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    This complete seven-volume edition offers a comprehensive documentary account of the origins and early development of the Church of Jesus Christ of Latter-day Saints, anchored in the recorded experiences and leadership of Joseph Smith. Its purpose is to gather principal primary sources into a continuous narrative that situates spiritual experiences, organizational milestones, and public engagements in their chronological setting. The collection enables readers to follow the emergence of the church as it unfolded, preserving contemporaneous voices while presenting an integrated overview. Conceived as a definitive gathering of the standard History of the Church, it serves as both a readable narrative and an accessible gateway to the underlying records.

The scope of the series traces the church through its formative years and the public ministry of Joseph Smith, encompassing institutional organization, doctrinal exposition, community building, missionary expansion, and interactions with governments and the press. The volumes synthesize material compiled by church historians from journals, letters, minutes, and published periodicals, arranged in a chronological framework often expressed through dated entries. By uniting serialized and manuscript histories within a single set, the edition preserves the unfolding of events alongside the administrative and devotional life of the Latter-day Saints, keeping close to the sources while rendering them legible as a coherent whole.

Presented under Joseph Smith’s name and frequently in his first-person voice, the work draws on records he wrote, dictated, or supervised, together with contemporaneous documents produced by clerks and associates and later compiled by official historians. The seven-volume presentation reflects an editorial organization that gathered these sources into a sustained narrative. This approach preserves the immediacy of personal perspective while acknowledging the documentary character of the history. Readers thus encounter Joseph Smith’s teachings, decisions, and daily concerns in proximity to the primary records that captured them, experiencing a narrative built from the materials that informed leadership, worship, and administration.

The collection is resolutely non-fiction and documentary in form. It incorporates journal and diary entries; personal and official correspondence; meeting minutes and institutional records; sermons and public discourses; formal revelations and proclamations; legal and civic documents; and editorials or reports drawn from church-affiliated newspapers. Narrative bridges supplied by compilers link these materials into chronological continuity, but the heart of the series remains the primary texts themselves. Together, these varied genres create a layered archive, allowing events to be viewed simultaneously as lived experience, administrative action, theological articulation, and public communication within the life of the church.

Across the seven volumes, recurring themes provide coherence. Revelation and religious authority appear not as abstractions but as procedural realities guiding governance, worship, and missionary work. The formation of covenant communities, the logistics of gathering and settlement, the demands of print culture, and the defense of religious rights recur throughout. The volumes trace efforts to define doctrine and practice, to produce and circulate scripture, and to systematize church offices and councils. Moments of conflict and negotiation with surrounding society are recorded alongside inward-facing deliberations, highlighting the interplay between conviction, institution, and circumstance in a changing environment.

Stylistically, the history blends the immediacy of dated entries with the expansive cadence of nineteenth-century public discourse. Sermons and editorials carry the rhetoric of exhortation and argument, while minutes and letters convey administrative precision and personal tone. The frequent use of the first person, reflecting Joseph Smith’s perspective in many entries, lends unity to diverse documents. Editorial links provide context and transitions without obscuring original voices. The result is a chronicle that is both granular and panoramic, attentive to daily detail yet capable of framing extended explanations of doctrine, policy, and collective purpose over time.

As a whole, the series is a foundational source for understanding the early history of the Church of Jesus Christ of Latter-day Saints. It preserves the internal record through which leaders and members explained events to themselves and to the public. Scholars and lay readers consult it for contemporaneous accounts of organization, teaching, travel, publication, and legal affairs. Its documentary method allows readers to test assertions against primary texts, to follow the evolution of policies and beliefs, and to situate singular experiences within institutional rhythms. The volumes also illuminate broader currents in nineteenth-century American religious life and society.

Although divided into seven books, the collection functions as a single extended narrative. Each volume advances the same chronology, returning to familiar motifs of revelation, governance, and community as circumstances shift. The repetition of document types—discourses, minutes, letters—reinforces continuity while capturing development and change. For those reading across the set, patterns emerge: the maturation of administrative structures, the refinement of theological language, and the expansion of geographical horizons through missions and gathering. The integrated organization of this complete edition ensures that cross-references and serial threads remain visible and interpretable from beginning to end.

Different readers will approach these volumes with different aims. General readers may follow the chronological flow, treating the history as a narrative anchored by Joseph Smith’s activities and the community’s collective endeavors. Researchers may move selectively among sermons, minutes, and correspondence to trace particular themes or decisions. Attentiveness to dates, document origins, and circumstances of composition enriches both approaches. Because the series preserves the texture of sources, careful attention to genre—devotional, administrative, legal, editorial—clarifies how language and purpose shift from pulpit to council room to press, illuminating the multifaceted life of the early church.

The history’s method invites awareness of mediation. Documents created for immediate use were later organized to serve as an official narrative. The editorial effort that produced the seven-volume format sought to preserve wording and sequence while supplying connective exposition and context. Readers benefit from this structure, which renders dispersed materials legible as a whole, yet are encouraged to notice how compilation choices shape emphasis and pacing. Recognizing this dynamic does not diminish the work; rather, it underscores its value as a curated documentary record that reveals both events and the processes through which they were remembered and presented.

The volumes unfold against a backdrop of expanding print culture, voluntary associations, civic debates, and migration within the United States. The history records how a new religious movement engaged these forces through publishing, petitioning, proselytizing, and organizing. Legal proceedings, public meetings, and newspaper exchanges are chronicled alongside ecclesiastical councils, demonstrating how sacred and civic spheres intersected in everyday practice. By preserving the words used in those settings, the series documents the vocabulary of belief and the grammar of institution-building in a period defined by innovation, contention, and opportunity within the broader society.

This complete edition, viewed as a single corpus, offers a disciplined way to encounter the origins of a faith through its own records. It invites sustained reading that respects chronology, genre, and voice, while permitting thematic exploration across volumes. Its enduring significance lies in the combination of proximity and perspective: proximity to contemporaneous sources and perspective supplied by careful arrangement. For those seeking to understand leadership, community formation, and religious ideas as they were articulated and acted upon, these seven volumes provide an indispensable, coherent, and compelling account that rewards both close study and broad survey.
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    Joseph Smith (early 1800s–mid-1840s) was an American religious leader and central founder of the Latter Day Saint movement. He is best known as the translator of the Book of Mormon and as the figure whose dictated revelations were compiled in the Doctrine and Covenants, texts that defined a new Restorationist tradition within Protestant America. Across the 1830s and early 1840s he organized congregations, planned communal settlements, and articulated a theology that promised continuing revelation and sacred temples. Celebrated by adherents as a prophet and viewed skeptically by critics, he became a pivotal, polarizing presence in nineteenth‑century religious life, leaving a durable institutional and literary legacy.

