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ALWAYS LEARNING

PEARSON


For Bill, Dan, Elizabeth, Henry, and your children.
May the dedication and selflessness of those who have gone before inspire you to spend your lives Serving God and Country.



Put down somewhere, too, everything you see and hear which will help later on to recapture the spirit of this tragic, marvelous, and eye-opening time: so that, having recaptured it, we can use it for better ends.

Jan Struther, in Mrs. Miniver (1940)
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CHAPTER ONE

THE WAR AND SPIRITUAL POWER


Battles are won by military power, but wars are won by spiritual power.

CHAPLAIN (MAJOR GENERAL) WILLIAM ARNOLD1



THROUGH fog, smoke, and screams Sergeant Bob Slaughter charged into a storm of bullets and shrapnel and, as he phrased it, “somehow survived” the bloody first wave of the Normandy invasion on June 6, l944. A month later, after he and fellow soldiers of the Twenty-Ninth Infantry Division had battled their way about twenty miles southward, they were pinned down near the heavily fortified French city Saint-Lô. Well-dug-in Germans rained a barrage of mortar and artillery shells down on what remained of Slaughter’s battle-decimated company. In the confusion of blinding smoke, flying debris, cursing, and yelling, frantic soldiers dug foxholes and listened for orders from battle-weary platoon leaders. Bob Slaughter and another member of his squad hastily dug a hole for cover until American artillery support could weaken the German fortifications. He and his comrade had no sooner scooped out their shallow shelter than a third man plunged in with them. Slaughter looked up and saw a white cross painted on the uninvited guest’s helmet. The intruder immediately asked if they by any chance knew where he might find Sergeant Bob Slaughter. Astonished by the coincidence, Slaughter confessed he was the man. Without wasting time on introductions, the chaplain apologized for not finding him sooner but explained that locating anyone in the confusion of invasion preparation had been almost impossible. The chaplain quickly informed Slaughter that his father had died a few weeks earlier at home in Roanoke, Virginia. Slaughter’s mother had sought the assistance of her Presbyterian pastor to get the news overseas to her son. The pastor had managed to get the message moving through channels until it reached the chaplain assigned to Slaughter’s battalion and, finally, its destination near Saint-Lô.

In 2009 Bob Slaughter was still in awe of that battlefield chaplain. Although he neither learned the clergyman’s name nor saw him again, sixty-five years later the combat veteran remained deeply grateful to the clergyman who had risked his life to carry the message in the midst of harrowing enemy fire. Furthermore, the courageous news carrier took time to express condolences and to apologize because, under the circumstances, he could not ask the sergeant’s commanding officer to grant him an emergency leave to comfort his grieving mother.2

SIX MONTHS LATER a young combat infantry officer along the Belgian-German border, engulfed in another deafening episode of war, crawled out of the Ardennes forest holding a compress on his wounded leg. Falling off the front line to get stitched up, Lieutenant Henry Cobb looked up to see a chaplain rushing into the woods, where the Germans were raining down a storm of artillery shells on the battered Americans who had been caught by surprise in the Battle of the Bulge. Cobb recalled that he recognized the chaplain as the priest who had given him and some other soldiers Holy Communion several hours earlier. The Catholic priest was charging full speed toward the woods, into an inferno of fire, smoke, deafening explosions, and splintering trees. The wounded officer yelled: “Where in the devil do you think you are going, Father? All hell is breaking loose up there.” The chaplain ran past Cobb, muttering “That is why I need to be there.”

Henry Cobb never learned the chaplain’s name and he never saw him again. But more than sixty years later, the aging World War II veteran still marveled at the priest’s disregard for his own safety in a quest to comfort and encourage beleaguered and dying men.3

A YEAR EARLIER, on the Pacific island of Saipan, Jewish chaplain Milton Rosenbaum hunkered down in a slit trench with twelve marines. Japanese mortar shells exploded all around and enemy fighter bombers strafed the entrenched Americans. One of the men bellowed: “Chaplain, what about a prayer?” Rosenbaum cried out over the battle noise, “The Lord is my Shepherd, I shall not want….” A dozen voices joined the chaplain in reciting the ancient Psalm. The young man who remembered the incident said the chaplain was the only Jewish man in the trench. In combat, discrimination because of creed simply did not exist.4

Such encounters were common throughout the war. Similar stories involving Jewish, Catholic, and Protestant chaplains—across North Africa, Europe, Asia, on every island in the Pacific, and aboard numerous ships in combat on the high seas—testify to the heroism of ministers, priests, and rabbis who served God and the United States of America. These unsung heroes continually ignored their own safety to minister to the spiritual needs of the men and women who were serving their country during World War II, regardless of race or creed.

