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“But, from the tree of the knowledge of good and evil you shall not eat, for on the day that you eat of it you shall surely die.” (Genesis 2:17, Interlinear Translation from Masoretic Text)

וּמֵעֵץ (ûmēʿēṣ, But from the tree) הַדַּעַת (haddaʿaṯ, of the knowledge) טוֹב (ṭôḇ, good) וָרָע (wārāʿ, and evil) לֹא (lōʾ, not) תֹאכַל (tōʾḵal, you shall eat) מִמֶּנּוּ (mimmennû, from it) כִּי (kî, for) בְּיוֹם (bəyôm, in the day) אֲכָלְךָ (ʾăḵāləḵā, you eat) מִמֶּנּוּ (mimmennû, of it) מוֹת (môṯ, dying) תָּמוּת (tāmûṯ, you shall surely die). [Word-for-Word Translation from Masoretic Text]

This is the 10th Commandment.

	Declaration Verse

	Declaration Text


	Genesis 1:3

	“Let there be light”


	Genesis 1:6

	“Let there be an expanse in the midst of the waters”


	Genesis 1:9

	“Let the waters under the heavens be gathered... and let the dry land appear”


	Genesis 1:11

	“Let the earth sprout vegetation, plants yielding seed, and fruit trees”


	Genesis 1:14-15

	“Let there be lights in the expanse... to separate day from night... and let them be for signs and seasons”


	Genesis 1:20

	“Let the waters swarm with swarms of living creatures, and let birds fly above the earth”


	Genesis 1:24

	“Let the earth bring forth living creatures according to their kinds: livestock, creeping things, and beasts of the earth”


	Genesis 1:26

	“Let us make man in our image, according to our likeness... and let them rule”


	Genesis 2:16

	“From every tree of the garden you may surely eat”


	Genesis 2:17

	“But from the tree of the knowledge of good and evil you shall not eat, for in the day that you eat from it you shall surely die”



The declarations in Genesis 1 and 2 are ten. The source speaks, and what is spoken comes into being. Light, an expanse, dry land, vegetation, lights in the heavens, swarming waters and flying birds, land creatures, and humanity made in the image are each brought forth by a word. The ninth word opens the provision of the garden: from every tree you may surely eat. The pattern is unbroken. A word is spoken, and a reality is established.

The tenth word is Genesis 2:17. It does not bring a new thing into existence. It places a boundary around what already exists. The tree of the knowledge of good and evil is set apart with a prohibition. The day the boundary is crossed, death enters. This word carries the same authority as the nine that came before it, but its function is different. The first nine words give life. The tenth guards it. The sequence closes not with another creation but with a limit, and the limit is as much a part of the created order as the light and the dry land. To transgress the tenth word is to step outside the order that the previous nine established. The “death” that follows is not an external penalty arriving from somewhere else. It is the undoing of the life that the words had spoken into being. The ten together form a complete structure: nine acts of giving and one act of protecting. The tenth commandment is the boundary that preserves everything the other nine brought forth.

What we normally label as the "creation myth" might not be about physical reality at all. It could be using the known physical world to explain something much deeper from within.

If we read the declarations in sequence, we notice something about the words themselves. When the source speaks, "Let there be light," the word "light" is already available. When the source says, "Let the earth sprout vegetation," the word "vegetation" is already there to name what appears. The same holds for the expanse, the dry land, the luminaries, and every living creature. Each declaration brings something into being, and the text immediately assigns it a name as though the name was waiting for the thing to catch up to it. The speaker does not invent language as it goes. It draws from a vocabulary that seems already to exist.

This could suggest that the narrative is not describing the origin of these things in the physical world. If it were, we might expect the words themselves to be part of what is newly established. Instead, the text uses known terms, light, water, earth, tree, as though they are familiar enough to point to something beyond themselves. A narrative that intends to describe how the material universe began would not need to borrow its vocabulary from that same universe. It could coin new words or describe processes without names. The fact that the text relies on existing language may indicate that the language is not the product of the account but the vehicle for it.

This pattern also appears in the way each declaration prepares the ground for the ones that follow. The light is established before the luminaries, as though the condition of visibility must precede the objects that will occupy it. The expanse is set before the birds fly across it. The dry land emerges before the land animals walk upon it. The vegetation appears before any creature that will eat it. The ninth declaration grants every tree of the garden as food, which assumes the trees are already present and the one who will eat is already in place. Each step arranges the conditions for the next, not in the manner of a historical timeline but in the manner of a structure being assembled from the top down, each level supported by what was placed beneath it.

If the narrative were recording events in chronological order, preparing the placement of the next one to exist through the existence of something prior to it that enables it, it would make sense to establish first the language to be used for naming them. Yet, the text assumes the words are already in place. The writer, traditionally taken to be Moses, could not have been present at the beginning of the physical world as most understand it. Still, the careful arrangement of what comes after because something has been prepared to allow it to exist is consistent from the very first day. This means that if these events can be experienced internally by later writers, even those far removed from the time of the writer of what we now label as Genesis, then those writers would have the same ability to reproduce a consistent narrative across different places and generations.

If the events described in Genesis are not a record of material origins but a map of something interior, then the consistency we observe across later writers would not depend on oral tradition or textual transmission alone. It would depend on the availability of the same interior landscape to anyone who turns inward and traces the same sequence. What one writer mapped using the vocabulary of his time, another writer, centuries later and in a different culture, could map again using the same pattern, because the pattern does not belong to a particular era. It belongs to the structure of the conscious self. The ten declarations would then be not a report of what happened once in the distant past but a description of what happens whenever the interior order is established. The boundary set by the tenth commandment would be the condition under which that order holds. The tree of the knowledge of good and evil would name a possibility that is always present, and the death that follows its transgression would name an outcome that is always the same. The narrative, read this way, would not be ancient history. It would be immediate, and the tenth commandment would be the word that stands at the threshold of every moment in which the self must choose whether to remain within the order or step outside it.

