected an army, laid siege to Miletus by sea and land, endeavouring to reinstate the exiles; and this gave him another pretext for collecting an armament. At the same time he sent to the king, and claimed, as being the king's brother, that these cities should be given to himself rather than that Tissaphernes should continue to govern them; and in furtherance of this end, the queen, his mother, co-operated with him, so that the king not only failed to see the design against himself, but concluded that Cyrus was spending his money on armaments in order to make war on Tissaphernes. Nor did it pain him greatly to see the two at war together, and the less so because Cyrus was careful to remit the tribute due to the king from the cities which belonged to Tissaphernes.

A third army was being collected for him in the Chersonese, over against Abydos, the origin of which was as follows: There was a Lacedaemonian exile, named Clearchus, with whom Cyrus had become associated. Cyrus admired the man, and made him a present of ten thousand darics2. Clearchus took the gold, and with the money raised an army, and using the Chersonese as his base of operations, set to work to fight the Thracians north of the Hellespont, in the interests of the Hellenes, and with such happy result that the Hellespontine cities, of their own accord, were eager to contribute funds for the support of his troops. In this way, again, an armament was being secretly maintained for Cyrus.

Then there was the Thessalian Aristippus, Cyrus's friend3, who, under pressure of the rival political party at home, had come to Cyrus and asked him for pay for two thousand mercenaries, to be continued for three months, which would enable him, he said, to gain the upper hand of his antagonists. Cyrus replied by presenting him with six months' pay for four thousand mercenaries—only stipulating that Aristippus should not come to terms with his antagonists without final consultation with himself. In this way he secured to himself the secret maintenance of a fourth armament.

Further, he bade Proxenus, a Boeotian, who was another friend, get together as many men as possible, and join him in an expedition which he meditated against the Pisidians 4, who were causing annoyance to his territory. Similarly two other friends, Sophaenetus the Stymphalian 5, and Socrates the Achaean, had orders to get together as many men as possible and come to him, since he was on the point of opening a campaign, along with Milesian exiles, against Tissaphernes. These orders were duly carried out by the officers in question.







1 Parrhasia, a district and town in the south-west of Arcadia.


2 A Persian gold coin = 125.55 grains of gold.


3 Lit. "guest-friend." Aristippus was, as we learn from the "Meno" of Plato, a native of Larisa, of the family of the Aleuadae, and a pupil of Gorgias. He was also a lover of Menon, whom he appears to have sent on this expedition instead of himself.


4 Lit. "into the country of the Pisidians."

5 Of Stymphalus in Arcadia.
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But when the right moment seemed to him to have come, at which he should begin his march into the interior, the pretext which he put forward was his desire to expel the Pisidians utterly out of the country; and he began collecting both his Asiatic and his Hellenic armaments, avowedly against that people. From Sardis in each direction his orders sped: to Clearchus, to join him there with the whole of his army; to Aristippus, to come to terms with those at home, and to despatch to him the troops in his employ; to Xenias the Arcadian, who was acting as general-in-chief of the foreign troops in the cities, to present himself with all the men available, excepting only those who were actually needed to garrison the citadels. He next summoned the troops at present engaged in the siege of Miletus, and called upon the exiles to follow him on his intended expedition, promising them that if he were successful in his object, he would not pause until he had reinstated them in their native city. To this invitation they hearkened gladly; they believed in him; and with their arms they presented themselves at Sardis[1q]. So, too, Xenias arrived at Sardis with the contingent from the cities, four thousand hoplites; Proxenus, also, with fifteen hundred hoplites and five hundred light-armed troops; Sophaenetus the Stymphalian, with one thousand hoplites; Socrates the Achaean, with five hundred hoplites; while the Megarion Pasion came with three hundred hoplites and three hundred peltasts 1. This latter officer, as well as Socrates, belonged to the force engaged against Miletus. These all joined him at Sardis.