THIS VOLUME IS the story of the brave men who voluntarily left the relative comfort of their civilian ministry callings to care for the spiritual needs of more than 12 million men and women who served in America’s armed forces during the war. Their story is important because as Chaplain (Major General) William Arnold, U.S. Army chief of chaplains in World War II, phrased it: “Battles are won by military power but wars are won by spiritual power.”5

A major thesis of this book is that military chaplains were absolutely essential to America’s victory. Indeed, without the role played by clergy in keeping the soldiers’, sailors’, and marines’ courage up and morale high, the enormous sacrifices required to sustain and win a war simultaneously fought on three continents and numerous Pacific islands would not have been possible. Likewise these members of the armed forces, all too often ignored by historians of the great conflict, were indispensable to keep morale and production up on the home front, among people who continually feared for the physical and spiritual well-being of loved ones so far from home.

In brief, the history of the United States in World War II is incomplete without the story of the chaplains, and I have written this book in hope of giving these men their proper place in the panorama of America at war between 1941 and 1945. Although scores of chaplain autobiographies have been published over the years, most of these books are relatively unknown. Indeed, many of these volumes were self-published and therefore difficult to find. In any case, much of the story is hidden in archives, periodicals, and the memories of men and women who interacted with men of the cloth. We are fortunate, however, that the late Donald F. Crosby, S.J., wrote a first-rate history of Catholic priests who served in the Second World War. In Battlefield Chaplains: Catholic Priests in World War II, Crosby bemoaned the fact that there was no similarly thorough study like his of Protestant and Jewish chaplains, or an overview of all three faith communities ministering in the side-by-side conflict.6

This book is a modest attempt to fill that void, and it is my desire that it will give long-overdue recognition to twelve thousand men who sought neither glory nor fame for themselves.7 It is likewise hoped that this book will encourage other Christian and Jewish historians to fill the gaps I have left. Finally I confess one other purpose: to challenge a new generation of young Americans to consider offering their lives “For God and Country” as chaplains in the armed forces. The thoughtful reader of these pages will discern that the need for chaplains among our military personnel is as great now as it ever was, and perhaps from the World War II experience some lessons can be gleaned that will enhance the military’s efforts to sustain morale and courage in the face of extremely difficult times.

TO FIND CLUES as to what inspired these quietly courageous chaplains in the 1940s, it is instructive to ponder the words of one of America’s most famous preachers and pastors during World War II. Peter Marshall, a native of Scotland who had come to America as an impoverished young man in his twenties, eventually made his way to seminary, gained a well-deserved reputation as a powerful preacher, and was called before his thirty-fourth birthday to the pastorate of New York Avenue Presbyterian Church, one of Washington, D.C.’s most prestigious churches. Soon after assuming his pastorate in Washington, Peter Marshall was invited to speak at a Christmas service attended by President Franklin D. Roosevelt and his family; he also became close to senators and congressmen of both parties, and during President Harry Truman’s administration he became the chaplain of the United States Senate. In a sermon titled “The Tap on the Shoulder,” delivered during the anxious days of World War II, Reverend Marshall said:

By what right does a man stand before his fellows, Bible in hand, and claim their attention?

Not because he is better than they are,

Not because he has attended a theological seminary and studied Hebrew, Greek, and theology.

But primarily because he is obeying a “tap on the shoulder.”

Because God has whispered to him in the ear

and conscripted him for the glorious company of those voices crying in the wilderness of life.

The preacher is conscious of being called, as we say, and that means that he is responding to an inward urge that could not be resisted…

an urge that grew out of a providential arrangement of his life and his circumstances to the great end that he should become an ambassador of the Chief—an urge that grew into a conviction that only by obeying could he ever find that joy and satisfaction of a life lived according to the plan of God.

God brought Moses from minding the sheep,

He took Amos from the herds of Tekoa,

He beckoned Peter, James, and John from the fishing boats and their nets.

…The true minister is in his pulpit not because he has chosen that profession as an easy means of livelihood, but because he could not help it, because he has obeyed an imperious summons that will not be denied.8

Reading hundreds of letters by rabbis, ministers, and priests who described how they originally came to their vocations and how they subsequently felt constrained to serve men and women in the armed forces during the war, it became abundantly clear to me that most of them sensed that they had received a supernatural “tap on the shoulder” and that they would know no peace until they answered their divine call.


