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1962

Recollectio (inter.) [Inner retreat]

Praenotanda [Introduction]
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8 July

The following key inner topics have been put together and discussed with the father:

1. death

2. power

3. creativity

4. people.

2 September

The recollection of these topics and novum [novelty] (as if a common denominator was found for all the experiences and reflections): I am very much in God’s hands – the content of this ‘Totus Tuus’ [‘Entirely Yours’]1 opened, so to speak, in a new place. When any concern ‘of mine’ becomes in this way Mary’s, it can be undertaken, even if it involves an element of risk (though one must not overdo it: in human terms, i.e. on the human side, the issue needs to be dealt with thoroughly). At a certain point, however, one needs to abandon human calculations and somehow grasp the Godly dimensions of every difficult issue. A peculiar iunctim [junction] of issue 4 with issue 2 begins to emerge here.

I discussed all this with the father too.


1962
Dies recollectionis (sequ.)

[Reflection days (continuation)] after the arrival in Rome for the first session of the Second Vatican Council
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9 October

Holy Mass; Lauds; Prime

I participated in the ‘capella papalis’ [‘solemn papal ceremonies’] on the fourth anniversary of the death of the late Pope Pius XII, thanks to whom I became a bishop. Thoughts: (a) moving from external to internal vision, I have realised that all those present are connected in one spirit and it is the Spirit of Christ, the Son of God. I experienced this unity in diversity very clearly, and with various degrees of participation taken into account. Not a gathering of many separate units, but the unity of substance. It is the substance of thought, doctrine – and it is attended to by the Pope and the Council. But it is also the substance of life, morals, which we realise within the one Church, through, above all, the mysterium (sacraments): the unity of our sacrificial posture with Christ’s, sealed with the Communion; (b) a background thought that came to me was about the truth of priesthood and episcopacy, which was also given to me from within Christ’s priesthood through His Vicar on earth (Vicarius Christi).1

Adoration: Christ is entirely within the Church and the Church is entirely within Christ. NB I constantly need to remind myself to wish for a good shepherd for the seat of St Stanislaus above all and fundamentally, without allowing for any ‘mea’ [‘mine’].2
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Reading the schema ‘de castitate, matrimonio, familia, virginitate’ [‘on chastity, marriage, family, virginity’].3

Reflection (meditation):

1. quoad theoriam [concerning theory]

2. quoad practicam [concerning practice].

(The problem of a general and ‘perspectival’ leadership in this area.)

14 October

Meditation: Let us consider the most proper way for the human spirit to meet the Divine Spirit. Our Lord Christ laid the foundation for this meeting for every human being – and for the work of the Divine Spirit in the human spirit.

(The theological virtues: the means to adjust the human spirit to the Divine Spirit; the gifts of the Holy Spirit: the means, so to speak, of adjusting the Divine Spirit to the ‘dimensions’ of the human spirit.) A move towards the opening and submission of the human spirit to the Divine Spirit is necessary, particularly during the Council. The goal cannot be the expression or assertion of oneself, the human being, the human spirit alone – but above all the expression of that which comes from the Divine Spirit in the form of virtues and gifts. In this light, the fundamental attitude: (1) a permanent necessity to subordinate creativity to truth; (2) experimentum divinum, non humanum [the divine, not human, experience]; (3) humility.


[31 October – 4 November] 1962

Rome, at the Felician Sisters’ Convent

Topic: The mystery of redemption
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Deus, Redemisti nos Domine

in sanguine Tuo ex omni

tribu et populo et natione

et fecisti nos Deo nostro regnum

[God, by Thy blood, O Lord,

you didst ransom us from every

tribe and people and nation,

and hast made us a kingdom to our God]1

31 October

The retreat begins at 7.00 p.m.

Adoration; Matins

Introductory meditation: Sixteenth anniversary of [my] ordination to the priesthood – recapitulatio, ut ita dicam, historica [a historical recollection, so to speak]2

Reading: Rahner K., XX siècle – siècle de grâce? [twentieth century – the century of grace?]. Opus Creationis – opus Redemptionis [the order of creation – the order of redemption].3 (La Rédemption au Coeur de Marie [Redemption in Mary’s Heart]).

Compline

1 November

Rosary (petitionary); Lauds

Meditation: Memories from the ceremony of the sacrament of priesthood ‘ut quidquid benedixerint, benedicatur, et quidquid consecraverint, consecretur et sanctificetur’ [‘that whatever they bless may be blessed, and whatever they consecrate may be consecrated and made holy’].4
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– On the priest’s hands – Nothing, however, was ‘right’, until the point when I felt great humility towards Christ’s work of redemption – in this spirit, Sacrum cum grat. act., Prima [Holy Mass with thanksgiving, Prime].

Further meditation: Christ redeems us and all for the Father, i.e. offers an atoning sacrifice (propitiatorium), which consists in His complete devotion and union with the Father. Hence the Holy Spirit as the breath of both. We – people – are elevated by the act of Christ’s redemption. Even though we remain outside of what ‘happens’ between the Persons of the Most Holy Trinity, we nevertheless experience the effects of this wonderful spiritual fertility and abundant love. The redemptive act of Christ the Lord embraces, in a special way, priesthood as the culmination of the sacrificial posture, which is, after all, not alien to man as part of the creation. Redemption (Redemptio) also involves a certain striving towards the re-evaluation of everything that is created, in particular everything that is human – and this, as well, should be shared by the priesthood and reflected in it.

The Way of the Cross

Spiritual reading (S. Paul et l’apostolat d’aujourd’hui [St Paul and Today’s Apostolate] and others)

Rosary (II); Vespers

Meditation practica [concerning practical issues]: Problems: (a) Focusing on ‘one’s own’ matters and the necessity to work on a wider range and broaden one’s orientation in many disciplines; (b) certain conclusions on the issue of the ‘priest–laypeople’ balance, and further tasks; (a1) a search for concise and abstract formulae in relation to the human and priestly reality (‘all’ and ‘different’) esp. the needy.

Adoration: In the Eucharist, Christ the Lord allowed us to draw as close to Himself as possible – particularly through priesthood: the closest to who He is, [illegible] and what He fulfils.

Matins (for the dead); Litany of the Saints

Holy Hour: A personal moment with Christ, a personal wish – waiting for a response. Propitiatio pro peccatis meis [The atoning sacrifice for my sins].5

2 November

Rosary; Petitionary prayers; Lauds

Meditation (a) Being much engaged in earthly tasks, in creative work, always to be ready: not to lose perspective. ‘Re-evaluation’ constitutes only one aspect of redemption, which in a sense is its least important aspect (when it comes to the values on ‘this side’); (b) and with this understanding to comprehend the words of the liturgy ‘quia in inferno nulla est redemptio’ [‘for in hell there is no redemption’].6

Three Holy Masses; Thanksgiving

Reading (L’Eglise dans le monde qui vient [The Church in the modern world])

The Way of the Cross

Meditation: ‘Copiosa apud Eum Redemptio’ [‘with Him is plenteous redemption’]:7 Holiness is the source. In Christ the absolute holiness of God is united hypostatically with the holiness of man. God’s holiness (as the love of good and the hatred of evil), but first and foremost as the love of good in everything, even the one who is evil (per accidens [contingently]). All good (the entire sum of values) outside God has its prototype in God Himself. God loves one in another – in this consists His holiness. This holiness is the basis for redemption – also understood as the ‘re-evaluation’ of everything: God restores the value of everything in man, who is personally united with Him. He is Christ – Redemptor [Redeemer]: the holiness of man consists in receiving this good, which God loves – in this manner Christ becomes the model of holiness. In Him that holiness is in a way identical to redemption (Redemptio). In us it has to depend on, first, conversion to God, and second, re-evaluation of everything in accordance with the value that everything has in God, and which Christ the Lord has shown to us.

Rosary; Adoration; Vespers

Meditation super experimentum [on experience]: (An element of risk.) Everything has to be permanently in God’s hands and dependent on God’s assistance. Hence no psychologisation, but moral and, first and foremost, religious orientation (i.e. in Mary’s hands).

Conversation with M.W. (a) missionary–apostolic element; (b) God makes use of different people.

Penitential psalms

Meditation: Conversion in actu quolibet [in every action] has to consist in finding the will of Christ the Lord. There is no other method of opposing the various impulses of human vanity of life; the problem of power, criticism, envy, even together with a certain foundation of some ‘transcendental’ humility towards the Lord God.

