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“Alchemical Hermeticism is historically rich, philosophically profound, and a significant contribution to the corpus of modern alchemical and Hermetic literature. Pantano’s writing is scholarly yet highly readable and contains penetrating insights into the collected primary materials. Here is the kind of scholarship that synthesizes biography, philosophical theory, and practical esotericism into a symphonic whole, and for that I consider it one of the most important releases of the year.”

IKE BAKER, AUTHOR OF A FORMLESS FIRE

“Alchemical Hermeticism, skillfully researched and translated, offers a captivating glimpse into the Hermetic and alchemical world of Marco Daffi. Pantano presents Daffi’s insightful essays and enlightening letters, along with an illuminating biography of this key Hermetic figure of the twentieth century. Daffi’s unique perspective on Hermetic initiation promises to inspire, stimulate the imagination, and guide all dedicated seekers of the Great Work.”

MARLENE SEVEN BREMNER, AUTHOR OF 
HERMETIC PHILOSOPHY AND CREATIVE ALCHEMY

“A groundbreaking exploration of spiritual transformation and hidden wisdom. Guiding readers through the mysterious path of initiation, David Pantano masterfully uncovers the convergence of ancient mysteries and the alchemist’s quest for divine perfection. With exceptional scholarship, Pantano brings to light the teachings of Marco Daffi, offering readers an unparalleled journey into the heart of mystical traditions.”

GWENDOLYN TAUNTON, AUTHOR OF THE PATH OF SHADOWS

“Pantano’s meticulous presentation of the Italic Hermetic traditions continues its upward trajectory with the addition of Alchemical Hermeticism. Here the reader is immersed in some of the deepest—and I say this in all seriousness—once most secret aspects of Hermetic initiation. Daffi, like Kremmerz, is not an easy friend and guide for the journey but certainly a very reliable one. Drink slowly and deeply from these pages and join the ranks of the heroes.”

MARK STAVISH, AUTHOR OF THE PATH OF FREEMASONRY

“What a fascinating book! David Pantano is to be commended for producing such an in-depth study of this esoteric pioneer. I particularly enjoyed the insights afforded by the biographical details of Ricciardelli’s life, which serve to anchor the Baron’s spiritual alter ego, Marco Daffi, in actuality.”

GOMERY KIMBER, AUTHOR OF THE NAZI ALCHEMIST

“A gem for serious practitioners as well as for investigators of this occult knowledge, and a treasure trove of insights that opens a new door into the vast world of Italian and European occultism and magic from a Hermetic perspective. Pantano has once again made a precious contribution to the rediscovery of these authors and their influence on the world of the occult.”

RUDOLF BERGER, FOUNDER AND HOST OF THOTH-HERMES PODCAST

“This book marks a significant advance in introducing the English-speaking world to the influential Italian Hermeticist Giuliano Kremmerz and the highly controversial milieu of Italian occultism.”

CRISTIAN GUZZO, EDITOR AND TRANSLATOR OF 
GIULIANO KREMMERZ’S BOOK ANGELS AND DEMONS OF LOVE

“Pantano has shone a spotlight on the immense depth and importance of Hermeticism as it was practiced in what can be called its homeland. Daffi’s presentation of the use of symbols for inner and outer transformation places his Hermetic view squarely in the domain of initiatory practices, not simply limiting it to psychological insights.”

JOHN R. WHITE, PH.D., COEDITOR OF 
JUNGIAN ANALYSIS IN A WORLD ON FIRE
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Hermeticism is an intuition.

MARCO DAFFI

A Dante Alighieri.

Divinus Perfectionis Magister,

“per patria celeste, di stirpe angelico e filosopho poeticho”

MARSILIO FICINO, 
SOPRA LA MONARCHIA DI DANTE (1468)






Contents

Foreword



by Valerio Tomassini

Introduction

PART 1

The Philosophy of Hermetic Magic



Collected Works of Marco Daffi

Prologue to Part One

Sermones ad Vivos



Giammaria

Alchemical Hermeticism



Articles from Ulisse

What Is Magic For Those Who Cultivate It

The Doctrine of Initiation and Neo-Buddhism

Commentary on “The Mirror of The Virgins”

Dissertamina



Dissertations on Hermeticism

PART 2

Confidential and Philosophical Letters



On Initiation, Alchemy, and Conscious Existence

Prologue to Part Two

Epistolario Filosofico (Philosophical Epistolary)



Extracts of the Hermetic Laboratory

Epistolario Confidenziale (Confidential Epistolary)

PART 3

Vitae Daffianae



A Life in Alchemical Hermeticism

Prologue to Part Three

Before the War

The Trial of the Magus

After the War

Obituaries

PART 4

The Legacy of Marco Daffi



Commentaries and Remembrances

Prologue to Part Four

Giammaria Remembers



Giammaria

Interview with Hermanubis



Conducted by N. R. Ottaviano

Remembering Marco Daffi



N. R. Ottaviano

The Magical Baron



Piero Fenili

The Voice



Giammaria

Don Ricciardo



Auri Campolonghi Gonella



Postscript

Annotated Bibliography: Marco Daffi’s Opera Omnia

Index


Foreword

Valerio Tomassini


One could say MÖRKÖHEKDAPH (Marco Daffi is the Italianized form) is a nonexistent person . . . an abstraction, belonging to the world of visions, magic, reincarnations, of the world that lurks in the dark chasms of the subconscious and not a natural person, rather an entity of the invisible world . . .

TRIAL OF THE MAGUS




For the few who are familiar with Marco Daffi’s work, these notes will seem superfluous. I would simply like to point out his approach to the “Dry” path and the strictly technical aspects of his writings. Furthermore, to draw attention to clarifications he made on the Monadic Tetrad of the Kremmerzian four Hermetic bodies. In fact, some of his writings are “connected” to one or other “body,” depending on the level that is entered in the vibration. It is well known that in ancient Egypt even the lowest body, that is, the Saturnian, has a sacred character and “name.” Not so in modern society, notwithstanding the remnants of religious customs, such as giving the name of a saint to newborns at the time of baptism.