Born in rural Vermont in the early nineteenth century and raised on the New York frontier, Smith had limited formal schooling typical of agrarian families of his era. His religious formation occurred amid the revivals of the Second Great Awakening, whose preaching and fervor saturated his region. He repeatedly described an early visionary experience that resolved his questions about which church to join and oriented his later work. The King James Bible shaped his language and imagination, and Restorationist currents encouraged the idea that original Christianity could be reestablished. These influences, rather than classroom mentors, supplied the main literary and intellectual framework for his career.

In the late 1820s Smith reported that an angel directed him to ancient writings engraved on metal plates and provided instruments for their interpretation. Working with scribes, he dictated a text he presented as a translation, the Book of Mormon, published in the early 1830s. The book recounts sacred history in an American setting and adopts biblical cadences familiar to readers of the King James Bible. It drew devoted converts and sharp criticism in equal measure, immediately positioning Smith as a controversial author‑translator. The act of producing new scripture became the cornerstone of his authority and the catalyst for organizing a new church.

Smith formally organized a church in the early 1830s, gathering believers first in New York and Ohio and later in Missouri. His recorded revelations, instructions, and administrative texts were compiled and periodically revised, becoming the Doctrine and Covenants, a foundational Latter‑day Saint volume. In Kirtland, Ohio, he directed the construction of a temple, a milestone that introduced liturgical patterns he would later expand. He also faced financial and internal dissension. In Missouri, religious and political conflict led to violence and expulsion of his followers; Smith spent part of the late 1830s confined in jail before relocating with the movement to the Mississippi River.

Settling at a site renamed Nauvoo in Illinois in the early 1840s, Smith oversaw rapid city building under a generous municipal charter and the organization of a large militia. He edited periodicals, including Times and Seasons, where he published a translation he titled the Book of Abraham. He also worked on a revision of the Bible later known as the Joseph Smith Translation, portions of which entered the Pearl of Great Price. In this period he introduced temple rites and privately taught plural marriage to select adherents. He elaborated expansive doctrines of divine kinship and human potential and announced a national political candidacy.

Public controversy intensified in the mid‑1840s as opponents challenged Nauvoo’s political power, rumors about secret practices spread, and internal dissent mounted. After a critical newspaper, the Nauvoo Expositor, was suppressed by city action, legal and extralegal pressures converged. Smith surrendered to state authorities on related charges and was held in Carthage Jail. An armed mob attacked the jail, killing Smith and his close associate and brother, Hyrum. Their deaths abruptly ended his direct leadership but not the movement he had begun, which faced immediate questions of succession and legitimacy even as followers mourned and secured their remaining institutions and texts.

In the years after his death, leadership fragmented and re‑coalesced. The largest body followed Brigham Young west, evolving into The Church of Jesus Christ of Latter‑day Saints; another branch eventually organized as the Reorganized Church of Jesus Christ of Latter Day Saints (now Community of Christ) under Joseph Smith III. Smith’s textual legacy—principally the Book of Mormon, the Doctrine and Covenants, and selections in the Pearl of Great Price—remains scripture for millions and a subject of academic study. Editorial projects such as the Joseph Smith Papers have broadened access to his writings. Today scholars and believers read him as a formative voice in American religious history.
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    The seven-volume History of the Church emerged from Joseph Smith’s effort to produce an official narrative of the rise of the Latter-day Saint movement. He initiated a comprehensive history in 1838 amid turmoil in Far West, Missouri, and continued dictation and supervision after relocating to Commerce, later Nauvoo, Illinois. Scribes such as James Mulholland, Robert B. Thompson, Willard Richards, William Clayton, and George A. Smith compiled journals, minutes, letters, and revelations. Portions appeared serially in the Nauvoo newspaper Times and Seasons between 1842 and 1846. In the early twentieth century, B. H. Roberts edited and published the familiar seven-volume edition in Salt Lake City, 1902 to 1912.

The work is rooted in the Second Great Awakening, a broad religious ferment reshaping the United States from the 1790s through the 1830s. Revivalism, voluntarism, and new denominations proliferated in New York’s burned-over district, where intense preaching and repeated camp meetings blurred confessional boundaries and invited fresh claims to spiritual authority. Debates over scripture, miracles, and the nature of biblical canon animated newspapers and pulpits from Rochester to Palmyra. Methodists, Baptists, Presbyterians, Universalists, and restorationist reformers competed for adherents. In this context, the history situates Joseph Smith’s claims within a culture attuned to conversion narratives, visions, and the democratization of religious authority in Jacksonian America.

Joseph Smith was born 23 December 1805 in Sharon, Vermont, to Joseph and Lucy Mack Smith, a family subject to migration and economic instability. By 1816 the Smiths had resettled in the Palmyra and Manchester area of western New York, a frontier district transformed by the Erie Canal and the market revolution. Local print culture, land speculation, and sectarian rivalry colored community life. Amid this climate, Smith later described a youthful visionary experience dated to 1820, followed by angelic instruction over subsequent years. These elements, woven throughout the historical narrative, anchor his life in the social world of rural New Englanders turned New Yorkers seeking stability and spiritual certainty.

The translation and publication of the Book of Mormon, central to the movement’s identity, are embedded across the narrative’s early chapters. Smith reported receiving plates in 1827 near Manchester, with translation efforts centered in Harmony, Pennsylvania, and the Whitmer home at Fayette, New York, during 1828 to 1829. Scribes included Emma Hale Smith, Martin Harris, and Oliver Cowdery. The book was printed in Palmyra by E. B. Grandin and issued in March 1830. Testimonies of witnesses were appended. These events linked small-town print shops, regional networks of credit, and the cooperative labor of family and early believers to the movement’s foundational text and missionary beginnings.

The formal organization of the Church on 6 April 1830 at Fayette positioned the new community within American experiments in voluntary association and congregational self-governance. Early revelations directed the production of a rule of faith, authorization to preach, and the establishment of branches. A mission late in 1830 to the American West and Native peoples led Oliver Cowdery, Parley P. Pratt, Ziba Peterson, and Peter Whitmer Jr. through Kirtland, Ohio, where they met Sidney Rigdon and a large Campbellite congregation. The history traces how that encounter redirected the movement’s geography, social composition, and leadership configuration, linking New York beginnings to an Ohio base of operations by early 1831.

