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Editor's Preface to 2023 Edition




This work was originally self-published by the author in 1977, with a run of 3500 copies. The author, Winfred Lycurgus Martindale, was a small-town lawyer, a family lawyer in the time when that was possible, assisting families with contracts, wills, financial documents, and representation in court when needed. He served as an artillery officer in World War I and as a Judge Advocate General (JAG) in World War II. His interest in the gospels was a consuming hobby, to which he applied a legal and scholarly mind. This book is the product of 40 years of work.

Mr. Martindale was a man of his time, as each of us is constrained to be, and used the references available to him, and the language of his age. The editor asks the reader to take this into account. His Bible was the King James Version of that time, including some archaic spellings. The editor has made very limited alterations to the text to correct typographical errors, to update a few terms, and to more completely cite references when possible.

The book sets forth three connected theses: 

1) The original Gospel, which in this work is referred to as the “Autograph,” was altered, extensively but largely reversibly, such that every version known to us is incorrect, a descendant of the alterations made in the early 5th century.

2) The alterations may be identified and reversed by the application of a number of principles of construction deduced to have been used in the original, which are set forth in this book.

3) The perpetrator of the alterations, the “sower of tares,” was Cyril of Alexandria and his supporters, in order to create a church structure to benefit himself with power and authority.

While these ideas are connected, each may stand or fall on its own, and they should therefore be considered separately by the reader. Of the three propositions, the second one in particular may be approached by any amateur scholar and puzzle solver, using the material in this book. The editor is amazed at the author’s ability to work through permutations of verses in a time without computers, word processors, and internet resources. The ability to check details has been greatly aided by these modern technologies. The author also used a typist to copy out the restored gospels, using red and black typewriter ribbon, to type on an extra-wide typewriter the complete Autograph, on a scroll of 15 inches wide and more than 100 feet in length. The resulting document is impossible to display on many electronic readers, due to the four-column width. It is available electronically only from Smashwords Books, where it has been uploaded as an extended table attached to this volume, under the title The Original Gospel of Jesus with Autograph, ISBN 9798215112502. Purchasers of this volume may use coupon code BQ38H to receive a 35% discount.

More context, as well as an approachable introduction to these ideas and the resultant restoration of the gospels, can be found in The Crisscross Doublecross,6 by the author’s nephew, Darwin Sator, copyright 2002. 










A GUIDE TO THE E-PUB




The editor has used the e-pub format for this reproduction. This file is searchable in most reader apps. The search function largely replaces the need for an index. It is available by clicking the magnifying glass in the toolbar, and on most systems it can be called by typing Command+F for “find.”

Opening the toolbar in the e-book reader will reveal useful icons. The menu icon (dots and lines) will call a hyperlinked Table of Contents. Many apps will allow the reader to make bookmarks and highlights, and even to take notes.

There is a bibliography, and superscripts in the text which refer to the cited works. Unfortunately the editor has not been able to assign page numbers, so one must do some work if one wishes to track down details. The original references, all of them scholarly and serious works, are old enough to have had commentaries written about them by now. The editor asks you to seek the author’s intent in his words and cited material herein before taking issue with the sources he had available to him, and consider his insights on their own merit.
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W. L. Martindale, circa 1980

2023 Edition dedicated by the Editor to the memory of the Author, 

to the contribution of dedicated amateurs to scholarship of all kinds, 

and to the pleasures to be had from pursuing a magnificent obsession.










PART I: INTRODUCTION










I




Most authorities agree that the original manuscript of the gospel of Jesus, the Christ, was written on papyrus, the writing material of the first century, and that it is no longer in existence. It is herein referred to as the autograph.

Papyrus was made from the rind of the papyrus reed which grows along the rivers of the Near East, and particularly along the Nile River in Egypt, where much papyrus was made and taken to nearby countries. Use of animal skins as writing materiel did not come into general use for several centuries later, and did not displace papyrus as writing material until the 5th century (400-499) A.D. Paper made from cotton did not come into use until the eighth century, though in use in China on early as the second century.

Papyrus scrolls were sometimes fifteen to eighteen inches wide and at times as long as a hundred fifty feet. These were known as "books,” though books as now known, namely many pages bound together at one edge, were unknown, or at least not in use.

Such "books” were written by hand and only the original existed. Printing of books from type with numbers of copies was not in use until the fifteenth century A.D.

In the synoptic gospels, herein referred to as the synoptics, at Matthew XIII, Mark IV and Luke VIII, Jesus compares himself to a farmer who sets forth to sow the seed of the Word of God, some of which falls on good ground, producing fruit, but some of which falls on stony ground or among thorns, and produces little or no fruit. And at Matthew XIII, verses 24-30, Jesus prophesies that an enemy will come and sow "tares” among the seed of the Word of God. Nineteen hundred years have passed. Have tares been sown in the gospels now referred to as Matthew, Mark, Luke and John? Has untruth been sown among the truth?

