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Any serious engagement with Martin Luther's On the Jews and Their Lies must begin with an honest account of the translations through which most English-speaking readers have encountered the text. This book did not appear in a vacuum. It stands in relationship to a line of translators whose work, in various ways and for very different purposes, brought Luther's 1543 German treatise into the English language. Understanding how those translations differ from one another, and from this present edition, helps the reader appreciate what is new here and why it matters.

The Original German Text

Luther wrote Von den Jüden und iren Lügen in 1543, near the end of his life, in the same late-period German he used for his most polemical works. The language is blunt, vivid, emotionally charged, and at times deliberately coarse. Luther was not writing an academic treatise. He was writing a popular pamphlet intended to inflame opinion and move the German Christian public toward specific actions against the Jewish communities living among them. The rhetorical force of the original German is inseparable from its danger. Any translation that smooths away the roughness of Luther's language loses something important, because the offensiveness of the text is not incidental. It is the point.

The Translations

Gerald L. K. Smith (1948)

The earliest widely circulated English version of this treatise was produced by Gerald Lyman Kenneth Smith and published by his organization, the Christian Nationalist Crusade, in 1948. Smith was not a scholar or theologian. He was a far-right political agitator and one of the most prominent antisemitic propagandists in mid-twentieth century America. His translation of Luther's treatise was not produced for academic study or theological reflection. It was produced as propaganda, intended to give the authority of Luther's name to Smith's own antisemitic political agenda.

Smith's version is not a complete or faithful translation of Luther's full text. It is a condensed pamphlet-style rendering that selects, compresses, and in places simplifies Luther's arguments to make them more accessible to a popular, politically motivated readership. Scholarly nuance, historical context, and the internal structure of Luther's original argument are largely absent. What remains is the most inflammatory content, stripped of the theological framework that surrounds it in the original and presented as though Luther's most hateful proposals were straightforward common sense. This translation has done considerable harm precisely because it made Luther's worst arguments maximally accessible to readers who had no interest in critical examination.

Martin H. Bertram (1971)

The standard scholarly English translation of On the Jews and Their Lies is the one produced by Martin H. Bertram, published in 1971 as part of Luther's Works, Volume 47, by Fortress Press. This is the American edition of Luther's complete works, a monumental scholarly project jointly produced by Fortress Press and Concordia Publishing House. Bertram's translation is complete, careful, and academically rigorous. It renders Luther's German accurately and consistently, maintaining the structure and sequence of the original text.

Bertram's translation is the version most frequently cited in seminaries, theological colleges, and academic journals. It is accompanied by scholarly apparatus including an introduction, footnotes, and contextual notes that help the reader situate the text historically and theologically. The translation itself is precise but does not attempt to modernize Luther's language for a general audience. Readers without theological training may find the vocabulary and sentence structure demanding in places, but the accuracy of the translation is not in question.

Franklin Sherman (1971)

Franklin Sherman's contribution to the 1971 Fortress Press edition is not a separate translation but a complementary scholarly work. Sherman served as the editor and introduced the volume, writing the critical introduction and scholarly notes that frame Bertram's translation. His contribution is therefore interpretive and contextual rather than linguistic. Sherman's introduction is widely regarded as a fair and serious scholarly attempt to situate Luther's treatise within its historical context, to acknowledge its harmful impact honestly, and to begin the theological conversation about how Christian communities should relate to this part of their heritage. Reading Sherman's introduction alongside Bertram's translation remains the standard academic approach to this text.

Together, Bertram and Sherman produced what can be considered the definitive scholarly edition of this treatise in English, and any serious engagement with Luther's text owes a debt to their work.

Other Translations and Editions Worth Noting

Beyond these primary translations, several other versions and editions have appeared in English over the years.

The Walther I. Brandt Edition appears in an earlier volume of Luther's Works and contains related writings on the Jewish question from Luther's earlier, more irenic period, including That Jesus Christ Was Born a Jew (1523). Reading Brandt's edition alongside Bertram's allows readers to trace the dramatic and disturbing shift in Luther's thinking across two decades.

The Noontide Press and similar far-right editions have republished versions of the text throughout the late twentieth and early twenty-first centuries, largely following Smith's condensed approach and using it for the same propagandistic purposes. These editions are not translations in any scholarly sense and are mentioned here only so that readers are aware of their existence and their agenda.

Various internet and self-published editions have multiplied in the digital era, most of them deriving from either Smith's pamphlet or Bertram's scholarly version. The quality, completeness, and framing of these versions varies enormously.