From 1831 onward, two gathering centers defined the early church: Kirtland, Ohio, and western Missouri. Revelations identified Jackson County, Missouri, as a Zion to be built, while Kirtland served as an administrative and educational hub. Church governance evolved rapidly with bishops such as Edward Partridge, counselors like Sidney Rigdon, and storehouses managed by Newel K. Whitney. A law of consecration and stewardship aimed to bind economic and spiritual life. In Missouri, W. W. Phelps’s press produced hymnals and revelations, signaling the importance of print. The interplay of settlement plans, land purchasing, and communal disciplines set the stage for both creative institution-building and escalating local friction.

Kirtland became the site of significant ritual and organizational development. The School of the Prophets convened in 1833, and the Word of Wisdom temperance revelation dates to 27 February 1833. The first edition of the Doctrine and Covenants appeared in 1835, alongside the formal organization of the Quorum of the Twelve Apostles and the Seventy. The Kirtland Temple, constructed 1833 to 1836 and dedicated 27 March 1836, anchored communal worship, anticipated sacred endowments, and symbolized architectural aspiration within a frontier economy. Studies in Hebrew and an expanding hymnody reflected intellectual curiosity. These developments gave the movement durable structures for leadership, worship, and publication that echo throughout the history.

Missouri offered both promise and peril. Saints gathered to Independence in Jackson County beginning 1831, but mounting conflict over land, voting, slavery, and cultural difference culminated in violent expulsion in 1833. Refugees settled in Clay County, then organized Caldwell County by 1836, with Far West as a center and expansion into Daviess County. The 1838 conflict included the Battle of Crooked River on 25 October, the Haun’s Mill massacre on 30 October, and Governor Lilburn W. Boggs’s Extermination Order of 27 October 1838. Joseph Smith and other leaders were imprisoned in Liberty Jail during the winter of 1838 to 1839, experiences preserved in letters and later chapters.

After release and a temporary refuge in Quincy, Illinois, the community rebuilt at Commerce, renamed Nauvoo, situated on a Mississippi River bend. The Illinois legislature granted the Nauvoo Charter on 16 December 1840, establishing a municipal court, university, and the Nauvoo Legion militia. Immigration, including thousands from the British Isles, fueled rapid growth. The Nauvoo Temple and Nauvoo House projects embodied sacred and civic ideals. Church finances adjusted through a tithing system announced 8 July 1838 and refined in Nauvoo. This municipal experiment, attentive to legal forms of habeas corpus and civic ordinances, shaped the narrative’s account of power, plural jurisdiction, and minority protections.

Relief Society organization on 17 March 1842 under Emma Hale Smith aligned with broader American women’s benevolent movements while grounding unique theological purposes. Nauvoo introduced ordinances that reframed kinship and soteriology, including baptism for the dead discussed publicly in 1840 and endowment and sealing rites first administered to select participants in May 1842. The Book of Abraham, drawn from Egyptian papyri acquired in 1835, was published in Times and Seasons in 1842, complementing evolving temple cosmology. Doctrinal expositions culminated in discourses such as the April 1844 funeral sermon for King Follett, articulating views on divine nature, human potential, and priesthood keys central to later interpretation.

Missionary work expanded dramatically beyond the United States. Heber C. Kimball and Orson Hyde opened a mission to Britain in 1837, baptizing in Preston and laying groundwork for a Twelve Apostles mission in 1840 to 1841 under Brigham Young, Parley P. Pratt, and others. Manchester’s Latter-day Saints Millennial Star began in 1840 to coordinate preaching, print tracts, and direct emigration through Liverpool and New Orleans. Converts traveled up the Mississippi to Nauvoo, altering demographics and infusing transatlantic ideas about labor, reform, and class. The history’s records of calls, conferences, and letters show a disciplined program that linked distant branches to central councils and temple projects.

Economic volatility and legal contests punctuate the narrative. The Panic of 1837 struck an already fragile frontier economy. In Kirtland, the church organized the Kirtland Safety Society in January 1837 after failing to secure a bank charter, an episode that ended in lawsuits and contributed to schism and migration. In Missouri, disputes involved militia musters, polling places, and property claims. In Illinois, competing Whig and Democratic courting of the Nauvoo vote created shifting alliances. By 1844, Joseph Smith’s presidential campaign and the organization of the Council of Fifty in March sought redress for losses and constitutional protections for minorities, entwining theology, migration planning, and civic ambition.

Print culture remained crucial to identity and conflict. Times and Seasons, established in Nauvoo in 1839 and edited at different times by Ebenezer Robinson, Don Carlos Smith, Joseph Smith, and John Taylor, published revelations, history installments, and missionary reports. The Nauvoo Neighbor addressed local affairs. Minute books recorded councils, trials, and ordinations. The same tools generated controversy. The Nauvoo Expositor, issued 7 June 1844 by dissenters, accused leaders of abuses. The City Council, citing nuisance law, ordered the press destroyed on 10 June, a choice that triggered legal escalation. The history preserves ordinances, editorials, and affidavits that reveal competing claims about rights, reputation, and authority.

The legal crisis of June 1844 unfolded within a patchwork of state and municipal jurisdictions. Arrests on charges of riot were followed by petitions for habeas corpus in Nauvoo’s municipal court, contested by county and state officials. Negotiations failed to deescalate. Joseph and Hyrum Smith surrendered at Carthage, Illinois, on 24 June and were jailed under the protection of Governor Thomas Ford. On 27 June 1844, a mob stormed the jail, killing both brothers and wounding John Taylor while Willard Richards escaped serious harm. The murders precipitated a succession crisis, extended mourning, and intensified debates over militia authority, press freedom, and due process in frontier law.

The aftermath shaped how the history would be preserved and received. The Illinois legislature repealed the Nauvoo Charter in early 1845. Work on the Nauvoo Temple culminated in endowment sessions from December 1845 to February 1846. Under Brigham Young and the Twelve, Latter-day Saints began the exodus across Iowa in February 1846, wintered at the Missouri River in 1846 to 1847, and entered the Salt Lake Valley on 24 July 1847. Clerks continued the Manuscript History using surviving journals and minutes, ensuring continuity across leadership transition and migration. These developments frame the volumes’ narrative arc from New York beginnings to a people on the American frontier’s far edge.