Revised New Testament, and History of Revision (1882) by Prof. Isaac F. Hall, LLD, page 75,5 quotes Prof. Ezra Abbott of Harvard Divinity School, as member of the committee revising the Edition of 1881 as saying:



It is an unquestioned fact that the Greek text of the New Testament from which our common English version was made contains many hundreds of errors which have affected the translation; and that in some cases whole verses, and even longer passages in the common English Bible are spurious.



It would seem that the word spurious is merely another word for tares.

Funk and Wagnall’s New Standard Bible Dictionary © 1936 at p. 112 states:4



Opening the roll (scroll) the reader found it convenient to have as many as four columns before his eyes, and this habit was carried over at first to the parchment (animal skin) codices, including the uncial manuscript of Codex Sinaiticus. Books, or rather scrolls, were commonly copied by slaves. The work of slaves as copyists was both mechanical and skilled, and resulted in fairly faithful texts. But when copies were made by amateurs, or those deeply interested in the subject matter, they no doubt sought to "improve” it by amending or inserting new material (tares).



The Dictionary also says "Three of the most important manuscripts end Marks Gospel, two at Mark 16:8, the other at 16:9. The addition of verses 10 to 20, which do not fit, is believed to have been made by a later hand (tares).”

Westscott and Hort’s New Testament in Greek © 18811 in the introduction at p Liii at 4. says, "The variations which really involves sense may, with Dr. Tregelles, be reduced to three classes: (1) Omissions, (2) additions, or (3) substitutions of words and phrases.” The introduction gives four or five pages of references to parts of the gospel where "variations” (or tares) are located.

At p. 561 it quotes Dr. Scrivener as to the last chapter of Mark, as to the verses after verse 8: "To maintain the genuineness of this passage is simply impossible.”

Apparently then there is a considerable unity of authoritative opinion that tares have been sown in the gospels of Matthew, Mark, Luke, and John.

What were those tares? When were they sown? Who sowed them? and why? Heretofore the identification of particular tares has been a matter of opinion, even though that opinion be an educated opinion. And opinions may differ judged by the many books that have been written about various phases of tare sowing, though none of them appear to use the word "tares,” the word used by Jesus. A farmer would consider mustard or thistle plants among his wheat as tares.

Since the Master said that the tares among the seed of the word of God would eventually be gathered and burned, did he leave behind any scientific means in the gospels to positively identify what are tares? Has a means been looking at the reader of the gospels which has been overlooked for over fifteen hundred years, but which, when discovered, and pointed out to others can be seen and accepted by reasonable men?

Funk and Wagnall’s Standard Bible Dictionary4 discusses apparent changes made in the old testament at the names of each book. The Dead Sea scrolls discovered recently in photographs of them reveal numerous erasures and new words written in, and frequent interlineations. So apparently the author of the gospel of Jesus knew this had happened in the Old Testament and could prophesy tare sowing in the gospel of Jesus also.

In order to answer the questions asked above, that is, who sowed tares in the gospels of Jesus when and why, and what are tares, it is necessary to go into the history of the times just preceding, during and immediately following the times of Christ in order to show what happened to the autograph of the gospels during that time.

Presumably, if we are to believe Jesus, tare sowing of the gospel would occur when Christianity became a house divided against itself.










II




Alexander the Great conquered Palestine and Egypt and much of the then-known world so that Greek became the language of Palestine and Egypt about 333 B.C.

In Palestine under the Maccabees the civil war between Hyrcanus and the Pharisees on one side, and Aristobulus with the Sadducees on the other side, the Romans intervened in 63 B.C. and Herod became the Roman governor of Palestine. This was not long enough before the first century of the Christian calendar for the Roman language to displace the Greek language, and Greek continued to be the language of Palestine and Egypt up to about 333 A.D. This covers the period several centuries before, during, and for several centuries after the time of Christ.

Alexander’s empire became split up after his death at age thirty-three, and under the Ptolemies who succeeded Alexander as kings of Egypt a great library was collected at Alexandria, Egypt, and Alexandria became a center of philosophical study. Although early writings had been on stone, baked clay or similar materials, the library at Alexandria was chiefly scrolls of papyrus, referred to as biblia or books, though books as now known, namely many pages bound at one edge, were unknown or at least not in use.

Printing of books in more than one copy had not been invented. All "books” or scrolls were written by hand. Only the original of each "book” existed, and the Library at Alexandria, when it got an original, kept it, giving a handwritten copy to the person from whom the book (scroll) was received.