Subsequently, in the initiatic sphere, Marco Daffi revealed his inner names to a few disciples, namely: Dr. Elio.†

•Saturnian—hylic name—Ricciardo Ricciardelli

•Lunar—astral name—Mörköhekdaph

•Mercurial—Hermetic name—Ei hm’sc Bêl

•Solar—numen-nomen—[image: ]

That which we have inherited in trust will not be disclosed, since written names do not exhaust their eonic individuality, lacking the sigils, or graphic power of the energy in question.

Moreover, the Hermetic doctrine of the numen-nomen (or soul name) can only be realized if the “separations” are fully “integrated” in an eonic sense of their respective “body.”

Only at the end of a lunar cycle and what seemingly occurs as a laborious procedure will the adept come to know of their occult numen-nomen, as the substance of the phonic and energetic synthesis of the monadic tetrad.

ADDENDUM

If I may, I would like to add a brief afterword to this passage. The most important names connected with the monadic tetrad are the Mercurial and the Solar because they have a magnetic capacity to attract and ultimately influence similar energies and “intelligences.” Based on this knowledge, the ancient Egyptian ritual to incarnate the souls of masters through sacred coitus was practiced in the temples. Hence the incarnation of evolved souls was never accidental, rather they responded to specific laws of operative magic.

The Lunar body as the condensation and vehicle of the higher Mercurial and Solar bodies has a ( - ) passive capacity. Within Isiac parameters of magic, the Lunar body (black astral) becomes a vehicle for magnetic operations up to the level of the Mercurial (white astral). It is another matter, however, at the Solar sphere, where within an Osirian evolution, the Lunar body is assimilated in ascension to higher levels of alchemical evolution.

In sum: everything that undergoes change belongs to the astral (a-stereon, “without fixity,” “wandering”) whereas, as the alchemical work teaches, when the solarization is at its peak the whole mass becomes fixed, no longer iridescent; Rubedo concludes the Great Work!

VALERIO TOMASSINI,
ROME

VALERIO TOMASSINI, born in Rome in 1952, is a writer who has contributed to Kemi-Hathor, the international journal on alchemy. He received initiation into the Fr+ Tm+ of Miriam, under Lehajah and subsequently under Rehael. Tomassini has long been dedicated to researching bioresonance and its therapeutic potential. His investigations into altered states of consciousness prompted several journeys to South America, where he studied and engaged with indigenous shamanic traditions, particularly those involving the use of psychoactive plants.



*This foreword was first published in issue no. 28 (October 1987) of Kemi-Hathor, the Milan-based bimonthly journal of alchemy and symbolic studies.

†Dr. Elio G. was a practicing physician from Genoa who for over thirty years was one of Daffi’s closest collaborators up until the Baron’s passing in 1969. See the note on p. 188.





What is the Oracle of Delphi? The tetractys, the quadratic harmony according to which the Sirens sing.

IAMBLICHUS, ON THE PYTHAGOREAN WAY OF LIFE

Chastity . . . occurs in the human domain . . . only as an alternation between abstinence and eroticism. The alternation is comparable to that of the Sirenae, who emerge from the sea to breathe ( = purification) and then dive back down to copulate ( = satisfaction). The instinct of a fish, in its element. . . . In short, the Sirenae refer to the emergence of the divine principle from the astral sea ruled by elementals. Hence, the exercise of magical chastity must be considered as preparatory, in alternation with the perception and realization of the coeval state of divine love.

MARCO DAFFI, “ON CHASTITY,” DISSERTAMINA

The avataric state is the relative culmination of an outward movement, a release from the physical body. Before realizing the avatar you will have to digest further experiences . . . after which you can begin to fix the humanimal complex and prepare for the transference to a future birth.

MARCO DAFFI, EPISTOLARIO FILOSOFICO




[image: ]

La Fenice




Introduction

Marco Daffi holds a distinguished position within the pantheon of magical heroes, having carved out a niche all his own, within the vast universe of Hermeticism for explorations of the inner planes through the agency of Hermetic initiation. Daffi’s writings are testimony to audacious pilgrimages undertaken through the profound recesses of the psyche to transcend the common boundaries of consciousness. His experimentations illuminate experiences refined by the mortar and pestle of internal practices and confectioned in philosophical and spiritual representations.

More than merely putting pen to paper, Daffi’s writings are symbolic of an internal journey along the hero’s path of self-realization to uncover and ultimately transfigure the deeper strata of selfhood. In the final analysis, Daffi’s opus bears witness to a profound search for identity and transcendence, culminating in a gnosis of majestic illumination and splendor. Nevertheless, when examined on their own merits they represent some of the most unique and perplexing writings within the contemporary field of Hermeticism.

Baron Ricciardo Ricciardelli (1900–1969) is better known by his initiatic name Marco Daffi. An aristocratic esotericist born at the turn of the twentieth century in Naples, his affinities gravitated more toward the feral lands of the Abruzzi, his adoptive residency in the mountainous regions east of Rome, where his family were domi nobiles—local aristocracy and proprietors of a venerable patrimony of fiefs, titles, and prestige.

It is not surprising, however, that Daffi is remembered more for his association with the Italian magus Giuliano Kremmerz and the notoriety surrounding a court case, known as the “Trial of the Magus,” which catapulted his name to fame among Italians at the start of the Second World War. However, this fame was fleeting and ultimately evaporated into an oblivion that enveloped Ricciardelli for the rest of his terrestrial stay. That he is remembered more for a clamorous legal proceeding of scarce importance and not for the magisterial writings that bear his name—veritable investigations, based on firsthand research, into some of the more rarefied aspects of Hermetic philosophy and spiritual initiation—is a testament of the profanum vulgus that values the sensational over the substantive.

Upon further investigation, however, the Baron appears as a much more profound if not iconoclastic figure of Hermeticism, revered by the intellectual and scientific community frequenting the many academies, salons, and circles that surfaced in postwar Rome for his expansive erudition as honorary advisor to prestigious committees of scientific research on the paranormal as well as for his peculiar paranormal feats—testimonies of auguries, prophecies, spiritual walk-ins, and other forms of inner manifestations.