CHAPTER TWO

THE PATH TO PEARL HARBOR

THE COSTLY END OF AMERICAN INNOCENCE


Any peace is not better than any war.

ANDY ROONEY, MY WAR1



AT the first light of dawn on July 3, 1943, navy chaplain Carol Lemons began the grim task of searching for men who’d died the previous night during a Japanese bombing raid on Rendova (Solomon Islands). Lemons remembered that although he had buried several men over the previous two days, this “was our first experience with mass death. The gruesome sights burned deeply into our inexperienced minds.”2 A husband and the father of three little children, Lemons was still a few months shy of his thirty-second birthday. He vividly recalled that “with each body, resentment increased within me, not so much toward Japanese pilots, who were just doing their job, but toward the minority of irresponsible Americans who caused us to unilaterally disarm following World War I and leave us totally unprepared for World War II.”3 Chaplain Lemons laid much of the blame for the “59 Americans killed, 97 wounded—in addition to [destruction of] boats, tents, big guns, food, fuel, ammunition, and much other equipment” on the people he labeled naïve American isolationists in the 1920s, and especially on the idealistic American politicians and journalists in the late 1930s and early 1940s who simply refused to prepare us for war. These leaders, said Lemons, argued that America had no duty to defend helpless nations overrun by Germany and Japan, and that America’s security would be best enhanced if the nation remained neutral and gave the world a peaceable example by not building up its military arsenal. To the mind of Lemons and plenty of his contemporaries, such “unrealistic dreamers” ultimately cost the United States a prolonged war and countless lives and casualties.4

BY THE EARLY 1930s it grew evident to any clearheaded observer of the world scene that Germany, Italy, and Japan were determined to fulfill their expansionist designs on weaker nations despite the condemnation of people in the free world. In 1931 Japan occupied Manchuria and in 1933 withdrew from the League of Nations, with Germany following the same course several months later. In 1934 Japan repudiated the Washington and London naval treaties and rapidly launched construction of a modern fleet of naval vessels. And in 1935 Hitler began stripping German Jews of their rights as citizens, while Italy’s Benito Mussolini, without any provocation, invaded Ethiopia.

During 1936 and 1937 the political and military status quo changed dramatically. Germany occupied the Rhineland that had been demilitarized since the Treaty of Versailles. Hitler and Mussolini formed the Rome-Berlin Axis; Italy withdrew from the League of Nations; and Japan began to invade and occupy China. During 1937 Peking and Shanghai fell to the Imperial Japanese forces, and in December that year the Japanese inflicted the infamous Rape of Nanking that startled the world with its mass murder and brutality.

In 1938 Neville Chamberlain, who had become prime minister of Great Britain in 1937, made it clear that he would rather surrender to Germany’s demands than risk war. In early 1938 British foreign secretary Anthony Eden resigned over Chamberlain’s policy of appeasement, but his gesture brought no change at Number 10 Downing Street. Indeed, in the immediate wake of Eden’s resignation, Germany annexed Austria and invaded the Sudetenland of Czechoslovakia. Then, at the Munich Conference in September 1938, France and Britain caved in to Hitler and forced Czechoslovakia to cede the Sudetenland to Germany. During November, Japan proclaimed a “New Order” in Asia—belligerently announcing their domination of the Western Pacific and Southeast Asia.

Despite these blatant acts of aggression, the mood of appeasement was as strong in the United States as it was in Britain and France. The U.S. Congress passed a series of Neutrality Acts in the 1930s designed to keep America isolated from the spread of militarism in Europe and Asia. To be sure, President Franklin Roosevelt disagreed with the isolationist posture in Congress. He realized that his nation’s freedom was inextricably linked to Western Europe’s and Britain’s. Nevertheless, American public opinion stood with Congress in marked opposition to any actions that might drag America into war.

When the Nazis invaded Poland in September 1939, causing Great Britain and France to declare war on Germany, the American people voiced sympathies with their old allies, but a majority remained unyielding in their determination to remain neutral. Even in 1940, when Germany invaded Norway, Denmark, Belgium, France, and the Balkans and then attempted to bomb Britain into submission, most Americans still believed they could stay out of the war.