Matins (at the Church of the Blessed Virgin Mary)

3 November

Rosary; Petitionary prayers; Lauds

Meditation: Redemption began with ‘Totus Tuus’;8 Preparation for Holy Mass

Holy Mass; Thanksgiving

Spiritual reading (L’individu dans l’Eglise [The individual in the Church])

Meditation: Redemption began with ‘Totus Tuus’: the one and only person, the new human being to whom God entrusted Himself. God–Son needed Her to fulfil His task. God–Son could entrust to Her His own being in this task, because it was first achieved in Her and He prepared Her for this Totus Tuus. Mary responded to this devotion of God in its entire redemptive sense, its entire dynamics. She drew from it and is still drawing that which is contained in it for each and every person: first, conversion, and second, re-evaluation. And in all who entrust themselves to Her, She performs both in due proportion.

My problem is solved here: recently I have felt I was very much in Mary’s hands and close to God through two specific issues. Yet, has not the order been reversed? Am I not ‘using’ it to do something that is ‘very much mine’? The stance I am taking on these issues is total humility. Here is the solution: In Mary’s hands, according to the ‘Totus Tuus’ principle, the work of redemption must be realised also in me with the proportion between conversion and re-evaluation duly maintained.

The Way of the Cross (with Mary); Pastoral letter; Vespers; Rosary

Meditation: The most appropriate effects of redemption in the human being are deeds that stem from it – deeds that through Mary are rooted in Christ, through one’s belonging to Her (Tuus [Yours]), and that are simultaneously in accordance with Christ’s law, with His gospel – in the highest accordance. Here also, among other things, the issue of Father W. (Three possibilities: to simply remain humble and make use of what is at least partly true in there; to make light of it: he will improve as he is young; ‘to keep watch’ and make sure he has improved intellectually and also ‘morally’. First and foremost, one needs to pray for him and for the right decision.)

Adoration; Final concluding meditation (the issue of envy); Matins (memorial of St Charles);9 Rosary

4 November

Holy Mass with the relic of St Charles’s heart, celebrated by the Pope

Meditation: ad instar s. Caroli afferre se ipsum ad bonum commune Ecclesiae et in domicilio et in Dioecesi, participans hoc modo in opere Redemptionis [to work towards the common good of the Church both at home and in the diocese after the example of St Charles, thus participating in the work of salvation].

Adoration
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[1 December 1962]

Missa ad intentionem satisfaciendi S. Cordi BMV  [Mass offered in reparation to the Most Sacred Heart of Mary]

[2 December 1962]: First Sunday of Advent

There are, so to speak, two planes: the divine plane (the love of the Son–Word for the Father) and the human plane (people’s yearning for the true God, for the revelation of God in the Son–Word). These two planes approach and come into contact with each other – this is the spirit of Advent.

My Advent (a reminder from last year): a strong wish for God–Christ to enter into every matter. In this context, there is the experimental meaning too: it is still in fieri [in the process of ‘becoming’] in me, in others, in an objective way and regarding its future sense. 


6–7 July 196? [probably 1963]
Kalwaria – The Shrine of Our Lady1
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Aims:

1. To ask for peace and good for the Church of Kraków, efficacy of action, vocations.

2. To prepare the basis for the retreat.

3. To move forward certain tasks.

In general: preferably the form of reflection days (= meditation connected with other tasks).

Confession; Holy Mass; Meditation; The Way of the Cross; The Little Ways2

(a)	Numerous threads, reflective and ‘existential’. One needs to bring them all here and pass them into These Hands in accordance with the principle ‘Totus Tuus’ [‘Entirely Yours’].

(b)	The main topic of the retreat emerges: ‘between past and future’.


19–23 [August] 1963
Retreat in Tyniec1
Topic: Justification – grace
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19 August

Compline; Adoration; Meditation

20 August

Lauds; Prime

Meditation before Holy Mass:

1. Holy Mass brings the rhythm of Christ, the rhythm of the Son of God into our lives.

2. (The integrating role of consciousness – the disintegrating role of sensuousness.)

Holy Mass; Thanksgiving; Reading the Holy Scripture; Reading the Council schema; Meditation; The Way of the Cross

A reference to the previous retreat held in Rome on 31 October – [4] November 1962. The dogmatic topic that requires a deeper spiritual reflection is the mystery of justification (iustificatio). Man cannot be ‘just’ before God; he can only be ‘justified’ before Him. The former is proved by the fact that man is not equal to God, his Creator, and the latter by Christ and the entire order of grace.

No creature can be in a position of justice before its Creator. Man is in a way a synthesis of creatures. As a creature in general, he and his existence are unconditionally dependent on his Creator; he is dependent also by virtue of his nature and, consequently, unequivocally subordinate. As a being endowed with vegetative (sensual) life, he is subject to the laws of life and death (generatio et corruptio) like other creatures. As a spiritual being – a person – he bears a more special resemblance to the Creator, which obligates him to maintain the order of justice, i.e. to give to everybody what rightly belongs to them (which also includes paying religious worship to God). The fact of personhood does not render invalid man’s vegetativeness and animalitas [animal nature], which turns him into ‘ash and nothing’2 before his Creator. As a person, man can enter into personal contact with the Creator; this contact, however, has to be initiated by the Creator. When He initiates it, it consists (like the act of creation) in an act of mercy, because man as a creature is fully dependent and subordinate. In particular, he needs to be justified because of his sin, which, as an offence to God, does harm to the very essence of this personal contact understood in the way it is understood and intended by the Creator – and it is His prerogative to define the essence of the contact He establishes with His rational creature.
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Justification comes through Christ, the Son of God, who initiates this essential contact and gives it, to a certain extent, the qualities of His contact with the Father. Therefore, justification is expressed in us as the new esse [being] – ‘esse ad Patrem’ [‘being towards the Father’] (i.e. sanctifying grace), and the continuation of this personal contact consists in faith, hope and love.

Vespers

Adoration: Lord Jesus hid in the womb of Mother Mary, which He left as a human being – and in the womb of Mother Church, so that it could give birth to sons of God.

Rosary; Spiritual reading (G. Vann)3

Meditation: I note down briefly: the (diocesan) bishop’s authority and vocation require, on the one hand, generosity and courage, and on the other hand, service to everybody and universal charity, in particular charity for priests. Regarding all these points: reservations. ‘Episcopatum desiderare’ [‘To aspire to the office of bishop’]4 – but it cannot be ‘propter se’ [‘for oneself’]. Many things have yet to ‘burn out’ and ripen. Providence is sweet. Very useful reflections, and thereby quieting down.

Anticipated Matins

One more thing: what has a particular value is suffering for the sake of the matter – it brings more benefit than all the efforts. (Fr Pr.).

Reading; Rosary; Compline; Reading

21 August

 Lauds; Prime; Rosary; Reflection; Holy Mass; Meditation

It happened that today I celebrated Holy Mass to mark the reception of the habit and profession at the Daughters of Divine Charity. It allowed me to bring yesterday’s topic – the mystery of justification – closer to the mystery of the Church. The Church – the mystical body of Christ – is, so to speak, ‘esse ad Patrem’ [‘being towards the Father’]. The sisters, who through their vows choose Christ for their bridegroom, in a special way enter into this ‘esse ad Patrem’ not only personally, but they also impress the sign of this ‘esse’ [‘being’] on the life of our entire society. Hence they are much needed by the Church and in the Church. In a way, they constitute its vertical core. At the same time, it needs to be observed that their special vocation and involvement stems from the mystery of justification. It is simultaneously the fruit and the realisation of this justification.

The Way of the Cross

Meditation: Although yesterday it was said that man – a creature – cannot be stricto sensu [in the strict sense] ‘just’ before God, but needs to be justified by Him, this justification nevertheless aims to create the type of relationship between man and God that consists in justice; in any case, it builds its elements and conditions. God wants man to be ‘just’ intrinsically (intrinsece) and not only ‘justified’ (extrinsically – extrinsece). This is indicated by a contrast with the reality of sin, which is an ‘offence to God’. If the Creator had placed his rational creature, man, entirely beyond the relationship of justice, sin would be impossible: An offence is to some extent a violation of justice with regard to a person (and also charity). The Creator gave primary justice to man through grace, and after the sin, He did not deprive him of the possibility of such a relationship. This possibility gestures towards the supernatural order, the order of grace, but it is grounded in the natural order: in the fact that man is a person.

Christ the Lord justified man, that is, helped and has been helping man to be just before God. Man is ‘just’ before God through ‘esse ad Patrem’, which is grace. The Church as the mystical Christ helps man achieve the same, because its task is to be the continuation of Christ and His work. Doing this, Christ and the Church simultaneously contribute to the fulfilment of human personhood. Man is fully a person when he is ‘justified’, that is ‘just’ before God. Without this – one could say – his personhood remains incomplete, it is unfulfilled.