Across different places and timelines, different tongues may have different labels for what we know as hands, but we can all agree on a certain list of actions our hands can perform. The same is true of our eyes, our ears, our mouth, our arms, and our feet. When we close our eyes and set aside the tools of outward perception, we can turn inward and examine ourselves, and what we find accessible there is guaranteed to be accessible to another.

Welcome to The 10th Commandment.
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Communication

Communication occurs when a sender transmits a message to a receiver. The absence of any one element means communication has not taken place. If a sender sends a message to no receiver, or if a receiver waits for a message that never comes, the chain is broken before it begins. A sender, a receiver, and a message are the minimum requirements.

Layers of the Conscious Self

The same structure operates within the conscious self. As we speak verbally, we know that there is a conscious self from which those spoken words originate. The performed act of speech is the embodiment of the internal speech. As we trace it more deeply, we will determine that there is an internal speech. We can perform an internal speech describing objects and signals that we perceived as well as articulate reasons over other reasons. Again, as we trace it once more, we’ll end up discovering our inability to internally see or track the first instance that a word has been made from within. All we know is that, if there is a source of the externally spoken audible words, there is also a source of those internally spoken words. In addition to that, the intent charged in the internally spoken words can be known to us by understanding the intent stated by those articulated internally spoken words. That imperceptible source from which the internal articulation acquired the intent will be our innermost layer. Going externally, we will have the internal articulation as the next layer after the innermost layer, and then the last layer will be the embodiment.

Body as Servant of the Internal Source

The action of the physical body is the embodiment of what has been formed inside. If the internal speech articulates a reason, the body is expected to move in accordance with that reason, making the body the servant and the internal source the master. Even though the body has its own needs, it should be under the supervision of the internal speech. As the internal speech sends the intent from the internal source, the body, as the servant, will keep that intent as its standard and audit any deviation of its own proposed actions, ensuring that what it finally performs is exactly what the internal source intended. 

Construct

Between the internal source and the body, the internal speech does not send a single undifferentiated stream. It sends specific constructs, each shaped to a distinct purpose. One construct may bring certainty. Another may bring warning, insight, or correction. These constructs do not originate in the body. They arrive already formed, and the body receives them as words that can be kept or rejected. On the other hand, there are also corrupted constructs. They began as constructs but have become misaligned with the internal source, prompting the body not to preserve itself. Worse, if the body allows them access because it desires to be its own master, they cause self-destruction.

Reasonable Acts: The Proper Order

When the body moves in accordance with a reason articulated by the internal speech, the act is reasonable. A reasonable act follows the downward direction the framework traces: from the internal source, through the internal speech, into the body. The internal source remains imperceptible, but the consistent character of the acts it produces can be observed. Those acts, when the chain remains unbroken, are directed toward the preservation of the self. They train the body to perform what sustains life and to avoid what would bring harm.

Reasonable Acts Preserve the Boundaries Between Selves

A reasonable act also preserves the boundary between one conscious self and another. When the body moves in alignment with its own internal source, it does not disrupt the same alignment in another. An act that breaks alignment in one body can provoke a corresponding break in another, and in that mutual disruption each body steps outside the servant’s position, overriding the internal speech that belongs to the other. Reasonable acts do not produce this disruption. They leave the internal governance of the other intact. What results is not only the preservation of the individual self but the preservation of the conditions in which other selves can maintain the same internal order. The observable direction across repeated instances points toward the sustaining of life.
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A REASONABLE RESPONSE

Reasonable acts also affect other selves. If one body acts without the guidance of its own internal speech, that act can cause another body to do the same. If a body starves and no internal speech governs its response, the body will consume whatever food is within reach, including the food of another conscious being. The other being, if its own internal speech does not govern its reaction, will use its feet to hunt the one who stole its food and use its hands to tear its body apart. Both bodies, in that exchange, stop serving their own internal sources. Each becomes its own master, bypassing the internal speech that was designed to govern it. What begins as one body’s hunger ends in mutual harm. If the body that owned the stolen food responded with reason, allowing the internal speech to govern its action, any violent reaction would not happen and the response could be to simply give the food to the starving one and find another food for itself, preserving both lives. A reasonable act interrupts the chain that leads to mutual destruction. It leaves the internal governance of others intact. What results is the preservation of the individual self and the preservation of the conditions in which other selves can maintain the same internal order. The consistent direction of reasonable acts, across repeated instances, points toward the sustaining of life.

The False Articulation

When the body acts without the guidance of the internal speech, the act is not reasonable. The body, which was designed to serve, initiates the movement on its own. No reason articulated by the internal speech preceded it. The action occurs, and only afterward does an internal voice supply words to account for what the body has already done. This post-action articulation is not the internal speech. It is a false articulation, a copy fabricated by the body to justify an act that the internal source never commanded. The false articulation speaks as if it were the internal speech, but its content originates in the body's own movement, not in the imperceptible source. It supplies reasons that align with what the body wants, not with what preserves the self.

The Inverted Order

Once this false articulation has spoken, it positions itself as a source. The body, having already moved, now looks to this fabricated voice as its master. A new chain forms, inverted in direction. The body acts, the false articulation justifies, and the false articulation then issues further commands that serve the body's immediate wants. The internal source is bypassed entirely. The internal speech is silenced. The body obeys a master of its own making, and the roles of servant and master are reversed.

The Inverted Order’s Consequences

The acts that flow from this inverted chain do not preserve the self. They may satisfy the body for a moment, but they erode the internal governance that sustains life. Each act strengthens the false articulation and deepens the body's separation from the internal source. Over repeated instances, the self fragments. What began as a single act without reason progresses toward the dissolution of the self. The direction that pointed toward the sustaining of life is abandoned, and the body, now mastered by its own fabrication, moves toward its termination. This is how the supposed receiver of the command rejects the internal source, creates an idol, which is itself, and serves it.