As a textual artifact, the History reflects nineteenth-century record-keeping practices and editorial methods. Joseph Smith’s journals, many kept by Willard Richards and William Clayton, provided day-by-day scaffolding, while retrospective insertions standardized voice and chronology. Installments appeared in Times and Seasons from 1842 and later in the Deseret News. B. H. Roberts’s 1902 to 1912 edition added copious footnotes, cross-references, and documentary citations, transforming a manuscript compilation into a reference set for church leaders, missionaries, and scholars. The work integrates revelations later canonized, council minutes, letters, and proclamations, preserving the administrative texture of the movement alongside doctrinal exposition and public controversy.

The volumes also sit within broader currents of American and transatlantic reform: temperance, voluntary benevolence, women’s organization, print evangelism, and millennial speculation. They register the pressures of federalism, militia culture, and contested sovereignty on the borderlands of Ohio, Missouri, and Illinois. Throughout, the narrative engages with Native American policy, slavery debates, and immigration. In the twentieth and twenty-first centuries, the History has remained foundational while newer projects, such as the Joseph Smith Papers, have supplied annotated sources that complement and refine its portrait. Taken together, these currents explain how a frontier religious movement crafted, defended, and memorialized its story across shifting cultural landscapes.
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    Volume 1
Covers Joseph Smith’s early life, visions, the translation and publication of the Book of Mormon, and the 1830 organization of the Church. Follows initial missions, moves to Kirtland and Missouri, foundational revelations, and events leading up to Zion’s Camp (1834).
Volume 2
Details the Kirtland period after Zion’s Camp, including leadership organization, the construction and 1836 dedication of the Kirtland Temple, and expanding missionary efforts. Also recounts financial turmoil surrounding the Kirtland Safety Society and ensuing dissent.
Volume 3
Chronicles the 1838–1839 Missouri conflict: settlement in Far West, escalating violence, the state’s ‘extermination order,’ and the Haun’s Mill massacre. Concludes with Joseph Smith’s imprisonment in Liberty Jail and the Church’s forced exodus to Illinois.
Volume 4
Documents the founding of Nauvoo (1839–1841): land purchases, city and Church charters, and rapid immigration. Highlights missions to the British Isles, institutional growth, and new teachings such as baptism for the dead and early temple-related instruction.
Volume 5
Covers the Nauvoo maturation (1842–1843), including the organization of the Relief Society, introduction of the endowment, and influential editorial writings outlining key beliefs. Records mounting legal and political challenges, internal dissent, and ongoing temple and civic development.
Volume 6
Follows the final Nauvoo years (1843–1844), featuring major theological sermons, Joseph Smith’s U.S. presidential campaign, and rising tensions with opponents. Culminates in the suppression of the Nauvoo Expositor, arrest, and the deaths of Joseph and Hyrum Smith at Carthage Jail.
Volume 7
Relates the aftermath of Joseph Smith’s death (1844–1846), including the succession crisis, the ascendancy of the Twelve, and efforts to complete temple rites in Nauvoo. Describes preparations for and the outset of the westward exodus, the abandonment and fall of Nauvoo, and the move toward Winter Quarters.
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In publishing the History of the Church of Jesus Christ of Latter-day Saints, it is felt that a solemn duty is being performed to the Saints and to the world. The events which make up the history of the Church in this age are the most important that history can chronicle. It is due therefore both to the Saints themselves and to the world that a faithful and complete history of the facts in which the Church of Jesus Christ of Latter-day Saints had its origin, together with the events through which it was subsequently developed, and all the circumstances, experiences and trials through which it passed be made known to mankind. It is important, too, that so far as possible the events which make up the history be related by the persons who witnessed them, since such statements give the reader testimony of the facts at first hand; and there is placed on record at the same time the highest order of historical evidence of the truth of what is stated. It was these considerations which induced the Church authorities, under whose auspices this history is published, to take the narrative of the Prophet Joseph Smith as found in the manuscript History of the Church—now in the archives of the Historian's office—for the body of the work, rather than to authorize the writing of a history in the ordinary way. The editors of the work are not oblivious to the fact that to proceed in the manner followed in these volumes has its disadvantages; that it renders it impossible to correlate the facts, and give unity to the work; that it makes the body of the work more of the nature of annals than of history; with the accompanying result that the conclusion of an event, or even a series of events, is frequently postponed indefinitely, and each reader is left to be his own "philosopher of history" while perusing these pages; that is, to form his own conclusions upon the data here presented to him. To overcome, at least in some small degree, the obvious disadvantages of the style in which it has been determined to publish this history, marginal notes relating to important matters are given, which, while it is not claimed that they overcome the difficulties of the annalistic style of the main body of the work, will nevertheless, be of great service to the reader both in this respect and also in here and there enlarging upon the Prophet's narrative where the narrative does not include all the facts known upon the subject.

From the first the Prophet Joseph Smith had a clear apprehension of the importance of keeping a faithful record of the events connected with the great work which God was bringing forth through his instrumentality; and it is to his appreciation of the importance of that fact, and his never tiring energy respecting it, that we are indebted for the minute completeness of our Church annals. While the very rapidity with which events happened, together with the quickly changing circumstances through which the purposes of God were unfolded in the great Dispensation of the Fulness of Times, necessarily occupied the time of the Prophet, and well nigh made it impossible for him to give all the attention to the making of annals that is necessary to such work, still he quite thoroughly supervised the writing of his history, with the result that more complete historical data have been written and preserved respecting the coming forth of the work of God in these last days than any other great movement whatsoever.

One difficulty the Prophet experienced in writing the annals of the Church, which he usually called his history, was the unfaithfulness of some whom he employed in this service, and the frequent change of historians, owing to the ever shifting conditions surrounding the Church in the early years of its existence. It would be marvelous indeed if under all these circumstances there had been no mistakes made in our annals, no conflict of dates, no errors in the relation of events. But whether these conditions are taken into account or not, the manuscript annals of the Church are astonishingly free from errors of dates, relation of facts, and anachronisms of every description. When the Church historians George A. Smith and Wilford Woodruff completed their publication of the History of Joseph Smith, down to the 8th of August, 1844, which history was published in installments in the Deseret News, Utah, and in the Millennial Star, England, they expressed themselves upon the correctness of what they had published in the following manner:

"The History of Joseph Smith is now before the world, and we are satisfied that a history more correct in its details than this was never published. To have it strictly correct, the greatest possible pains have been taken by the historians and clerks engaged in the work. They were eye and ear witnesses of nearly all the transactions recorded in this history, most of which were reported as they transpired, and, where they were not personally present, they have had access to those who were. Moreover, since the death of the Prophet Joseph, the history has been carefully revised under the strict inspection of President Brigham Young, and approved by him. We, therefore, hereby bear our testimony to all the world, unto whom these words shall come, that the History of Joseph Smith is true, and is one of the most authentic histories ever written."