In the final decades up until his death, in 1969, Ricciardelli was engaged in the articulation of his Hermetic Weltanschauung, finding expression through numerous epistolary exchanges, essays, and articles written to individual seekers as well to a wider audience through journals specializing in parapsychology, esotericism, and metaphysics.

Throughout the 1950s and ‘60s, as Italy rode the wave of the postwar socioeconomic boom exemplified by Fellini’s La Dolce Vita, the Baron was sought after as a lecturer at the prestigious Accademia Tiberina of Rome for his expertise on Western and Eastern disciplines of the spirit about which he lectured with an esoteric and somewhat eclectic bent, delivering talks on a wide range of specialized topics including the I Ching, the myth of Andromeda, Jainism, telepathy, divination, animal psychism, and dream interpretation, to name a few. However, until recent years, very little attention was afforded to his remarkable spiritual journeys, inner experiences replete with numinous visions and Pythagoras-like episodes of anamnesis, recalling past-life events with vivid clarity and detail that were rich with symbolic signification.

In the words of Giammaria Gonella (1926–2022), a contemporary Hermeticist, collaborator, and heir of Daffi’s alchemical-Hermetic body of work, “the Baron was endowed with a refined numinous apperception operating at levels outside of the norm, exploring far-reaching depths of the astral realm, especially when illuminating on his ‘Atlantean’ darkness.”*4 Daffi was entirely consumed with fulfilling the life purpose of his existence, which was the re-equilibration of his being through the exercise of spiritual asceticism aimed at purging his soul from the defilement of karmic retributions. That Daffi was able to elucidate his Hermetic philosophy in an organic and coherent manner was largely the result of referencing direct experiences gained through initiatory journeys throughout his more than forty-year spiritual pilgrimage practicing Magical Hermeticism from the mid-1920s to 1969.

The Baron pioneered investigations into the numinal or inter-dimensional aspects of consciousness through the vehicle of a Hermetic chain that he founded, directed, and calibrated over the decades, known variably as the Pharaonic Group, Andromeda Ring, and the Rite of Hamzur. By means of spiritual explorations with a small circle of like-minded sodales,† he undertook a veritable descensus ad infernos into the dark cavernous recesses of past-life regressions for purposes of Hermetic healing—aka medicinae dei—to re-equilibrate his defective personality that he believed impeded his (reincarnated) evolution from transgressions incurred in previous existences.

According to Giammaria, “The ritual of Hamzur, therefore, offers the postulant the opportunity to become aware of their particular state of equilibrium and consciousness (imprint for a future memory), so that ‘in solitude’ they are certain of the indispensable necessity of exercising the . . . initiatic process. The work not attempted in this lifetime becomes, necromantically, essential in death. . . . The dream is a mirror into the consciousness of the dreamer, but the dream only becomes valid when the dreamer knows how to ‘awaken in it’—only then will they experience the specter of sacred representations . . . that is, if they succeed in getting this far.”

In confidence, “don Ricciardo” (as he was reverently called) engaged in multiple forms of mantic experimentation, extending his willingness to investigate the practical applications of oracular modes of consciousness, especially by exercising his considerable mediumistic capabilities through divinatory instruments like the tarot, I-Ching, numerology, dream interpretation, past-life regressions, and astronology.

Vincenzo Nestler, the noted researcher on parapsychological phenomena, describes the Hermetic process in these terms: “this psychic ocean, in which there are no distinctions of space or time, nor past or future, by means of the Hermetic process of telepathic osmosis; extrasensory contacts and fusions of individuals occur in a transcendent unconscious state.”

The Hermetic process is one and the same as the magical ritual—infused with cosmic symbols, rhythms, accents, and gestures, which Giammaria recounts: “The intrinsic validity of the ritual, as of every ritual, resides in the supporting structure of the magical action, that is, in the apotropaic functionality of the sacred representation, where the operator functions sub specie lectionis* of the ‘magical means, which alone and of itself is not magical, since the inflection of an accent is enough to displace the phonic resonance, while the ‘carmen’ (incantation) remains flatus vocis when not correctly intonated or charged with feeling, leaving the whole ceremonial operation sterile. Furthermore, the ritual is like a declaration of love: if spoken in a contrived manner for purposes of convenience it sounds silly, merely a stereotype, whereas, if it is sincere it will flow with heartfelt results.”

The emergence of individual mantic powers is rendered primarily through unconscious channels by means of an excursus of cosmogonic synergies catalyzed by ritualized actions that can cultivate a veritable Harmonia Mundi to connect, internalize, and assimilate the macrocosmic with the microcosmic, as affirmed in the famous verses of the Tabula Smaragdina. This harmonic convergence or hermetica ratio leavens the initiate’s psyche sub specie interioritatis—precipitating a breakthrough, mutatis mutandis, or Hermetic transformation that simultaneously detaches from chains connecting to the profane world and opens the initiate’s psyche to the reception of spiritual influences.* A radical change or metanoia occurs within the operator that for the sake of simplicity can be described as a transformation in perception from the external-inward to that of an internal-inward flow of consciousness through astral channels, from spirit to spirit and soul to soul.† As Daffi says in Epistolario Filosofico, “The transmission takes place through intuition and by vibration as in true love at first sight (not sensory illusions), in illuminations, from a passage, from a sentence, from a little book; and then the Guardian of the Threshold bars the road to the curious and the unwary. Whoever overcomes the barriers, I would also call them ‘The Seven Angels of Dante’s Purgatory,’ achieves an operational illumination and if they persevere, no obstacle will be able to oppose him in the Work of constitution or reconstitution. And then, only experience will tell if it is a false or genuine Remembrance.” (p. 142–43)