About This Translation

The translation presented in this book is a new, original English rendering prepared specifically for the purposes of this commentary. It draws on the German original as its primary source while consulting the Bertram (1971), Sherman (1971), and Smith (1948) versions as reference points during the analytical process.

This translation differs from previous versions in three important ways.

First, it is written in plain, modern English that today's general reader can follow without theological training or familiarity with sixteenth-century literary style. The goal is clarity, not simplification. Every effort has been made to preserve the force and intent of Luther's original argument while making it immediately readable.

Second, this translation is not presented in isolation. Every passage of Luther's text that appears in this book, as Parts and Chapters, as well as its paragraphs, is numbered. Each chapter also has detailed annotations and biblical commentary. This method ensures that Luther's voice and the author's voice are never confused.

Third, and most importantly, this translation exists entirely in service of refutation. It is not offered as a reading edition of Luther's treatise. It is offered as evidence, examined section by section in the light of Scripture, so that the errors Luther committed can be identified clearly, answered fairly, and replaced with what the Bible actually teaches.

It is hoped that this edition serves both the reader who wants to understand what Luther said and the reader who wants to know what the Bible says in response.
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Writing a book is never a solitary task, even when most of the work is done in quiet hours with an open Bible and an old text. I owe a special debt of gratitude to the friends who quickly translated key portions of the original materials for me and supplied them on time while I was still working through the structure and commentary. Their willingness to help at short notice made it possible to move from idea to finished manuscript far more efficiently than I could have done alone.
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Why This Book Exists

Some books are born out of curiosity. Others are born out of necessity. This one was born out of both.

In my previous work, Martin Luther's "On the Jews and Their Lies": A Biblical Reckoning with Supersessionism, I examined the theological framework behind Luther's 1543 treatise, particularly his seven so-called "remedial actions" against the Jewish people: burning their synagogues, destroying their homes, confiscating their writings, forbidding their rabbis to teach, abolishing safe conduct for travel, seizing their wealth, and forcing them into hard labor. I showed how each of these proposals not only violated the clear teaching of Scripture but also how they fed directly into a centuries-long tradition of Christian-sanctioned antisemitism.

The response from readers was something I did not fully anticipate.

Pastors wrote. Students wrote. Lay readers who had never studied theology wrote. Many had searched for Luther's original treatise, wanting to read it for themselves, and found it disturbing not just that Luther had written such things, but that so few Christian resources engaged the text directly. Most books about Luther's antisemitism talk around the treatise. Very few sit down with it, open it page by page, and answer it word by word.

That gap is why this book exists.

A Refutation, Not a Republication

Let me be absolutely clear from the very first page: this is not a republication of Luther's work, and it is not an endorsement of his views.

This book is a direct, verse-by-verse refutation.

Every section of Luther's original treatise that appears in these pages is presented as a fresh modern English translation and paraphrase, rendered clearly so that today's reader can understand exactly what Luther argued. Then each argument is examined in two ways. First, through the lens of basic logic and reasoning to expose where Luther's arguments fail on their own terms. Second, through the lens of Scripture, the very Bible Luther claimed to stand on, to show where his conclusions contradict the Word of God.

Luther was one of the most important figures in Christian history. His courage in confronting corruption in the Church, his recovery of the doctrine of justification by faith alone, and his passion for placing Scripture in the hands of ordinary people are a permanent and worthy part of the Christian heritage. This book does not seek to dismiss that legacy.

But great men can be greatly wrong. And Luther was catastrophically wrong here.

His treatise is not a minor historical footnote. It was publicly praised by Nazi propagandists in the twentieth century. It was quoted from pulpits used to justify persecution. It laid intellectual and theological groundwork for some of the darkest chapters in Western history. The Evangelical Church in Germany has formally and publicly repudiated these writings, acknowledging that they contradict God's covenant faithfulness and the lasting election of Israel.

For Christians who take Scripture seriously, that repudiation is not enough. We need to understand why Luther was wrong, not just that he was wrong. We need to go back to the Bible itself and ask: what does God actually say about the Jewish people? What does He say about His own covenants? What does He say about Israel's place in His purposes?

The answers, as you will find in these pages, are unmistakable.

From One Book to a Whole Book

My first book was an overview, a theological survey of Luther's seven proposals, the doctrine of supersessionism, and the biblical case against replacement theology. It was deliberately broad, designed to introduce readers to the subject and equip them with the key arguments.