Man was justified, because he could be (can be) and was (is) unjust before God. Whereas God wants – and He wants it through Christ – man to be just before Him, so indirectly He also wants him to be ‘made equal’ with regard to God – of course through grace. It seems to be the most essentially revealed (genuinely revealed) part of the entire ethics, and simultaneously the most essentially ethical (genuinely ethical) part of the entire revelation (theology!).

Vespers

Adoration: Christ hidden in the womb of the Church, so that He can reveal Himself to humankind. The grace of maturation.

Rosary; Meditation: casus [the case of] W. (T., I.) separately

Reading: De statibus perf. [On the stages of perfection]; Holy Scripture; G. Vann

Matins; Matins (II) for the Feast of the Immaculate Heart of the Blessed Virgin Mary; Compline

Moreover: thoughts of death!

22 August: Feast of the Immaculate Heart of the Blessed Virgin Mary

Lauds; Prime; Meditation; Holy Mass; Thanksgiving; Rosary; Conversation with Sister Aug. 

Reading: Holy Scripture; schema De clericis [Concerning the clergy]

Meditation:

1. The mystery of justification evokes the awareness of the human creature’s unjustness to God–Creator. This awareness grows bigger and brings out the need of restitution: to make amends to Christ – Him, who has atoned for us all and ‘justifies’ all.

2. Furthermore: justice has followed from justification, which points to the primacy of grace, as it puts us in the position of justice before God: it is this justice that the Lord God wants from us and that He wants in us.

3. The primacy of grace in being – and as a consequence the primacy of grace in action. In the past year it became very clear to me in a well-known context. It undoubtedly means reliance on God. Example: St Peter on the lake – if I look at the man, I am overwhelmed by pessimism; when I look at Christ, trust returns. However, this trust and reliance cannot be presumptuous. Even here some measure of justice should be considered.

4. Justice in relation to one’s position. A bishop bears a particular responsibility for the Church – and this responsibility should be contained in his justification and justice before the Highest and Only Shepherd of souls. One needs both generosity and humility, in fact, a supernatural courage, not only a ‘drive for importance’.

The Way of the Cross: Station XII: the courageous is the one who is ready for the cross! 

Vespers

Adoration: Lord Jesus gathered His apostles in the Upper Room and instituted the Eucharist in front of them. He took with Him perfectly ordinary people.

Rosary

Meditation: Problem of ‘successio’ [‘succession’] – separately. The grace of humiliation. Other concerns: priests, family (W. and others), earlier ones.

Matins; Conversation with Br Michael – v. helpful; Compline

Holy Hour: Our justification follows in a way from our very injustice, because the Lord Jesus accomplished it through His death, which He suffered most unjustly. Justification was then decided solely through the Redeemer’s inner act, the act of love and atoning and justifying sacrifice.

23 August

The Way of the Cross; Lauds; Holy Mass with a homily; Thanksgiving (Rosary); Prime

Meditation: All the thoughts from the retreat somehow come together in this week’s prayer (11 Post Pent. [Eleventh (Sunday) after Pentecost]).

Omnipotens sempiterne Deus,

qui abundantia pietatis Tuae

et merita supplicum excedis et vota –

effunde super nos misericordiam Tuam,

ut dimittas quae conscientia metuit

et adiicias quod oratio non praesumit

Per Dominum …5

[Almighty ever-living God,

who in the abundance of Your kindness surpass the merits

and the desires of those who entreat You,

pour out Your mercy upon us

to pardon what conscience dreads

and to give what prayer does not dare to ask.

Through our Lord …] 


[5–8] March 1964
Before the installation ceremony1
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5 March

Funeral of Fr Dean J. Śliwa RIP in Wieliczka2

Meditation on death: The reality of Christ’s priesthood emerges out of death in a special way: He stands before the Father as the eternal priest, and we stand before the Father with what we share in Christ’s priesthood.

Conversation at the Visitation Sisters’

Conclusion at the Abbey in Tyniec3

6 March

Holy Hour; Lauds; Holy Mass; Prime

Meditation: On the relation ‘priest–shepherd’ in Christ the Lord and in each of us.

Reading: ‘Der Bischof als Priester und Hirt seiner Diözese’ [The Bishop as the Priest and Shepherd of His Diocese];4 Daniélou: Temple [illegible];5 Estreicher: [illegible]; [Zarewicz]: Biskupstwo Krakowskie [The Bishopric of Kraków].6

Meditation: On the ways in which my actions are ‘rooted’ in God’s mysteries (preparation for confession).

The Way of the Cross; Adoration; Office

7 March

Holy Mass

Meditation: ‘Domine Deus, in simplicitate cordis mei laetus obtuli universa; et populum tuum, qui repertus est, vidi cum ingenti gaudio: Deus Israel, custodi hanc voluntatem’ [‘Lord God … in the uprightness of my heart I have freely offered all these things, and now I have seen your people, who are present here, offering freely and joyously to you. O Lord, the God of … Israel, keep forever such purposes’].7

The Way of the Cross; Meditation: Priest and shepherd; Confession; Vespers

Pilgrimage to the tomb of Bl. Wincenty Kadłubek, Bishop of Kraków
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8 March

Installation


31 August – 3 September 1964
Retreat led by Bishop K[azimierz] J[ózef] Kowalski1
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31 August

Talk: The retreat moves on to focus on the most sacred humanity of Christ (ergo: Mater Eius [that is: His Mother]) = sileant doctores … unus est magister: Christ … recedant creaturae … Tu mihi loquere solus [let the scholars be silent … there is one teacher: Christ … let the creatures depart … Let only You speak to me]. Indeed, I wish for and fervently beg for answers on various matters. Finally: for a ‘kenosis’, that is, for the destruction of self-love as a condition for listening to (in a way, a participatory dialogue in) this retreat.

1 September

Matins; Lauds; Prime

Participation in Holy Mass: with a meditation on the topic of ‘humilis Tuae Crucis Sequela’ [‘humble imitation of Your Cross’] (Bl. Bronisława).2

Talk: Mission and adoration, or rather the mission to adore God. The foundation for this adoration [is] in the order of creation (creation ex nihilo [out of nothing] and creation ad Deum [towards God]): ‘You are she who is not’;3 and furthermore: the foundation in the order of grace, which is entirely and exclusively ex benevolentia et misericordia Divina [out of God’s benevolence and mercy]. Therefore, man, and even more so the priest/bishop, is ‘doulos’, God’s slave.

An analysis of the attitude to atheism: Cardinal Mercier’s suggestive statement on Kant: ‘le plus grand malfaiteur du monde contemporain’ [‘the greatest malefactor of the contemporary world’] (since he maintains that the phenomena and noumena do not tell us anything about God). The attitude grounded in Pope Paul VI’s encyclical Ecclesiam suam4 (a dialogue with atheism) = atheism and its alternations: statolatry, materialism and the worship of one’s self (idols).

Talk: The retreat leader called the moment when Plato formulated the term ‘participatio’ (participation) one of the happiest moments of the human mind. With the help of this term, human thought, inspired by the revelation, could reach the reality of God and the mystery of God. For God is the One who gives Himself (the antithesis of the ‘clenched fist’). The retreat leader speaks beautifully about all the material creatures’ participation in being, and how their wealth becomes more and more visible to man – next, the living creatures’ participation in being: vegetation, sensual–affective life, spiritual life – stages, or rather incomparable domains. Even higher there is the supernatural life: grace.

Now we will move on to the participation that we, priests, have in what is most personal to Christ: in His priesthood. And in an even more complete way in episcopacy: we offer all natural and supernatural concerns of all the members of our dioceses. The retreat leader speaks in an especially beautiful way of how episcopacy should bring about the union of fatherhood and motherhood: the participation of the Divine Heart of Jesus and the Heart of Mary. It finds expression in the care for those who are in the greatest spiritual and corporal need.

Spiritual reading: (the encyclical Ecclesiam suam)
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Talk: The bishop participates in Christ’s authority. What is at stake is how to use this authority. There is a way of using authority that the Master describes as appropriate for the ‘kings of this world’: they rule in such a way that their subjects can feel their authority and, what is more, they have to consider such rulers their benefactors.5 ‘But not so with you’ says Christ.6 The proper mode of wielding authority in the Church must be pastoral, which was emphasised so much by John XXIII. ‘Caritatem facientes in veritate’ [‘Enacting love in truth’].7 There must be a close relation between truth and love, just like between the Persons of the Most Holy Trinity veritas praecedit [the truth comes first].