But Tissaphernes did not fail to note these proceedings. An equipment so large pointed to something more than an invasion of Pisidia: so he argued; and with what speed he might, he set off to the king, attended by about five hundred horse. The king, on his side, had no sooner heard from Tissaphernes of Cyrus's great armament, than he began to make counter-preparations.

Thus Cyrus, with the troops which I have named, set out from Sardis, and marched on and on through Lydia three stages, making two-and-twenty parasangs[1] 2, to the river Maeander. That river is two hundred feet 3 broad, and was spanned by a bridge consisting of seven boats. Crossing it, he marched through Phrygia a single stage, of eight parasangs, to Colossae, an inhabited city 4, prosperous and large. Here he remained seven days, and was joined by Menon the Thessalian, who arrived with one thousand hoplites and five hundred peltasts, Dolopes, Aenianes, and Olynthians. From this place he marched three stages, twenty parasangs in all, to Celaenae, a populous city of Phrygia, large and prosperous. Here Cyrus owned a palace and a large park 5 full of wild beasts, which he used to hunt on horseback, whenever he wished to give himself or his horses exercise. Through the midst of the park flows the river Maeander, the sources of which are within the palace buildings, and it flows through the city of Celaenae. The great king also has a palace in Celaenae, a strong place, on the sources of another river, the Marsyas, at the foot of the acropolis. This river also flows through the city, discharging itself into the Maeander, and is five-and-twenty feet broad. Here is the place where Apollo is said to have flayed Marsyas, when he had conquered him in the contest of skill. He hung up the skin of the conquered man, in the cavern where the spring wells forth, and hence the name of the river, Marsyas. It was on this site that Xerxes, as tradition tells, built this very palace, as well as the citadel of Celaenae itself, on his retreat from Hellas, after he had lost the famous battle. Here Cyrus remained for thirty days, during which Clearchus the Lacedaemonian arrived with one thousand hoplites and eight hundred Thracian peltasts and two hundred Cretan archers. At the same time, also, came Sosis the Syracusian with three thousand hoplites, and Sophaenetus the Arcadian 6 with one thousand hoplites; and here Cyrus held a review, and numbered his Hellenes in the park, and found that they amounted in all to eleven thousand hoplites and about two thousand peltasts.

From this place he continued his march two stages—ten parasangs—to the populous city of Peltae, where he remained three days; while Xenias, the Arcadian, celebrated the Lycaea 7 with sacrifice, and instituted games. The prizes were headbands of gold; and Cyrus himself was a spectator of the contest. From this place the march was continued two stages—twelve parasangs—to Ceramon-agora, a populous city, the last on the confines of Mysia. Thence a march of three stages—thirty parasangs—brought him to Caystru-pedion 8, a populous city. Here Cyrus halted five days; and the soldiers, whose pay was now more than three months in arrear, came several times to the palace gates demanding their dues; while Cyrus put them off with fine words and expectations, but could not conceal his vexation, for it was not his fashion to stint payment, when he had the means. At this point Epyaxa, the wife of Syennesis, the king of the Cilicians, arrived on a visit to Cyrus; and it was said that Cyrus received a large gift of money from the queen. At this date, at any rate, Cyrus gave the army four months' pay. The queen was accompanied by a bodyguard of Cilicians and Aspendians; and, if report speaks truly, Cyrus had intimate relations with the queen.

From this place he marched two stages—ten parasangs—to Thymbrium, a populous city. Here, by the side of the road, is the spring of Midas, the king of Phrygia, as it is called, where Midas, as the story goes, caught the satyr by drugging the spring with wine. From this place he marched two stages—ten parasangs—to Tyriaeum, a populous city. Here he halted three days; and the Cilician queen, according to the popular account, begged Cyrus to exhibit his armament for her amusement. The latter being only too glad to make such an exhibition, held a review of the Hellenes and barbarians in the plain. He ordered the Hellenes to draw up their lines and post themselves in their customary battle order, each general marshalling his own battalion. Accordingly they drew up four-deep. The right was held by Menon and those with him; the left by Clearchus and his men; the centre by the remaining generals with theirs. Cyrus first inspected the barbarians, who marched past in troops of horses and companies of infantry. He then inspected the Hellenes; driving past them in his chariot, with the queen in her carriage. And they all had brass helmets and purple tunics, and greaves, and their shields uncovered 9.