In those days almost every nation or local community had its own pagan religion, and the triumvirate Godship if Isis, Osiris and Horus, or mother, father and son, existed in Egypt and extended its influence to places of worship at Constantinople and Rome. Under the Roman government where pagan religions were permitted to exist side by side, each could ridicule the others and they tended to diminish in importance and some to disappear altogether, but the pagan religion pertaining to Isis, Osiris and Horus persisted longer than many others.

The fullest development of the Hebrew educational system of Palestine, where the Jews believed in one God, not three, is to be found in the Roman period, i.e., from 75 B.C. to 70 A.D., including the time of Christ. It was based upon compulsory attendance of all male children, beginning at the age of six to seven.

The school was held either in the synagogue room or in a separate building on the same premises. The further expansion of the system involved the separation of the students of the higher branches into the high schools and colleges. Teachers were classed in three groups, the highest being that of sage, the second that of scribe and the third master or rabbi. Rabbis or masters were found in almost every village.

Books in multiple copies as now known did not exist. Therefore each student did not have a book. The master had a scroll written or printed by hand on papyrus and rolled up at each end, on two spindles. As reading it progressed it was unrolled at one end and rolled up at the other like the scrolls still used by Rabbis in Hebrew synagogues.

The method of procedure in such ancient schools could not have been different from what existed in more modern Mohammedan universities. Here scholars seated on the ground in a circle face the teacher who occupies a seat raised slightly above the pupils. From this position he imparts instruction which the pupil is required to repeat over and over again until he is thoroughly familiar with it and has memorized it. Repetition was so thoroughly identified with this process that both teaching and learning came to be called mishna, or "repetition."

The Hebrew instruction in these schools may have been in the Hebrew tongue, but familiarity with Greek learning was a necessary qualification for membership in the Sanhedrin.

Such was education among the Jews of Palestine in the time of Christ, added to that in their homes, where fathers taught religion to their children.

Later herein notice is taken of the use of the principle or pattern of repetition in the writing of the autograph of the gospel of Jesus the Christ, and that duplication of verses in Luke, Mark, and Matthew are a part of the repetition.










III




Who was the author of the autograph of the gospel of Jesus the Christ? And what was its form?

It is widely accepted that John, the author of the First Epistle of John, and the author of the gospel of John, are one and the same (Funk and Wagnall’s Standard Bible Dictionary p. 462).4 The restored scroll of the gospel of Jesus the Christ indicates that John was the author of the synoptic gospels of Luke, Mark and Matthew as well. A dispute exists as to whether this John is John, one of the twelve disciples, or John the Presbyter. The answer to that question can probably be deduced from this book and from the restored scroll of the gospel, about which this book is written.

Nevertheless for reference purposes, this book will refer to each gospel by the name now commonly given it, to wit, the gospels of Matthew, Mark, Luke, and John as contained in the King James version, though the early manuscripts of the gospels did not have such names, or refer to them as having four different authors.

At the beginning of Matthew in the King James version the gospel is referred to as a "book” (scroll) and near the end of John (John XX verse 30) it is again referred to as a "book” and at John XXI verse 24, John mentions himself as the author, restored at the end of John as follows:




24 This is the disciple which testifieth of these things and wrote these things; and we know that his testimony is true.

XX30 And many other signs truly did Jesus in the presence of his disciples, which are not written in this book.

31 But these are written, that ye might believe that Jesus is the Christ, the Son of God and that believing ye might have life through his name.




From this reference to "book” at the beginning of Matthew and at the end of John, the evidence begins to gather that the autograph of the gospel was four gospels on one scroll or "book” which began in Matthew and ended in John, and that John was the author of the autograph scroll.

The gospels of Jesus quote several times from the Book of Isaiah in the Old Testament. Did John follow the directions of Isaiah at chapter VIII?




Moreover the Lord said unto me, take thee a great roll and write in it with a man’s pen, concerning Maher-Shalal-Hash-Baz.




It is evident from the familiarity of the author of the gospel (or gospels) with the geography and local places of Palestine, and from his familiarity with the people of Palestine, the Hebrew religion, its customs and the organization and teaching of the Hebrew priesthood and of the civil government of Palestine, and his fidelity to Isaiah and Moses and Abraham, Isaac and Jacob that he was Jew whose early years were spent in Palestine. The gospels evidence that he attended school of repetition, probably in Jerusalem, but he evidently "took up his bed and walked,” for Irenaeus is quoted as saying that John lived at Epheseus up to the time of the Emperor Trajan, or about 100 A.D., and that John wrote the gospel at Epheseus where the temple of the pagan goddess Diana was located. (Acts, chapter XIX, verse 35, refers to the temple of Diana.) The city or a large part of it had the right of asylum and was a place of refuge where a refugee could not be pursued from other territories and captured. As Jesus put it at Matthew X, verse 23:




"But when they persecute you in this city flee ye into another.”




Evidently he imitated Jesus, who when they tried to throw him over the cliff on which his hometown of Nazareth was built, "he took up his bed and walked” to Capernaum.