 On the topic of the importance of truth in the life and work of the bishop: the truth of the spoken word, the truth of judgements made about others: audiatur et altera pars [let the other side be heard as well]. The issue of advisors.

V. interesting sentence: atheism gives birth to satellites. God’s love seeks brotherhood.

On the topic of charity: it has to be universal, it cannot be particular and it cannot create divisions. Next: it has to be servile; servitude perhaps best expresses love. Finally: it has to be forgiving. All this needs to be learnt beside the Heart of Jesus through the Heart of Mary.

Anticipated Matins (memorial of St Stephen); Adoration; (Evening) Mass, 7.00 p.m.; Litany of the Saints; Benediction; Compline

2 September

Rosary; Meditation; Morning Mass, 7.30 a.m.; Lauds; Prime

Talk: On sanctity and love, based on the calling and life of St John the Evangelist. The exegesis of some passages in his Gospel, in particular the reassurance given by the Redeemer (love opens itself up, and this opening inspires others). It is this fire, this apostolic zeal, that it is mostly about. Have I inspired anybody?

Much on the attitude to the Eucharist: to protect it with utmost care (it was also mentioned in yesterday’s Benediction), but also to make it accessible as widely as possible.

Love is kindled by the Heart of the Lord Jesus and enters it together with others. The sanctity of an open heart.

(The Little Hours)

Now the example of St Peter, who both was v. imperfect and considered himself such, ‘for I am a sinful man’.8 Each of us is a sinful man too, but also bishops as a group (the times of Arianism, the French Revolution, d’Herbigny).9 To dispose of the ‘acceptatio personae propriae’ [‘acceptance of oneself’] and then to stand before Christ the Lord. Since we are called to greater love, sin becomes a greater burden for us, and it can, above all, ‘break’ the entire Church, particularly one’s own diocese. Therefore odium peccati [the hatred of sin] is necessary. This is also fire: and here one needs to call good what is good, and evil what is evil. When it comes to one’s own and others’ struggle against sin, it is not enough to reproach and destroy, but one has to always introduce positive ideals.

Question: How do we benefit from our own confession? The choice of the right confessor, not necessarily one, who is our forgiving Christ. In addition to that, to value those who reproach us. Away with flatterers. And not to break down in the face of persecution: because sin enters this way. To avoid occasions for sin. Not to undertake to solve ‘satanic’ problems (the temptation of the Lord Jesus: apage satanas [go away, Satan]). A discussion with Satan is possible only when we are very much united with Christ and ‘deep in the Mother of God’. Each victory over Satan should be a stimulus for even greater humility and alertness.

The attitude of the bishop to the sinner: an open heart, to accept humiliation even from the mouths of sinners, and when the time comes – fortiter agere [to act firmly]. And, finally, to believe in the victory of grace over sin (ubi abundavit delictum, superabundavit gratia [where sin grew bigger, grace was even more abundant]). Our task is to bring down grace. Not to surrender before any sin (delictum). Misericordia = summa christianitas [Mercy = the highest form of Christianity].

The Way of the Cross [illegible]; Rosary (together); Vespers

Talk: We follow St Paul, ‘douloi Jesu Christi’:10 Christ’s slaves – not to weaken it! The retreat leader speaks about the rhythm of inner life: between the periods of dullness, when one needs to keep the lamp of faith and love always burning, and the periods of growth. It is about constant obedience to Jesus and Mary. It should move forward in uniform acceleration. Growth in wisdom and charity, which is related to the cross (stultitia crucis [the foolishness of the cross]).11 Not to be discouraged by crosses. The cross is our dowry – above all, it was Mary’s dowry. The Lord Jesus underwent passion three times: in the sacramental, spiritual and bloody ways (the first holy hour of Christ’s Mother during the agony and in Gethsemane), and then Her presence under the cross. When we celebrate the Holy Mass, we are ‘en Christo’ [‘in Christ’] – and at the same time we receive the Mother from Christ – ‘this is your Mother’ … The influence of Mary’s motherhood through the Holy Mass. Celebrating the Holy Mass, we can be ‘en Christo’, enter into Him together with the Mother of God as His slaves. The happiness derived from celebrating the Holy Mass: here we are at the roots of the priestly vocation. Jesus never denies the sufficient number of priestly vocations to the Church. If this number falters, the cause must lie within us – not Christ. Our death is the completion of our sacrifice ‘en Christo’, a participation in the Lord Jesus’ resurrection along the entire path of our inner life. We have to change in the hands of the Mother of God in such a way as to raise the level of the Church in Poland for ages to come.

  We follow Our Lady of the Rosary. Joyful Mysteries.

Sorrowful Mysteries.

Glorious Mysteries.

 Adoration; Matins; Benediction [illegible]; Penitential psalms; Compline

3 September

Laudes (St Pius X); Rosary; The Way of the Cross; Prime; Holy Mass

Meditation: ‘instaurare omnia in Christo’ [‘to unite all things in Christ’].12 ‘Terrena non metuit’ [‘He feared no earthly powers’] (St Pius).

Talk: Faith. Jesus demands faith in Him, in His person (in Me veritas [truth is in Me]). He demands strong faith (resilient and exultant), unconditional faith (modicae fidei [of little faith]). Faith comes from the Father (Pater revelavit [the Father revealed]), it is the divine light and divine truth instilled in our minds. An example of faith: the annunciation to Zechariah versus the annunciation to the Blessed Virgin Mary (a very beautiful analysis). How much of the ‘flesh and blood’13 is still in our theological virtue of faith? The example of the Mother of God. St Louis-Marie Grignion de Montfort says the Mother of God’s faith is preserved in the holy Church. Participation in Mary’s faith is the only way against perils and threats to faith.

Faith makes use and should make use of reason ‘to ponder and treasure God’s truth in one’s heart’.14 It is the function of the depth: ‘ancilla’ [‘servant’].15 The greatness of Mary’s faith throughout Her entire life (thirty years, Calvary, Pentecost). The apostles were sustained by Mary’s faith. Let us be so too – in order to provide sustenance to others. To do so, we need to be ‘douloi’ [‘slaves’].

Does everything in me ‘live out of faith’? One needs to believe in an episcopal way. The example of the Holy Father Paul VI: the way he speaks about the Mother of God! Building the Church through universal faith, but at the same time with our own local contribution.

Talk (final): St Paul as the model of Christian hope, though he was a Roman citizen. It was different with ‘Ancilla’ (Virgo Marya [Virgin Mary]), no human connections, no human support. And therefore Her hope is the greatest. At all stages of Her life. Under the cross, and especially later: She supported the early Church with this hope of Hers. And Her hope is kept within the holy Church. To what extent do we participate in Mary’s hope? The Church in Poland is in the position of ‘ancilla’, that is a servant.16 The Lord God allows for this in order to make our hope grow. Stabat Mater – stabat episcopus sub Cruce Christi [the Mother stood – the bishop stood under Christ’s cross].17 Do we live with hope? Do we find support essentially and exclusively in God’s grace? In what mood do people go back after meeting us? If they stand, inspired by the bishop’s optimism, we have fulfilled our service to hope. ‘Grant me, Mother, Your hope, and fill my heart with Your hope’ (nostra conversatio in coelis est [our citizenship is in heaven]).18 Nothing can threaten us, neither Satan, nor the world, nor sin – if there is Christ’s power in us in the same way it is in Mary.

And during this retreat God’s love has been poured into our hearts, as it was into Mary’s, by the Holy Spirit.

[image: Image Missing]

1–3 November [probably 1964]

Visiting the shrines: Montèvergine – S. Giovanni Rotondo – S. Michele in Gargano – Lanciano (!)

4 November: Memorial of St Charles Borromeo

At the Felician Sisters’ – quaedam reasumptio [a certain conclusion]


17–20 [August] 1965
 Retreat in Tyniec
Topic: Justification, theological virtues
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17 August 

Holy Mass read on the Memorial of St Hyacinth of Poland (OP). After the arrival in Tyniec: Vespers; Adoration; Compline

18 August

Morning prayers [illegible]; (Rosary); Lauds; Holy Mass; Thanksgiving; Matins; Prime; Act of Consecration to the Blessed Virgin Mary

Meditation: Referring back to the retreat of 1963, I wish to expand on the topic of ‘justification’. I find this topic academically (theologically) appealing and at the same time internally, personally important. The topic develops into a reflection on theological virtues, i.e. divine virtues.