After he had driven past the whole body, he drew up his chariot in front of the centre of the battle-line, and sent his interpreter Pigres to the generals of the Hellenes, with orders to present arms and to advance along the whole line. This order was repeated by the generals to their men; and at the sound of the bugle, with shields forward and spears in rest, they advanced to meet the enemy. The pace quickened, and with a shout the soldiers spontaneously fell into a run, making in the direction of the camp. Great was the panic of the barbarians. The Cilician queen in her carriage turned and fled; the sutlers in the marketing place left their wares and took to their heels; and the Hellenes meanwhile came into camp with a roar of laughter. What astounded the queen was the brilliancy and order of the armament; but Cyrus was pleased to see the terror inspired by the Hellenes in the hearts of the Asiatics.

From this place he marched on three stages—twenty parasangs—to Iconium, the last city of Phrygia, where he remained three days. Thence he marched through Lycaonia five stages—thirty parasangs. This was hostile country, and he gave it over to the Hellenes to pillage. At this point Cyrus sent back the Cilician queen to her own country by the quickest route; and to escort her he sent the soldiers of Menon, and Menon himself. With the rest of the troops he continued his march through Cappadocia four stages—twenty-five parasangs—to Dana, a populous city, large and flourishing. Here they halted three days, within which interval Cyrus put to death, on a charge of conspiracy, a Persian nobleman named Megaphernes, a wearer of the royal purple; and along with him another high dignitary among his subordinate commanders.

From this place they endeavoured to force a passage into Cilicia. Now the entrance was by an exceedingly steep cart-road, impracticable for an army in face of a resisting force; and report said that Syennesis was on the summit of the pass guarding the approach. Accordingly they halted a day in the plain; but next day came a messenger informing them that Syenesis had left the pass; doubtless, after perceiving that Menon's army was already in Cilicia on his own side of the mountains; and he had further been informed that ships of war, belonging to the Lacedaemonians and to Cyrus himself, with Tamos on board as admiral, were sailing round from Ionia to Cilicia. Whatever the reason might be, Cyrus made his way up into the hills without let or hindrance, and came in sight of the tents where the Cilicians were on guard. From that point he descended gradually into a large and beautiful plain country, well watered, and thickly covered with trees of all sorts and vines. This plain produces sesame plentifully, as also panic and millet and barley and wheat; and it is shut in on all sides by a steep and lofty wall of mountains from sea to sea. Descending through this plain country, he advanced four stages—twenty-five parasangs—to Tarsus, a large and prosperous city of Cilicia. Here stood the palace of Syennesis, the king of the country; and through the middle of the city flows a river called the Cydnus, two hundred feet broad. They found that the city had been deserted by its inhabitants, who had betaken themselves, with Syennesis, to a strong place on the hills. All had gone, except the tavern-keepers. The sea-board inhabitants of Soli and Issi also remained. Now Epyaxa, Syennesis's queen, had reached Tarsus five days in advance of Cyrus. During their passage over the mountains into the plain, two companies of Menon's army were lost. Some said they had been cut down by the Cilicians, while engaged on some pillaging affair; another account was that they had been left behind, and being unable to overtake the main body, or discover the route, had gone astray and perished. However it was, they numbered one hundred hoplites; and when the rest arrived, being in a fury at the destruction of their fellow soldiers, they vented their spleen by pillaging the city of Tarsus and the palace to boot. Now when Cyrus had marched into the city, he sent for Syennesis to come to him; but the latter replied that he had never yet put himself into the hands of any one who was his superior, nor was he willing to accede to the proposal of Cyrus now; until, in the end, his wife persuaded him, and he accepted pledges of good faith. After this they met, and Syennesis gave Cyrus large sums in aid of his army; while Cyrus presented him with the customary royal gifts—to wit, a horse with a gold bit, a necklace of gold, a gold bracelet, and a gold scimitar, a Persian dress, and lastly, the exemption of his territory from further pillage, with the privilege of taking back the slaves that had been seized, wherever they might chance to come upon them.