The rapid collapse of the free world in Europe, plus Japan’s reception into the Axis Alliance with Germany and Italy, caused the United States to break with neutrality enough to begin providing economic and military aid to Axis enemies, all the while voicing determination to stay out of war. During autumn 1940 Roosevelt convinced Congress to induct the National Guard into federal service. He also persuaded the Senate and the House to legislate the first peacetime draft in U.S. history.

ON DECEMBER 7, 1941, Imperial Japan destroyed America’s illusion that national security lay in isolationism. Japanese naval and air forces launched a surprise attack on the U.S. Navy fleet at Pearl Harbor in Hawaii that revealed the U.S. military to be as unprepared for war as the nation as a whole. In just one hour and fifty minutes the Japanese sank or disabled 19 ships, destroyed more than 150 airplanes, and killed 2,335 soldiers, sailors, and marines. Civilian casualties included 68 killed and nearly 1200 wounded.

The devastating assault began at 7:55 A.M. local time. While Americans on the mainland were reading their newspapers, drinking coffee, and making their way to and from Sunday worship services across the continent, the dreadful news began to break. Regular radio programs were interrupted to announce that the Empire of Japan had bombed our military installations—planes, airfields, mess halls, and barracks at Pearl Harbor. Americans learned that the number of casualties were unknown but enormous.

The news came to Washington, D.C., in early afternoon, and soon citizens congregated around the White House—standing in solidarity with their beleaguered president and waiting for his response. During these afternoon hours President Roosevelt called together his cabinet and congressional leaders, while military leaders hastily made their way to Washington. The crowd of onlookers, already five deep, pressed against the tall, iron fence around 1600 Pennsylvania Avenue—waiting patiently but anxiously for word from their leader.5

People gradually gathered along narrow streets near the White House and on the steps in front of the old State Department Building and around the nearby Revolutionary War cannon and anchor. As darkness engulfed the Capitol, voices could be heard singing “God Bless America.”6

Throughout the afternoon and evening, while Americans tried to process the savage attack on a place that seemed at once far away yet right in their midst, the President made plans to address Congress and the American people the next day amid a flurry of phone calls, telegrams, and face-to-face meetings.7

It quickly became evident that the horrid news about Pearl Harbor was only one piece of a widening conflict. The Japanese were launching assaults on the Philippines, Wake Island, Midway and Guam, as well as Britain’s installations in Hong Kong and on the Malay Peninsula.

On December 8, after trying to assess all of the bad news, pinpoint placement of all of America’s meager armed forces, and calculate current military strength, President Roosevelt made his way to the rostrum of the House of Representatives while the crowd stood and applauded. The President’s words reverberated throughout the House of Representatives and over the radio waves into almost every home, school, and workplace in America:


Yesterday, December 7, 1941—a date which will live in infamy—the United States of America was suddenly and deliberately attacked by naval and air forces of the Empire of Japan.



Roosevelt set forth a list of devastating attacks on the United States.


The facts of yesterday and today speak for themselves. The people of the United States have already formed their opinions and will understand the implications to the very life and safety of our Nation. As Commander in Chief of the Army and Navy I have directed that all measures be taken for our defense…. Hostilities exist. There is no blinking at the fact that our people, our territory, and our interests are in great danger.

With confidence in our armed forces—with the unbounding determination of our people—we will gain the inevitable triumph—so help us God.8



In the wake of the President’s address, Congress declared war on Japan, with only one dissenting vote. On December 11 Germany and Italy declared war on America, and eight days later Congress extended the military draft from men between the ages of twenty-one and thirty-five to men between the ages of twenty and forty-four. Isolationism was gone and with it all hope that the belligerence of the Axis powers would not touch the Unites States of America.

THE U.S. ARMY, Navy, Coast Guard, and Marine Corps scrambled to meet the national emergency. When Japan attacked, America’s military strength—including federalized National Guard units—stood at only 1,800,000. By the end of 1942 military personnel numbered almost 3,860,000, with an additional 5,000,000 added in 1943, and it reached a total of nearly 11,500,000 in 1944. At war’s end more than 12,000,000 men and women served on active duty.

All of the nation’s major industries—construction, transportation, manufacturing, and food processing—converted to wartime demands. The professions, too, were pressured to provide quotas. With millions of military personnel in need of training, demands for doctors, nurses, dentists, dieticians, and lawyers grew proportionately.

The U.S. military, by any reasonable standards, performed astonishingly well. Their task of taking ordinary young men and quickly training them into powerful and versatile fighting forces that would eventually defeat well-trained and combat-experienced enemies in Europe, North Africa, and Asia defied all odds, including the careful calculations of Axis leaders.

