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			Advance Praise for United in Hate

			“United in Hate is yet another one of Jamie Glazov’s urgent wake-up calls for America and freedom-loving people across the planet. His newest masterpiece tells of the horrors we face when we don’t stand against tyranny, whether it comes from hard-core Marxists or radicalized Islamists. A gripping must-read for anyone who cherishes liberty.”

			—General Michael Flynn, President Trump’s former National Security Advisor

			“An earth-shattering and chilling exposé that is an absolute must-read for anyone who wants to understand the romance between the Left and radical Islam—and the dire threat that this sinister alliance poses to our civilization.”

			—Michael Finch, President of the David Horowitz Freedom Center and author of Finding Home and Wanderings in Place

			“Jamie Glazov’s United in Hate is, among other things, a brilliant analysis of the heart of darkness that unites all tribalistic leftists in their bloodlust for terror and tyranny. In this unprecedented book—worthy of becoming a classic—you will find an iron-clad, comprehensive, and systematic unveiling of the sinister forces that lie behind the Leftist-Islamic alliance’s relentless and unprovoked attacks against Israel—a moral democracy and a beacon of light for many in the world who long to be free.”

			—Jason D. Hill, Professor of Philosophy at DePaul University

			“Jamie Glazov’s insights in the first edition of United in Hate were extraordinary, and they remain so. He ably elucidated the seemingly paradoxical love affair between Islam and the left, and demonstrated how similar these apparently dissimilar forces really were. In doing so, he performed a unique and valuable service, although our nation’s pundits, policymakers, and intelligence professionals remained steadfast in their determination to ignore the truths he illuminated and continue in their delusions and fantasies.

			“Now, in the ghastly events of October 7 and the pro-Hamas demonstrations that followed, Glazov has been proven right. In this new, revised, and expanded edition of United in Hate, he explores the peculiar phenomenon of the Left’s open embrace of the jihad violence of October 7, and expertly explains once again why the leftist/jihadist rapprochement is a phenomenon that will continue to recur. All government officials should read this book, as should every informed citizen, and both groups ignore it at their own peril.”

			—Robert Spencer, author of The Critical Qur’an, The History of Jihad, and Muhammad: A Critical Biography

			“In the months following the massacres of October 7, 2023, the ‘red-green’ alliance that Jamie Glazov so brilliantly anatomized in his definitive 2009 work United in Hate became a more visible phenomenon than ever. The spectacle of far-Left street mobs around the world celebrating Hamas’s savagery gave fresh urgency to Glazov’s invaluable insights into the common psychopathology of all people who’ve been seduced by totalitarian ideologies—whether rooted in Marx or in Muhammed—and makes this new updated edition an absolute must-read for every decent, civilized individual who has been sickened and bewildered by these appalling displays.”

			—Bruce Bawer, author of The New York Times bestseller While Europe Slept and The Victims’ Revolution

			“What was once a prediction is now a reality as Americans witness the most explicit alliance between Islam and Marxism that Jamie Glazov first forecast in United in Hate. And the newly updated classic warning about the ‘red-green alliance’ is now more relevant than ever as Glazov, a scholar of both leftist totalitarianism and the Left, delves once more into the moral and politics origins of the ‘evil alliance’ that has spread terror and misery around the world.”

			—Daniel Greenfield, Shillman Journalism Fellow and Executive Vice President of Programs at the David Horowitz Freedom Center

			“It takes a high level of hatred to unite atheistic Marxist-Leninists with ‘paradise’-focused Jihadis. As Jamie Glazov ably demonstrates, the ‘red-green’ evil axis is a real and growing threat to the survival of our Constitution, our culture, and our communities. We cannot defeat any enemy we cannot name. In this great book, Jamie Glazov names the foe unflinchingly and lays out the case for urgent action.”

			—Trevor Loudon, filmmaker, speaker and Fellow at American Freedom Alliance

			“Jamie Glazov has been one of the few intellectual voices in America who have long understood the deep ideological ties between the international Left and worldwide jihadi Muslim movements, united as a death cult seeking to stamp out Western civilization as we once knew it. The October 7 attacks on Israel and the support they received on US college campuses and from senior officials at the United Nations served as a wake-up call to millions of Americans, in desperate need of understanding the incomprehensible. United in Hate gives us a road map through this otherwise uncharted morass. Once you read this rare artefact, you will understand the evil at work beneath the smiles and suits of the Left and their jihadi allies, and you will never see them in the same way again.”

			—Kenneth R. Timmerman, Senior Fellow of America First Policy Institute and author of The Iran House: Tales of Revolution, Persecution, War, and Intrigue

			“Nothing short of prophetic.”