Daffi affirms that the harmonic synergy (syzygy) of the initiate’s monad-tetradic state (microcosmic mens) with the macrocosmic spiritus opens the magus to the investiture of initiatic powers, sub specie Interioritatis. By harnessing these powers, the magus cultivates “a Hermetic imagination endowed with oracular capacities” yielding symbolic representations through the form of inspirations, intuitions, ideas, dreams, visions, omens, and so on, to state but the most prevalent signs. As Daffi says in “What is Magic,” “Magic diverges from metapsychics in considering the latent powers of man as cultivable according to traditional practices and rituals” (p. 52). In “The Sublimation of Mercury” (p. 104) he asserts that the convergence of the macro-micro union is the veritable juncture that leads to creation. This affirmation neatly corresponds with the Vichian proposition on truth making “verum et factum convertuntur”—truth is that which is made or created. The magus is such by exercising the power to make truths through the creative process. It is precisely this function of exercising inner powers to create forms that articulate truths and affect change that is the quality that differentiates and distinguishes the magical artifex. The classical Latin aphorism “Verum esse ipsum factum” (truth is itself made) was later taken up by Giambattista Vico in an early instance of constructive epistemology. The numinal is, in and of itself, a metaphysical entity (cause) and exerts power by resisting quantitative phenomenonization, thus not succumbing to its laws, but rather operates magically in an astral dimension with the activation of subtle forces reverberating through the paradigms of rituals, dreams, intuitions, imagery, and so forth.

Hermeticism is characterized by its predication of embracing an incarnational epistemology, one that investigates the tendency of truths to originate as ethereal causes and terminate in tetradic manifestations. As the titular messenger of the gods, Hermes represents the bridge linking the divine with the earthly (the metaphysical with the physical or unmanifest with the manifest). Similarly, Mercurius is attributed with the ability to readily transition between dimensions of consciousness brandishing a caduceus and vested with wings on his feet and on his casque symbolizing the swift motion or aerial flight by which Hermetic forces act. In the quaternary of creation, Daffi confirms this point: “The practice demonstrates how difficult it is to grasp the very mobile Hermes, to identify first and then fix—against cerebral ruminations—the lucid idea, the joyous intuition, flashed in a moment of distraction and demeanor alienated from the Saturnian part.”

In epistemic terms, Hermeticism addresses the anomalous, outlier, supernormal, extraordinary, and rare occurrences more so than the central tendency, the repetitive or common event, and when invested with phantasmagory plays out at the antipodes of experiences. In “What Is Magic for Those Who Cultivate It?” Daffi elucidates the point: “Therefore, metapsychics is purely external in its methods, and judged from the magical point of view as an error: first in its claim that all supernormal phenomena, in order to be accepted as real and not illusory, must be repeated at the will of the experimenter, regardless of the particular circumstances of time, of psychic or physical states, and of the place where the subject operates; secondarily, by ignoring that the same phenomena originate from powers susceptible to development. Magic objectivizes personal psychological observation, framing the succession of inner experiences and the sequences of fluidic projections in a language that is better suited to using mythopoeic-inspired philosophical terms. Intuitive empiricism is subjective, attributed to the most gifted qualities that become science, with experimentation and with feedback: experimentation involving the occurrence of identical cause and effect among different practitioners who communicate their observations a posteriori, through the insightful observation of the smallest daily accents to which the usual attention is not particularly drawn, because the subtle connection, symbolized by Ariadne’s thread, is missing” (p. 53).

It could be rightfully said that Marco Daffi, despite having bequeathed a precious literary inheritance of alchemical-Hermetic writings, was neither a “divulgator” nor a “vulgarizer” and least of all a “popularizer” of any sort. That his writings, although not easy or simple but of remarkable interest and useful for the spiritual seeker, are now better known and appreciated, we owe solely to the diligent commitment and financial investment of Giammaria. And it is equally undeniable that, in this context, he was not simply an acute witness to events, characters, and episodes in the deeply fragmented and fractious panorama that has always characterized Italian esotericism, but revealed a trace of an unquestionably significant message, of which precious aspects, not only at the historiographic level, are left to reflect upon.

In conclusion, Giammaria summarizes Daffi’s contribution to Hermeticism in these terms: “we cannot doubt that beyond all other interests, Marco Daffi’s heart and soul burned with passion and love for magical and alchemical Hermeticism, his true vocation . . . which he refers to as an ‘intuition.’” Clearly, the passion and love burned both ways, as the Hermetic muses reciprocated with bestowing a veritable cornucopia of gifts under the guise of inspirations, intuitions, visions, enstasies, and other extraordinary experiences conveyed by the Magical Baron.

ENIGMA OF THE SPHINX, THE SIREN, AND THE MAGICAL HERO

Perhaps the most enigmatic mythological figures represented within Daffi’s Hermetic bestiary are those of the sphinx and the siren. The sphinx, as Daffi mentions in the essay on the major arcana regarding the tenth card of the tarot, known as the Wheel of Fortune, Destiny, and Being, is the central figure displayed on the card and presides over two daimons constituting the opposing forces of evolution and devolution.

As such, the sphinx represents the nexus or resultant nodal point linking the opposing trajectories, ascendant and descendant, divine and animal, that tows on the fate of every man. Consequently, the mystery concealed within the guise of the sphinx centers around the mystes and the capacity to move their nodal point past liminal frontiers of what is human to either the devolved states of the humanimal or evolved toward the heroic which in ancient Roman terms is referred to as vir. In a historical/existential context, the differentiated man embodied Stoic-like virtues of integrity, dignity, and principled behavior. Moving the nodal point to a more evolved or emancipated manner yields a higher vibrational frequency that can manifest in manifold ways including those exemplary individuals whose auras radiate a brilliantly toned presence and/or exude celestial fragrances perceptible by those within (or outside of) their physical proximity. Likewise, those in harmonious communion with the differentiated man can sense the presence of the pristine numen radiating outward through incandescent channels and manifesting through symbolic representations, dreams, or associated imagery as in the memories recollected by Giammaria and Auri in their postmortem encounters with the “Voice of Marco Daffi.”

Daffi qualifies the differentiated man using Cabalistic terms (Cosmic Adam) and by contrasting him in complementary yet inverse tendencies with the common man:

•risen and fallen

•synthesis and analysis

•integration and dissociation

[image: ]

Argonaut of the tetradic monad: the Ibis in flight

The Sirenae

The commonly held notion of Sirens is as figments of the imagination and mythological creatures whose incantatory voices seduce unwary navigators to their peril, leaving a bounty of shipwrecked souls, as nearly happens to Ulysses in the Odyssey. In contrast, Daffi casts these enigmatic figures in a different light by reframing the image of Sirens as objects of fantasy, or as a reification or misplacement of truth like that described in the “Mirror of the Virgins,” to a subject of being, that of an initiate or better yet an adept of initiation that has realized a transcendent state of Being.