1 "Targeteers" armed with a light shield instead of the larger one of the hoplite, or heavy infantry soldier. Iphicrates made great use of this arm at a later date.


2 The Persian "farsang" = 30 stades, nearly 1 league, 3 1/2 statute miles, though not of uniform value in all parts of Asia.

3 "Two plethra": the plethron = about 101 English feet.

4 Lit. "inhabited," many of the cities of Asia being then as now deserted, but the suggestion is clearly at times "thickly inhabited," "populous."

5 Lit. "paradise," an oriental word = park or pleasure ground.

6 Perhaps this should be Agias the Arcadian, as Mr. Macmichael suggests. Sophaenetus has already been named above.


7 The Lycaea, an Arcadian festival in honour of Zeus Αρχαιος, akin to the Roman Lupercalia, which was originally a shepherd festival, the introduction of which the Romans ascribe to the Arcadian Evander.

8 Lit. "plain of the Cayster," like Ceramon-agora, "the market of the Ceramians" above, the name of a town.


9 I.e. ready for action, c.f. "bayonets fixed".
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At Tarsus Cyrus and his army halted for twenty days; the soldiers refusing to advance further, since the suspicion ripened in their minds, that the expedition was in reality directed against the king; and as they insisted, they had not engaged their services for that object. Clearchus set the example of trying to force his men to continue their march; but he had no sooner started at the head of his troops than they began to pelt him and his baggage train, and Clearchus had a narrow escape of being stoned to death there and then. Later on, when he perceived that force was useless, he summoned an assembly of his own men; and for a long while he stood and wept, while the men gazed in silent astonishment. At last he spoke as follows: "Fellow soldiers, do not marvel that I am sorely distressed on account of the present troubles. Cyrus has been no ordinary friend to me. When I was in banishment he honoured me in various ways, and made me also a present of ten thousand darics[2]. These I accepted, but not to lay them up for myself for private use; not to squander them in pleasure, but to expend them on yourselves. And, first of all, I went to war with the Thracians, and with you to aid, I wreaked vengeance on them in behalf of Hellas; driving them out of the Chersonese, when they wanted to deprive its Hellenic inhabitants of their lands. But as soon as Cyrus summoned me, I took you with me and set out, so that, if my benefactor had any need of me, I might requite him for the good treatment I myself had received at his hands.... But since you are not minded to continue the march with me, one of two things is left to me to do; either I must renounce you for the sake of my friendship with Cyrus, or I must go with you at the cost of deceiving him. Whether I am about to do right or not, I cannot say, but I choose yourselves; and, whatever betide, I mean to share your fate. Never shall it be said of me by any one that, having led Greek troops against the barbarians 1, I betrayed the Hellenes, and chose the friendship of the barbarian. No! since you do not choose to obey and follow me, I will follow after you. Whatever betide, I will share your fate. I look upon you as my country, my friends, my allies; with you I think I shall be honoured, wherever I be; without you I do not see how I can help a friend or hurt a foe. My decision is taken. Wherever you go, I go also."