			—Mike Huckabee, 
US Ambassador to Israel
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			Foreword

			By Mike Huckabee, US Ambassador to Israel

			From time to time in the tumultuous life of our republic, a thinker comes along who produces a book that manages to gather up disparate strands of the varying phenomena that pass through the news cycle, and to show how those elements relate to each other. Such books are truly luminous, in that they illuminate aspects of the contemporary scene that, before their publication, remained in darkness, only sparsely and rarely understood.

			Ever since the fateful day when nineteen hijackers took down the Twin Towers and damaged the Pentagon, the love affair between the Left and the forces of Islamic Jihad has been among the aspects of our post-9/11 world that for many have remained entirely opaque. How could the most vocal advocates of an unrestrained, unbridled libertinism, one which embraces and even celebrates behaviors that have been stigmatized by virtually all cultures and religions up until the modern age, enter into a strong and apparently untroubled alliance with the adherents of a rigid and uncompromising code that would pronounce the death penalty upon many of precisely the behaviors that their allies celebrate?

			No one has been more perceptive and more enlightening on this topic than Jamie Glazov. When the first edition of United in Hate was published in 2009, it revealed the deep spiritual and ideological kinship between leftists and jihadis, and demonstrated that, despite their superficial differences, the two camps actually have a great deal more that unites them than that divides them. Both are totalitarian forces, demanding absolute adherence from the faithful and the dedication of one’s entire life down to the last detail. Both are intransigent, intolerant of dissent, and enamored of bloodlust, destruction, and death.

			To say that United in Hate was an eye-opener would be to trivialize the depth and profundity of its insights. United in Hate was accurate, but it was not only accurate. It was insightful, but not only insightful. Visionary, but not only visionary. United in Hate was nothing short of prophetic. Proof positive of that came in the carnage, horror and devastation of October 7, 2023. Hamas’ murder of 1,200 Israelis should have shocked and shamed the world that had enabled the jihad terror group and turned a blind eye to its celebrations of the murders of Israeli civilians for years.

			Instead, leftists all over the world, including on college and university campuses throughout the United States, quickly took up Hamas’ cause. Expressions of open support for the group, unheard-of in the American public square before October 7, 2023, quickly became commonplace. The Left, on campus and off, eagerly and energetically resurrected ancient antisemitic lies and pushed them into the mainstream.

			Once again, the pundits and opinion-makers were wrongfooted, dumbfounded, and bereft of any ability to make sense of what was happening. If they had been familiar with United in Hate, they would have known immediately that the Left’s reaction to October 7 was not only readily understandable, but entirely to be expected.

			Now, in this revised and expanded edition of this seminal work, Jamie Glazov has extended his insights to the phenomenon of October 7 and its aftermath, illuminating yet again the deep kinship between these twin totalitarianisms. He has shed a spotlight on this kinship precisely at the time when it is most needed.

			Now, more than ever, United in Hate should be read carefully, reread, and studied in the State Department and the Pentagon, so that our government is never again in the position of misdiagnosing the problem that faces them and applying the wrong solution. This has been the besetting malady of our foreign policy establishment going back to the malaise of the Carter years, when only a few Americans had read even one of the Ayatollah Khomeini’s books, and no one who had a full or genuine understanding of the implications of his takeover of Iran.

			Since then, that foreign policy establishment has grown progressively more estranged from reality, not coincidentally during a time in which “progressives” have increasingly dominated its ranks. They understand neither of the largest threats that could destroy the freedom of our republic. They have no idea how and why those threats are intertwined. They need to realize that Jamie Glazov has illuminated all this for them. They need United in Hate.

			Whether or not this book is ever accepted and understood, much less acted upon, inside the Beltway is one thing. Whether or not it enlightens the American public is quite another. If you are encountering it now for the first time, you have in your hands the key to a question that has vexed our age, and a great deal more. For if the history of our troubled century ends up being written by free people, they will not fail to note that during one of its darkest periods, a handful of courageous people were lighting the way to a saner age and a brighter future. One of the foremost among them was the author of this book. And the light he brought to that darkness is contained within these pages.

		

	
		
			Preface

			Throughout the twentieth century, the Western Left supported one totalitarian killing machine after another. Prominent intellectuals from George Bernard Shaw to Bertolt Brecht to Susan Sontag venerated mass murderers such as Lenin, Stalin, Mao, Castro, and Ho Chi Minh, habitually excusing their atrocities while blaming America, and even the victims, for the crimes.

			After October 7, 2023, when the Islamic terror group Hamas perpetrated its barbaric jihadist attack against Israelis, the Left once again erupted in ecstasy and offered its hand of passionate solidarity to the Islamic terrorists. This was a haunting replay of its dark conduct after 9/11, when the Left danced with celebratory glee on the ashes of Ground Zero and gave its affection to the blood-soaked killing fields of jihad.