Faith. The catechism’s definition: ‘to accept as true all that God has revealed to us and that holy Church proposes for our belief’1 can be interpreted and even experienced in different ways. The intellectualist (ideological) interpretation is different from the personalist (charitological) interpretation. It is not only about the sum of truths (propositions) which the mind accepts through the authority of ‘God who reveals them’ – and more directly: Christ, the Church (cf. motiva credibilitatis [compare motives of credibility]).2 It is about the specific supernatural relationship of man – a person – with the personal God (Trinitas SS [the Holy Trinity]). The nearer foundation of this relationship is the mind (reason). The proper subject matter of this human faculty is truth. Faith is a readiness, indeed, it is an act of reason which is ready to accept God’s truth as its own truth. Communicatio in veritate cum Deo [Communion with God in truth]. It is probably the highest act – one of the highest acts – in a relationship of a person to a person. This readiness to communicate in truth becomes, in a particular way, renewed through revelation, and in general with its help (in its extension lies theology). Faith consists in the acceptance of revelation, but it is possible thanks to the readiness of the mind mentioned above, which revelation takes for granted and simultaneously makes fully possible.

The Way of the Cross: main theme ‘viator – comprehensor’ [‘wayfarer – comprehensor’];3 The Little Hours; Reading the schemas; Vespers for Wednesday

Adoration: it somehow provides me with topics for the afternoon meditation

Meditation on practical issues: dialogue, the Church of dialogue, others separately

Matins; Spiritual reading; Compline

19 August

Lauds; Prime (communal); Holy Mass with petitionary prayers before and after; Writing pastoral texts

Meditation: To continue yesterday’s topic, it must be first observed that faith would require a much broader analysis, including the issue of atheism (unbelief) and the attitude to it. (The Church of dialogue is in fact the object of the virtue of hope.) Hope itself is a very rich and complex virtue. It is not possible to conduct its multidimensional analysis right now. Just some dimensions. In hope there is something of faith and something of charity. Fundamentally, it is the wish for what God offers us in revelation, which we mentally accept through faith. It is then our wish for and choice of God and the entire world of supernatural goods. There is a certain personalist dimension in this; hope turns us towards God as the aim, hope is the wish for or even the desire of ‘the everlasting hills’.4 But it is here that its second dimension is revealed, and it could be called the ‘dimension of strength’. Will I manage? A certain evaluation of one’s own strength in relation to the aim. And after this evaluation, trust: God Himself will give me strength for that. ‘Deus adiuvabit’ [‘God will help’]. So the relationship of a person to the Person in hope has two dimensions: first, the readiness to wish for that which God wishes for (through this dimension hope frees us from ideological negativism and the senselessness of life), and, second, trust (through this dimension hope frees us from despair). The first dimension takes place thanks to the second, and vice versa. And an essential and indispensable element of the justification of man before God is realised through the entire virtue of hope in both its dimensions. Hope is an attitude of the human being towards God (a person towards the Person) in which one is ‘just’, i.e. in the right position towards the one who is God. This attitude results from grace and simultaneously leads to it. (NB personalist and revealed morality in some way consists of analysing such attitudes.)

 Here also ‘timor’ [‘fear’].

 The virtue of hope turns towards eternity and temporality at the same time. God, helping us reach eternity in temporality, simultaneously helps us fulfil His plan, which is focused on eternity, in temporality. It is all about making this plan of His ours. Hope does not accept fiction nor ‘substitutes’. However, it permeates our various temporal tasks, which we undertake through God’s will. Without hope – without putting trust in Him and having confidence that He will help – it would definitely be impossible.

The Way of the Cross: Main theme: salvation is linked to hardship – hope takes this into account too.

The Little Hours; Reading schema XIII;5 Vespers for Thursday; Rosary continued

Adoratio SS-mi, ubi Xristus tamquam fons et stabilis mensura vitae humanae praesens adest [Adoration of the Holy Sacrament, in which Christ is present as the fount and permanent measure of human life]

Afternoon meditation on practical issues, on these separately; Anticipated Matins

Reading (on the priesthood of laity by Father Przybylski)

Compline; Holy Hour – priesthood as the main topic – for priests and vocations

20 August: Memorial of St Bernard

Lauds; Prime; Rosary; Prayers (preparation for Holy Mass); Holy Mass; Thanksgiving; Writing texts related to 5 September and the following days

Meditation: Love, the virtue of charity, is an even broader topic than the previous one. First of all, the fact that God is love puts it above everything, and makes it the centre towards which all participation gravitates. Charity is the ‘fulfilment of justification’. It is even more than ‘plenitudo legis’ [‘the fulfilling of the law’].6 Through love the fullest and the most mature contact of a person with the Person can be established – the contact that faith and hope have already foregrounded. It seems that both these virtues share something with charity, they prepare one for it and lead one towards it. It is not surprising that charity cannot exist without them (though they can exist without charity). At the same time, the essence of charity exceeds what faith and hope are by themselves. There is more in charity – and through this ‘more’ it remains incomparable to the other two. It is difficult to grasp this ‘more’. It seems that charity is always responsible for the union with a person that takes place within that which is good, and the union with that which is good that takes place in a person. Its nature is, in a sense, bipolar, being simultaneously ‘personalist’ and ‘axiological’. It has to be love ‘above all’ for God, who is the fullness of good – and for creatures, specifically people, according to the measure of good they represent. Love is not bound to a person in a way that would make it impossible for it to go beyond that person (where it is possible) towards good. At the same time, a proper relation between good and charity makes it always possible to turn love towards other people – not only one specific person, but people in general. Love is characterised by the properties which St Paul wrote about (1 Cor. 13). Its essence is beyond properties and it is such a participation in God that it fills all eternity.
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The Way of the Cross: Expanding on these reflections, e.g. Station II: ‘ubi amatur, iam non laboratur, et si laboratur, etiam labor amatur’ [‘in love, there is no hardship; even in hardship, the hardship is loved’]; Station VIII: the strength of love lies also in the identification of that which is not love – even though it appears to be – for what it is.

The Little Hours; Adoration (Words of Our Lord Jesus Christ on the cross); Rosary; Vespers; Afternoon meditation on practical issues (separately)

Continuation: 26 September, 28 September [probably 1965]
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7/8 November: Dies recol. [Reflection days]

Main thoughts: (a) participatio in sacerdotio Christi – in summo sacerdotio [participation in Christ’s priesthood – in the highest priesthood]; (b) priesthood and the days of death (1–2 November) coincide in my life in a significant way; (c) then thoughts ‘de redemptione’ [‘of redemption’] come back (redemptio – redemption = the restoration of full worth to man and creatures in general); (d) a supplement to the meditation on theological virtues: charity is a participation in the very person, and differs from faith and hope in that it leads to a participation in a person, thus, a union; (e) just like at the retreat, also here one feels an eagerness to complete tasks (which at this stage I have put in some order). 


[19]64 (65?)
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7/8 November 

This day was a kind of anticipation of the retreat day (intertwined with other activities). The key thoughts of the day: (1) the reality of the Most Holy Trinity (preface); (2) the issue of ‘meaning – service’.

2 December	

Matins; Holy Mass; Lauds; Prime

Meditation 1: The Church as the means to the end, which is God Himself: the union of persons–souls with Him. Simultaneously, the same Church as Sponsa [Bride]: the divine order is the order of love.

Meditation 2: God Himself gives ‘meaning’ to man and his actions. At the same time, there is a drive towards this ‘meaning’ in man. This drive is turned into service when man accepts the meaning given to it by God. This ‘meaning’ is always larger than man. It overwhelms him.

Vespers; The Way of the Cross (associations with Genesis)

Meditation 3: A timely one on the topic of ‘pastor – auctor’ [‘shepherd – creator’]

Conclusion: to order things according to the meaning given to them by God, though the question remains.

Meditation 4: Litany of the Saints. Modus procedendi [how to proceed] in case 1.

Adoration; (Talk for the Felician Sisters)

Spiritual reading (F. Wulf SJ, La vie spirituelle dans le monde d’aujourd’hui)1

Matins; Rosary; Penitential psalms; Compline


31 October – 1 November 1966

[Kalwaria]

(Twentieth anniversary of priestly ordination)
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The Little Ways:1 An extraordinary theological fusion of Christ’s way of the cross and His Mother’s way. Christ’s priesthood was planted, sown and deposited in the people of God as their permanent inheritance. My own priesthood was also born out of the people of God’s inheritance.