Their statement assuredly is true; and yet by a careful revision of the work they did, and the correction of a few errors in dates and other details, the work has been brought to a still higher state of perfection. Where grammatical accuracy was violated in the original record it has been corrected, so far as observed; but no historical or doctrinal statement has been changed. Some changes will be observed in the matter of the biographies of the leading Elders of the early days of the Church. When a man of prominence connected himself with the Church, the Prophet Joseph usually gave a biographical sketch of him in his own history, then writing; and sometimes these biographies were long and unduly interrupted the movement of events. To rid the body of the work of this encumbrance it was decided to place all biographical matter in marginal notes; this made it necessary to condense very much those found in the Prophet's narrative, while severe brevity—after accuracy—has been the aim in those prepared by the annotator.

The most careful attention has been given to this work by those engaged in its preparation. The manuscript has been read to the Church Historian, President Anthon H. Lund, with constant reference to the original manuscript history and all copies of it published in the Times and Seasons and the Millennial Star; and also to various editions of the Doctrine and Covenants, and the Book of Commandments published at Independence, Missouri, in 1833, where the revelations received by the Prophet Joseph Smith are contained. In the course of this work slight variations in phraseology were discovered in the several editions of the Doctrine and Covenants, that doubtless arose through careless proof reading; and as between the most carefully proof-read editions and the revelations found in the manuscript History of the Church there were some slight differences, which were corrected to agree with the original manuscript; but the corrections were never made until first submitted to the First Presidency, and carefully considered and approved by them. We therefore feel that this great care has resulted in presenting to the Church and to the world the revelations which the Prophet Joseph Smith received in their most perfect form; and that a standard is created for all future publication of these revelations. Speaking of the revelations that appear in this book, it is proper to remark that one of the chief values of this volume of the History of the Church will arise from the fact that the greater number of those revelations received by the Prophet Joseph Smith is published in it—one hundred and one, out of a hundred and thirty-three found in the Doctrine and Covenants; and as they are published in connection with the circumstances existing when brought forth, the student of the doctrines of the Church will find this volume of almost incalculable benefit to him.

In the Introduction it is believed the reader will find a fitting background from which are projected with majestic boldness the great events and splendid doctrines of the Dispensation of the Fulness of Times. That dispensation, of which this history is but the chronicle, bears an important relation to all former dispensations since the world began. It is the ocean into which they as streams flow. It is their complement, and unifying force—it makes them all one; and demonstrates that while things to men appear but in parts, God forever stands in the presence of the whole, and dispenses His providences with reference to His perfect comprehension of the end from the beginning. It is to exhibit this relation of dispensations that the Introduction is written, and the importance of the subject must be the apology for its length.
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Antiquity of the Gospel.

The History of the Church of Jesus Christ of Latter-day Saints is also the history of the opening and progress of the Dispensation of the fullness of Times; and as that dispensation bears an important relation to all dispensations which have preceded it, let us here ascertain in what that relation consists. By doing so we shall have a better appreciation of the full import of those events which make up the history of the Church.

A dispensation, without reference to any specific application or limitation of the term, is the act of dealing out or distributing, such as the dispensation of justice by courts, the dispensation of blessings or afflictions by the hand of Providence. Theologically a dispensation is defined as one of the several systems or bodies of law in which at different periods God has revealed his mind and will to man, such as the Patriarchal Dispensation, the Mosaic Dispensation, or the Christian Dispensation. The word is also sometimes applied to the periods of time during which the said laws obtain. That is, the period from Adam to Noah is usually called the Patriarchal Dispensation. From Noah to the calling of Abraham, the Noachian Dispensation; and from Abraham to the calling of Moses, the Abrahamic Dispensation. But the word dispensation as connected with the Gospel of Jesus Christ means the opening of the heavens to men; the giving out or dispensing to them the word of God; the revealing to men in whole or the part the principles and ordinances of the Gospel; the conferring of divine authority upon certain chosen ones, by which they are empowered to act in the name, that is, in the authority of God, and for Him. That is a dispensation as relating to the Gospel; and the Dispensation of the Fulness of Times is the dispensation which includes all others and gathers to itself all things which bear any relation whatsoever to the work of God. Also it is the last dispensation, the one in which will be gathered together in one all things in Christ, both which are in heaven, and which are on earth; even in Him.1 It is the dispensation which will see fulfilled all the decrees of God respecting the salvation of men and the redemption of the earth itself; and bears such relation to all other dispensations of the Gospel as the ocean does to all earth's streams. It receives and unites them all in itself.

That there have been many dispensations of the Gospel, many times that divine authority has been conferred upon men, is apparent from the Scripture narrative of such events. And yet, strange as it may seem, in the face of such Scripture narratives, there are those among professing Christians who hold that the Gospel had no earlier origin than the time of Messiah's ministry in the flesh. As a matter of fact, however, the Gospel of Jesus Christ has existed from the very earliest ages of the world.[1q] There are, indeed, certain passages of Scripture which lead us to believe that even before the earth was made or ever man was placed upon it, the Gospel had been formulated and was understood by the spirits which inhabited the kingdom of the Father; and who, in course of time, would be blessed with a probation on the earth—an earth-life. If this be not true, of what significance is the Scripture which speaks of Jesus as the Lamb ordained before the foundation of the world, but revealed in this day for the salvation of man?2 What of the "Lamb slain from the foundation of the world"?3 And further: "They that dwell on the earth shall wonder, whose names were not written in the Book of Life from the foundation of the world."4 "Where wast thou," asked the Lord of Job, "when I laid the foundations of the earth? * * * When the morning stars sang together, and all the sons of God shouted for joy?"5 There is evidence in these expressions found in Scripture that before the foundations of the earth were laid the sacrifice necessary to the redemption of men was understood, and the "Lamb" for the sacrifice was chosen, Jesus, the Messiah. There is evidence in these expressions from Scripture of the pre-existence of the spirits of men, and the names of some of them at least were written in the "Book of Life" from the foundation of the world, and it is not unlikely that the shouting of all the sons of God for joy, at the creation of the earth was in consequence of the prospects which opened before them because of the earth-life and the salvation that would come to them through the Gospel—even in the prospects of that "eternal life, which God that cannot lie, promised before the world began."

The Gospel Revealed to Adam.