Recruiting undisciplined and peaceable men to fight and kill was no easy task. But the military trainers—from boot camps and basic training stations to the most advanced and specialized programs—overall performed their tasks well. Medical and dental professionals came alongside to keep bodies fit and repair the physical damage caused by rigorous physical training and the ravages of combat.

Career military men, especially those who had survived the stress and devastation of combat in World War I, understood that the need to prepare and sustain men for the physical and mental strain of military engagement was only part of the task. The challenge of helping keep morale strong and courage high required that the religious and spiritual needs of military personnel also be met. It must be stressed that during the era of World War II, a Jewish and Christian worldview—and with that a rather keen sense of morality based on the Ten Commandments—exercised a dominant influence over American thought and behavior. If few people actually obeyed the entirety of the Law believed to have been given by God to Moses and passed on to the Jewish and Christian faithful, most people in the United States did believe such a lifestyle to be good for both the individual and society. Most Jewish and Christian members of the armed forces would have affirmed the importance of the commandments set forth in the Hebrew Scriptures and succinctly summarized in the Christian New Testament in Jesus Christ’s response to the question “What is the greatest command of the law?” “Thou shalt love the Lord thy God with all thy heart, and with thy soul, and with all thy mind. This is the first and great commandment. And a second is like unto it: You shall love thy neighbor as thyself. On these two commandments hang all the law and the prophets.”9 To the point, military leaders recognized that training men to kill the enemy and sustaining them in this dreadful task required chaplains who could help combatants maintain their humanity and religious convictions in the worst of times.

The political and military leaders also needed chaplains to help bolster morale on the home front. Catholic priests, Jewish rabbis, and Protestant ministers who maintained regular contact with the men and women in uniform could also assure families and friends at home that their sons and daughters were attending worship services and finding spiritual guidance and counsel in training camps, aboard ships, and even in combat areas around the world.

If these home front concerns seem overly protective to twenty-first-century Americans, we must be mindful that standards of morality and spirituality were markedly different in the late 1930s and early 1940s. Andy Rooney, a World War II veteran who became a well-known syndicated columnist and television commentator, recalled that he had “led a sheltered high-school life.” He and his friends didn’t smoke, didn’t curse, and didn’t sleep with their girlfriends. William Manchester, a celebrated journalist and historian of the postwar years, stressed in his memoir of combat experience in the U.S. Marine Corps during World War II that by the standards of the late 1970s, when he wrote Goodbye, Darkness, the values and behavior of that wartime stood worlds apart. Manchester had to inform his post–Vietnam War era readers that in the 1940s we really loved our country and families and we saw it as our responsibility to care for one another—even to the point of putting a senile aunt in a back bedroom rather than banish her to a state hospital. Furthermore, “debt was ignoble. Courage was a virtue. Mothers were beloved, fathers obeyed. Marriage was a sacrament. Divorce was disgraceful. Pregnancy meant expulsion from school or dismissal from a job.” Manchester recalled that “boys responsible for the crisis of impregnation had to marry the girls,” and “couples did not keep house before they were married.” Women were called “ladies” and did not resent it. And “gentlemen always stood and removed their hats when a woman entered the room.” There was a “precise relationship between the sexes, so that no one questioned the duty of boys to cross the seas and fight while girls wrote them cheerful letters from home; girls you knew were still pure because they had let you touch them here but not there, explaining they were saving themselves for marriage.” This marine veteran who received two Purple Hearts said these folks were imbued with the sentiments of “God Bless America.” They were those who celebrated Christmas and Hanukkah, and were convinced that these values would be preserved and would help bring victory.10

We can part the curtain and peer back into the spirit of that time by glancing at popular reading tastes. To be sure, the best-selling nonfiction books, according to Publisher’s Weekly, were focused on the war: William Shirer, Berlin Diary (1941); Marion Hargrove, See Here, Private Hargrove (1942); Wendell Wilkie, One World (1943); Bob Hope, I Never Left Home (1944); and Ernie Pyle, Brave Men (1945). Fiction best sellers, on the other hand, brought issues of faith and human dignity into homes and hearts of an ever-growing reading public: A. J. Cronin, The Keys of the Kingdom (1941); Franz Werfel, The Song of Bernadette (1942); Lloyd C. Douglas, The Robe (1943); Lillian Smith, Strange Fruit (1944); and Kathleen Winsor, Forever Amber (1945).11

With such religious and human values deeply ingrained in the culture, it logically followed that the military establishment saw the recruitment of chaplains as one of the highest priorities for disciplining and sustaining the morale of military personnel.