The autograph, as evidenced by the uncial copies, castigated the chief priests and the Pharisees as snakes and hypocrites (Matthew, chapter XXIII), spoke of the doctors of the law (of the Ten Commandments) as in need of healing (Luke V, verse 17), and taught forgiveness of the woman taken in adultery, contrary to the Hebrew teaching that such should be stoned to death (John VIII), hence it is clear that some of the ideas of the Hebrew clergy as to interpretation of religious manuscripts and those contained in the gospels were opposed to each other and that the author of the autograph might find his life in danger, and that he had fled to Epheseus where the temple of the pagan goddess Diana was located in which the feminine inmates of the temple bore children from different men from time to time. Hence although John was not a worshipper of Diana, nevertheless he would not be persecuted for his doctrine of forgiveness of the woman taken in adultery, nor would Hebrew clergy or Pharisees be able to seize him.

However, it is also known that many Christians fled from Jerusalem in October of 66 A.D., possibly including John.

Eusebius states that John wrote the gospel at Epheseus, and the Christian church or temple at Epheseus became variously known as the temple of the Theotokos, and as the temple of St. John. Theotokos was a Greek name which could well be translated from the Greek as the temple of the "word of God” or temple of the "holy word.” Hence the name of the temple adds evidence that the autograph of the gospel as written by John at Epheseus was kept at the temple of the Theotokos at Epheseus.

The language in which the autograph of the gospel was written was undoubtedly Greek, which was the principal language of Palestine and Egypt and Epheseus in the first century, and the language of the uncial copies of the autograph of the gospel.

At Mark XV verse 34 appears the following:




34 And at the ninth hour Jesus cried with a loud voice, saying, Eloi, Eloi, Lama sabachthani? which is, being interpreted, My God, My God, why hast thou forsaken me?




And at Mark V verse 41 appears the following:




41 And he took the damsel by the hand, and said unto her, Talitha cumi; which is, being interpreted, Damsel, I say unto thee, Arise.




There are other examples of this in the gospels.

The author of the autograph, therefore, whenever he used Hebrew words, found it necessary to interpret their meaning into the language in which he wrote the autograph, namely Greek. If the autograph had been in Hebrew, it would not have been necessary to explain a Hebrew word.

The evidence of the genuineness of the First Epistle of John and its existence in the first two hundred years of the church appears to be overwhelming, as summarized at pp. 706-709 Encyclopedia Brittanica © 1895,3 where Irenaeus is quoted as saying that John lived at Epheseus up to the time of the Emperor Trajan, and died there about the year 100 A.D. and that John wrote the gospel at Epheseus.

John, in the first Epistle of John says at chapter I, verse 1 of the Epistle:




That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the Word of Life.




 What was the "Word of Life” which his hands had handled? The gospel of John begins, 




“In the beginning was the word”




And it ends (as restored);




31 But those are written that ye might believe that Jesus is the Christ, the son of god; and that believing ye might have life through his name.




Simon Peter at John VI verse 68 says to Jesus:




68 Lord, to whom shall we go? thou hast the words of eternal life.




It appears then, that John in his First Epistle, when he spoke of the "word of life,” which his hands had handled, he was speaking of the autograph of the gospel of Jesus, the Christ.

History records the fact that after the death of John, pilgrimages of Christians to the temple of Theotokos, or temple of the holy word, at Epheseus continued from the 3rd century onward (p. 217, Funk and Wagnall’s New Standard Bible Dictionary).4 Later this temple came to be known as the temple of St. John, and it is therefore evident from history that John was considered to be the leader of Christianity, not Peter or Paul, and that Epheseus was considered to be the capital of Christianity, not Jerusalem, not Alexandria, Constantinople, Antioch, or Rome, and that the autograph of the gospel of Jesus the Christ as written by John was kept in the temple of Theotokos at Epheseus, where his hands had handled it.










PART II: HISTORY AND CONTEXT










EPHESEUS




Epheseus, originally at the mouth of the Cayster river, is now six miles inland. The name referred originally to the Asiatic Mother-goddess, wrongly later identified by the Greeks with Artemis.

Its territory was inviolable, and had the right of asylum, and in early days had a hierarchy of eunuch priests and virgin priestesses, called Melissae (bees). The armed guards of male and female heirodouli gave rise to a tradition that Epheseus was founded by Amazons.

 Because the territory of Epheseus was considered sacred and inviolable, many deposited their wealth in the bank of Artemisium located there, and the bank made loans for profit.

 In 44 B.C. Epheseus aided Brutus and Cassius, and it became the capital of the Roman provincia Asia in 6 B.C. In 29 A.D. it was destroyed by an earthquake, and was restored by the Roman Emperor Tiberius, who is mentioned in verse 2 of Luke III and verse 2 of John VI.