The Gospel, then, is of great antiquity. Older than the hills, older than the earth; for in the heavenly kingdom was it formulated before the foundations of the earth were laid. Nor were men left in ignorance of the plan of their redemption until the coming of the Messiah in the flesh. From the first that plan was known. Our annals are imperfect on that head, doubtless, but enough exists even in the Jewish scriptures to indicate the existence of a knowledge of the fact of the Atonement and of the redemption of man through that means. Abel, the son of Adam, is the first we read of in the Jewish scriptures as offering "the firstlings of his flock" as a sacrifice unto God. How came he to offer sacrifice of the firstlings of his flock? Doubtless behind Abel's sacrifice, as behind similar offerings in subsequent ages, stood the fact of the Christ's Atonement.6 In it was figured forth the means of man's redemption—through a sacrifice, and that the sacrifice of the first-born. But where learned Abel to offer sacrifice if not from his father Adam? It is reasonably certain that Adam as well as Abel offered sacrifices, in like manner and for the same intent; and to Adam, though the Jewish scriptures are silent respecting it, God must have revealed both the necessity of offering sacrifice and the great thing of which it was but the symbol. And here, to some advantage, may be quoted a passage from the writings of Moses, as revealed to Joseph Smith, in December, 1830. From what was then made known to the great latter-day Prophet of the writings of Moses, it appears that our book of Genesis does not contain all that was revealed to Moses respecting the revelations of God to Adam and his children of the first generation. According to this more complete account of the revelation to Moses, after Adam was driven from Eden, God gave commandments both to him and his wife, that they should worship the Lord their God, and should offer the firstlings of their flocks for an offering unto the Lord, and Adam was obedient unto the commandment:


And after many days an angel of the Lord appeared unto Adam, saying: Why doest thou offer sacrifices unto the Lord? And Adam said unto him: I know not, save the Lord commanded me. And the angel spake, saying: This thing is a similitude of the sacrifice of the Only Begotten of the Father, which is full of grace and truth. Wherefore, thou shalt do all that thou doest in the name of the Son, and thou shalt repent and call upon God in the name of the Son for evermore.7



After some time elapsed and men multiplied in the earth and wickedness increased; after Abel, the righteous, was slain and Cain was a vagabond in the earth for the murder; after Lamech had also become a murderer and Satan had great power among the disobedient—then, it is written:

And God cursed the earth with a sore curse, and was angry with the wicked, with all the sons of men whom he had made; for they would not hearken unto His voice, nor believe on His Only Begotten Son, even Him whom He declared should come in the meridian of time, who was prepared from before the foundation of the world. And thus the Gospel began to be preached, from the beginning, being declared by holy angels sent forth from the presence of God, and by His own voice, and by the gift of the Holy Ghost. And thus all things were confirmed unto Adam, by an holy ordinance, and the Gospel preached, and a decree sent forth, that it should be in the world, until the end thereof.8

Establishment of the Ancient Church.

As the Gospel was thus preached there were those among the children of Adam who obeyed it, and a record of those men was kept, and they constituted the ancient Church of God. Enoch was of the number of righteous ones, and a preacher of righteousness. In these revealed writings of Moses he is represented in the course of his ministry as referring to the manner in which the Gospel was taught to Adam;


And he said unto them: Because that Adam fell, we are and by his fall came death; and we are made partakers of misery and woe. Behold Satan hath come among the children of men, and tempteth them to worship him; and men have become carnal, sensual, and devilish, and are shut out from the presence of God. But God hath made known unto our fathers that all men must repent. And He called upon our father Adam by His own voice, saying: I am God; I made the world, and men before they were in the flesh. And He also said unto him: If thou wilt turn unto me, and hearken unto my voice, and believe, and repent of all thy transgressions, and be baptized, even in water, in the name of mine Only Begotten Son, who is full of grace and truth, which is Jesus Christ, the only name which shall be given under heaven, whereby salvation shall come unto the children of men, ye shall receive the gift of the Holy Ghost, asking all things in His name, and whatsoever ye shall ask, it shall be given you.9



Adam was obedient to the commandments of the Lord, and taught them to his children, many of whom believed them, obeyed, and became the sons of God.

Enoch, we are told, "walked with God: and he was not; for God took him."10 Paul, in speaking of him, says: "By faith Enoch was translated that he should not see death; and was not found, because God had translated him."11 But the writings of Moses, as revealed to Joseph Smith, and from which I have been quoting, give information that not only was Enoch translated but the Saints inhabiting his city, into which he had gathered his people, and this city was called Zion; "And it came to pass that Zion was not, for God received it up into His own bosom; and from thence went forth the saying, Zion is fled."12

The Gospel versus the Law.

Thus the gospel was taught to the ancients. Noah was a preacher of it as well as Enoch. So, too, was Melchizedek, priest of the Most High God, King of Salem, who met Abraham in his day and blessed him.13 Paul, the Apostle of the Gentiles, bears unmistakable testimony to the fact that the Gospel was preached unto Abraham; and also that it was offered to Israel under Moses before "the law of carnal commandments" was given. "I would not that ye should be ignorant," he says, "how that all our fathers were under the cloud, and all passed through the sea; and were all baptized unto Moses in the cloud and in the sea; and did all eat the same spiritual meat; and did all drink the same spiritual drink: for they drank of that spiritual Rock that followed them: and that Rock was Christ."14

Referring again to the fact of the presentation of the Gospel to ancient Israel, Paul says that the Gospel was preached unto ancient Israel, as well as unto Israel in his day; but the preaching of the Gospel to ancient Israel was not profitable to them, because they received it not in faith, and as a result displeased God by their unbelief, and the rebellious perished in the wilderness.15

Paul's great controversy with the Christian Jews was in relation to the superiority of the Gospel to the law of Moses. Many of the Christian Jews while accepting Jesus of Nazareth as the promised Messiah, still held to the law with something like superstitious reverence, and could not be persuaded that the Gospel superseded the law, and was, in fact, a fulfillment of all its types and symbols. This controversy culminated in Paul's now celebrated letter to the Galatians, wherein he says:

Know ye therefore that they which are of faith, the same are the children of Abraham. And the Scripture, foreseeing that God would justify the heathen through faith, preached before the Gospel unto Abraham, saying, In thee shall all nations be blessed. * * * * Now to Abraham and his seed were the promises made. He saith not And to seeds, as of many: but as of one, And to thy seed, which is Christ. And this I say, that the covenant, that was confirmed before of God in Christ, the law, which was four hundred and thirty years after, cannot disannul, that it should make the promise of none effect. * * * * Wherefore then serveth the law? It was added because of transgressions, till the seed should come to whom the promise was made; and it was ordained by angels in the hand of a mediator. * * * Wherefore the law was our schoolmaster to bring us unto Christ, that we might be justified by faith. But after that faith is come, we are no longer under a schoolmaster. For ye are all the children of God by faith in Christ Jesus.16

From Moses to John the Baptist and Messiah.