In its essence, the term Sirenae encompasses a wide range of meanings and significance. However, within the scope of this tradition, and particularly in its most decisive interpretation, it denotes the archetypal psychonauts of classical times such as Orpheus, Ulysses, and Aeneas. In this context, the Sirenae symbolize the heroic figures who, through magical practices, transcend the ordinary by traversing a magical portal or initiatic wormhole. This journey allows them to explore a novel dimension of time, space, and causality, where the boundaries between past, present, and future dissolve into a myriad of specular representations.

The following section will delve into this figurative term from initiatic, ontological, and mythological perspectives and push the boundaries of meaning in relationship to the Baron’s protean nature and corresponding virtus of anamnesis, thaumaturgy, and eonics.

In Greco-Roman mythology, the Sirenae are referred to as semidivine entities residing within the open seas. In the Metamorphoses, Ovid recounts the tale of the fisherman Glaucus who by a magical operation was purged of his mortal nature and transformed into a Siren. Dante in the Paradiso likens his own beatific transformation to Glaucus’s metamorphosis into a Siren.

The common Homeric or Ovidian trope on the Siren as a mirage of specular reification—the fate of mistaking fantasy for reality—is repurposed here to represent the Hermetic perspective of the Siren as a spiritually integral initiate on an ascending evolutionary trajectory analogous with the figures of the Hermanubis rising and the Cynocephalus daemon of evolution recounted in “Symbolism on the Wheel of Becoming.”

[image: ]

Two-tailed siren on the Tour Mélusine, Vouvant, France

The Siren is essentially a hybrid entity—partially human and partially chimeric creature—which in ontological terms manifests as a synthesis, the concrete affirmation of human and divine natures of the transcendent Self (transpersonal) through hyliac and astral mediums. Through a self-referencing allusion, Daffi calls this transcendent state, “pilot of the tetradic monad”: the integration of the tetradic bodies of consciousness with the numen (monad) yielding a transcendent consciousness of Being.

Although similar in terminology, “pilot of the monadic tetrad” is not the same as “pilot of the tetradic monad.” The fundamental distinction lies with the different natures separating the Siren (tetradic monad) from the avatar (monadic tetrad). The Siren assumes the individual consciousness rooted in its purely human tetradic dimension of a fragmented self (samsaric) on a journey to re-collect its numen (occult Self) and reconcile their constituent bodies (tetrad) into an integrated whole rooted in the numen. The second term, avatara, refers to individual consciousness centred within the transcendent or monadic dimension and whose quest or journey manifests within the tetradic bodies to assert itself for an underlying exalted purpose or mandate. This definition draws heavily upon the interpretation of the renowned passage from the Bhagavad Gita where Krishna boldly declares to a stupefied Arjuna, “in all times, whenever righteousness declines and darkness prevails, I will manifest to uphold the good and fight against evil.”

The pilot refers to the particular state of consciousness realized by the dyadic Self, a synthesis of the conscious-unconscious monad (numen) affirmed through the tetradic Hermetic bodies. Likewise, the pilot refers to the initiatory operator navigating within astral seas and analogous with the Hermetic operation of V.I.T.R.I.O.L. (visita interiora terrae rectificando invenies occultum lapiden) in the albedo opus of alchemical Hermeticism. In this context, the Siren’s hybrid nature—human and divine—can be characterized as the individual invested with internal powers that are asserted through human or extra-human channels. The divine aspect of the individual is understood as possessing the spiritual/transcendent dimension of consciousness (Solar + Mercurial + Lunar principii), the seven forms of illumination (intelligentia) with the ability through initiatic instruments to leverage spiritual disciplines and yield sacral representations, that manifest primarily through the aerial (aeris, वायु) and water elements (aqua, आप) and less frequently through the earth element (terra, पृथ्वी) on the somatic plane. The manifestation of sacral representations occurs by the invoking and downstreaming (↓) of spiritual forces (fluids) via human channels in the form of inspirations, visions, healing energies, and sacral representations, to name a few of the most common, as well as to elevate (↑) consciousness through transcendent channels in the form of astral voyages, anamnestic regressions, dreamscapes, and other meta-psychical experiences, while identity with the Self (numen) remains intact.

Similarily, in the Thesaurus Medicinae Dei, Daffi writes of transmitting metaphysical healing energies in these terms: the Medicinae Dei ritual is analogous to the transferring or lessening of the karma-fate on the ailing individual through administering the appropriate fluidic medium. With the efficacious evocation of the Medicinae Dei forces, the fluidic lavage—or purgation from the negative influence of the sickness—assists the ailing individual in a karmic way, where the healing fluids are transferred from the operator to the targeted party. The therapeutic action (of the numina) confers a means for the restoration and evolution of the ailing individual that purely terrestrial forces would lack; written in the conditional as (–), the collective karma-fate is defined as a state of heavy electromagnetic density that also prevents the evolved individual (initiate) or lesser ones from rising above the dense atmosphere in which they live and to which we often must submit.

Anamnesis (or Latin reminiscentia) refers to initiatory operations of excavating and elevating aspects of the innate or occult Self to the surface of consciousness through psychurgic techniques such as atavistic resurgences, avataric evocations, dreamscapes, and past-life regressions. As well, through the prism of lucid dreaming the operator is provided with a naked view of the occult Self, allowing for the direct experience of revealing and ultimately enucleating the occult Self into astral and somatic folds of consciousness. The conscious presence of the Self, of identification with the occult Self without deviation, in the Lunar and Saturnian planes occurs if the hyliac and the astral are not experienced as separate worlds, exclusive from each another, but as an unicum or fluidic continuum linking the triadic (Solar, Mercurial, Lunar) and the tetradic (Solar, Mercurial, Lunar, Saturnian) where 3 + 4 = 7, resulting in possession of the seven vibrational forms of illumination.