The original order, in which the internal source sends intent through the internal speech, the articulation performs its calibration, and the body acts as an aligned instrument, is self-governance. Under self-governance, the order runs downward and the self is preserved. Under corrupt-governance, the order is reversed, and the self is dissolved. The supposed receiver of the command rejects the internal source, creates an idol, which is itself, and serves it.
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The Father as the Internal Source

“No one has ever seen God; the only-begotten God, who is at the Father’s side, He has made Him known.” (John 1:18, Interlinear Translation from Codex Sinaiticus)

θεὸν (theon, God) οὐδεὶς (oudeis, no one) ἑώρακεν (heōraken, has seen) πώποτε (pōpote, ever); μονογενὴς (monogenēs, only-begotten) θεὸς (theos, God) ὁ (ho, who) ὢν (ōn, is) εἰς (eis, in/at) τὸν (ton, the) κόλπον (kolpon, bosom/side) τοῦ (tou, of the) πατρὸς (patros, Father) ἐκεῖνος (ekeinos, that one) ἐξηγήσατο (exēgēsato, has made [Him] known) [Word-for-Word Translation from Codex Sinaiticus]

This verse could be read as a single compact statement about how the unseen becomes seen. The verse opens with a hard line: no one has ever seen God. The word “seen” here is absolute; it could suggest that the Father is not merely invisible but belongs to a category of being that cannot be accessed by human sight. The next clause introduces the only-begotten God, a character who occupies a unique position, described as being at the Father’s side, and who performs a specific action: He has made the Father known. The verb translated “made known” is ἐξηγήσατο, which carries the sense of leading out a narrative, explaining something that was previously hidden. This leaves us with a relationship between two characters where one remains imperceptible and the other becomes the full explanation of the first. 

“Not that anyone has seen the Father, except the one who is from God; this one has seen the Father.” (John 6:46, Interlinear Translation from Codex Sinaiticus)

οὐχ (ouch, not) ὅτι (hoti, that) τὸν (ton, the) πατέρα (patera, Father) ἑώρακεν (heōraken, has seen) τις (tis, anyone) εἰ (ei, -) μὴ (mē, except) ὁ (ho, the one) ὢν (ōn, being) παρὰ (para, from) τοῦ (tou, the) θεοῦ (theou, God) οὗτος (houtos, this one) ἑώρακεν (heōraken, has seen) τὸν (ton, the) πατέρα (patera, Father). [Word-for-Word Translation from Codex Sinaiticus]

When the same theme appears in John 6:46, “Not that anyone has seen the Father, except the one who is from God; he has seen the Father,” the statement of John 1:18 is both confirmed and sharpened. Within the narrative, the invisibility of the Father is maintained for everyone except one, the one who is from God. That single exception could indicate that the only-begotten God is not merely a messenger but the sole point of access. 

“Jesus said to him, ‘Have I been with you so long, and you have not known me, Philip? The one who has seen me has seen the Father; how can you say, “Show us the Father”?’” (John 14:9, Interlinear Translation from Codex Sinaiticus)

λέγει (legei, says) αὐτῷ (autō, to him) Ἰησοῦς (Iēsous, Jesus) · (·, [raised dot]) τοσούτῳ (tosoutō, so long) χρόνῳ (chronō, time) μεθ’ (meth’, with) ὑμῶν (hymōn, you) εἰμι (eimi, I am) καὶ (kai, and) οὐκ (ouk, not) ἔγνωκάς (egnōkas, you have known) με (me, me) Φίλιππε (Philippe, Philip) · (·, [raised dot]) ὁ (ho, the one) ἑωρακὼς (heōrakōs, having seen) ἐμὲ (eme, me) ἑώρακεν (heōraken, has seen) τὸν (ton, the) πατέρα (patera, Father) · (·, [raised dot]) πῶς (pōs, how) σὺ (sy, you) λέγεις (legeis, say) · (·, [raised dot]) δεῖξον (deixon, show) ἡμῖν (hēmin, to us) τὸν (ton, the) πατέρα (patera, Father) · (·, [raised dot]) [Word-for-Word Translation from Codex Sinaiticus]

John 14:9 then completes the thought from the Son’s own words: “The one who has seen me has seen the Father.” The word “seen” now travels in both directions. The Father cannot be seen, yet the Son can be seen, and the act of seeing the Son becomes equivalent to seeing the one no eye has seen. This could mean that the Son does not simply speak about the Father; He is the articulation of the Father, the visible shape of what is by nature imperceptible.

Within the communication structure that operates inside the conscious self, the character the narrative identifies as the Father occupies the position of the internal source, inaccessible to direct perception, known only through what proceeds from Him, and the Son occupies the position of the internal speech through whom the source is made known.

The Son as the Internal Speech

“And Jesus answered them, ‘My teaching is not mine, but His, who sent me; if anyone is willing to do His will, he will know about the teaching, whether it is from God or whether I speak on my own. He who speaks on his own seeks his own glory, but he who seeks the glory of the One who sent me is true, and there is no unrighteousness in him.’” (John 7:16-18, Interlinear Translation from Codex Sinaiticus)