 People who came as pilgrims to the pagan temple of Diana at Epheseus as caravaners from the Orient, as refugees enjoying right of asylum, as merchants engaged in commerce and slave trade, as financiers with the Bank of Artemisium and military leaders as visitors, not conquerors, begat children by the female devotees at the shrine without loss of reputation to mother or child.

 The city had a large library and a collection of art by many famous early artists. Some of the building stones of the buildings of Epheseus were taken to Constantinople and today little remains but the ruins of a once-great city, including ruins of many Christian churches, and ruins of a once-great theatre. A picture of the ruins of the outdoor theatre is shown at p. 216 at Funk and Wagnall's New Standard Bible Dictionary.4

 If the autograph of the gospel was written at Epheseus, and was kept there at the Christian temple of the Theotokos (translated from the Greek, the temple of the word of God), how long was it kept there? And if it is now gone from there, what happened to it and when? Since pilgrims are known to have continued to come to Epheseus up through the third and fourth century, presumably the autograph scroll was kept there that long.

 But what happened to it? Did a thief take it about the time the pilgrims ceased to come to Epheseus? Was that why they stopped coming? Thieves are secretive. If a thief took it, who was he, why did he do it, what motive did he have to take it, when did he do it, and where did he take it? And what did he do with it?

 We shall soon see that there is some evidence tending to answer all of these questions.










THE CANON




 The first writer who places Christian writings on a level with the old Testament is Justin Martyr (c. 140-150 A.D.), who refers to "Memoirs of the Apostles, called gospels” (Apol. I 66). This was the first step in the formation of the present-day New Testament Canon, as evidenced by the King James version.

 Before the end of the second century, the four gospels, neither more nor less, were firmly established in Africa, and the writings of Irenaeus show that an extensive system of symbolism was growing up around the number four. And Tatian introduced into the Syrian church not the fourfold gospel, but the harmony based on it, which remained in general use until the beginning of the fifth century. Tatian's evidence is especially valuable as he came from Rome. It shows that although the four gospels had there a preeminent position, the emphasis laid on the fourfold canon, as against the redaction of them into a harmony, belongs to the period between Justin and Irenaeus (c. 180 - 190) the latter of whom, although Bishop of Lyons, may be taken to represent the Roman standard. The temple of St. Peter in Rome was not yet in existence.

 This adds to the evidence the autograph of the gospel of Jesus the Christ was four gospels on one scroll, not four separate gospels.

 A view of Christianity about the year 200 A.D. is given by Tertullian in his defense of Severus at Rome.



Tertullian, in his defense of Severus before the Roman magistrates says that though Christians deny that the Emperor is a god, they nevertheless pray for his prosperity, because the general dissolution that threatens the universe, the conflagration of the world is retarded so long as the glorious majesty of the triumphant Roman Empire shall last. They desire not to be present at the subversion of all Nature. They acknowledge only one republic, but it is the whole world; they constitute one body, worship one God, and look forward to eternal happiness. Not only do they pray for the emperor and the magistrates, but also for peace. They read the Scriptures to nourish their faith, lift up their hope, and strengthen the confidence they have in God. They assemble to exhort one another; they remove sinners from their societies; they have bishops who preside over them, approved by the suffrages (vote) of those whom they are to conduct. At the end of each month every one contributes if he will, but no one is constrained to give; the money gathered in this manner is the pledge of piety; it is not consumed in eating and drinking, but in feeding the poor, and burying them, in comforting children that are destitute of parents and goods, in helping old men who have spent the best of their days in the service of the faithful, in assisting those who have lost by shipwreck what they had, and those who are condemned to the mines, or have been banished to islands, or shut up in prisons, because they professed the religion of the true God. There is one thing that Christians have not in common, and that one thing is their wives. They do not feast as if they should die tomorrow, nor build as if they should never die. The objects of their life are innocence, justice, patience, temperance, chastity.


To this noble exposition of Christian belief and life in his day, Tertullian does not hesitate to add an ominous warning to the magistrates he is addressing—ominous, for it was a forecast of a great event soon to come to pass; "Our origin is but recent, yet already we fill all that your power acknowledges—cities, fortresses, islands, provinces, and assemblies of the people, the wards of Rome, the palace, the senate, the public places, and especially the armies. We have left you nothing but your temples. Reflect what wars we are able to undertake. With what promptitude might we not arm ourselves were we not restrained by our religion which teaches us that it is better to be killed than to kill!”



 Thus Tertullian describes Christianity in the year 200 A.D. as quoted by John William Draper,2 M.D., LL.D. in his book, History of the Conflict between Religion and Science, © 1874 © 1902 by Daniel Draper (D. Appleton & Co. N.Y. and London).

 Note that Tertullian, though speaking in Rome, makes no mention that Peter or Paul had ever reached Rome.