WHILE PREVAILING CULTURE, common sense, and the history of American warfare united army and navy leaders about the need for chaplains, major obstacles stood in the way of quick and easy recruitment. First of all, even if interventionism had gradually grown in the late 1930s and early 1940s, isolationism persevered as the nation’s dominant mood. Indeed, just prior to December 7, 1941, 80 percent of Americans did not want to fight either Japan or Germany. To the point, a spirit of pacifism permeated American religion and culture. The utter failure of America’s World War I aim to “Save the World for democracy,” proclaimed by outspoken and triumphal Christians—among them President Woodrow Wilson—was dashed by the carnage of war and the deterioration of any semblance of peace within a few years after the cessation of hostilities.

Countless American clergy in World War I enthusiastically supported the war effort and celebrated it as a holy crusade—a war fought for the glory of God. But the reality seen in pictures of muddy rat-infested trenches, barbed wire, bayonets, poison gas, and men maimed by artillery shells, machine gun and rifle bullets, culminating in several million deaths and millions more in casualties—revealed the glorious cause to be a revelation of hell on earth.

“No More War” became the cry of guilt-ridden religious leaders. In 1935 New York City’s Riverside Church hosted a gathering of 251 rabbis and ministers who, according to historian Gerald L. Sittser, made a pledge before God and the assembled witnesses that “in loyalty to God” and in “the spirit of true patriotism” they “renounce war and never will…support another.” In the same vein polls taken among clergy in the 1930s declared that more than 60 percent believed churches should take a stand against war, and many clergy expressed unwillingness to serve as chaplains if war did come.12

Journalist Andy Rooney remembered that while he was a student at Colgate University during the tumultuous years between 1939 and 1941, it became quite fashionable among college students, academics, and intellectuals to oppose war. Rooney recalled that he and many of his classmates were encouraged in their antiwar leanings by a popular economics professor, Kenneth Boulding. The Quaker teacher impressed Rooney and other undergraduates with his unqualified statement that “Any peace is better than any war.” Rooney remembered, “I liked that a lot.” And it was a position he maintained until he was drafted, served with the U.S. Army in Europe, and then came upon the German death camp at Buchenwald in spring 1945, where “for the first time, I knew for certain” that Professor Boulding was wrong and “that any peace is not better than any war.”13

During the time Andy Rooney studied at Colgate in New York, John Morrett pursued graduate work for ordination to the priesthood at the Episcopal Theological School in Cambridge, Massachusetts. Morrett, a 1939 graduate of Ohio State University, served in the college Army ROTC program and was commissioned in the U.S. Army Reserves upon graduation. He remembered that he and another seminarian felt quite isolated in seminary because their dean, the presiding bishop, and most of their fellow students vociferously expressed their opposition to war. In fact during June 1941 Morrett was urged by faculty and students to resign his commission and finish his theological education. Despite peer pressure, John Morrett volunteered for active duty and deferred studies for ordination until after World War II.14

The strong antimilitary and antiwar sentiment that Morrett met among Episcopalians, and that Rooney found among academics and Quakers, was common. The Presbyterian Church’s General Assembly had declared that “war is a violation of human personality and is repugnant to the Christian conscience, and we repudiate it as a means of settling international disputes.” And this sentiment was typical among mainline denominations on the eve of the Pearl Harbor firestorm. One of the main reasons church leaders manifested even more of an antimilitary and antiwar posture than the people in the pews was that the clergy had been trained in seminaries that increasingly embraced a humanistic worldview that assumed human nature was basically good.15

Although President Roosevelt had done all he could, within the limits placed upon him by Congress, to prepare the nation for war, only Japan’s attack on Pearl Harbor exposed the dangerous state of America’s unpreparedness. Even counting the inadequately trained federalized National Guard units, there were only slightly more than 1.75 million military personnel. And despite the quotas each branch of the armed forces had placed upon themselves to recruit chaplains, they were far short of their goals. On December 7, 1941, the army had only 137 chaplains on active duty and 770 reserves eligible for call up, and the navy identified 105 chaplains on active duty and 87 more men eligible to be called.16

In the immediate wake of Japan’s attack, many of America’s young men stood in long lines to volunteer for military service. Their numbers manifested an impressive display of patriotism, but they were not even close to meeting the needs of such a national emergency. The new draft law, on the other hand, quickly pulled tens of thousands of men into the armed forces, providing the army and the navy with enough personnel to meet the urgent crisis.