But the feedback I received showed me that readers wanted more. They wanted to go deeper. They wanted to hold Luther's actual words in one hand and the Bible in the other, and walk through every argument, not just the headline conclusions. They wanted something they could bring into a Bible study, a seminary classroom, or a pastoral conversation and say: here is what Luther said, here is why it is logically flawed, and here is what Scripture actually teaches.

That is precisely what this book is designed to be.

How to Read This Book?

Each section follows a consistent three-part structure.

1. Luther’s Argument (Modern Translation) 

Luther’s words are presented in clear, modern English based on the 1543 original. The translation aims to be accurate without distortion, exaggeration, or softening of the meaning. While the original work did not follow a formal structure, this book organizes the material into parts, chapters, and numbered paragraphs for clarity. 

2. Annotation 

Annotations explain specific words, phrases, names, or references in the text. Each note is labeled consistently using five types:

	[Def] Definition of a term

	[Ref] Explanation of a biblical reference

	[Hist] Historical context

	[Trans] Translation note

	[Cross] Cross-reference to another paragraph 


3. Biblical Commentary 

This is where Scripture is allowed to speak for itself. The full Bible passage is quoted, read in its proper context, and set directly against Luther's claims. This structure means you can read the book from beginning to end as a continuous study, or use it as a reference tool, turning to any section where Luther makes a specific argument and finding a direct, Scripture-grounded answer.

A Final Word

This book was written in the conviction that truth is never served by silence, that history is never healed by pretending, and that the Church is never strengthened by protecting the reputation of any man over the authority of Scripture.

Luther wrote a whole book against the Jews. This is a whole book, written back, using the Bible itself as the answer.
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Chapter 1: Introduction

	I had decided not to write again about the Jews or against them. But when I saw that these troubled people continue trying to lead even Christians astray, I felt it was right to write this short book. I want to stand with those who speak against false persuasion and warn believers to stay watchful. I could hardly believe that Christians could be deceived enough to share in their suffering and confusion. Yet the devil is the god of this world,1 and where the Word of God is missing, his work grows quickly among both the weak and the strong. May God protect us. Amen.

	Grace and peace in the Lord. Dear sir and good friend, I have received a treatise in which a Jew holds a discussion with a Christian. In it, he boldly distorts2 the Scriptures we use to testify about our Lord Christ and Mary His mother, giving them a completely different meaning. Through this argument, he believes he can destroy the very foundation of our faith. 

	This is my answer to you and to him. I do not wish to argue with the Jews or to learn from them how they read or explain the Scriptures. I already understand that well enough. Nor do I seek to convert them, for that cannot be done. The two learned men, Lyra and Burgensis,3 along with others, clearly exposed the false interpretations of the Jews two hundred and one hundred years ago and refuted them completely.4 Yet their efforts did no good, and since then the Jews have only grown worse in their errors. 

	They have learned nothing from the great suffering they have endured during more than fourteen hundred years of exile.5 Their cries to God bring no end or relief, no matter how loudly or earnestly they call. If such punishment6 has not changed them, it is clear that our words will have even less effect.


________________

Annotations

¹ [Def] "The devil is the god of this world": Luther's phrasing echoes 2 Corinthians 4:4, where the Apostle Paul describes Satan as "the god of this age" (Greek: ho theos tou aiōnos toutou) who blinds the minds of unbelievers. Paul's original context applies this blinding to all peoples who reject the gospel (Jew and Gentile alike) not specifically or uniquely to the Jewish people. Luther appropriates the phrase selectively to characterize Jewish resistance as satanic in nature, which exceeds Paul's actual exegetical intent.

² [Trans] "Boldly distorts": The underlying German carries the sense of deliberate, willful misrepresentation (verdrehen, to twist or pervert). Luther's choice of language frames Jewish interpretive difference not as honest disagreement but as conscious fraud. This rhetorical move is significant: it pre-emptively rules out good-faith Jewish exegesis as a category, foreclosing dialogue before it begins.

³ [Hist] "Lyra and Burgensis": "Lyra" refers to Nicholas of Lyra (c. 1270–1349), a Franciscan friar whose monumental Postilla Litteralis super totam Bibliam (Literal Commentary on the Entire Bible, written 1322–1331) drew extensively on Hebrew learning and the work of Rashi. "Burgensis" refers to Pablo de Santa María (Paul of Burgos, c. 1351–1435), a Spanish rabbi born Solomon Ha-Levi who converted to Christianity and became Archbishop of Burgos, later authoring the anti-Jewish polemical treatise Scrutinium Scripturarum (1432). Both were major figures in the medieval Christian-Jewish polemical tradition, and Luther explicitly positions himself as their heir.