Ἀπεκρίθη (apekrithē, answered) οὖν (oun, therefore) Ἰησοῦς (Iēsous, Jesus) καὶ (kai, and) εἶπεν (eipen, said) αὐτοῖς (autois, to them)· ὁ (ho, the) λόγος (logos, word) ὃν (hon, which) ἐγὼ (egō, I) λαλῶ (lalō, speak) ἐκ (ek, from) ἐμαυτοῦ (emautou, myself) οὐκ (ouk, not) ἔστιν (estin, is) ἀλλὰ (alla, but) ὁ (ho, the) πέμψας (pempsas, having sent) με (me, me) πατήρ (patēr, father)· εἰ (ei, if) τις (tis, anyone) θέλει (thelei, wishes) τὸ (to, the) θέλημα (thelēma, will) αὐτοῦ (autou, his) ποιεῖν (poiein, to do), γνώσεται (gnōsetai, will know) περὶ (peri, concerning) τοῦ (tou, the) λόγου (logou, word) εἰ (ei, whether) ἐκ (ek, from) τοῦ (tou, the) θεοῦ (Theou, God) ἐστὶν (estin, is) ἢ (ē, or) ἐγὼ (egō, I) ἀπʼ (ap’, from) ἐμαυτοῦ (emautou, myself) λαλῶ (lalō, speak)· ὁ (ho, the) λαλῶν (lalōn, speaking) ἐκ (ek, from) ἑαυτοῦ (heautou, himself) τὸν (ton, the) δοῦλον (doulon, servant) ἑαυτοῦ (heautou, his) ζητεῖ (zētei, seeks) τὴν (tēn, the) δόξαν (doxan, glory) τὴν (tēn, the) ἀποστεῖλαντος (aposteilantos, of the one who sent) με (me, me), ὁ (ho, the) δὲ (de, but) ἀληθινός (alēthinos, true) οὐ (ou, not) ζητεῖ (zētei, seeks) τὴν (tēn, the) δόξαν (doxan, glory) τὴν (tēn, the) ἑαυτοῦ (heautou, his) [Word-for-Word Translation from Codex Sinaiticus]

This exchange could be read as the Son drawing a clear line between his own speech and the source from which it comes. The opening words, “My teaching is not mine, but His, who sent me,” immediately relocate the origin of the Son’s words outside Himself. The teaching does not originate in the one who speaks; it passes through Him from the one who sent Him. The statement then opens a way to verify this claim: anyone who is willing to do the will of the sender will know whether the teaching is from God or whether the Son speaks on His own. The test is not intellectual; it is a matter of alignment. The one who aligns with the will recognizes the source. The passage then contrasts two kinds of speakers. The one who speaks from himself seeks his own glory; the one who seeks the glory of the one who sent him is true, and no unrighteousness is found in him. The word “true” here could mean both truthful and genuine, the authentic article as opposed to a counterfeit. This leaves us with the Son positioning Himself as the genuine transmitter of a message that belongs to another. 

“Jesus therefore answered and said to them, ‘Truly, truly, I say to you, the Son can do nothing from Himself, unless He sees the Father doing something; for whatever He does, these things also the Son does in like manner.’” (John 5:19, Interlinear Translation from Codex Sinaiticus)

Ἀπεκρίνατο (Apekrinato, answered) οὖν (oun, therefore) Ἰησοῦς (Iēsous, Jesus) καὶ (kai, and) εἶπεν (eipen, said) αὐτοῖς (autois, to them) · (·, [raised dot]) Ἀμὴν (Amēn, truly) ἀμὴν (amēn, truly) λέγω (legō, I say) ὑμῖν (hymin, to you) · (·, [raised dot]) οὐ (ou, not) δύναται (dynatai, can) ὁ (ho, the) υἱὸς (huios, Son) ποιεῖν (poiein, do) ἀφ’ (aph’, from) ἑαυτοῦ (heautou, Himself) οὐδέν (ouden, nothing) · (·, [raised dot]) ἐὰν (ean, unless) μή (mē, -) τι (ti, something) βλέπῃ (blepē, He sees) τὸν (ton, the) πατέρα (patera, Father) ποιοῦντα (poiounta, doing) · (·, [raised dot]) ἃ (ha, whatever) γὰρ (gar, for) ἂν (an, -) ἐκεῖνος (ekeinos, He) ποιῇ (poiē, does) · (·, [raised dot]) ταῦτα (tauta, these things) καὶ (kai, also) ὁ (ho, the) υἱὸς (huios, Son) ὁμοίως (homoiōs, likewise) ποιεῖ (poiei, does) · (·, [raised dot]) [Word-for-Word Translation from Codex Sinaiticus]

“For I have come down from heaven, not to do My will, but the will of Him who sent Me.” (John 6:38, Interlinear Translation from Codex Sinaiticus)

ὅτι (hoti, for) κατέβηκα (katabēka, I have come down) ἀπό (apo, from) τοῦ (tou, the) οὐρανοῦ (ouranou, heaven) οὐχ (ouch, not) ἵνα (hina, that) ποιῶ (poiō, I should do) τὸ (to, the) θέλημα (thelēma, will) τὸ (to, the) ἐμόν (emon, of Me) ἀλλά (alla, but) τὸ (to, the) θέλημα (thelēma, will) τοῦ (tou, the) πέμψαντος (pempsantos, having sent) με (me, Me) [Word-for-Word Translation from Codex Sinaiticus] 

When the same theme surfaces elsewhere, as in John 5:19 and John 6:38, the pattern repeats and tightens. The Son does not generate His own content; He receives and reproduces what the Father gives. 

Within the communication structure that operates inside the conscious self, this corresponds to the internal speech, the layer that does not originate its own message but articulates the intent it has received from the imperceptible source. The Son, in these passages, could be understood as that internal speech made audible, the one who speaks only what the source has given, and whose words become the standard against which every other claim is measured.