In greater clearness, however, than in these sayings of Paul gathered up from his writings like scattered rays of light from a prism's reflection, the antiquity of the Gospel, as far as it concerns ancient Israel, is stated in a revelation of God to the Prophet Joseph Smith. And not only the antiquity of the Gospel, but in greater clearness also is stated the reasons why, after the Gospel was first preached to ancient Israel, the law of carnal commandments was "added" to the Gospel, or given in its place, to act as a schoolmaster to bring Israel unto Christ. And by the knowledge imparted in that revelation the time between the Mosaic dispensation and the coming of John the Baptist, to prepare the way for the coming of Christ, is spanned by a statement so rational, that the truth of it cannot be reasonably questioned. Speaking of the Melchizedek Priesthood and its powers in administering the ordinances of the Gospel, and how it came to disappear as an organization in Israel, the passage in question says:


This greater Priesthood administereth the Gospel and holdeth the key of the mysteries of the kingdom, even the key of the knowledge of God; Therefore, in the ordinances thereof, the power of godliness is manifest; and without the ordinances thereof, and the authority of the Priesthood, the power of godliness is not manifest unto men in the flesh, for without this no man can see the face of God, even the Father, and live. Now this Moses plainly taught to the children of Israel in the wilderness, and sought diligently to sanctify his people that they might behold the face of God: but they hardened their hearts and could not endure his presence, therefore, the Lord in His wrath (for His anger was kindled against them) swore that they should not enter into his rest while in the wilderness, which rest is the fullness of his glory. Therefore He took Moses out of their midst, and the Holy Priesthood also; and the lesser Priesthood continued, which Priesthood holdeth the key of the ministering of angels and the preparatory Gospel; which Gospel is the Gospel of repentance and of baptism, and the remission of sins, and the law of carnal commandments, which the Lord in His wrath, caused to continue with the house of Aaron among the children of Israel until John, whom God raised up, being filled with the Holy Ghost from his mother's womb; for he was baptized while he was yet in his childhood, and was ordained by the angel of God at the time he was eight days old unto this power to overthrow the kingdom of the Jews, and to make straight the way of the Lord before the face of His people, to prepare them for the coming of the Lord, in whose hand is given all power.17



As before remarked, this passage spans the interval of time between Moses and John the Baptist, and gives a fuller explanation than can be found in the writings of Paul or elsewhere, for the reason why and in what manner the law supplanted the Gospel; and what measure of the Priesthood remained with Israel unto the coming of John; in what the mission of John consisted, and in what manner he was qualified to fulfill that mission.

It should be remarked, however, that while the Lord took Moses out of the midst of ancient Israel, and the Holy Melchisedek Priesthood also, as an institution, as an organization, it is evident that subsequently special dispensations of that Priesthood were given to individual prophets, such as Samuel, Nathan, Elijah, Isaiah, Jeremiah, Ezekiel, and Daniel: for these men exercised powers and enjoyed privileges which belong exclusively to the Melchisedek Priesthood.

The Dispensation of the Meridian of Time.

With the period between Moses and John the Baptist spanned, we come to the Dispensation of the Meridian of Time. This dispensation begins with the preaching of John the Baptist in the wilderness. It was made glorious by the personal ministry of Jesus of Nazareth, the Son of God; by His suffering and death, for the redemption of mankind; by His glorious resurrection from the dead; by his subsequent ministry among his followers, and His final ascension into heaven to the throne of His Father; by the faithful ministry of His Apostles, by whom the good tidings of man's salvation were published to the world: by the establishment of the Church as the agency through which the Gospel was to be more widely proclaimed, and those who accepted the Gospel were more thoroughly instructed in its doctrines, guarded from error, and finally perfected in the Christian life. An inspired volume of Scripture, the New Testament, was also brought into existence, from the teachings of the inspired Apostles, in which the great fundamental truths of the Gospel were embodied and cast in a form that would be enduring, and to which men could appeal through all the ages to come, as an authoritative statement, not only of what Jesus said and what He did, but also a statement of what doctrines are to be believed; what precepts to be practiced; what ordinances to be observed. By thus embodying the chief doctrines of Christ in a volume of Scripture that should live forever, and be published in all the languages of the world, provision was made for such a dissemination of the knowledge of God, that the world would never again be wholly without that knowledge; and though the Church might become corrupted, as it afterwards did; though men ambitious of distinction and power might usurp authority and establish churches, in which they taught for doctrines the commandments of men, as they certainly did; still in this volume of Scripture men henceforth would have at hand a standard of truth by which to test the utterances of would-be teachers, while at the same time it would keep above the horizon of a world's knowledge the great truths of the Gospel—the existence and character of God; the manifestation of Him through the person and character of Jesus of Nazareth; the relationship existing between God and man; the fall of man; and the redemption provided for him in the atonement of Jesus Christ. All this was achieved in the Dispensation of the Meridian of Time; a mighty work accomplished by the Son of God and His associates; a work sealed not only by the blood of Jesus Christ, but by the blood also of many faithful witnesses, which shall make their testimony of force in the world.

Identity of the Dispensation of the Meridian of Time and the Dispensation of the Fulness of Times Considered.

At this point we are confronted with a question that must be settled before progress is possible with this Introduction. Owing to the phraseology of certain passages of Scripture, making reference to the coming of Messiah in the flesh, and to the work of God in those days, the Dispensation of the Meridian of Time is mistaken for the Dispensation of the Fulness of Times. In Mark's Gospel, for instance, John the Baptist is represented as saying, "The time is fulfilled, and the kingdom of God is at hand: repent ye, and believe the gospel."18 The words in Italics are usually understood to make reference to the Dispensation of the Fulness of Times. Again it is written: "But when the fulness of the time was come, God sent forth His Son, made of a woman, made under the law, to redeem them that were under the law."19 The words, "when the fulness of the time was come," are supposed to refer to the Dispensation of the Fulness of Times. Other passages of Scripture referring to the days of Messiah's personal ministry among men in the flesh, speak of them as the "last days." Paul in the opening sentence of his letter to the Hebrews, does this: "God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by His Son, whom He hath appointed heir of all things."20 So St. John, in addressing the Saints in his day: "Little children, it is the last time: and as ye have heard that anti-Christ shall come, even now are there many anti-Christs; whereby we know that it is the last time." 21 These with two other special passages of Scripture to be separately considered, constitute the authority upon which the Meridian Dispensation is confounded with the Dispensation of the Fullness of Times. And yet all these passages are susceptible of quite a different and more natural rendering. Without controversy it will be conceded that the Lord had an appointed time for His Son Jesus to come to earth in the flesh and perform the mission that had been assigned him; to suffer; to die; to arise again from the dead. And when the fullness of this time was come, God indeed sent forth His Son into the world. As for those inspired writers who speak of the "last days," and the "last times"—they speak relatively; that is, with reference to former days and times; and, of course, the days and times in which they lived to them were the last days, and the last times; but they were not the last days of the earth's temporal existence; they were not the last days in any general sense at all, as there have been now some two thousand years of days since then. They were not the "last days" that are understood as immediately preceding the glorious coming of the Son of God.

