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1 – Introduction
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Martin Luther told the Protestant church that we needed to read the Scripture taking everything literally. Therefore, when you read John 1:43-51 you will say that it is a simple narrative which tells us that Jesus called Philip and Nathanael into discipleship. These two men and ten others joined Jesus as He traveled spreading the Gospel. 

I was taught in seminary that we need to read the Scripture literally. During the examination of the Scripture certain keywords would be examined to get the complete literal understanding of the narrative. This is a great start to understanding the Scripture, however the examination of Scripture must go deeper than that. God had the Scripture written in His way which encourages us to question the Scripture and to look deeper. 

The Scripture is a Semitic document written by Semitic people. What the church has been doing for 1900 years is trying to interpret a Middle Eastern document using the methodology of the Plato Academy. The writing methods taught in Greece, and which are still used today, are different than those used in the Middle East. 

In addition, Rabbi Akiva (who lived around 100 CE) wrote that Scripture and rabbinic documents were written using a code. That code was passed down through the centuries from teacher to student. Rabbi Akiva said that the secrets of the Scripture and rabbinic writings had to be protected, so that people who do not believe in God would not discover the secrets of the divine and use them against God’s chosen people.

The Scripture study methods from Jesus’ time has been lost to the church because of its desire to separate itself from its mother religion. The church has created interpretations and methods for reading the Scripture that may not give the full meaning of the passage. John 1:43-51 is a perfect example and that is why it is being used to present this point. The Christian Scriptures were written by Semitic people. They placed treasures into their writings for us to discover. 

To help you understand the difference between Greek and Hebraic study methods I have included a chapter defining both methods. If you are familiar with Ancient Bible study Methods then skip this chapter. It is highly recommended that you read this chapter if you are unfamiliar with the differences. 

John 1:43-51 is presented in its literal form and in its allegorical form. When I did the research for this passage I was fascinated by the allegorical nature of John’s Gospel. There are some additional ideas that are presented in this book about the nature of the Gospel of John. Yes, these ideas are going to be different than what you may have heard in your church. Be open to new ideas because if you are then you will discover all kinds of new messages that God wants you to find in His Word. 
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2 - The Main Difference between the Greek Method and Hebraic Method of Teaching
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Once you are aware of the two teaching styles, you will be able to determine if you are in a class or reading a book, whether the analysis and/or teaching method is either in a Greek or Hebraic method. In the Greek method, it is automatically thought that the instructor is right because of advanced knowledge. In the college situation, it is because the professor has his/her Ph.D. in some area of study, so one assumes that he or she knows everything about the topic. For example, Rodney Dangerfield played the role of a middle-aged man going to college. His English midterm was to write about Kurt Vonnegut Jr. Since he didn’t understand any of Vonnegut’s books he hired Vonnegut himself to the write the midterm. When it was returned to him, the English Professor told Dangerfield that whoever wrote the paper knew nothing about Vonnegut. This is an example of the Greek method of teaching. Did the Ph.D. English professor think that she knew more about Vonnegut’s writings than Vonnegut did?​[1]

In the Greek teaching method, the professor or the instructor claims to be the authority. If you are attending a Bible study class and the class leader says, “I will teach you the only way to understand this biblical book,” you may want to consider the implications. This method is common since most Seminaries and Bible colleges teach a Greek method of learning, which is the same method the church has been utilizing for centuries. 

Hebraic teaching methods are different. The teacher wants the students to challenge what they hear. It is through questioning that a student can learn. In addition, the teacher wants his/her students to excel to a point where the student becomes the teacher.  

It is said that if two rabbis come together to discuss a passage of Scripture, the result will be at least ten different opinions. All points of view are acceptable if the points can be supported by biblical evidence. It is permissible and encouraged for students to have multiple opinions. There is a depth to God’s Word, and God wants us to find all His messages that are placed in the Scriptures. 

Seeking out the meaning of the Scriptures beyond the literal meaning is essential to fully understanding God’s Word.​[2] The Greek method of learning the Scriptures has prevailed over the centuries. One problem is that only the literal interpretation of Scripture was often viewed as valid, as prompted by Martin Luther’s “sola literalis” meaning that only the literal interpretation of Scripture was valid. The Fundamentalist movements of today are generally based on the literal interpretation of the Scripture. Therefore, they do not believe that God placed any deeper, hidden, or secret meanings in the Word. 

The students of the Scriptures who learn through Hebraic training and understanding have drawn a different conclusion. The Hebrew language itself leads to different possible interpretations because of the construction of the language. The Hebraic method of Bible study opens avenues of thought about God’s revelations in the Scripture that may have never been considered. A question may be raised about the Scripture being studied for which there may not be an immediate answer. If so, it becomes the responsibility of the learners to uncover the meaning. Also, remember that multiple opinions about the meaning of Scripture are also acceptable if they can be supported by Scripture.
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3 – An Hebraic Examination of John 1:43-51
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An Hebraic examination of a passage of Scripture starts by laying out its literary structure. If you are unfamiliar with what a chiasm is, you can visit  http://bibleinteract.tv and watch several teachings about the literary structure of Scripture. 

The Literary structure is: 

A 43 The next day He purposed to go into Galilee, and He found Philip. And Jesus said to him, "Follow Me." 44 Now Philip was from Bethsaida, of the city of Andrew and Peter.