The Son as the Servant

“You heard that I said to you, ‘I go away, and I will come to you. If you loved me, you would have rejoiced because I go to the Father, for the Father is greater than I.’” (John 14:28, Interlinear Translation from Codex Sinaiticus)

ἠκούσατε (ekousate, you heard) ὅτι (hoti, that) ἐγὼ (egō, I) εἶπον (eipon, said) ὑμῖν (hymin, to you) ὅτι (hoti, that) Ἐγὼ (Egō, I) ὑπάγω (hypagō, go away) καὶ (kai, and) ἔρχομαι (erchomai, I am coming) πρὸς (pros, to) ὑμᾶς (humas, you)· εἰ (ei, if) ἠγαπᾶτε (ēgapate, you loved) με (me, me) ἐχάρητε (echarēte, you would have rejoiced) ὅτι (hoti, that) ἐγὼ (egō, I) πρὸς (pros, to) τὸν (ton, the) Πατέρα (Patera, Father) ὑπάγω (hypagō, I go away)· ὅτι (hoti, because) ὁ (ho, the) Πατήρ (Patēr, Father) μου (mou, my) μείζων (meizōn, greater) μου (mou, than I) ἐστίν (estin, is).  [Word-for-Word Translation from Codex Sinaiticus]

“Truly, truly, I say to you: a servant is not greater than his lord, nor is an apostle greater than the one who sent him.” (John 13:16, Interlinear Translation from Codex Sinaiticus)

ἀμὴν (amēn, truly/verily) ἀμὴν (amēn, truly/verily) λέγω (legō, I say) ὑμῖν (hymin, to you), δοῦλος (doulos, servant) οὐ (ou, not) μέγας (megas, greater) ἐστὶν (estin, is) τοῦ (tou, of the) κυρίου (kyriou, lord), οὐδὲ (oude, nor) ἀπόστολος (apostolos, apostle/messenger) μέγας (megas, greater) τοῦ (tou, of the) πέμψαντος (pempsantos, sent him) [Word-for-Word Translation from Codex Sinaiticus]

“But he emptied himself, taking the form of a servant, being made in the likeness of men.” (Philippians 2:7, Interlinear Translation from Codex Sinaiticus)

αλλα (alla, but) εαυτον (heauton, himself) εκενωϲεν (ekenōsen, he emptied) μορφην (morphēn, form) δουλου (doulou, of a servant) λαβων (labōn, taking) εν (en, in) ομοιωματι (homoiōmati, likeness) ανθρωπων (anthrōpōn, of men) γενομενοϲ (genomenos, having become) [Word-for-Word Translation from Codex Sinaiticus]

These three passages could be read together as the Son naming and then enacting His own position in relation to the Father. In John 14:28, the Son declares that the Father is greater than He is, and He frames that greatness within a movement: the Son goes to the Father. The statement is tied directly to the act of returning to the one who sent Him. The Son occupies the position of the one who is sent; the Father occupies the position of the one who sends. John 13:16 supplies the general principle that governs this arrangement: a servant is not greater than his lord, nor is an apostle greater than the one who sent him. The words “servant” and “apostle” both describe a role of delegated function, where authority is received and carried out on behalf of another. Philippians 2:7 then shows the Son not merely speaking about that role but taking it on. He emptied himself, taking the form of a servant, being made in the likeness of men. The language of John 13:16, the servant who is not greater than his lord, and the language of John 14:28, the Father who is greater than the Son, are here given physical shape. The Son became what He had already described: a servant under authority, carrying out the will of the one who sent Him. 

Within the communication structure that operates inside the conscious self, the internal speech occupies the servant position. The internal source is the master; the internal speech is the servant. The direction runs from the unseen source through the articulating speech to those who receive the knowledge of the Father. What the Son articulates is not His own; it is the master’s intent, carried without alteration. The greatness of the Father consists in His being the origin, and the Son is the faithful transmission of that origin, demonstrated in the form of a servant.

The Word Became Flesh: The Internal Speech Embodiment

“In the beginning was the Word and the Word was with God and the Word was God. This one was in the beginning with God. All things through him came into being, and without him came into being not even one. In him was life, and life was the light of men.” (John 1:1-4, Interlinear Translation from Codex Sinaiticus)

Ἐν (en, In) ἀρχῇ (archē, beginning) ἦν (ēn, was) ὁ (ho, the) Λόγος (Logos, Word) καὶ (kai, and) ὁ (ho, the) Λόγος (Logos, Word) ἦν (ēn, was) πρὸς (pros, toward) τὸν (ton, the) Θεόν (Theon, God (Theon, “Θεόν”)) καὶ (kai, and) Θεὸς (Theos, God (Theos, “Θεὸς”)) ἦν (ēn, was) ὁ (ho, the) Λόγος (Logos, Word) Οὗτος (houtos, This one) ἦν (ēn, was) ἐν (en, in) ἀρχῇ (archē, beginning) πρὸς (pros, toward) τὸν (ton, the) Θεόν (Theon, God (Theon, “Θεόν”)) πάντα (panta, all things) δι' (di', through) αὐτοῦ (autou, him (autou, “αὐτοῦ”)) ἐγένετο (egeneto, came into being) καὶ (kai, and) χωρὶς (chōris, without) αὐτοῦ (autou, him (autou, “αὐτοῦ”)) ἐγένετο (egeneto, came into being) οὐδέν (ouden, nothing) ὃ (ho, that which) ἐγένετο (egeneto, came into being) ἐν (en, in) αὐτῷ (autō, him (autō, “αὐτοῦ”)) ζωὴ (zōē, life) ἦν (ēn, was) καὶ (kai, and) ἡ (hē, the) ζωὴ (zōē, life) ἦν (ēn, was) τὸ (to, the) φῶς (phōs, light) τῶν (tōn, of the) ἀνθρώπων (anthrōpōn, men) [Word-for-Word Translation from Codex Sinaiticus]

“For the Word became flesh, and tabernacled among us; and we beheld His glory, glory as of the only-begotten from the Father, full of grace and truth.” (John 1:14, Interlinear Translation from Codex Sinaiticus)