Recruiting chaplains, however, was another matter. Clergy could not be drafted. Furthermore, the military establishment, by law, had to rely on the various religious denominations and their ordination and licensing councils to do the recruiting. Prior to December 1941 most of Protestant and Catholic opinion—especially at administrative and leadership levels—opposed the concept of “just war.” And America’s Jews, even in the face of growing evidence of Nazi German atrocities inflicted on Europe’s Jews, by no means led a charge for military intervention.17

Understandably, U.S. military leaders were seriously concerned. Even if the nation’s Jews responded to the call, their numbers comprised less than 10 percent of the armed forces. Much more problematic was the Christian posture. Would Protestants and Roman Catholics be willing or able to meet their quotas? To the mind of many observers it would have required an act of God to transform the antiwar sentiments—especially within the denominational seminaries and power structures. For instance, when John Harold Craven, a young Baptist who was a college student and a marine reservist, informed his denominational leader of his desire to be a marine chaplain, the man responded by tersely expressing his doubt if a truly Christian man could even consider being a marine. Not easily discouraged, Craven prayed to God to transform men of power within the Missouri Baptist Association.18

John Craven learned what aspiring military chaplains discovered across denominations and traditions. Religious institutional leaders quickly, albeit cautiously, joined the American public in changing their attitude toward war. Whereas 80 percent of Americans before December 7, 1941, believed we could and should stay out of war, public opinion had shifted nearly 180 degrees by early 1942.19 Although a small core of pacifists faithfully clung to their convictions despite Japan’s attack and Germany’s and Italy’s declarations of war against the United States, Jewish and Christian institutions answered the call from the armed forces for spiritual and moral leadership. In fact, John Craven and many others like him found that the pathway to the chaplaincy was slowed down most by an unpredictable but consistently stubborn obstacle known as governmental and military bureaucracy. The armed forces at once made desperate appeals for chaplains yet seemed to stand in the way and say “you shall not enter.”


CHAPTER THREE

MILITARY TRAINING AND THE CARE OF SOULS

THE SPIRITUAL DIMENSION OF STATESIDE COMBAT PREPAREDNESS


[The] duties of the chaplain require many qualities and abilities which are completely foreign to the daily activities of the average priest, minister, or rabbi in civil life. It is part of the job of the Chaplain School to help in the difficult adjustment and transition of men of all faith, Negro and white, from all areas of the country, to the most honorable status of chaplain in the United States Army.

CHAPLAIN (COLONEL) WILLIAM D. CLEARY FAITH OF OUR FIGHTERS1



AT first glance the story of John Craven’s struggle to become a military chaplain is almost beyond belief, especially considering that he was seeking neither special treatment nor a variance of military regulations. Actually, the navy was desperate for chaplains, and John Craven, a highly qualified, ordained minister who was also a U.S. Marine Corps reservist with experiential knowledge of the Navy Department, was readily available and his denomination had endorsed his application with enthusiasm. Yet all of these assets notwithstanding, it took the navy three-quarters of a year to process and act on the application.2

If this story were unique, it would be of little significance. Applications sometimes do get misfiled. But alas, Craven’s experience was quite common in 1942. Seeing the context, however, makes the snafus more understandable.

THE CHAPLAIN CORPS of both the navy and the army relied on the ordination and governing structures within the Christian and Jewish religious communities to recruit and endorse chaplains. The armed forces established age and physical guidelines, and they required—with some denominational exceptions—a four-year college degree and three years of seminary education. The military also maintained that one year of pastoral ministry was desirable but not mandatory.

The navy, like all federal agencies, including the armed forces, was caught off guard with a peacetime bureaucracy. The Navy Chaplain Corps worked overtime in 1942, streamlined procedures, and operated efficiently by 1943. Even so, as late as 1944 and 1945 the navy could not procure more than 77 percent of their quota of one chaplain for every 1,250 personnel. Although the causes of the shortfall were numerous, the navy did speed up the process by compromising regulations. For instance, the age limit of thirty-eight years became flexible if the other qualifications were in place. Men in their forties and fifties, especially if they had previous military chaplaincy experience, were brought on board to help with procurement and stateside duties. One former chaplain, B. R. Patrick, who had retired in 1932, requested to be returned to active duty as soon as he learned of the attack on Pearl Harbor. The Navy Chaplain Corps, desperate for spiritual leadership, accepted this seventy-two-year-old veteran and assigned him to the naval hospital at Norco (Corona), California. He served admirably until March 1945, when he retired a second time.3 Such flexibility notwithstanding, the system creaked along.