B 45 Philip found Nathanael and said to him, "We have found Him of whom Moses in the Law and also the Prophets wrote—Jesus of Nazareth, the son of Joseph."

C 46 Nathanael said to him, "Can any good thing come out of Nazareth?" Philip said to him, "Come and see."

D 47 Jesus saw Nathanael coming to Him, and said of him, "Behold, an Israelite indeed, in whom there is no deceit!"

C’ 48 Nathanael said to Him, "How do You know me?" Jesus answered and said to him, "Before Philip called you, when you were under the fig tree, I saw you."

B’ 49 Nathanael answered Him, "Rabbi, You are the Son of God; You are the King of Israel."


A’ 50 Jesus answered and said to him, "Because I said to you that I saw you under the fig tree, do you believe? You will see greater things than these." 51 And He said to him, "Truly, truly, I say to you, you will see the heavens opened and the angels of God ascending and descending on the Son of Man.”

A: Words of Jesus. B: Who is Jesus. C: Question and answer of Nathanael. D: A true Israelite.​[3]

This chiasm is an A-B-C-D chiasm. The center of the chiasm is Jesus calling Nathanael a true Israelite with no deceit. 

New Testament scholars tell us that John’s Gospel was written for a Gentile community of Jesus disciples. The Gospel is filled with Hebraic imagery and culture, so a question would be how would the Gentile readers react to references to the Hebrew Scripture and Hebraic culture since they would not know it? An example is the last verse of chapter one which is a reference to Jacob’s ladder. Hebrews certainly would have envisioned the imagery echo immediately. Gentiles most likely would not have envisioned it because of their lack of knowledge of the Hebrew Scriptures. John’s Gospel is filled with Hebraic cultural imagery and practices. Therefore, a conclusion can be that this Gospel was written to convince Jews that Jesus was the true Messiah that they had been waiting for. 

John’s Gospel does reflect the church’s understanding of the life and death of Jesus. It is clear from the start of the Gospel that the author believed that Jesus was God incarnate. John’s Gospel is quite clear on this subject. The usage of culture and echoes to the Hebrew Scriptures support the idea that this Gospel was written to convince Jews that Jesus was the Messiah. This Gospel is filled with narratives and parables that are Hebraic in nature. 

This analysis was done using Ancient Bible Study methods and it reveals the Hebraic nature of the Gospel. The Gospel can also be examined using PARDES. 

“"Pardes" refers to (types of) approaches to biblical exegesis in rabbinic Judaism or to interpretation of text in Torah study. The term, sometimes also spelled PaRDeS, is an acronym formed from the same initials of the following four approaches:


  Peshat (פְּשָׁט‬) — "surface" ("straight") or the literal (direct) meaning. 
  Remez (רֶמֶז‬) — "hints" or the deep (allegoric: hidden or symbolic) meaning beyond just the literal sense.


  Derash (דְּרַשׁ‬) — from Hebrew darash: "inquire" ("seek") — the comparative (midrashic) meaning, as given through similar occurrences.


  Sod (סוֹד‬) (pronounced with a long O as in 'soda') — "secret" ("mystery") or the esoteric/mystical meaning, as given through inspiration or revelation.”​[4]



Examining the literary form of this narrative demonstrates that it is a story about Jesus calling His first disciples. In this part of the first calling Jesus finds Philip. Philip leads Jesus to Nathanael. When Jesus tells Nathanael that He was seen under a fig tree Nathanael becomes a disciple. 

Taking this narrative to the Remez level, it is a story which reveals a part of Jesus’s mission. There are two echoes of the Hebrew Scriptures in the narrative. The first one is when Jesus says that Nathanael is an Israelite without deceit. The second is when Jesus says that the heavens will open up and angels will be ascending and descending. 

Only a well-versed































	Mount Sinai – the ladder alludes to Mount Sinai. The angels represent Moses and Aaron. God stands on the top of the ladder in the same way He stood on top of Mount Sinai when He gave the Torah to Moses to give to the people. The Torah is the bridge between Heaven and Earth. This understanding comes from the midrashim about Jacob’s ladder. 


	The Four Kingdoms – Jacob is shown the guardian angels of the four kingdoms which dominated Israel. The number of rungs each angel climbed up toward Heaven corresponds to the number of years each kingdom dominated Israel. The angel climbing down represents the eventual decline of its control of Israel. Babylon’s angel climbed seventy rungs before climbing down. Persia’s angels climbed fifty-two. Greece’s angel climbed 130. The angel of Edom/Esau kept climbing indefinitely, symbolizing the current exile of Israel which seems to be endless. This frightened Jacob that we would not return to the land of his father Isaac. God assured Jacob that he would receive divine protection and he would eventually return to his father’s land. This midrash can be found in Vaykra Rabbah 29:2. 
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	The Land’s Greatness – the angels that protected Jacob while he was in what would become the land of Israel were going back to heaven and were being replaced by lesser angels. These lesser angels escorted Jacob while he was outside of the Land. This process was reversed when Jacob returned (Genesis 32:1-2). It is believed that the angels tell us that God’s protection is always with us even if we cannot feel it because it is the lesser angels that protect us while outside of the Promised Land. 


	Jacob’s uniqueness – the movement of the angels tells us that they are constantly receiving God’s commandments and messages. They bring to the messages to Earth, so they can be carried out. Those who believe and follow God are under God’s direct guidance. 
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