Καὶ (kai, And) ὁ (ho, the) λόγος (Logos, Word) σὰρξ (sarx, flesh) ἐγένετο (egeneto, became) καὶ (kai, and) ἐσκήνωσεν (eskenōsen, tabernacled) ἐν (en, among) ἡμῖν (hēmin, us) καὶ (kai, and) ἐθεασάμεθα (etheasametha, we beheld) τὴν (tēn, the) δόξαν (doxan, glory) αὐτοῦ (autou, of Him) δόξαν (doxan, glory) ὡς (hōs, as) μονογενοῦς (monogenous, only-begotten) παρὰ (para, from) πατρός (patros, the Father) πλήρης (plērēs, full) χάριτος (charitos, of grace) καὶ (kai, and) ἀληθείας (alētheias, of truth) [Word-for-Word Translation from Codex Sinaiticus]

These two passages could be read together as a single movement from origin to embodiment. John 1:1-4 places the Word in the beginning with God, distinct enough to be with God yet identified as God. All things came into being through Him; nothing exists that did not come through Him. In Him is life, and that life is the light of men. The term “light” here could point to perception, the capacity to see what is by nature imperceptible. The Word who was with God and was God is also the one in whom life resides, and that life becomes the light by which humans perceive what they could not otherwise access. John 1:14 then moves this Word into flesh. The Word became flesh and tabernacled among us. The verb “tabernacled” reaches back to the tent of meeting where the presence of God dwelt among the people. The Word that was in-beginning with God now dwells among humans in a body. Those who beheld that embodied Word saw glory, the glory of the only-begotten from the Father, full of grace and truth. The same Word through whom all things were made is now the Word made visible, the internal speech that had been articulating the Father’s intent from the beginning now taking on the outermost layer. 

Within the communication structure that operates inside the conscious self, this is the internal speech made flesh. The internal source does not act directly upon the body; the framework traces every embodied act back through the internal speech. The body moves because the internal speech has first received and articulated a command. Here, the internal speech itself becomes the body, so that what is seen and heard in the flesh of the Son is exactly what the Father has sent. The glory beheld in that flesh is the glory of the only-begotten from the Father, and nothing in that embodied life originates from the flesh itself. The direction remains unbroken: from the unseen Father, through the Son, into flesh.
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​Devil ⭠ Antichrist ⭠ Evil Works
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The Antichrist as False Articulation

“Do not let anyone deceive you in any way, because that day will not come unless first the rebellion comes and the man of lawlessness is revealed, the son of destruction, the one opposing and exalting himself against every so-called god or object of worship, so that he sits in the temple of God, displaying himself that he is God.” (2 Thessalonians 2:3-4, Interlinear Translation from Codex Sinaiticus)

μή (mē, not) τις (tis, anyone) ὑμᾶς (humas, you) ἐξαπατήσῃ (exapatēsē, deceive) κατὰ (kata, in) μηδένα (mēdena, any) τρόπον (tropon, way), ὅτι (hoti, because) ἐὰν (ean, if) μή (mē, not) ἔλθῃ (elthē, comes) ἡ (hē, the) ἀποστασία (apostasia, rebellion) πρῶτον (prōton, first) καὶ (kai, and) ἀποκαλυφθῇ (apokalyphthē, is revealed) ὁ (ho, the) ἄνθρωπος (anthrōpos, man) τῆς (tēs, of) ἀνομίας (anomias, lawlessness), ὁ (ho, the) υἱὸς (huios, son) τῆς (tēs, of) ἀπωλείας (apōleias, destruction), ὁ (ho, the) ἀντικείμενος (antikeimenos, opposing) καὶ (kai, and) ὑπεραιρόμενος (hyperairomenos, exalting himself) ἐπὶ (epi, against) πάντα (panta, every) λεγόμενον (legomenon, being-called) θεόν (theon, god) ἢ (ē, or) σέβασμα (sebasma, object of worship), ὥστε (hōste, so that) αὐτὸν (auton, he) εἰς (eis, in) τὸν (ton, the) ναὸν (naon, temple) τοῦ (tou, of) θεοῦ (theou, God) καθίσαι (kathisai, to sit), ἀποδεικνύντα (apodeiknynta, displaying) ἑαυτὸν (heauton, himself) ὅτι (hoti, that) ἐστὶν (estin, is) θεός (theos, God) [Word-for-Word Translation from Codex Sinaiticus]

What the passage describes is a figure who takes a place that belongs to another and redirects its function toward himself. The man of lawlessness is called the son of destruction, and his defining act is opposition and self-exaltation. He sets himself against every so-called god or object of worship, and his goal is to sit in the temple of God, displaying himself as God. The temple is the place where the presence of God dwells, the innermost location that belongs to the source alone. By seating himself there, this figure does not merely claim authority; he occupies the very center and redirects all attention to himself. 

The earlier accounts of the Son show Him making the Father known; He does not speak from Himself, and He seeks the glory of the one who sent Him. This figure performs the opposite movement. He does not make another known; he makes himself known.

Within the communication structure that operates inside the conscious self, the internal speech is the articulation that carries the intent of the internal source without alteration. The son of destruction could correspond to the false articulation, a voice that mimics the position of the internal speech but originates its own message and displays itself in the place of the master. The temple of God, where the internal source alone should govern, is occupied by a counterfeit that claims to be what it is not. This is the inverted order made visible: the carnal aspect of the self, rather than keeping the standard and auditing deviation, fabricates its own authority and worships what it has made.