⁴ [Ref] "Refuted them completely": Luther's claim of complete refutation is historically tendentious. Nicholas of Lyra himself acknowledged the superiority of Jewish literal exegesis in certain domains and drew heavily on it. Luther's assertion that the matter had been settled "two hundred and one hundred years ago" misrepresents the scholarly record, which showed sustained engagement, not definitive victory. The same medieval polemic tradition Luther cites was marked by forced disputations, coercive conversions, and mass violence against Jewish communities — hardly conditions for honest refutation.

⁵ [Hist] "Fourteen hundred years of exile": Luther writes in 1543. Counting back approximately 1,400 years places the beginning of this exile roughly at the destruction of Jerusalem by Rome in 70 CE and the subsequent dispersal. Luther's figure is theologically approximate rather than mathematically precise. The assertion that prolonged exile constitutes divine rejection directly contradicts biblical texts such as Jeremiah 29:11 and Romans 11:1–2, 29, where God explicitly promises a future hope to Israel and declares His gifts and calling irrevocable. See also ¶4 commentary below.

⁶ [Def] "Punishment": Luther uses the suffering of the Jewish people during centuries of exile, persecution, and dispossession as theological evidence that God has permanently rejected Israel. This is a classic articulation of supersessionist punitive theology, traceable to figures such as Justin Martyr (c. 100–165 CE) and later systematized in medieval Christian thought. It interprets Jewish suffering as divine verdict rather than human injustice, a framework that provided theological cover for centuries of Church-sanctioned persecution. Critically, the same theological logic was condemned by Pope John Paul II's explicit statement that God's covenant with Israel has "never been revoked" (citing Romans 11:29).
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I. The Central Theological Claim

Luther opens On the Jews and Their Lies by establishing what functions as the foundational premise of the entire treatise: that the Jewish people stand under the permanent, demonstrated wrath of God, that their interpretive tradition is satanically corrupted, that their conversion is impossible, and that Christian engagement with them poses spiritual danger to believers. He frames this not as a new argument but as a consolidation of what he considers already-settled scholarship — the work of Lyra (¶3) and Burgensis (¶3) — now rendered urgent by a specific Jewish-Christian disputation that prompted the treatise. In Luther's own terms, this chapter argues that the irreformability of the Jews (they have only grown worse in their errors, ¶3) combined with the divine testimony of their suffering exile (more than fourteen hundred years, ¶4) makes further evangelistic effort futile and Christian proximity to Jewish teaching hazardous.

This is not merely a polemical introduction. It is a carefully constructed theological argument, and it must be evaluated as such.

II. Supersessionism: Where This Argument Lives in History

Luther's opening chapter is a late and particularly virulent expression of what theologians call supersessionism, the doctrine that the Christian Church has replaced ethnic Israel as the covenant people of God, rendering Jewish religious identity theologically obsolete and historically condemned. Supersessionism has two primary forms: structural supersessionism, which holds that the Church inherits Israel's covenantal role, and punitive supersessionism, which interprets Jewish suffering as divine judgment for rejecting Christ. Chapter 1 is a concentrated example of the punitive form.​​

This tradition did not originate with Luther. Justin Martyr's Dialogue with Trypho (c. 160 CE) was among the first systematic attempts to demonstrate that a new covenant had superseded the Mosaic covenant and that the Gentiles had been chosen to replace Israel as God's people. Over subsequent centuries, Church Fathers built upon this framework, and by the medieval period, Jewish suffering had been routinely offered as theological proof of divine rejection. What Luther does in ¶4, presenting fourteen centuries of exile as evidence of God's abandonment, is not reformation theology; it is medieval punitive supersessionism carried into the sixteenth century, now invested with Reformation authority.​

The critical difference is that by 1543, Luther's version had a particular edge: he was not simply arguing that Christians had replaced Jews in covenant status. He was arguing that conversion was impossible (¶3), a claim that goes beyond supersessionism into something closer to theological determinism regarding an entire ethnic and religious community.

III. The Biblical Evidence Luther Ignores

The most serious theological problem with Chapter 1 is not rhetorical excess and it is that Luther builds his argument on ground that his own primary authority, the Scripture, consistently refuses to support.