Holy Mass at the altar of the Blessed Virgin Mary; Talk on current issues; (1 November) the ordination of subdeacons in the cathedral; The Way of the Cross; Prayers for the dead
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19–21 December 1966
Retreat at the Albertine Sisters’ Convent
Topic: iustificatio – restitutio – (vocatio) [justification – restitution – (vocation)]
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19 December

Preparation for Holy Mass: ‘Order – grace’ (Meditation 1);

Holy Mass, Thanksgiving; Lauds, Prime

Meditation 2: Vocation and eschatology. Having to consider some more specific issues related to my vocation, I am looking for the broadest background possible. The human vocation is eschatological, directed at God Himself through participation in His life and eternity. Recently I have connected this eschatological vocation with the idea of ‘restitutio’: the creation’s return to the Creator. Such a return is, so to speak, the primary function of the Son–Word: Christ. At this point the earthly Advent exceeds its historical boundaries. Everything in Christ aims for ‘restitutio’ [a return to the original condition] – for a return to the Father. Man participates in this in a conscious way through faith. Conscious participation in Christ’s ‘restitutio’ coincides with human justification (iustificatio) as the basic conception of being in grace.

The second eschatological element is judgement. We also await Christ from this angle: first, historically, as Word made flesh – Word that is truth: the truth-norm expressed in the Gospels. Then as Word–Judgement (‘The Father judges no one but has given all judgement to the Son’).1 As the consequence of incarnation and redemption, the Word’s judgement will be as if a special ‘self-judgement’ of humankind: a judgement in the light of the Word.

Thus, eschatology takes shape as a particular connection between these two elements: ‘restitutio’ and ‘Verbum–Iudicium’ [‘Word–Judgement’]. Death is a border only from the human perspective.

The Way of the Cross (text by E. Krajewska written in the Pawiak prison);2 The Little Hours

Spiritual reading (Fr Granat, dogmatics: The ultimate destiny of man and the world),3 Steinmann: Paul of Tarsus,4 Burke: on St Paul of the Cross (‘Hunter of Souls’), Rosary (III)

Meditation 3: De quibusdam particularibus in vocatione mea [On particular aspects of my vocation]: a continuation of the topic of ‘meaning given to man by God’ – the grace of state5 is contained within these boundaries, to cooperate with it, to be faithful to it.

Meditation 4: De apostolatu laicorum [On the apostolate of the laity]

Vespers; Adoration of the Blessed Sacrament; Matins of the following day; Litany of the Saints; Compline

20 December

Preparation for Holy Mass

Meditation 1 (short): recapitulatio [summary]; Petition for the development of what was outlined on the first day

Lauds; Holy Mass; Thanksgiving; Prime; Spiritual reading

Meditation 2: Our (all people’s) vocation in Christ. Christ is, above all, a great calling which permeates temporality, but gestures towards eternity. It permeates temporality and attempts to organise it from the angle of ‘restitutio’, that is a return to the Father. The double meaning of the cross is connected to this – and the double ‘elevatio’ [‘elevation’] during the Holy Mass. The cross as the victim – the expiatory destruction. And the cross as the labour of constant search for the correct value (re-evaluation) of everything – the values which were intended and established by the Creator–Father. Jesus is our guide in this search and His cross is the sign of labour connected to it. (This is a side-reflection on St Paul of the Cross – and the constitution Gaudium et spes.)

The vocation is the consequence of the calling, God’s voice in Christ. It has consequences for all people, but for every person [they are] different – special. A glance at my vocation. It has (like every vocation) a social and charismatic sense.

The Way of the Cross according to Bishop Wł. Bandurski;6 The Little Hours; Spiritual reading

Meditation 3 de particularibus [on particular issues]: In relation to the Church, I must strictly follow my own vocation – the vocation which the Lord God gave to me. Not to go beyond this vocation, because the grace of state is strictly linked to it. In such a following of one’s vocation, its proper meaning and boundaries, one finds strength for various ‘inner reactions’. Cooperation with the grace of state will form the basis of the fulfilment of the vocation with love and faithfulness.

Vespers; Adoration of the Blessed Sacrament; Matins for the Feast of St Thomas the Apostle;

Meditation 4: de apostolatu laicorum [on the apostolate of the laity] (hereafter in writing);

Rosary (II); Reading the Holy Scripture (Letter to the Romans)

Meditation 5 ubi quaedam alia particularia assumuntur [where other specific issues are addressed]: ‘The line of fatherhood’ – dialogue – TP – synod – ad ulteriorem considerationem [for further consideration].

Penitential psalms; Compline

21 December: Feast of St Thomas the Apostle

Preparation for Holy Mass

Meditation 1: Yesterday, an accumulation of problems – today, judgement.
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Petition for the grace of judgement; Lauds; Holy Mass; Thanksgiving; Prime; Spiritual reading

Meditation 2: A reflection on my own vocation. Its elements (constitution Lumen gentium7): the Father, the shepherd, the teacher–‘sanctifier’ – deserve a separate, contemplative study. The concept of the ‘father’ contains the beginning, the begetting of life and constant care for its maintenance in one’s own children. It is about life in its material and spiritual sense. The latter refers to spiritual fatherhood. The ‘shepherd’ is also the father when it comes to the concern for maintaining life (this is a narrower concept), and he is simultaneously the ‘leader of the sheepfold’ – the one who manages and governs. Teaching (the teacher) and sanctification are contained in the function of the father and shepherd.

We are constantly and repeatedly asked to grow gradually ever deeper roots in our people (crescere in plebem suam [to increase among one’s people]).8 At the same time, this growing of roots offers a fuller entrance into the elements of vocation mentioned above. Their verification. A vocation also points to certain inner and outer forms of life.

The Little Hours; The Way of the Cross according to Fr W. Smereka’s commentary; Spiritual reading

Meditation 3: Thinking of people: ‘W.’ – this relationship is above all religious. This is its specificity. The sense of belonging governs the relation to God: First, it removed the most fundamental obstacle, and then, it has maintained and supported this relationship. (Conclusion: this form of belonging should probably not be done away with or fundamentally changed.) ‘T.’ and ‘M.’: the sense of belonging has above all a moral meaning, it helps to put one’s moral life in order – in a way, on two different poles of life. ‘T.’: it is more of an attachment than belonging; a certain struggle for belonging is taking place, especially for its moral consequences.

Vespers; Adoration of the Blessed Sacrament; Matins of the following day

Meditation 4: De apostolatu laicorum [On the apostolate of the laity]

Afterwards: reading three texts related to the Act of Consecration to the Mother of God9

A visit to the exhibition on Brother Albert10

Meditation 5: Three themes merge into one. The theme of ‘dialogue’ and the theme of ‘TP’ together with the consecration to the Mother of God. This year in a special way ‘I renew and ratify in Thy hands the vows of my Baptism’.11 After all, my vocation and mission of today is contained within these vows. It is a mission of labour, because it has to integrate both defence and dialogue properly. That is why it needs to be – as the consequence of my baptism – entrusted to Mary in the spirit of holy slavery.12 The completion of a difficult mission, which humanly nobody knows how to complete, through this consecration becomes an object of hope.

Rosary (III); Compline; Reading the Holy Scripture


29 February 1968 

(in via [on the way])
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Day of reflection

Meditation 1 on the topic: (a) ‘dinumerare nos doce dies nostros, ut perveniamus ad sapientiam cordis’ [‘teach us to count our days that we may gain a wise heart’]1 (Ps. 89); (b) nos confitentes poscimus Te, iuste Iudex cordium [in confession we plead with You, righteous Judge of hearts].2

Meditation 2 on the overall picture of the ‘Roman’ matters

Penitential psalms; Litany of the Saints; Holy Hour; (Yesterday: the Way of the Cross)


11–14 September 1968
Retreat in Tyniec
Topic: Union and rejection
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Further preparation: Kalwaria Zebrzydowska: 9 and 10 July:

(a) (The question of how to put the Council into practice in Poland.)

(b) The Little Ways, petition for God’s blessing, ‘not to do harm’.

11 September

The end of the visit of the icon of the Mother of God to the Myślenice Deanery (Głogoczów) and the beginning of the visit to the Bolechowice Deanery (Zielonki): presence, the Word of God.1

Studying notes from previous retreats – preparing the subject matter

12 September: Feast of the Most Holy Name of Mary

Lauds; Prime; Private Mass; Thanksgiving; ‘In me omnis spes vitae et virtutis’ [‘In me is all hope of life and of virtue’]2 – as a Marian motto for the retreat

Meditation 1: Ten years have passed since my episcopal ordination and the retreat in Tyniec that preceded it. Time draws me away from this central fact in my life very quickly. The fact that will be of decisive significance for my death and for eternity.