The Devil as the False Source (The Father of Lies)

“You are from the father, the devil, and you desire to do the desires of your father. He was a murderer from the beginning, and he does not stand in the truth, because there is no truth in him. Whenever he lies, he speaks from his own nature, for he is a liar and the father of lies.” (John 8:44, Interlinear Translation from Codex Sinaiticus)

ὑμεῖς (humeîs, you) ἐκ (ek, from) τοῦ (toû, the) πατρὸς (patròs, father) τοῦ (toû, of the) διαβόλου (diabolou, devil) ἐστέ (esté, are) καὶ (kaì, and) τὰς (tàs, the) ἐπιθυμίας (epithymías, desires) τοῦ (toû, of the) πατρὸς (patròs, father) ὑμῶν (humôn, of you) θέλετε (thélete, you desire) ποιεῖν (poieîn, to do)· ἐκεῖνος (ekeînos, he) ἦν (ḗn, was) ἀνθρωποκτόνος (anthrōpoktonos, murderer) ἀπ’ (ap’, from) ἀρχῆς (archês, beginning)· οὐκ (ouk, not) ἔστηκεν (éstēken, he stood) ἐν (en, in) τῇ (tê, the) ἀληθείᾳ (alētheíā, truth)· ὅτι (hóti, because) οὐκ (ouk, not) ἔστιν (éstin, is) ἀλήθεια (alḗtheia, truth) ἐν (en, in) αὐτῷ (autō̂, him)· ὅταν (hótan, whenever) δέ (dé, then) ψεύδῃ (pseúdē, he lies) λαλεῖ (laleî, speaks) ἐκ (ek, from) τῶν (tō̂n, the) ἴδιων (ídion, his own)· ὅτι (hóti, for) ψεύστης (pseústēs, liar) ἐστὶν (estìn, is) καὶ (kaì, and) ὁ (ho, the) πατήρ (patḗr, father) αὐτοῦ (autoû, of him) [Word-for-Word Translation from Codex Sinaiticus]

John 8:44 traces the origin of the lie back to a single character and names him as the devil, a murderer from the beginning who does not stand in the truth because there is no truth in him. When he speaks the lie, he speaks from his own nature. The label “father of lies” places him at the origin of a lineage; he generates falsehoods that pass to those who belong to him. Earlier, in 2 Thessalonians 2:3-4, the son of destruction displays himself in the temple of God, claiming to be God. That character takes the position of the internal speech but speaks his own message. Here, the origin of that counterfeit speech is traced back to a prior source. The devil does not merely tell lies; he fathers them. The false articulation, in the act of exalting itself and claiming the place of the master, becomes the source of itself, fathering its own. 

Within the communication structure that operates inside the conscious self, the devil occupies the position of the false source. The true internal source is imperceptible and known only through the internal speech that proceeds from it; the false source is likewise known through the speech that proceeds from it, but that speech originates in the source itself and carries no truth. The false source is not directed toward the preservation of the self. He is a murderer from the beginning, a source whose output leads toward dissolution, and the desires that pass from him to those who belong to him produce the inverted chain which is the corrupt-governance.

The Terminal Acts of the Inverted Order

“Everyone who commits sin also commits lawlessness, and sin is lawlessness. And you know that he was revealed in order that sins might be taken away, and in him there is no sin. Everyone who abides in him does not sin; everyone who sins has neither seen him nor known him. Little children, let no one deceive you: the one doing righteousness is righteous, just as he is righteous. The one doing sin is of the devil, because the devil sins from the beginning. For this reason the Son of God was revealed, that he might destroy the works of the devil.” (1 John 3:4-8, Interlinear Translation from Codex Sinaiticus)

πᾶς (pas, everyone) ὁ (ho, who) ποιῶν (poiōn, does/commits) τὴν (tēn, the) ἁμαρτίαν (hamartian, sin) καὶ (kai, also) τὴν (tēn, the) ἀνομίαν (anomian, lawlessness) ποιεῖ (poiei, does); καὶ (kai, and) ἡ (hē, the) ἁμαρτία (hamartia, sin) ἐστὶν (estin, is) ἡ (hē, the) ἀνομία (anomia, lawlessness). καὶ (kai, and) οἴδατε (oidate, you know) ὅτι (hoti, that) ἐκεῖνος (ekeinos, he) ἐφανερώθη (ephanerōthē, was revealed) ἵνα (hina, in order that) τὰς (tas, the) ἁμαρτίας (hamartias, sins) ἄρῃ (arē, he might take away), καὶ (kai, and) ἁμαρτία (hamartia, sin) ἐν (en, in) αὐτῷ (autō, him) οὐκ (ouk, not) ἔστιν (estin, is). πᾶς (pas, everyone) ὁ (ho, who) ἐν (en, in) αὐτῷ (autō, him) μένων (menōn, abides) οὐχ (ouch, does not) ἁμαρτάνει (hamartanei, sin); πᾶς (pas, everyone) ὁ (ho, who) ἁμαρτάνων (hamartanōn, sins) οὐχ (ouch, not) ἑώρακεν (heōraken, has seen) αὐτὸν (auton, him) οὐδὲ (oude, nor) ἔγνωκεν (egnōken, has known) αὐτόν (auton, him). τεκνία (teknia, little children), μηδεὶς (mēdeis, no one) πλανᾷ (planā, let deceive) ὑμᾶς (hymas, you); ὁ (ho, the one) ποιῶν (poiōn, doing) τὴν (tēn, the) δικαιοσύνην (dikaiosynēn, righteousness) δίκαιός (dikaios, is righteous) ἐστιν (estin, is), καθὼς (kathōs, just as) ἐκεῖνος (ekeinos, he) δίκαιός (dikaios, righteous) ἐστιν (estin, is). ὁ (ho, the one) ποιῶν (poiōn, doing) τὴν (tēn, the) ἁμαρτίαν (hamartian, sin) ἐκ (ek, of) τοῦ (tou, the) διαβόλου (diabolou, devil) ἐστίν (estin, is), ὅτι (hoti, because) ἀπ᾿ (ap’, from) ἀρχῆς (archēs, beginning) ὁ (ho, the) διάβολος (diabolos, devil) ἁμαρτάνει (hamartanei, sins). εἰς (eis, for) τοῦτο (touto, this reason) ἐφανερώθη (ephanerōthē, was revealed) ὁ (ho, the) υἱὸς (huios, Son) τοῦ (tou, of) θεοῦ (theou, God), ἵνα (hina, that) λύσῃ (lysē, he might destroy) τὰ (ta, the) ἔργα (erga, works) τοῦ (tou, of the) διαβόλου (diabolou, devil). [Word-for-Word Translation from Codex Sinaiticus]