On the irrevocability of God's covenant with Israel: Paul addresses the precise question Luther raises (whether God has rejected His people) in Romans 11:1–2, where he writes explicitly: "Has God rejected his people? By no means!" (ESV). In Romans 11:28–29, Paul states that the Jewish people are "beloved for the sake of their forefathers. For the gifts and the calling of God are irrevocable." The Greek word translated irrevocable (ametamelētos) is unambiguous — it means not to be regretted, not subject to recall or reversal. Luther's declaration that the Jews have been abandoned by God is a direct contradiction of the apostolic teaching he claims as his sole authority (sola scriptura).​​

On the possibility of conversion and Jewish destiny: In Romans 11:25–26, Paul describes a "hardening" that has come upon part of Israel — not all Israel, and not permanently: "until the fullness of the Gentiles has come in. And in this way all Israel will be saved." Paul's eschatological vision involves the restoration of Israel, not its permanent exclusion. Luther's statement in ¶3 ("I do not seek to convert them, for that cannot be done") stands in direct contradiction to Paul's theological framework, where Jewish unbelief is partial, purposive in God's plan for the Gentiles, and ultimately temporary. Eric Gritsch, in his study of Luther's anti-Semitism, specifically notes that Luther "ignored, indeed rejected, Paul's eschatological reservation for Jewish-Christian unity (Rom. 11:25–32)".​​​

On exile as divine abandonment: Luther's use of exile as proof of God's rejection (¶4) contradicts Jeremiah 29, precisely the text in which God addresses the exiled community. There, God does not speak judgment without hope; He speaks future plans: "For I know the plans I have for you, declares the Lord, plans for welfare and not for evil, to give you a future and a hope" (Jer. 29:11). The exiled community in Jeremiah's day was not told to interpret their suffering as eternal rejection. They were given a covenantal promise of return. Furthermore, in Jeremiah 31:35–37, God uses the permanence of the natural order (the fixed laws of sun, moon, and stars) as an analogy for the permanence of Israel's status as His people. To argue, as Luther does in ¶4, that centuries of suffering prove divine abandonment is to read exile in direct opposition to how the Hebrew prophets themselves interpreted it.​​

On the "god of this world" and Jewish blindness: Luther's invocation of 2 Corinthians 4:4 in ¶1 is an exegetical misapplication. Paul's reference to Satan as "the god of this age" appears in the context of explaining why the gospel is "veiled" to unbelievers in general, not to Jewish people specifically. Paul's own purpose in that passage is evangelical: because Satan blinds people, the solution is to preach Christ more clearly and compassionately, not to condemn the blinded as irredeemable. Luther inverts the text's pastoral impulse entirely.​​

IV. The Self-Contradiction Within Luther's Own Reformation Principles

There is a deep irony within Chapter 1 that scholarly observers have noted. Luther's entire reforming project was built on sola scriptura, Scripture alone as the final authority for Christian doctrine. Yet in this chapter, his conclusions about the Jewish people directly contradict several of the clearest Pauline texts on the subject. Furthermore, Luther's earlier 1523 treatise That Jesus Christ was Born a Jew had urged Christians to treat Jewish people with charity and to present the gospel with gentleness, explicitly acknowledging that "we are but Gentiles, while the Jews are of the image of Christ". By 1543, that earlier Luther, the one whose arguments were grounded in Scripture and charity, has been abandoned. The Luther of Chapter 1 reaches his conclusions first and finds Scripture second, or ignores it entirely. This is the very hermeneutical reversal he had condemned in Catholic tradition.​​

Luther's claim that Lyra and Burgensis "refuted them completely" (¶3) is equally worth scrutiny. Nicholas of Lyra himself was so dependent on Hebrew scholarship and Jewish exegesis that contemporaries coined the phrase si Lyra non lyrasset, Lutherus non saltasset ("if Lyra had not played the lyre, Luther would not have danced"). The man Luther cites as proof of Jewish interpretive failure was himself shaped by it. The historical irony cannot be overstated.​​

V. The Moral and Theological Stakes

The theological errors of Chapter 1 are not merely academic. The framework Luther establishes here (Jewish suffering as divine testimony, Jewish conversion as impossible, Jewish intellectual engagement as spiritually dangerous) provided subsequent generations with a theological grammar for persecution. The historian's record shows that Luther's 1543 treatise was cited approvingly in Nazi Germany, and Julius Streicher, editor of the virulently antisemitic Der Stürmer, invoked Luther's authority at the Nuremberg Trials. The theology of Chapter 1 is not innocent exegesis with unfortunate applications; it is a structure of thought that organically tends toward dehumanization.​​​