 It should be particularly noted that at the time of Tertullian (A.D. 200) the Christians "constituted one body” and Christian leaders or bishops were selected by "suffrage” to wit by vote of the members, and not by selection by the emperor or king of a government, not by appointment or "laying on of hands” by a predecessor or superior in the church, and not by claiming to be a successor of a previous bishop or Christian leader, such as claiming to be a successor to Simon Peter. 










CONSTANTINE




 Constantine, A.D. 274-337, became sole emperor of the Western Roman Empire by his battle at the Milvian Bridge. Afterwards he claimed he had seen a flaming cross in the sky bearing the words "In hoc signo vinces” or "In this sign conquer," and claimed he had become a Christian. It seems more likely he had read the defense of Severus by Tertullian and had taken warning from it and had used the symbol of the cross in in the sky to explain his change of attitude toward Christians. Constantine decided on a new capital in place of Rome and selected Byzantium as the new capital, the building finished in 300 A.D., and the city came to be known as Constantinople. However, Constantine impressed on his coins references to both Christ and Apollo the pagan god, which illustrated the beginning of the merger of Christianity with paganism. Constantine himself was not baptized as a Christian until on his deathbed in 337 A.D.

 Constantine’s real motives in claiming to become a Christian, judged by his actions, were to increase the unity of his empire and prevent rebellions by having support in all its provinces from the growing power of Christianity, which was mentioned by Tertullian. By stopping the persecution of Christians in all parts of his dominion he gained their support. Their doctrine of love of neighbor made them a cohesive group tending to hold the provinces of his empire together. But members of Constantine's family were pagans, and Constantine also built pagan temples.

 Encyclopaedia Brittanica3 states:



There is no historical foundation for the assertion of Baronius and other Catholic writers that the emperor received baptism from Pope Sylvester at Rome in 326. Equally baseless is the story of the so-called donation of Constantine, according to which the emperor after his baptism endowed the Pope with temporal dominion.



 What he (Constantine) did as the founder of a complex political system … was ... an elaborate scheme by which the civil functions of the state were separated from the military, and both from the spiritual, a device still in use in some governments today, more completely so in the United States of America. However, with himself as head or in control of all three groups it did not really separate them much. The emperors umpired between rival or contending bishops, decided in favor of one or the other, and enforced the decision by use of his government, by the ever-present threat of his army. The forgery of the claim of Baronius is only one of many forgeries or untrue statements or documents which appear later in reference to the church or those connected with it.

 Since the writings of Baronius are considered false, this begins the efforts of some to shore up the worldly power of the clergy of the church by false writings.

 During Constantine's time, at his call, the religious council of Nicea was held A.D. 325 and a statement of Christian doctrine agreed upon, but later additions or tares were added to the creed agreed upon. Both are given by Encyclopedia Brittanica Vol. VI pp. 560-1.3

 Apparently many could not let the teachings of Christ stand alone, but sought to add to or modify them by additional interpretations of the words of the gospels, not the least of which is the Pauline Epistles. As Funk and Wagnall's New Standard Bible Dictionary4 puts it, p. 613, "A problem of importance, but at present insoluble, is the origin of the Pauline Epistles.” Jesus had condemned the Hebrew Pharisees in his synoptic gospels for interpreting the life out of the Mosaic commandment, "Honor thy father and mother,” thereby attempting to sit in the high seat of Moses. But apparently the Christian priesthood could not refrain from the practices which Jesus condemned in the Pharisees. They sought to occupy the seat of Jesus by adding to or changing his gospel or requiring belief in a particular interpretation of it, a practice which became more prevalent later, including the Spanish Inquisition, and, since many Christian leaders had ideas or interpretations different from others, caused them to become leaders of Christianity divided into hundreds of different sects, each led away from the others by these required beliefs in special interpretations of scripture. As Jesus put it, "I will strike the shepherd and the sheep will be scattered abroad.” Those who strike at the words of Jesus cause the scattering of the flock. In his prayer at the last supper, Jesus prayed for their eventual union into one. This would include not only all sects of Christians, but also Jews and Mohammedans and any others who worship the one God, or seek to do so.

 It is hoped that this book and the restored scroll will make some small contribution to that end, as well as to world peace.

 The reign of Constantine marks the beginning of the epoch of transformation of Christianity from a religion into a political system; and though, in one sense, that system was degraded by its merger with paganism into an idolatry, in another it had risen into a development of the old Greek mythology. The maxim holds good in the social as well as in the mechanical world, that, when two bodies strike the form of both is changed. Paganism was modified by Christianity; Christianity was modified by paganism. With the outward adoption of Christianity by Constantine, place, profit and power came to those who rushed into the church with no thought of following Christian tenets. And some were not above forging manuscripts or committing murder to gain their ends.










