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Invocation and Praise

In the Name of Allah, the Most Gracious, the Most Merciful.

The Imām—may Allah envelop him in His mercy—declared:

All praise belongs to Allah, the Lord and Sustainer of all creation. May His peace and blessings be upon Muhammad, the final Prophet, the guide of the righteous, the Messenger of the Lord of all that exists. May blessings likewise be upon his noble Family, his loyal Companions, and all who followed their path until the Day of Resurrection.

A Narration from the Companion Muʿādh

Imām Aḥmad—may Allah have mercy on him—narrated a report from the Companion Muʿādh ibn Jabal (may Allah be pleased with him), who said:

"One morning, the Messenger of Allah ﷺ was delayed from leading the dawn prayer, and the delay continued until the sun was nearly at its zenith. Then, the Messenger ﷺ emerged swiftly, ordered that the prayer be established, and led us in a brief prayer. Upon concluding, he said, 'Remain in your rows.'"

The Cause of Delay in the Morning Prayer

He then turned to us and said, “I will now inform you of the reason behind my delay this morning. I stood in prayer during the night and offered as much as had been ordained for me. Then drowsiness overcame me in the course of the prayer, until I fell asleep. Suddenly, I awoke—and there I was, in the presence of my Lord, the Exalted in Might, the Majestic, in the most perfect and noble form.

He said to me, ‘O Muhammad, do you know what the Highest Assembly is disputing about?’

I replied, ‘I do not know, my Lord.’

Then He said, ‘O Muhammad, do you know what the Highest Assembly is disputing about?’

I answered, ‘I do not know, my Lord.’

He asked again, for the third time, ‘O Muhammad, do you know what the Highest Assembly is disputing about?’

Once again I said, ‘I do not know, my Lord.’

Then I saw Him place His palm between my shoulders, and I felt the coolness of His fingertips reach into my chest. At that moment, all things became clear to me, and I came to understand.

He said to me, ‘O Muhammad, what are the Highest Assembly disputing about?’

I responded, ‘About the acts which expiate sins, and about the degrees (of reward and elevation).’

He said, ‘And what are the acts that expiate sins?’

I said, ‘Taking steps toward the congregational Friday prayers, remaining in the mosques after the obligatory prayers, and performing ablution thoroughly in times of hardship.’

He asked, ‘And what are the degrees?’

I said, ‘Feeding others, speaking gently, and praying at night while people are asleep.’

Then He said to me, ‘Ask, O Muhammad.’

So I said:

The Prophet’s Supplication

اللَّهُمَّ إِنِّي أَسْأَلُكَ فِعْلَ الْخَيْرَاتِ، وَتَرْكَ الْمُنْكَرَاتِ، وَحُبَّ الْمَسَاكِينِ، وَأَنْ تَغْفِرَ لِي وَتَرْحَمَنِي، وَإِذَا أَرَدْتَ فِتْنَةً فِي قَوْمٍ فَتَوَفَّنِي غَيْرَ مَفْتُونٍ، وَأَسْأَلُكَ حُبَّكَ، وَحُبَّ مَنْ يُحِبُّكَ، وَحُبَّ عَمَلٍ يُقَرِّبُنِي إِلَى حُبِّكَ

‘O Allah, I ask You for the ability to perform righteous deeds, to abandon wrongful actions, and to love the poor. I ask that You forgive me and have mercy on me. And if You decree a trial to befall a people, then take me to You while I am not subjected to tribulation. I ask You for Your love, the love of those who love You, and the love of the actions that bring me closer to Your love.’

Then the Messenger of Allah ﷺ said, “Indeed, this is the truth, so commit it to memory and learn it well.”

This narration was transmitted by al-Tirmidhī, who classified it as ḥasan ṣaḥīḥ. He said, “I asked Muḥammad ibn Ismāʿīl al-Bukhārī regarding this ḥadīth, and he said: It is ḥasan ṣaḥīḥ.”