Such were his words. But the soldiers, not only his own, but the rest also, when they heard what he said, and how he had scouted the idea of going up to the great king's palace 2, expressed their approval; and more than two thousand men deserted Xenias and Pasion, and took their arms and baggage-train, and came and encamped with Clearchus. But Cyrus, in despair and vexation at this turn of affairs, sent for Clearchus. He refused to come; but, without the knowledge of the soldiers, sent a message to Cyrus, bidding him keep a good heart, for that all would arrange itself in the right way; and bade him keep on sending for him, whilst he himself refused to go. After that he got together his own men, with those who had joined him, and of the rest any who chose to come, and spoke as follows: "Fellow soldiers, it is clear that the relations of Cyrus to us are identical with ours to him. We are no longer his soldiers, since we have ceased to follow him; and he, on his side, is no longer our paymaster. He, however, no doubt considers himself wronged by us; and though he goes on sending for me, I cannot bring myself to go to him: for two reasons, chiefly from a sense of shame, for I am forced to admit to myself that I have altogether deceived him; but partly, too, because I am afraid of his seizing me and inflicting a penalty on the wrongs which he conceives that I have done him. In my opinion, then, this is no time for us to go to sleep and forget all about ourselves, rather it is high time to deliberate on our next move; and as long as we do remain here, we had better bethink us how we are to abide in security; or, if we are resolved to turn our backs at once, what will be the safest means of retreat; and, further, how we are to procure supplies, for without supplies there is no profit whatsoever in the general or the private soldier. The man with whom we have to deal is an excellent friend to his friends, but a very dangerous enemy to his foes. And he is backed by a force of infantry and cavalry and ships such as we all alike very well see and know, since we can hardly be said to have posted ourselves at any great distance from him. If, then, any one has a suggestion to make, now is the time to speak." With these words he ceased.

Then various speakers stood up; some of their own motion to propound their views; others inspired by Clearchus to dilate on the hopeless difficulty of either staying, or going back without the goodwill of Cyrus. One of these, in particular, with a make-believe of anxiety to commence the homeward march without further pause, called upon them instantly to choose other generals, if Clearchus were not himself prepared to lead them back: "Let them at once purchase supplies" (the market being in the heart of the Asiatic camp), "let them pack up their baggage: let them," he added, "go to Cyrus and ask for some ships in order to return by sea: if he refused to give them ships, let them demand of him a guide to lead them back through a friendly district; and if he would not so much as give them a guide, they could but put themselves, without more ado, in marching order, and send on a detachment to occupy the pass—before Cyrus and the Cilicians, whose property," the speaker added, "we have so plentifully pillaged, can anticipate us." Such were the remarks of that speaker; he was followed by Clearchus, who merely said: "As to my acting personally as general at this season, pray do not propose it: I can see numerous obstacles to my doing so. Obedience, in the fullest, I can render to the man of your choice, that is another matter: and you shall see and know that I can play my part, under command, with the best of you."

After Clearchus another spokesman stood up, and proceeded to point out the simplicity of the speaker, who proposed to ask for vessels, just as if Cyrus were minded to renounce the expedition and sail back again. "And let me further point out," he said, "what a simple-minded notion it is to beg a guide of the very man whose designs we are marring. If we can trust any guide whom Cyrus may vouchsafe to us, why not order Cyrus at once to occupy the pass on our behoof? For my part, I should think twice before I set foot on any ships that he might give us, for fear lest he should sink them with his men-of-war; and I should equally hesitate to follow any guide of his: he might lead us into some place out of which we should find it impossible to escape. I should much prefer, if I am to return home against the will of Cyrus at all, to give him the slip, and so begone: which indeed is impossible. But these schemes are simply nonsensical. My proposal is that a deputation of fit persons, with Clearchus, should go to Cyrus: let them go to Cyrus and ask him: what use he proposes to make of us? and if the business is at all similar to that on which he once before employed a body of foreigners—let us by all means follow: let us show that we are the equals of those who accompanied him on his march up formerly. But if the design should turn out to be of larger import than the former one—involving more toil and more danger—we should ask him, either to give us good reasons for following his lead, or else consent to send us away into a friendly country. In this way, whether we follow him, we shall do so as friends, and with heart and soul, or whether we go back, we shall do so in security. The answer to this shall be reported to us here, and when we have heard it, we will advise as to our best course."

This resolution was carried, and they chose and sent a deputation with Clearchus, who put to Cyrus the questions which had been agreed upon by the army. Cyrus replied as follows: That he had received news that Abrocomas, an enemy of his, was posted on the Euphrates, twelve stages off; his object was to march against this aforesaid Abrocomas: and if he were still there, he wished to inflict punishment on him, "or if he be fled" (so the reply concluded), "we will there deliberate on the best course." The deputation received the answer and reported it to the soldiers. The suspicion that he was leading them against the king was not dispelled; but it seemed best to follow him. They only demanded an increase of pay, and Cyrus promised to give them half as much again as they had hitherto received—that is to say, a daric and a half a month to each man, instead of a daric. Was he really leading them to attack the king? Not even at this moment was any one apprised of the fact, at any rate in any open and public manner.