THE DEPARTMENT OF the Navy had no monopoly on what became derisively called the “hurry up and wait policy,” (i.e., hurry up and meet our urgent need but be patient and put your life on hold while we sort out our priorities and get to your application). The army’s needs far exceeded the navy’s because they had determined that a chaplain was required for every one thousand active duty personnel. Furthermore, three-quarters of the armed forces served in the army. A random sample of the official files of the approximately nine thousand men who served as army chaplains reveal that in 1942 and early 1943 many men who answered the call and already had denominational endorsements waited months to receive their orders for chaplain school. Men with families and churches waited in limbo, demonstrated remarkable patience, but they sent letters and telegrams to remind the army about the considerable inconvenience these delays caused.4

One of the more comical delays involved an ordained minister in Aurora, Illinois. Gilbert Johnstone was born in Scotland in 1906. He was thirty-six years old when he volunteered to be an army chaplain. Johnstone met all the qualifications. He had begun his formal schooling with two years at the University of Edinburgh, and then he emigrated to the United States to get a degree from Chicago’s Moody Bible Institute because of that institution’s strong emphasis on biblical studies, missions, and evangelism. After finishing at Moody, he spent four years at Northern Baptist Seminary in the Windy City, where he earned a bachelor of Theology degree in 1936. Ordained a Baptist, the sturdy Scotsman, who stood five-foot-six and weighed in at about 170 pounds, worked among homeless men at an Aurora, Illinois, rescue mission while serving full-time as the pastor of a local church. Reverend Johnstone’s application met delays that lasted eight months. Despite his persistent requests imploring the army to let him serve his adopted nation, it seems someone in the chain of command did not approve his application because he was not certain the reverend was a U.S. citizen. Finally, a superior officer intervened and demanded that Johnstone be accepted, acidly pointing out that his citizenship was with our closest ally, who had been fighting the Axis two years before we entered the war.5

In fairness to the armed forces, bureaucratic delays were not always the consequence of incompetence or lack of support staff. Because of the magnitude of the national emergency, all pre-1942 procedures were inadequate. Indeed, by 1945 the number of U.S. military personnel (men and women) reached more than 12,500,000. Approximately 8,300,000 men served in the army and 145,000 women served as WACs and nurses. In the navy there were more than 3,300,000 men, 82,000 women WAVES, and 11,000 nurses. The coast guard included 161,500 men and 10,000 women SPARS. And the marines had approximately 458,000 men and 18,400 women. That drafting, recruiting, processing, equipping, and training this many people in less than five years was sometimes done awkwardly and inefficiently is not nearly as remarkable as the fact that it was done well enough overall to defeat well-trained and combat-experienced Axis forces.

ARMED FORCES BUREAUCRATS did not stand alone in inefficiency. Their ineptitude could always be rivaled by the Catholic, Protestant, and Jewish organizations that had to approve every candidate and faithfully help procure more as the need increased each year. Chaplain Issac Klein, for example, who eventually spent four years as a combat chaplain in Europe, remembered his entrance into the chaplaincy this way: “I discovered soon that volunteering your services was not as simple as I expected. There were several hurdles to overcome.” The Jewish Welfare Board, comprised of representatives from Orthodox, Conservative, and Reform rabbinic bodies, was plagued by internal disagreements, and the board had to jointly approve each Jewish candidate before the army or the navy could make a final decision. Writing his memoir in 1974, Rabbi Klein’s perspective thirty years later caused him to “smile” at the “irrelevance” of the board’s questions. Their queries revealed “that committee had a very faint idea of what the chaplaincy entailed.” Klein remembered that “some of the rabbis were particularly anxious to find out whether my observance of Jewish dietary laws and the Sabbath restrictions would interfere with my chaplaincy work, and at what point I would relax their observance.” He recalled that he answered his questioners “with a spirit of humor, spiced with quotations from the Talmud.”6

Among the approximately three thousand Roman Catholic priests who became military chaplains, the story of John P. Foley, S.J., provides a glimpse of the ladders of ecclesiastical authority some priests needed to climb over before securing approval from the Church. Foley, who had taught Greek and
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