Narrative Variations and Transmission Routes

I state: There exists divergence in the chain of transmission, and the narration has multiple paths. Some contain additional phrases, while others are more concise. I have cited the majority of these chains, along with several of their differing wordings, in my commentary on the compilation of al-Tirmidhī.

Among its variations—according to the narrations of Imām Aḥmad and al-Tirmidhī—is the wording: “Walking on foot to the congregational prayers,” in place of “the Friday prayers.”

They also include the phrase, following the mention of the expiatory deeds: “Whoever acts upon this shall live in righteousness and die upon righteousness; his sins will be as on the day his mother bore him.”

Another version within their transmission contains the wording concerning the ranks: “To spread salām (the greeting of peace),” in place of “gentle speech.”

Some narrations of this ḥadīth also contain the statement: “I came to know what is in the heavens and the earth.” Then he recited the verse:

وَكَذَٰلِكَ نُرِيٓ إِبْرَٰهِـۧمَ مَلَكُوتَ ٱلسَّمَـٰوَٰتِ وَٱلْأَرْضِ وَلِيَكُونَ مِنَ ٱلْمُوقِنِينَ

“And thus did We show Ibrāhīm the dominion of the heavens and the earth, so that he might be among those who possess certainty.”
[al-Anʿām (6): 75]
Another narration states:
“...so that everything between the heaven and the earth became clear to me.”
In another version:
“...whatever lies between the East and the West.”
In certain transmissions of the narration, there is also an additional segment in the supplication that is contained within the ḥadīth.

Supplementary Variants in the Supplication

Certain narrations include an addition in the supplication contained within the ḥadīth:
“...and grant me the ability to repent.”
In another narration, the phrase appears:
“...to perfect the ablution, passing water thoroughly over the limbs three times, even amidst intense cold.”
In one version, it is related that He said:
“O Muḥammad, when you engage in prayer, say:
‘O Allah, I ask You for the ability to perform acts of righteousness...’”
—followed thereafter by the remainder of the supplication as previously narrated.
Clarification of the Ḥadīth and Its Legal and Theological Implications

The objective herein is to present a clear elucidation of the ḥadīth and to derive from it whatever knowledge-related insights and legal rulings it contains.

This narration affirms that the Prophet ﷺ was not known to habitually postpone the Morning Prayer (Ṣalāt al-Fajr) to a time close to sunrise. Rather, his consistent practice was to offer it while darkness still enveloped the horizon. On occasion, he would perform it after dawn light had begun to spread across the land, yet delaying it until the sun was near its zenith was not among his usual customs. For this reason, he offered an explanation for the delay in the narration.

It has been stated that delaying the prayer to the extent that daylight has spread is impermissible unless it is due to a valid excuse. Such a delay is regarded as one of necessity, akin to postponing the ʿAṣr prayer beyond the onset of the sun’s yellow hue. This view was stated by al-Qāḍī from among our companions in some of his works. Imām Aḥmad likewise alluded to this ruling, saying: “This is the prayer of one who has been negligent; the spreading of light refers to the point at which daylight has engulfed the earth.”

This narration also serves as a proof that if a person postpones the prayer to its latter portion due to a reason or some circumstance, or fears that the time will expire while he is still engaged in the prayer should he prolong it, then it is permissible for him to shorten it to ensure its completion within the prescribed time.

As for the statement of Abū Bakr al-Ṣiddīq (radiy Allāhu ʿanhu), who once prolonged the Morning Prayer and recited Sūrat al-Baqarah therein, and someone remarked to him, “The sun has nearly risen,” he responded, “If it had risen, it would not have found us negligent.”

Abū Bakr al-Ṣiddīq (radiy Allāhu ʿanhu) did not intend to delay the prayer until sunrise, nor did he deliberately prolong it so far. When he began the prayer, it was still the time of darkness. He extended his recitation, likely due to his deep engagement in the Qur’ān, and even had the sun risen during it, it would not have affected the validity of the prayer, as the delay was unintentional.

This demonstrates his view that if the sun rises while one is still in prayer, the prayer remains valid. The Prophet ﷺ had instructed the one who had prayed a single rakʿah before sunrise to complete a second one.