THEOPHILUS




 Under one of Constantine’s successors, Theodosius I, the Christian bishopric at Alexandria, Egypt was held by Theophilus. An ancient temple of the pagan god Osiris having been given to the Christians of the city for the site of a Christian church, it happened that, in digging the foundation for the new edifice, the obscene symbols of the former worship chanced to be found. These, with more zeal than modesty, Theophilus exhibited in the market place to public derision. With less forbearance than the Christian party showed when it was insulted in the theatre during the Trinitarian dispute, the pagans resorted to violence, and a riot ensued. They held the Serapion as their headquarters. Such were the disorder and blood shed that the emperor had to interfere. He dispatched a rescript to Alexandria, enjoining the bishop, Theophilus, to destroy the Serapion; and the great library, which had been collected by the Ptolemy kings of Egypt and had escaped the fire of Julius Caesar, was by that fanatic dispersed.

 The bishopric thus held by Theophilus was in due time occupied (A.D. 412) by his nephew Cyril, who had commended himself to the approval of the Alexandrian congregations as a successful and fashionable preacher.










CYRIL




 Cyril had scarcely assumed the patriarchate of Alexandria before he attacked the Novatian church of Christianity by violence and seized the sacred objects of their church. He also killed many Jews.



Cyril’s hold upon the audiences of the giddy city, was however, much weakened by Hypatia, the daughter of Theon, the mathematician, who not only distinguished herself by her exposition of the doctrines of Plato and Aristotle, but also by her comments on the writings of Apollonius and other geometers. Each day before her academy stood a long train of chariots; her lecture room was crowded with the wealth and fashion of Alexandria. They came to listen to her discourses on those questions which man in all ages has asked, but which never yet have been answered: "What am I? Where am I? What can I know?” Hypatia and Cyril! Philosophy and bigotry, They cannot exist together. So Cyril felt, and on that feeling he acted. As Hypatia retired to her academy, she was assaulted by Cyril’s mob—a mob of many monks. Stripped naked in the street, she was dragged into a church, and there killed by the club of Peter the Reader. The corpse was cut to pieces, the flesh was scraped from the bones with shells, and the remnants cast into a fire. For this frightful crime Cyril was never called to account.2 



 It seems to be admitted by some that the end justified the means, and that the commandment, "Thou shalt not kill,” did not apply to Cyril. The epistles attributed to Paul appear to claim that the law of the Ten Commandments do not apply to Christians (chapters II and III of Galatians, especially III, verses 23 to 25).



So ended Greek Philosophy in Alexandria, so came to an untimely close the learning that the Ptolemy kings of Egypt had done so much to promote. The daughter Library, the Serapion had been dispersed. The fate of Hypatia was a warning to all who would cultivate knowledge not approved by the clergy. Henceforth there was to be no freedom for human thought. Everyone must think as the ecclesiastical authority ordered him, A.D. 414.2



 In the paganization of Christianity taking place in all directions, several of these paganizations will be noted.

 One of these paganizations was the assumption of the power by the emperors to appoint one of the Christian patriarchs as the chief priest of the empire, contrary to the custom of the church in the time of Tertullian, A.D. 200, when the clergy were elected by "suffrage” or vote of the membership. So began the doctrine of merger of church and state, a violation of the teaching of Jesus, "Render unto Caesar that which is Caesar's, but render unto God that which is God’s,” or two separate allegiances. But it seems the clergy wanted to use the power of the state to gain their ambitions, just as I lie chief priests used Pontius Pilate to crucify Jesus.

 Another paganization was the attempt to establish a date to be celebrated each year to commemorate a physical birth for Jesus, just as the birthdays of kings and emperors were celebrated by those who sought favors of them. Theretofore the spiritual birth of Jesus at his baptism by John the Baptist was celebrated, not his physical birth. The date of physical birth was unknown. The date of physical birth selected arose out of the fact that Jesus had said, "I am a light come into the world.” Also, that he prophesied his return or resurrection. Hence the date selected by the clergy to be celebrated as Jesus’ physical birthday was what is now December 21, or the date when the length of daylight of each day begins to grow longer as the sun comes back north (resurrection of the light). In the present calendar the celebration is December 25th or four days late. Unfortunately, December 21 marks the beginning of the return of the darkness or shorter days and longer nights in the southern hemisphere of the earth. So the symbolism of using a December date for his physical birth fails for half the earth. An American Legion magazine contains an article on this paganization of Christmas. The return of the light of the sun had also been a date for pagan celebrations, so both pagans and Christians celebrate the same day, but it was not until the sixteenth century that men began to date events from the birth of Christ. Dionysius the Little, a Roman monk, proposed it. His reckoning was not accurate, and it is claimed the Christian calendar claimed to be dated from the birth of Christ should have started four or five years earlier.