From an ontological perspective, the Siren constitutes the integration of the tetradic bodies with its monadic root (numen) and the initiate’s concrete synthesis of transcendent powers (divine) within their human constitution, exemplified by luminaries such as Mamo Rosar Amru,* Izar Bne Escur, Giuliano Kremmerz, and other lesser-known initiates of this august lineage. In auxiliary terms, it is not uncommon for the Siren to manifest with its astral double as the gender reversal or hermaphroditic vestiges (rebis) of the magical hero, that is, for the female heroine to manifest in the sacral representation as a Triton and as a Siren for the male hero. Daffi states in his Diarum Hermeticum that the search to locate and integrate his eternal female complement (astral double) and to restore karmic balance within his transcendent being was the life purpose underlying his terrestrial journey as an incomplete avatar.*

In coherence with the alchemical Hermetic tradition, the starting point of the opus assumes the individual in their natural human constitution and through initiation resolved with the conquest of integration with the transcendent consciousness of Being, leading to the great synthesis of human and divine nature into one, the Siren. Whereas the avatar assumes the descent or manifestation of a divine nature into a human form, in operational terms the fundamental difference between the two resides with the former being formed (hominis faber) and the later incarnated (hominis creatus).

Likewise, the Siren represents a figurative creature (initiate) whose actions take place—uti piscem—in the astral sea. As such, sirens emerge to the surface from the depths of the sea for purification (to breathe) and submerge back into the waters for copulation (eros), which parallels the binary alchemical process solve et coagula of man’s transformation (cultivate, curate, incubate) into the higher ontological states of a hero or vir. Kremmerz states that the term vir is cognate with virgin or vir agens, the integral man of pure actions: “Virgo signifies vir agens, that is, man in action . . . in whose heart receives the Numen,” that is, a man (or woman) who is placed in conditions of purity, taken in the magical and not in the moral sense, so that they become a via electionis as the Catholic Church refers to the Virgin Mary, and “In common with all of this, the teaching that not through pure contemplation or pure asceticism will truth become conquered but through the arcane transmutation yielding magical powers, that is solar ones, to the man who can elevate himself.”

With this point, Daffi clearly draws a line of distinction between his teachings and the admonition made by his master Kremmerz who emphasized the value of chasteness = abstinence in sexual matters, as representing the proper preparatory conditions for the mystes or initiate to perform magical operations. Daffi seems to suggest that Kremmerz’s teachings on chastity are regressive, repressive, moralistic, and ultimately self-limiting, hence not in keeping with Hermetic tradition. In stark contrast, Daffi suggests eros in the form of divine love (amor) is an initiatory virtu to cultivate as a preparatory means for the initiate to assert mastery over the elemental forces. Daffi replaces or rather supersedes the Kremmerzian teaching by constructing a finer and more evolved definition of chastity as representing a state of being or condition that integrates the dual negatives of purity and eros into one.

Furthermore, Daffi relates in highly enigmatic terms: “Alchemists represent her as the two-tailed alchemical siren . . . symbolizing two negatives!” which most certainly refers to the twin necessities, respiration and copulation, which in the profane sphere of the mystes represent unrequited desires (−) to fulfill horizontal yet divergent needs of vitality (respiration) and pleasure (copulation). However, when cultivated in an internal synthesis, the initiate transforms the two complimentary unrequited desires (−) into a positive virtu of self-realization (like when two negatives multiply into a positive [+]) by sublimating the fluids into the spiritual synthesis of amor (divine love) leading to the breakthrough of consciousness from the somatic to the eonic sphere that is the proper domain of the Siren. Eons are ethereal intelligences residing within the astral realm and accessed by initiates in altered states of consciousness. Daffi intimates these arcane operations in the article “Initiation,” the first essay of Epistolario Filosofico: “Recourse to progressive means of purification up to a minimum of eonic perception of fluidic sensitivity. Entry into Isiac magic . . . after which the acquisition of a solar initiation, which at first is conditioned, as pre-solar, by the presence of one or more eons. In this series, there are found all the phases indicated by the alchemists, such as to whiten the latona that is to purify the body, the lunar, and so forth, cooking the lunar fluids, and so on” (see p. 137).

And seen purely from the perspective of a lunar body manifesting in an astral environment are figures to be understood as sacred representations appearing in dreams, visions, and apparitions—sub specie interioritas.

Here the initiate enters the land of visions. . . This is the sense of dreams of white light, those in which the Archetype of Healing or Asclepius shows himself to the dreamer—as Isis in Lucius’ dream (in Apuleius’ “Metamorphoses. The Golden Ass”).

But the symbolic apparition of Asclepius if understood as a mirror postulation of archetypal consciousness, and considered as a masking of the Numen, as well as to the initiant unable to recognize himself in his own Self. Dramatizations can—according to one’s own secret—be visional, both during waking life and in dreams. But you have to learn to see from Here—to die while alive, and to “live” after death, in the other realm.

Within the dream beyond the general modification there occurs the possibility of knowing the signs and figures. Both by night and day the activity of the initiate is in continuous articulo mortis. The day becomes night and the night day. The wheel of Fortune turns in the direction of an ebb and flow of consciousness as the heart muscle dilates and compresses. It can be said that all life—of the operator—is like this throbbing, since Mercury is extracted and re-merged with the body, it is re-extracted and replenished in an attempt and among re-tries to search always for deeper and interior meanings. Meanings that are increasingly clearer matrices of the things themselves.

This is the meaning behind the Figures! They appear according to the secrets hidden with the Operator—naturally!

And solitude ensures separation of control with contacting the Numen on the way to the ascension of that vibratory current that transmutes the situation by capturing its occult matrix. This requires a plasticity of detachment of the naked Diana “sine robes” by means of the Numen operating through Mercury. And the Mirror or rather the Doubling is a symbol of this ability without which the awareness here is but pure utopia.*

Viewed from a purely initiatic lens—sub specie interioritas—and invested with Hermetic significance, the Sirenae refer to eons, astral entities of consciousness and precursors to the initiatic state of avatars. They are the eonic denizens of the astral plane on a path of accelerated evolution to a higher ontological state. In many ways the Sirenae could be characterized as navigators on a journey, as “Argonauts of the tetradic monad,” “navigators of the Egyptian Amenti” (Duat), or the various spiritual helmsmen revealed by Dante in the Divine Comedy and parallel to the spiritual trajectories of heroes (h-eros), the likes of Aeneas or Dante, to shed the derivative larval atavism of their primitive humanimalism and to borrow some useful neologies from il sommo poeta (the supreme poet, attribute referring to Dante since the Renaissance) to “trasumanar” (transhumanize) and “Nati a formar l’angelica farfalla” (born to form the angelic butterfly).