From a biblical-theological standpoint, the appropriate response to Jewish unbelief (one consistent with the actual teaching of Romans 9–11) is not contempt, despair of conversion, or citation of suffering as condemnation. It is the posture of Paul himself, who wrote: "I have great sorrow and unceasing anguish in my heart. For I could wish that I myself were accursed and cut off from Christ for the sake of my brothers, my kinsmen according to the flesh" (Romans 9:2–3). Paul's grief is the benchmark. Luther's dismissal in ¶3 ("Nor do I seek to convert them, for that cannot be done") represents not theological realism but a failure of both love and faith.

The covenant with Israel, as Paul declares in Romans 11:29, has never been revoked. The suffering of the Jewish people through centuries of European history is not evidence of divine condemnation — it is, rather, evidence of what happens when the Church mistakes its own hostility for God's verdict.​

Chapter 2: Setting the Stage (The Lesson of Jewish Exile)

	For this reason, a Christian should be content and avoid arguing with the Jews. But if you must speak with them, limit yourself to this: “Listen, Jew. Do you know that Jerusalem, together with your kingdom, your temple, and your priesthood, has been destroyed for over 1460?” This present year, which we count as 1542 since the birth of Christ, marks 1468, almost 1500 since Vespasian and Titus1 destroyed Jerusalem and drove the Jews from it. Let the Jews gnaw on that bone and dispute it as long as they please.

	Such strong and unending wrath from God clearly shows that they have turned away from the truth. Even a child can understand this. No one should think that God could be so cruel as to punish His own people so long and so severely, without giving them any comfort or hope, and without setting an end to their suffering. Who could trust or love such a God? This lasting judgment shows that the Jews have been rejected by God, are no longer His people, and that He is no longer their God. This agrees with Hosea 1:9:2 “Call his name Not My People, for you are not my people and I am not your God.” This is their fate, and it is a terrible one. They may explain it however they wish, but we see the truth before our eyes, and facts cannot be denied.

	If they had even a little reason or honest thought, they would say, “O Lord God, something has gone terribly wrong for us. Our pain is too deep, too long, too heavy. God has forgotten us,” and the like. Though I am not a Jew, I do not take pleasure in thinking about God’s fearful anger toward them. It fills me with dread and makes me wonder what His eternal wrath will be like for false Christians and all unbelievers. Whatever the Jews think about our Lord Jesus, we can see with our own eyes that His words in Luke 21:203 are being fulfilled: “But when you see Jerusalem compassed with armies, then know that the desolation thereof is nigh... for these be the days of vengeance. For great distress shall be in the land, and wrath upon this people.”

	In short, as I have already said, do not waste effort arguing with the Jews about the teachings of our faith. From childhood they have been taught to hate our Lord deeply, and there can be no real hope until their long suffering softens their hearts and leads them to confess that the Messiah has come, and that He is our Jesus. Until that day, it is useless to debate with them about how God is triune, how He became man, or how Mary is the mother of God. Human reason and human hearts alone can never accept such truths, and least of all the hardened and blind hearts of the Jews. As I have said before, what God does not change through heavy judgment, we surely cannot change through argument or persuasion. Moses himself could not turn Pharaoh’s heart4 through plagues, miracles, prayers, or warnings. He had to leave him to perish in the sea.

	Now, to strengthen our own faith, I want to point out some of the errors in Jewish teaching and in how they read Scripture, since they mock our faith so fiercely. If any Jew should repent and turn through this, that would be a blessing. But for now we speak not to the Jews, but about them and their ways, so that our German people5 may also learn and be instructed.


________________

Annotations

¹ [Hist] "Vespasian and Titus": Vespasian (9–79 CE), commander of the Roman forces in Judea, was declared Emperor on July 1, 69 CE, at which point he delegated the siege of Jerusalem to his son Titus. On April 14, 70 CE, Titus besieged the city with four Roman legions. By late summer of that year, the Second Temple was destroyed and Jerusalem was razed. Luther's date of 1,468 years from 70 CE to 1,542 CE is arithmetically accurate. What is theologically problematic is not the date but the meaning Luther assigns to it.​​​

² [Ref] "Hosea 1:9": Luther quotes only the verse of condemnation. Hosea 1:9 records God's declaration: "Call his name Loammi: for ye are not my people, and I will not be your God" (KJV). But the very next
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