NESTOR AND CYRIL


 In 427 A.D. Nestor, the bishop or patriarch of Antioch in Asia Minor, was named by the Emperor Theodosius to be the chief bishop at his capital, Constantinople, consecrated as such April 10, 428 A.D. Not that the Emperor had any right to name a chief bishop, but because emperors do as they please. No one dares to oppose them.

 Cyril, the bishop of Alexandria (he who had attacked the Novatians and seized their sacred objects, killed many Jews, and had caused the murder of Hypatia), had joined with others including some clergy at Constantinople and the patriarch at St. Marks at Venice, Italy, and at Rome, in an attempt to raise the status of Mary the mother of Jesus to that of the Egyptian pagan goddess Isis, the mother of the pagan god Horus. Cyril declared that Mary should be referred to as the mother of God, and was opposed in this matter by Nestor and his associates. Nestor’s associates maintained God had no mother, and some claimed that Mary was only the mother of the physical body of Jesus. However, the dispute waxed warm including excommunications, each bishop against the other, and riots at Constantinople where Cyril had supporters as well as at Rome. Cyril’s subsequent acts indicate his envy of the new chief bishop was intense.

 Christianity had become a house divided against itself.

 Cyril is said to have bribed a eunuch at the court of the Emperor Theodosius at Constantinople and gained the ear of the Emperor’s sister. At any rate, the Emperor was induced to call a conference of Christian leaders to settle the dispute between Nestor and Cyril to be held at Epheseus, A.D. 431, evidently in recognition that Epheseus, the home of John while he was alive, and the temple of the Theotokos, was still considered to be the headquarters or capital of Christianity, not Jerusalem, Antioch, Alexandria, Constantinople or Rome, and that although John was dead the autograph of the gospel which his hands had handled was still kept in the temple of the Theotokos at Epheseus, as well as the First Epistle of John. Apparently Cyril had stooped to bribery to influence the holding of the conference at Epheseus instead of some other city to afford him the opportunity to steal the autograph as the fountainhead of the opposition to him.

 Cyril arrived at Epheseus early with some of the bath men of Alexandria and others of the baser sort. A riot occurred in the temple of the Theotokos, and history records the fact that Cyril seized the sacred objects of the church, as he had done to the Novatians. History does not name what these objects were, but since the autograph of the gospel was undoubtedly the most sacred object, then it was among the sacred objects seized by Cyril, as well as the First Epistle of John.

 Nestor was at first supported by the Emperor, but was eventually banished to Oasis, probably the great oasis in upper Egypt, where he was still alive in 439 A.D. when Socrates wrote his church history.

 Probably to the great disappointment of Cyril, the Emperor did not appoint Cyril to succeed Nestor as chief bishop of the empire, but instead appointed Maximian, one of the clergy of Constantinople, a native of Rome. Hence it would appear he would be acceptable to Cyril and both of Cyril’s allies, those at Rome and those at Constantinople.

 The followers of Nestorius found toleration under the rulers of Persia, from which empire they gradually spread into India, and even into Arabia and into China. Nestor was probably also responsible for the Nestorian allegiance of the kings of Abyssinia.

 All four of the earliest uncial copies of the gospels later emerged from Alexandria, Egypt, indicating that when Cyril seized the autograph of the gospel at the time of the riot (431 A.D.) in the temple of St. John (or temple of the Theotokos) at Epheseus he had taken it back to his home at Alexandria, and therefore only in Egypt could it be copied that early.

 In the gospel of Luke, chapter XII, verse 39, warning was given that the autograph would be taken by violence:


39 And this know, that if the good man of the house had known what hour the thief would come, he would have watched, and not have suffered his house to be broken through.


 The parallel verse in the gospel of Matthew has been deleted by the tare sower.

 The uncial earliest copies of the gospel were written with each letter of a word separate and distinct from other letters in the same word, like the lettering in modern printed type. It is evident then that the autograph from which they were copied was written in this manner. The later "cursive” manuscript copies were more like modern handwriting with letters of a word joined together, and from much copying and recopying, as well as individual tare sowings by each copier, they are more full of errors, usually, and will not be discussed here, though the reader may refer to Westcott and Hort7 for more detail.

 The question was debated by many theologians as to the proper way to reconcile conflicting copies of the gospels. Eventually Carl Lachman, professor of classical philology in Berlin (d. 1851), appears to have selected the method to do this, probably more generally now approved than any other. Westcott and Hort at p. Lxxx*7 state as follows:

Lachman was not a professional theologian, and not hampered by traditional prejudices. His object was to restore the oldest accessible text i.e. the text of the fourth or fifth century. His range of authorities was limited, as Codex Sinaiticus had not been discovered. But to him belongs the credit of having broken a new path and established, with the genius of a master critic, the true basis.

Lachman met with much opposition from the professional theologians. Such is the habit and prejudice that every inch of the ground in the
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