The opening of this passage draws a direct line between sin and lawlessness. The two are equated, which means that the act of sin is not primarily a violation of a moral code but a departure from a governing standard. That standard, within the earlier framework, is the stored command that the body is to keep and against which every proposed act is to be audited. The passage then traces the origin of lawless action backward. The one who sins belongs to the devil, because the devil sins from the beginning. The devil is not offered as an influence or a tempter here but as the false source from which a particular kind of action flows. The phrase “from the beginning” positions the devil’s sin prior to any human act, making him the starting point of a chain that produces lawless deeds in those who belong to him. Those who sin, the passage states, have neither seen nor known the Son. The absence of sight and knowledge points to a failure of perception, which within the framework corresponds to the body acting without the internal speech having first received and articulated the intent of the source. The closing statement names the purpose of the Son’s revelation: to destroy the works of the devil. Those works are the terminal acts of the inverted order, the evil deeds that flow from the false source through the false articulation and into the body. Within the communication structure that operates inside the conscious self, the devil occupies the position of the false source. The Son occupies the position of the internal speech. The works of the devil are the embodiment of the inverted chain, just as the righteous acts of those who abide in the Son are the embodiment of the proper chain. The Son was revealed to break that inverted chain at its output, undoing what the false source has produced.

The Flesh Embodies the False Source’s Desires

"Put to death, therefore, the members of you, the ones upon the earth: sexual immorality, impurity, passion, evil desire, and covetousness, which is idolatry, on account of which the wrath of God is coming upon the sons of disobedience, among whom also you walked once, when you were living in these things. But now you also put off all these: anger, rage, evil, slander, obscene talk from your mouth. Do not lie to one another, having put off the old man with his practices and having put on the new man, the one being renewed in knowledge according to the image of the one who created him." (Colossians 3:5-10, Interlinear Translation from Codex Sinaiticus)

νεκρώσατε (nekrōsate, put to death) οὖν (oun, therefore) τὰ (ta, the) μέλη (melē, members) ὑμῶν (humōn, of you) τὰ (ta, the) ἐπὶ (epi, upon) τῆς (tēs, the) γῆς (gēs, earth): πορνείαν (porneian, sexual immorality), ἀκαθαρσίαν (akatharsian, impurity), πάθος (pathos, passion), ἐπιθυμίαν (epithymian, desire) κακὴν (kakēn, evil), καὶ (kai, and) τὴν (tēn, the) πλεονεξίαν (pleonexian, covetousness), ἥτις (hētis, which indeed) ἐστὶν (estin, is) εἰδωλολατρία (eidōlolatria, idolatry), δι᾿ (di’, on account of) ἃ (ha, which things) ἔρχεται (erchetai, is coming) ἡ (hē, the) ὀργὴ (orgē, wrath) τοῦ (tou, of the) θεοῦ (theou, God) ἐπὶ (epi, upon) τοὺς (tous, the) υἱοὺς (huious, sons) τῆς (tēs, of the) ἀπειθείας (apeitheias, disobedience), ἐν (en, among) οἷς (hois, whom) καὶ (kai, also) ὑμεῖς (hymeis, you) περιεπατήσατε (periepatēsate, walked) ποτε (pote, once), ὅτε (hote, when) ἐζῆτε (ezēte, you were living) ἐν (en, in) τούτοις (toutois, these). νυνὶ (nyni, now) δὲ (de, but) ἀποθέσθε (apothesthe, put off) καὶ (kai, also) ὑμεῖς (hymeis, you) τὰ (ta, the) πάντα (panta, all): ὀργὴν (orgēn, anger), θυμὸν (thymon, rage), κακίαν (kakian, evil), βλασφημίαν (blasphēmian, slander), αἰσχρολογίαν (aischrologian, obscene speech) ἐκ (ek, out of) τοῦ (tou, the) στόματος (stomatos, mouth) ὑμῶν (humōn, of you). μὴ (mē, do not) ψεύδεσθε (pseudesthe, lie) εἰς (eis, to) ἀλλήλους (allēlous, one another), ἀπεκδυσάμενοι (apekdysamenoi, having stripped off) τὸν (ton, the) παλαιὸν (palaion, old) ἄνθρωπον (anthrōpon, man) σὺν (syn, with) ταῖς (tais, the) πράξεσιν (praxesin, practices) αὐτοῦ (autou, of him), καὶ (kai, and) ἐνδυσάμενοι (endysamenoi, having put on) τὸν (ton, the) νέον (neon, new) [ἄνθρωπον] (anthrōpon, man), τὸν (ton, the one) ἀνακαινούμενον (anakainoumenon, being renewed) εἰς (eis, into) ἐπίγνωσιν (epignōsin, knowledge) κατ᾿ (kat’, according to) εἰκόνα (eikona, image) τοῦ (tou, of the one who) κτίσαντος (ktisantos, created) αὐτόν (auton, him). [Word-for-Word Translation from Codex Sinaiticus]

The list that opens this passage names the specific acts that belong to the inverted chain. Sexual immorality, impurity, passion, evil desire, and covetousness are the works that the body produces when it moves without the internal speech having first received and articulated the intent of the source. Each one is a movement that originates in the body’s own impulse and not in the command of the master. The framework identifies the body as the servant designed to carry out the will of the internal source, and when
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