1 Lit. "into the country of the barbarian."


2 Or "how he insisted that he was not going up."
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From this point he marched two stages—ten parasangs—to the river Psarus, which is two hundred feet broad, and from the Psarus he marched a single stage—five parasangs—to Issi, the last city in Cilicia. It lies on the seaboard—a prosperous, large and flourishing town. Here they halted three days, and here Cyrus was joined by his fleet. There were thirty-five ships from Peloponnesus, with the Lacedaemonian admiral Pythagoras on board. These had been piloted from Ephesus by Tamos the Egyptian, who himself had another fleet of twenty-five ships belonging to Cyrus. These had formed Tamos's blockading squadron at Miletus, when that city sided with Tissaphernes; he had also used them in other military services rendered to Cyrus in his operations against that satrap[3]. There was a third officer on board the fleet, the Lacedaemonian Cheirisophus, who had been sent for by Cyrus, and had brought with him seven hundred hoplites, over whom he was to act as general in the service of Cyrus. The fleet lay at anchor opposite Cyrus's tent. Here too another reinforcement presented itself. This was a body of four hundred hoplites, Hellenic mercenaries in the service of Abrocomas, who deserted him for Cyrus, and joined in the campaign against the king.

From Issi, he marched a single stage—five parasangs—to the gates of Cilicia and Syria. This was a double fortress: the inner and nearer one, which protects Cilicia, was held by Syennesis and a garrison of Cilicians; the outer and further one, protecting Syria, was reported to be garrisoned by a body of the king's troops. Through the gap between the two fortresses flows a river named the Carsus, which is a hundred feet broad, and the whole space between was scarcely more than six hundred yards. To force a passage here would be impossible, so narrow was the pass itself, with the fortification walls stretching down to the sea, and precipitous rocks above; while both fortresses were furnished with gates. It was the existence of this pass which had induced Cyrus to send for the fleet, so as to enable him to lead a body of hoplites inside and outside the gates; and so to force a passage through the enemy, if he were guarding the Syrian gate, as he fully expected to find Abrocomas doing with a large army. This, however, Abrocomas had not done; but as soon as he learnt that Cyrus was in Cilicia, he had turned round and made his exit from Phoenicia, to join the king with an army amounting, as report said, to three hundred thousand men.

From this point Cyrus pursued his march, through Syria a single stage—five parasangs—to Myriandus, a city inhabited by Phoenicians, on the sea-coast. This was a commercial port, and numerous merchant vessels were riding at anchor in the harbour. Here they halted seven days, and here Xenias the Arcadian general, and Pasion the Megarian got on board a trader, and having stowed away their most valuable effects, set sail for home; most people explained the act as the outcome of a fit of jealousy, because Cyrus had allowed Clearchus to retain their men, who had deserted to him, in hopes of returning to Hellas instead of marching against the king; when the two had so vanished, a rumour spread that Cyrus was after them with some ships of war, and some hoped the cowards might be caught, others pitied them, if that should be their fate.

But Cyrus summoned the generals and addressed them: "Xenias and Pasion," he said, "have taken leave of us; but they need not flatter themselves that in so doing they have stolen into hiding. I know where they are gone; nor will they owe their escape to speed; I have men-of-war to capture their craft, if I like. But heaven help me! if I mean to pursue them: never shall it be said of me, that I turn people to account as long as they stay with me, but as soon as they are minded to be off, I seize and maltreat them, and strip them of their wealth. Not so! let them go with the consciousness that our behaviour to them is better than theirs to us. And yet I have their children and wives safe under lock and key in Tralles; but they shall not be deprived even of these. They shall receive them back in return for their former goodness to me." So he
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