Time and eternity – not as an abstract idea, but as a share of one and the same person. The perspective of participation in eternity, that is in God. This perspective is grounded in the reality of the Person – ‘on the side’ of God and on the human side.

The reality of the human person as a unity endowed with a certain transcendence and immortality of the soul (this matter awaits an in-depth consideration): Experience reveals to me not only the unity of existence, but also its complexity. Transcendent = spiritual; the basis of transcendence is the spirit. An awareness of the essential indestructibility of that which is spiritual and transcendent in a person (= its essence is such that it cannot be destroyed), e.g. moral or intellectual value. Hence the conclusion about the existence of an immanent cause in the human being, which is also indestructible. At the same time, the obvious evidence for the destructibility of the body: our ‘I’ as the body – destructible; as the spirit – indestructible.

The Little Hours; Conversation with Br Aug. on the matters of governance in the Church; Vespers

Adoration: The notion of transsignificatio [a change of meaning] and transfinalisatio [a change of aim] are not enough in themselves – trans-substantiatio [transubstantiation] reflects the depth of the mystery. ‘Beyond’ the reality of the Eucharist is the reality of God–Man, who ‘gives Himself entirely’ to us.

Rosary (III)

Meditation 2: On the matters which play a considerable role in my moral consciousness and conscience. First, their nature ‘in se’ [‘in themselves’]: diversity, the good – does it not include any subjectivity? – then ‘per accidens’ [‘contingently’]: the confessional – similar, but different – a ‘new stage’. A passionate petition for divine grace to help me carry out these matters well.

Matins; Holy Hour: Christ face to face with the Father: Your will – call for vigilance (Humanae vitae) – betrayal or weakness? (of priests).

Compline

13 September

 Lauds (communal); Concelebrated Mass; Thanksgiving; Prime (private)

Meditation 1 (potius consideratio [rather a consideration]): On my role in the Council of Bishops; on ‘complementarity’ – which is important now because of the preparation for the implementation of the Council in Poland. Also here, at the retreat, I collect and put in order my thoughts which relate to this and I begin writing.

Rosary (I); Prayer for the gifts of the Holy Spirit; Rosary (II)

Meditation 2: Further reflection on the last things. Man is called to a union with God. This final union is a mystery of faith: heaven as well as hell and purgatory. Excedit intelligentiam [it exceeds our understanding]. If an analogy of any kind can be evoked here, it is the relationship of persons. In this light, the union is, firstly, ‘personal’, which means that it is a union in truth and love founded in mutual knowledge (seeing) and will; and it is, secondly, a union of persons: the union of the human person with the Persons of the Most Holy Trinity: with the Father through the Son in the Holy Spirit.

Rejection, that is, a non-union due to the lack of ‘personal’ foundation in truth and love, may be followed by a rejection of a person.

Finally: reaching maturity necessary for the union in contrast to the lack of maturity.

The Way of the Cross: The reflections on the Stations of the Cross partly followed the previous theme. The cross is, on the one hand, a tragedy of the rejection of God by the chosen people, yet at the same time, the cross rises above the tragedy of this rejection through the power of the redemptive, atoning and uplifting sacrifice – cf. the triple fall and the rising from weakness and mistake – from error and fault – from lies and hatred. Mary takes part in this, and She also helps us overcome that which causes our downfall.

The Little Hours; Conversation with Br Michaёle (as if [illegible] an ascetic talk) on the topic: ‘the apostolate fundamentally grounded in prayer and sacrifice’; Vespers

Adoration of the Blessed Sacrament: Marked by the revival of faith in the presence of the very same Christ who suffered on the cross: ‘transubstantiation’ – the beginning of this presence and its permanent foundation. He is present to give Himself to people. Here again the understanding of the ‘personal’ order helps a lot.

[image: Image Missing]

Meditation (consideration): A continuation of the morning’s questions. Then the topic of the love of the enemy. Testimony to the truth given in a courageous and tenacious way is necessary. Defence of the Church and righteousness is necessary. What remains is the attitude to people: one needs to pray all the more.

  Message du S. Père aux prêtres [The Holy Father’s letter to all priests] (to mark the end of the year of faith).

 Other signs of the ‘negative attitude’: When I greatly desire the good of e.g. my community, I need to be careful that this ‘great desire’ does not turn into a kind of hostility towards others.

Rosary (III); Penitential psalms; Litany of the Saints; Office prayers; Compline

14 September: Feast of the Exaltation of the Holy Cross


Lauds; Participation in the concelebrated Mass, and simultaneously:

Meditation 1: (Consideration): A continuation of yesterday evening’s meditation. One needs to be vigilant because even here I have heard of some breakdowns. There needs to be a deep wish for the good, and a courageous defence of the Church, righteousness and truth – but one needs to be vigilant so that it does not become an ordinary ‘vehemence’. This difficult aspect of self-improvement should be entrusted in particular to the Mother of God (Saturday!).

Prime; Participation in the Low Mass, and simultaneously: Rosary (I), Rosary (II)

Meditation 2: In a sense a continuation of yesterday morning’s reflection on the topic of union with God. Today I consider the ‘structure of condemnation’. Condemnation, just like salvation, the union with God, is a mystery of faith. However, if one can per analogiam [by analogy] use personalist structures, various stages are, so to speak, revealed. A failure to meet in truth and love caused by some weakness or mistake is something other than the rejection of God – because He upsets e.g. one’s vanity.

Actually, we only know the figure of the condemned angel (‘… prepared for the devil and his angels’).3

And Christ says: ‘the one who does not believe will be condemned’4 and ‘depart from me into the eternal fire … truly I tell you, just as you did not do it to one of the least of these, you did not do it to me’.5 One needs to consider these mysteries further:

The structure of rejection is closely linked to the structure of conscience (quod non est ex fide, peccatum est [whatever does not proceed from faith is sin]):6 the question of good and bad faith (bonae et malae fidei). The rejected angel is certainly of bad faith; he hates God, even though he knows that He is the fullness of good, and he does not want to serve Him, even though he knows he ought to.

The problem of ‘conviction’: certain conscience – and doubtful conscience (one must not act in accordance with the latter). The problems ‘ad cautelam’ [‘for caution’].

The Way of the Cross (in unity with the Mother of God); The Little Hours;

Conversation with Br Ludwik (and Marian) – about vocation; Vespers

Adoration of the Blessed Sacrament: Thanksgiving for the wonderful reality of the Eucharist, in which I have been participating for so many years as a priest, and for ten years as a bishop!

Consideratio super sacerdotio et de sacerdotibus [Reflection on priesthood and priests]: During the retreat I read a report on the debates of priests from the Kraków Archdiocese on this topic during deanery and inter-deanery conferences. Regarding the need to appoint a council of priests and clergymen.

I concluded the retreat by taking part in the closing day of the visit of the icon of the Mother of God to Giebułtów and the beginning of its visit to Modlnica. I constantly, and specially, consecrate my ten years of episcopacy and



About the Author

Pope St John Paul II, Ioannes Paulus II in Latin, born Karol Józef Wojtyła in Poland, was Pope from 1978 to 2005. He is widely known to Catholics as St John Paul the Great. He is recognised as helping to end Communist rule in his native Poland and eventually all of Europe, and significantly improved the Catholic Church’s relations with Judaism, Islam, the Eastern Orthodox Church and the Anglican Communion. John Paul II upheld the Church’s teachings on such matters as artificial contraception and the ordination of women, but also supported the Church’s Second Vatican Council and its reforms. His wish was ‘to place his Church at the heart of a new religious alliance that would bring together Jews, Muslims and Christians in a great religious armada’.

John Paul II’s cause for canonisation commenced in 2005, one month after his death, with the traditional five-year waiting period waived. On 19 December 2009, John Paul II was proclaimed Venerable by his successor Pope Benedict XVI and was beatified on 1 May 2011 (Divine Mercy Sunday). John Paul II was canonised on 27 April 2014 (again Divine Mercy Sunday), together with Pope John XXIII.