Joel's Great Prophecy of the Dispensation of the Last Days.

Of the special passages before referred to, and which I said would receive separate consideration, the first is Peter's quotation from the Prophet Joel concerning the outpouring of the Spirit of God upon "all flesh in the last days." This quotation from Joel is regarded as identifying the days in which the Apostle was speaking, as "the last days;" and the dispensation in which he was living as the Dispensation of the Last Days and of the Fulness of Times. The conditions existing when Peter was speaking, and the prophecy of Joel, however, admit of no such interpretation. The circumstances were as follows: The Holy Ghost in an extraordinary manner rested upon the Apostles and gave them the power of speaking in other languages than those they had learned. Some in the listening multitude attributed this singular manifestation to drunkenness, whereupon the Apostle Peter arose and refuted the slander, saying: "These are not drunken, as ye suppose, seeing it is but the third hour of the day. But this is that which was spoken by the Prophet Joel; and it shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh: and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams: and on my servants and on my handmaidens I will pour out in those days of my Spirit; and they shall prophesy: and I will show wonders in heaven above, and signs in the earth beneath; blood, and fire, and vapor of smoke: the sun shall be turned into darkness and the moon into blood, before that great and notable day of the Lord come: and it shall come to pass, that whosoever shall call on the name of the Lord shall be saved."22 "For," to finish the passage as it stands in Joel, but which is not in Peter's quotation, "For in Mount Zion and in Jerusalem shall be deliverance, as the Lord hath said, and in the remnant whom the Lord shall call."23

Because Peter, referring to the Spirit that was then resting upon the Twelve Apostles, said, "this is that which was spoken by the Prophet Joel," etc., the very general opinion prevails that Joel's prophecy was then fulfilled; and hence the last days were come. This is an entire misapprehension of the purpose of Peter in making the quotation; as also of the quoted passage itself. Beyond all controversy Peter meant only: This Spirit which you now see resting upon these Apostles of Jesus of Nazareth, is that same Spirit which your Prophet Joel says will, in the last days, be poured out upon all flesh. Obviously he did not mean that this occasion of the Apostles receiving the Holy Ghost was a complete fulfillment of Joel's prediction. To insist upon such an exegesis would be to charge the chief of the Apostles with palpable ignorance of the meaning of Joel's prophecy. On the occasion in question the Holy Ghost was poured out upon the Twelve Apostles, who were given the power to speak in various tongues; Joel's prophecy for its complete fulfillment requires that the Spirit of the Lord, the Holy Ghost, shall be poured out upon all flesh; and undoubtedly refers to that time which shall come in the blessed millennium when the enmity shall not only cease between man and man, but even between the beasts of the forests and of the fields; and between man and beast, as described by Isaiah in the following language:

The wolf also shall dwell with the Lamb, and the leopard shall lie down with the kid; and the calf, and the young lion, and the fatling together; and a little child shall lead them. And the cow and the bear shall feed; their young ones shall lie down together: and the lion shall eat straw like the ox. And the suckling child shall play on the hole of the asp; and the weaned child shall put his hand on the cockatrice's den. They shall not hurt nor destroy in all my holy mountain: for the earth shall be full of the knowledge of the Lord, as the waters cover the sea.24

Compare these conditions so vividly described with what Joel himself says of the period when the Spirit of the Lord shall be poured out upon all flesh, and it will at once be clear that the two Prophets are dealing with the same period, and not only dealing with the same period, but that the period itself is certainly far beyond in time the days of Peter; in fact is still in the future; for the sun has not yet been turned into blackness; nor the moon into blood; nor have the stars withdrawn their shining. It is obvious that the events upon the day of Pentecost did not fulfil the terms of this prophecy, except in those particulars already pointed out. The mention in this prophecy, however, of those special signs which Jesus refers to as immediately preceding His own second and glorious coming, clearly demonstrate that Joel was speaking of the last days indeed, and not of a circumstance that occurred in connection with a period more properly designated as the Dispensation of the Meridian of Time. Immediately following his prediction of the outpouring of God's Spirit upon all flesh, Joel represents the Lord as saying: "And I will show wonders in the heavens and in the earth, blood, and fire, and pillars of smoke. The sun shall be turned into darkness, and the moon into blood, before the great and the terrible day of the Lord come." And later: "The sun and the moon shall be darkened, and the stars shall withdraw their shining. The Lord also shall roar out of Zion, and utter his voice from Jerusalem; and the heavens and the earth shall shake: but the Lord will be the hope of his people, and the strength of the children of Israel."

Compare this with the Savior's description of conditions in the earth that will precede His own second coming:

Immediately after the tribulation of those days shall the sun be darkened, and the moon shall not give her light, and the stars shall fall from heaven, and the powers of the heavens shall be shaken: and then shall appear the sign of the Son of Man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of Man coming in the clouds of heaven with power and great glory. And he shall send his angels with a great sound of a trumpet, and they shall gather together His elect from the four winds, from one end of heaven to the other.25

The same wonders in heaven and earth; the same changes in sun, and moon, and stars; the same promises of the gathering of God's people as are found in the prophecy of Joel. There can be no question, then, but that the prophecy of Joel refers to the same "last days" that Jesus here alludes to—the days of the coming of the Son of Man—and not to the days of Peter and the other Apostles in the Meridian of time.

The sum of the matter then is, that Peter was not living in the "last days;" that the prophecy of Joel was not in its entirety fulfilled in the outpouring of God's Spirit upon the Apostles on the day of Pentecost; that at no time subsequent to the days of the Apostles has there existed such conditions in the earth
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