The Sirenae represent a preliminary stage (body of light, glorious robe) in the chrysalis evolution of an initiate’s transpersonal consciousness that is characterized by an inward journey to transcend finite selfness, whereas the Avatar is a later development of the Siren and assumes a passage or transference of consciousness from a higher plane to the terrestrial, that is, from a higher state of being to the human or to the horizontal transference from one individual to another.

The astral sea (plane) is favorable to this form of transformation due to the reduced fluidic density and greater mobility governing this environment. The ascetic initiate cultivates spiritual disciplines to facilitate transference and fix the center of his conscious being from the somatic to the astral plane. In such a transfer the historical-ego-centric self fades with the emergence of the numinous astral self; hence the inherent value of shifting self-identity to a deeper dimensional root and with it the revelation of the operator’s astral name (nomen-numen).

To further underline this point, the contemporary esotericist Angelo Gentili elaborates: “We must keep in mind, for those who work in the intermediate astral field, that gray zone where there is a gradual awakening of previous existences or of past faculties of the psyche; the higher field is a symbol of the action consequential to the memory. Thus arises the Body of Glory, also called the Second Wood of Life and by alchemists the Philosopher’s Stone. At this point the adept has conquered death as the Stone assumes the task of a receptacle for the Mercurial and Solar bodies, maintaining the continuity of consciousness and giving immortality.”

Further to the excursus of findings informing the ontological and initiatic logos of the above explanation, we are able without equivocation to assert that:

Ricciardo Ricciardelli = Marco Daffi = Mörköhekdaph = Ei hm’sc Bêl = the Siren.

METEMPSYCHOSIS, REGENERATION, AND REINCARNATION

The initiatory vision closely integrates and merges the two theses, as:

primordial germs, given as a – (negative), that resolves into the

integration of man as a construction of the + (positive).

In other terms:

Given the germs as Hermetically constructed into a “negative hemisphere” and a “positive hemisphere,” resulting in the spherical perfection or “globe of Venus,” ♀.

Philosophically, the alchemical scission of Being into two polarities:

( – ) Saturnian body and Lunar body

( + ) Mercurial body and Solar body

The positive hemisphere confers continuity and fixity—of consciousness—to Being.

Psychological and implicit proof is found in the oscillation of the human spirit between the

•undifferentiated—impersonal

•differentiated—personal.

Therefore, the alchemical Hermetic Work consists of arousing and taming the Beast (humanimal): the universal “metaphysical” drama on the alternation of consciousness is reflected in the animal series or – (negative) hemisphere and the light series or + (positive) hemisphere.

“The Work, if cultivated in a metaphysical sense, is one, and that is to say, it consists in the formation of the Second Wood of Life or Glorious Robe. This concept is confirmed by the hypothesis surrounding the immortality of the soul (and it is useful to note that esoterically this is not even exact because infinite are the planes of ascent, there are infinite levels of evolution toward the first principle) being a manifestation of the universal law of creation (and it is worth noting that Hermeticism is neither emanationist nor pantheistic, but creationist) is reproduced endlessly, at each stage of ascent or at each realization of transmutation that is intended to be performed by the operator or on others (symbolized by the powder of projection). The resulting fourth fluidic mental dimension magically ‘kills’ material forms and entire forces to resurrect them crowned and triumphant in the solar radiance.”

Hence, Daffi affirms initiation as the onto-existential game changer by determining the souls of men as either those whose Being is integral or those whose soul is doomed to perish with their terrestrial death, absorbed into the great mass of spirit-matter and macerated by the greater macrocosmic monadic phagocytosis or the cannibalistic absorption (feeding) of the (dissolved soul) one into the All as related in the following passage: “with initiation, the contradictory positions on the speculation of becoming are resolved with the application of the synthesis.”

The fully realized initiate or adept is defined in terms of consubstantivity with the One, that is, as a monadic constituent in the mosaic of the One-All—being one and the same, sovereign, and united with the One.

The initiate fully integrated with this principle of Being or numen is the vir, the magical hero whose identity in a Dantean sense “trasumanar” or transcends human nature by integration of his human nature with the transcendently divine consciousness and the capacity to lay dormant and to awaken, to recall this identity between incarnations. By employing this Dantean trope further, one could say that the Sirens circumvent the river of Lethe (oblivion, annihilation) by passing through the river of Eunoe (recollection, continuity). The Sirens (vessels of consciousness) are singular creatures, rarely seen but by anamnesis of self-recollections, are able to navigate through the murky astral seas to the shores of identity preservation with the individualized essence as aptly demonstrated by the oneiric hero Poliphilo in the enigmatic Renaissance novel Hypnerotomachia Polifili.

The soul becomes immortal when an evasion from the disintegration of the monadic unity of the Being entity on the Isiac plane is prevented with the formation of the “Second Wood of Life” (Glorious Body). In this sense, consciousness alone constitutes the identity of the entity-being. It is the phenomenon of consciousness and not that of historical-centered life that the setting and solution of the question must be reported. Hell is a state of consciousness in one’s life! Of one’s own personality! It is an unconsciousness-unawareness also of the subconscious.

The soul can inverse itself, if not initiated-integrated, to the same bestial and noted regress that is symbolized by death in hell and given eternal “punishment.” Never will the soul be able to recover so much, albeit in such a minimal state of consciousness . . . indeed it will be absorbed and definitively confused, irretrievably, in another being (consciousness entity that ontologically will not be able to destroy it, but will absorb it, confuse the consciousness into one of the other being-entities with another history).