OPS/images/line.jpg





OPS/images/img_0003.jpg
“Abor

Zrvie , w7 74

96 2 -

Mmcoufj' 5. Quintino m. b
7o ety
‘ /A;%/' -WV‘IIM :
A_'p)' Lovetts
S, =
el el
W’?f:‘/” L P
(gl s a0
s v
Wi "
154
XA
Ry s ang_éf’v
Aol
T T .
\/%‘M fE- . Wpas V"/L“j fom = L6 Y7 -
TR SRR R ST o
Jrutahre et Ko, >

(Lot Bl 00 it - 100l

T
[ phetied
K”_L:%A’) / 17,«,;' B
Aotoup s

e

#sireing

0 Jules At min s

242/‘70%‘”4&&%
o )y ¥






OPS/images/img_0002.jpg
| ERTEDI | s. Dionigio v: m.
| 2 recoll . (oegn

L.
Cafe]
A Saerwrn Loveetsr Firuen

< a1yt =04 -
5. Francesco Borgia - MERCOLEDI

oy s % (T 2

OTTOBRE

7~ N
> ﬂb\-l/w%\u?h.m < W Mﬂfédr'

%ergwm?J

f‘,u,ﬂ XY | Ay i LN

pl s T gy e
7 L

Y,

v lecgatos - Mgt lgoectatize
e L Y U P/ VI L

_{L;/{_ e e ‘4494,

L ol

e posdy o B SJurre o o

L 'ade poline Vreres”

Ohey )17;'««-4—1\/‘. o b, (Al
e b
—van,

L ol ) ezt ﬁ?ﬁ

Sz 2 CZ‘A";,D(,J ‘tt";”"&/

i

AAAISE
e trvuer—C VP orrpon

1 dedoeClompru

‘/‘_Muz.ﬂ.’l__ 5 ,/V@«,,Wug,,
i o

o [t pribiiad A2
—welin W'Vyz?u«u i

= -

Iracnttn  tun plie 5vrn7ﬂb‘:‘
I;Jmoya}/f_ z‘.\)&.};; 50 O T

\EALTT S Geouns s T

Py mann

Rfletnse { WVLL'Q o
.

7

e aten






OPS/images/logo.jpg





OPS/images/img37.jpg
Meditation 1 .
Meditation 2 | O the course o my priesthood





OPS/images/cover.png
" M ne

POPE ST JOHN PAUL II
KAROL WOJTYLA

IN GOD’S HANDS
The Spiritual Diaries
1962—2003






OPS/images/title.jpg
POPE ST JOHN PAUL 11
KAROL WOJTYLA

In God’s Hands

The spiritual diaries
1962-2003

Translated by
JOANNA RZEPA





OPS/images/img_0009.jpg
Auf-
DOMENICA - B.V. del Rosario s. Brigida v. - LUNEDI

ngolbee VAW'I:*& J:g daenen & My)olnng

2 Ws‘ A %&&: e ﬂ*/jzl« No'er e VU-

renpr e ? W ohrtrwe - & TmesErmy
/\5,{‘ VMW!M——‘F/A—JMAL,E,f(J DYV, - P13 s

;3,“ wa  pnmoss e usa) . Wl - omn
Z° '7":-\/\4—»4/\4'—!4'«44_ 2w £ ¢ e daeneiise s
W‘y“[ b#0bres” />v/'.7 /M,u,q..a7.>b TR 6'24«

i

{






OPS/images/img_0008.jpg





OPS/images/img_0007.jpg
VENERDI - s. Tommaso Ap.

 ordun el © bl
L Taboon pdndrnley
| e Ak oo lend

G

. Vi s (Aded -
- ,A""i— LaXhri Sl

bt yur. b e )

e

Ciihesan
3. crrns Roonei /2]

M NE L N puta

-3k~ 31
s. Demetrio m. - SABATO m
. DICEM
be' < ﬂy; U/lﬂl-«"ﬁd—,é‘p(r.‘ 5 BRE

4 7",’7"""“7@ o' /.,Ao hw&y—/m

i e boirdo o e
%%'1_/&»»&4/

;m, - /6»07 o “noia)
. JheS T T

o po ot 9 Rage Lmein B
b1
e /\At.m‘r'm/(%'ée PRSP,

Yt a e 7
— dww ahohent Tyt —
m Howr | 2 Zua ey

RSy S

t ey

P 7'2,(4‘4¢4‘,{:'/";;L'« 7=
IWW',/‘Q\%' U7‘~€/u~7m.
b sleTo Lous

\
Corteen

i oa e ppenten—iry

,,,%,L,“{"" AR

e Fa Loy
Lo.fgr . Fontpue o] smarma
&qﬁ'ﬂ G

Y 7 donnd -

e A 7 s 1 cogprndars

%;«ﬂ- o rTlnusyerc
ceo ) WWM
v "N /Jua,yu %

Sir e

e L

EN

(roeSlucre pamne /”\‘7”%’% M/«/ &-7»11,
LAy APPUNTAMENTI il wajwdid o'l —
broie /Mou—-%-» . - ,

e

2 evne fuie,da A -

Lorpeasraou p) € v

e b

i /)/9

e 0
7 S,

LM ANt Ug'e

Ly L 7 Pl e loem

zur‘/".,é,. -
o b.,,.“/a,&, Kol e

ALryrne et

2 Frutea s,

A ~





OPS/images/img_0006.jpg
) yo>

DOMENICA - s. Lino p. :m. B.V. della Mercede - LUNEDI

oy Rrngafic ave  soyelai vovorcosw Ao SETTEJ'JIIB/RE
//\”/w:o;x Irzww« n/w.‘iwzwt DA il ey
ﬂ""é)'}lm MRS, tem recrtiors M\%
v & 4,&, L /c,,. kLo £ 5) s . /[,4/
et /w, W.u.,‘. ,Z.%.,,:'M le;’_’ s ten
,M it T"MWWA&;‘_
rtrnt , judic  poolyfugineg v wols Sogn | o e
M’ _ ben st imedec Jonnn i g funt, i Su e
Jorne - A,r;.&,

ia Cmu,,)

/'- W\%f«ua— e A

s Rsom Crni e

Hrae wu
; Lot -Lcéua X7
e Ve

s TR MM foc
St /‘f%a\ pulpava ”’&W Jrasoccs
Roleri™

Mol oy porividilirns ol e it
G W«ZT&
MPUNMMENW’“}“"M

Leerr (0 fopSuivCar ey o 4/”17«4/5//
Cncyler

ﬂ;):m A a—/vé. MM l{wu_.»,,‘

J/’... g,






OPS/images/img_0005.jpg
w23
_ LUNEDI - s. VM e

‘erpetua e Felicita vv. - MARTEDI
/96 (evoh
/A

St o

MARZD

2/ frpert sy ko ) Y <) orews AoVl

£ 7 , .

e e il ) A el Soerise |, Prrins
W%@-\, e M, e owseaf =
i e O %\;LZW’ =) oy 5 e

2 %

e e it P
e o

o P\ T «;vuf éa.-;c;,w i
vhte o e leagtienton

4 Clivegin g
4) mameoen w A vy Lk N e
VYAeS 3 S i
e
diee el G S eT e R ke
Lor 74 W(A. g™
L i ol
e e : [ S TR
Ao Chwesls  puimyon o
oo ek A GOy e et aaly
B ~ i«e\,é",wv-kv
47

ﬂ«) mw/ylw'a_ o boiiu el

B F 7 T " 7
;. /MAMD/ oo v 7‘7W4 st
7 /M“t;/w’\ C Jrdofonn . & tenm
@4 %;NM W»/\-lw &
Aooiis — geet dmoth e éf“"' o
e el o L e b7

v M%{W MU—,S e T
AL otd, I;n-)/r‘wa /wu,g JJI- :“

M@Vi’:&“%ﬁi ///5% J_’_‘____QL_...J—————
7147414_.:\/ A v Ml pnp s k/&—,\/‘l—]—u..wu»— Aoy,
J}jﬂxb«f& Hﬂqwklqu LL%U’QA/W Porey e, yﬂl47 20

o) aN e e e '~~~—w7w\,
b ol N

MM—A’\—&M‘%






OPS/images/img_0004.jpg
79,V ke, W.Ama* ]
T KAakG e
3 WM Syt

Y -

ARt

DOME ZZ s@ Eudes

s. Bernardo ab. dott. - LUNEDI

¥ — vv(

“’.;’em»iww W %_

7/ f}i’}t
f J&Z\,«u/\:/otmﬁf‘u}
&2 %7,,/‘, Jﬁy«wéa pA

- ZTV ﬁ,wb‘\ Wqﬂ;\'

') &/%v@ Ut M)L

e il |

:g Mm% e /\w{ ho.,?

o e G

i ”’"*zm Loy






OPS/images/img48.jpg
‘The Way of the Cross
Rosary communis [1ogether]
Vespers