Sharing of Joyous Dreams and Their Significance

Within the narration attributed to Muʿādh (radiy Allāhu ʿanhu) lies evidence that when a person experiences a dream which brings him happiness, it is encouraged for him to share it with those companions and loved ones who harbour sincere affection for him—particularly when the dream contains glad tidings concerning them, and benefits that pertain to their condition. For this reason, the Prophet ﷺ, upon completing the Morning Prayer, would often ask his Companions, “Who among you has seen a dream?”

This narration also indicates that if a person becomes drowsy during the night prayer and falls asleep, then witnesses in that state a vision which brings comfort and delight, it is to be considered a sign of good fortune and glad tiding.

Divine Commendation for the Worshipper in Prostration

Among the transmissions reported from al-Ḥasan in mursal form is the account that when a servant of Allah falls asleep while in the posture of prostration, Allah, the Exalted, expresses delight before the angels, saying: “O My angels, behold My servant—his body remains in obedience to Me, while his soul is with Me.”

The Prophet’s ﷺ Unique Honor and Access to Heavenly Knowledge

This narration also bears a clear affirmation of the exalted status and distinction of the Prophet ﷺ, for he was granted knowledge of what resides in the heavens and the earth. The matters over which the angels contend were unveiled before him, just as Ibrāhīm (ʿalayhis-salām) was shown the dominion of the heavens and the earth.

There is a narration traced directly to the Prophet ﷺ, as well as another in mawqūf form, which states that knowledge of all things was bestowed upon him, with the exception of the five unseen keys which belong solely to the knowledge of Allah. These are delineated in His statement:

**
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﴿ إِنَّ اللَّهَ عِندَهُ عِلْمُ السَّاعَةِ وَيُنَزِّلُ الْغَيْثَ وَيَعْلَمُ مَا فِي الْأَرْحَامِ وَمَا تَدْرِي نَفْسٌ مَاذَا تَكْسِبُ غَدًا وَمَا تَدْرِي نَفْسٌ بِأَيِّ أَرْضٍ تَمُوتُ إِنَّ اللَّهَ عَلِيمٌ خَبِيرٌ ﴾
“Indeed, with Allah alone lies knowledge of the Hour, and it is He Who sends down the rain, and He knows what is in the wombs. And no soul knows what it will earn tomorrow, and no soul knows in which land it will die. Verily, Allah is All-Knowing, All-Aware.”
[Luqmān (31): 34]
**
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Affirmation of the Prophet’s ﷺ Descriptions of His Lord

As for the Prophet’s ﷺ descriptions of his Lord—the Most Majestic—all that he conveyed in this regard is truth, established with certainty, and it is obligatory upon us to affirm it and believe in it without deviation. This is aligned with what Allah has described of Himself, alongside the obligation to negate any notions of resemblance or comparison with Him. Should one find difficulty in comprehending such matters or experience confusion concerning them, he must adopt the stance of those firmly grounded in knowledge, whom Allah commended for their response in such situations:

**
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﴿ آمَنَّا بِهِ كُلٌّ مِّنْ عِندِ رَبِّنَا ﴾
“We believe in it. All of it is from our Lord.”
[Āl ʿImrān (3): 7]
**
[image: ]

As the Prophet ﷺ has conveyed in the Qur’an: “And whatever you do not know, then refer it back to the one who possesses knowledge thereof.”
This was reported by Imām Aḥmad, al-Nasāʾī, and others. One must not impose upon himself the burden of engaging with matters beyond his knowledge, lest he fall into ruin.
Firmness in Faith Amid Uncertainty

Ibn ʿAbbās (radiy Allāhu ʿanhumā) once overheard a man conveying a report attributed to the Prophet ﷺ, drawn from this category of narrations. The man then gestured in rejection, shaking his head in denial. At this, Ibn ʿAbbās (radiy Allāhu ʿanhumā) remarked, “What is the condition of these people? They show softness and ease when it comes to the matters that are clear, yet they are ruined by what remains ambiguous to
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