The possibilities vary:

Metempsychosis on the part of regressing souls toward lower states of being

Regeneration by the part of monad-souls in unconscious reconstruction of the analogous state

Reincarnation by the integrating or integrated soul

The similarity between the animal egg and the formation of the initiatic egg is evident. The two mobile principles are the Mercurial and the Lunar, analogous to those of the alchemists, which are transmuted under the occult fire and in incubation give rise to the new being; while externally the shell and coverings represent Saturnian (the yolk = Mercurial body, albumen = Lunar body) as the fixed elements that do not change with incubation.

Also here in the ternary operations, the shell and coatings adhering to it can be fused together and assume the complex as an active force as a vehicle of the heat of incubation (artificial or natural) by which the two negatives (Mercurial and Lunar) are transformed.

In a certain sense, the albumen can be understood by the black negative (unconscious) as it generates fixed effects in the body, bones, and so on, and the yolk for the white negative (consciousness) since it cultivates life to the moving parts, so to speak, of it (Marco Daffi e la sua opera, p. 75).

OVERVIEW OF THE CONTENTS

The essays included in part 1 of this volume cover a thirty-year span—from the mid-1940s to the late 1960s—on some of the more unique and unusual subject matter within the vast field of alchemical Hermeticism. Throughout, Daffi elucidates firsthand accounts of “initiatory experiences” by recalling images, seemingly archetypal in nature, and when amalgamated one with the other and integrated into a whole, constitute a complete Hermetic vision brought to light by Daffi’s unorthodox exegesis and mythopoeic philosophical style. It is precisely experiences drawn from “inner visions” that constitute the foundation of this volume and that can be defined as “operational,” because they attest to crossings of numinous thresholds in a clear and lucid manner, where a singular aspect of the Hermetic logos emerges—not conditioned by temporal or spatial events, but which in a Hermetic sense prefigures them. Invariably the writings speak of Daffi’s “inner laboratory,” the Hermetic forge that he fashioned and whose universal imageries are ripe for meditation by the perspicuous meditator. In fact, the “figures” of which the stanzas are pictae, rather than along the lines of images in the Brunian sense, are to be seen as scripta muralia of phases, of events, of the complex alchemical-Hermetic psychodrama.

[image: ]

Left: Formation of the initiatic egg.
Right: The dyadic structure of Being represented as a polarity consisting of a Negative hemisphere (black astral) and a Positive hemisphere (white astral).

The volume is organized into four parts. The first explores the principal doctrinal themas of Marco Daffi’s Hermetic worldview, centered on original topics, rich in personal insights of considerable esoteric value, supported by a relevant experiential praxis and configured by the noble esotericist in essays of rare value. The few true followers of Hermeticism are offered a glimpse into a far-reaching spiritual horizon, supported by a broad erudition and a disentangled interiority by this pilot of the tetradic worlds. There is little in the canon of contemporary Hermetic literature to compare with this work.

The second part consists of correspondence with Daffi. Two volumes were produced by Giammaria documenting their epistolary ruminations on the Hermetic arts. These were released in limited quantities in 1978 by Edizioni Alkaest of Genova, a publishing house specializing in Hermeticism. These editions swiftly sold out, becoming a sought-after rarity among collectors.

The third part outlines the human aspects of the august figure known as Ricciardo Ricciardelli. It is not limited to mere biographical or historical perspectives but rather is a more expansive and fundamental investigation into the psycho-graphical strata underlying his initiatic and human guises seen through a collection of portraits and reminiscences written by various initiates, artists, and scholars who knew the magical Baron. The material found in this section offers an accessible gateway for those not familiar with this Adept: Marco Daffi, the interior and anterior personality of Baron Ricciardo Ricciardelli.

The fourth part departs from the biographical and concentrates on the magical legacy that Daffi left behind. This brings in voices from a wider circle, and traces the path of Daffi’s ideas as explored by others.



*Ricciardelli recalled several past lives, including Atlantean, Chaldean, and Phoenician incarnations. It was in a particular Phoenician incarnation as a priest to the Pharaoh that he received recurring visions of committing a grave transgression by misappropriating the Pharaoh’s jewels from the temple, carrying off the Pharaoh’s wife and fleeing to avoid capture. This transgression led, so he believed, to incurring a curse that blighted his soul and impeded his karmic emancipation in future incarnations.

†From Latin sodalis meaning comrade, referring to a sodality or sodalitas, brotherhood, or confraternity of initiants, such as the ancient sodalitas of the Pythagorean school of Kortona.

*The Latin phrase literally means “under the aspect of reading.” The term is mainly used in the field of philology and refers to the way we consider a text or manuscript. When we observe a text “sub specie lectionis,” we are analyzing its external form, the arrangement of words and handwriting, focusing on its external form, structure, and aspects. In other words, we are examining the text in its visible form, without delving into the meaning or context.

*The reception of spiritual forces or fluids is marked throughout this book with a (–) to indicate receiving energies and (+) to mark the cultivation, development, or projection of spiritual energies and forces.

†”Virtues, which are arranged and divided into rays of the Absolute, are to be considered as CHANNELS and each channel through the plane of intrinsic subjective-existence of the trans-human being is imbued with relativity, and obscured like a lens that clouds (for example, the Plotinian conception of the progressive fading of the four worlds or planes down to the ground). In short: the two planes of intelligence and nature are united in a single one, and the meaning of that one black or dark astral plane, which is presented here, will be understood.” See p. 168

*Mamo Rosar Amru, the last pontiff of the Isiaic temple of Pompeii, refers to the principal egregore of the Myriam. Kremmerz, in his La Scienza dei Magi (Science of the Magi), vol. 2, writes a rather incomprehensible “Hermetic” story about Mamo and his role transfering the Isiac mysteries to the land of Parthenon (Naples, Campania) in the first centuries CE. See The Hermetic Physician, p. 8 for a summary of the story of Mamo and its esoteric implications.

*Essay included in my forthcoming book Hermetic Book of the Dead (working title).

*“Sul Rito di Hamzur,” Dagli Atti del Corpo dei Pari, edited by Giammaria. Amenothes (private edition), 2006, p. 209.
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