			The only difference after 9/11 and October 7 was that the Left’s favorite and cherished mass murderers were no longer waving the red flag of proletarian revolution, but the black flag of Islamic jihad. Emboldened by the indifference and/or complicity of authorities in Europe, Canada, and the United States, they did so openly and without apology. As patriots watched in dismay, the open glorification of jihad terror groups became a dispiritingly common feature of the political discourse in the West. As they did in the twentieth century, members of the political faith once again reached out in euphoric delirium to bloodthirsty tyrants bent on human destruction. And they were actually proud of doing so.

			This book is dedicated to exploring the reasons why.

		

	
		
			Introduction

			My parents were Soviet dissidents who fought for freedom under communism. My father, Yuri Glazov, was one of the dissidents who signed the “Letter of Twelve” in 1968. This petition denounced Soviet human rights abuses and stood up for prisoners of conscience. My mother, Marina Glazov, actively typed and circulated samizdat—underground political literature. Through these courageous efforts, my parents put their lives on the line. In the early 1970s, we faced the imminent arrest of my father. However, the temporarily relaxed conditions brought about by the Nixon-Brezhnev détente made it possible for us to leave the Soviet Union, thereby escaping doom at the hands of communist despotism.

			We settled in America in 1972. I was just a little kid. I will never forget the awe I felt at experiencing my first taste of freedom, even as a young boy who wasn’t completely sure what that was. I will forever remember how ecstatic my parents were to get their hands on books they had dreamed of reading all their lives. They now also had time to read them, for they were liberated not only from tyranny, but also from the draining experience of standing in lines for hours just to buy basic foods to feed our family.

			My father could also now, for the first time, speak out without fear, in defense of Soviet citizens who were languishing in the gulag and in psychiatric hospitals for their political and religious beliefs. For the first time, we lived without the dread to which I had been accustomed throughout my young life.

			While we were cherishing our newfound freedom, we encountered a strange species: intellectuals in the universities who hated my parents for the story they had to tell. For the first time in their lives, my father and mother confronted an intelligentsia that was hostile to them. Back in Russia, dissident intellectuals risked their lives when they pronounced one word of truth about the horrible history of their country under communist rule. In America, most of the intellectuals who surrounded us scoffed at the importance of real intellectual freedom and dismissed my parents’ experience; they demonized their own society, wished for its defeat, and supported the communist enemy that muzzled free speech and tortured millions of human beings.

			As a very young boy, I learned that these intellectuals were “leftists.” I remember witnessing how they tried to prevent my parents from drawing attention to the mass crimes of communism and to the brave souls who were fighting for freedom—people like Aleksandr Solzhenitsyn, Vladimir Bukovsky, Andrei Sakharov, Anatoly Sharansky, Aleksandr Ginzburg, and many others. While my family agonized about the relatives and friends we had left behind, and as we kept the memory of their suffering alive in our hearts, our leftist “friends” reprimanded us for our views, instructing us to see America—our personal liberator—as the evil entity in the Cold War. They wanted us to dedicate our lives—as they had done—to the victory of the West’s totalitarian adversaries.

			When I am confronted with the Left’s current romance not just with Hamas, but with militant Islam in general, I therefore see something very familiar. But while its embrace of totalitarianism during the Cold War was always evident for those with eyes to see, the Left in those days was able to mask from many people its true allegiance, through the pretense of being on the side of “social justice,” “equality,” and the “progressive” agenda. Today, in stark contrast, the Left has torn off its own mask. Leftists have gleefully joined hands with those who perpetrated the horrors of October 7 in Israel—and who are infamous for strapping bombs around their waists and blowing themselves up next to women, children, and infants in baby carriages, and then celebrating having done so.

			September 11 crystallized this whole picture for me, clarifying impressions that have been in my mind ever since I was a little Soviet émigré boy arriving in the United States. For me, 9/11 was utterly incomprehensible. The Twin Towers represented success, innovation, prosperity, inclusiveness, diversity, pluralism, and everything else for which a society ought to strive. I thought of all the effort that went into building those amazing towers, those precious symbols of human progress and ingenuity. And yet someone wanted them destroyed. Someone preferred the shambles of Ground Zero to the human prosperity and hope of New York’s financial center. Islamic jihadists preferred those shambles—and leftists danced with ecstatic glee on top of them.1

			As I observed the Left celebrating 9/11, I wanted, once and for all, to get to the bottom of this phenomenon. What was this pernicious mindset that depicted the symbol of the world’s most precious entities as worthless and ugly? Why did it seek to ally itself with totalitarian and death-worshipping forces? Why did it yearn to force historical blindness upon the world, and to wipe out the memory of the hundreds of millions of people who have suffered under totalitarianism?

			And now October 7 has given us a new example of this recurring mental dislocation. The Left continues to move in consistent patterns, and yet those patterns are still insufficiently understood among those who are determined to prevent the Left from implementing the full horrors of its sinister agenda.

			I set out to write a book on the impulses that stimulate the radical mind and that have led to its love affair with radical Islam. Today, as we watch leftists worldwide reaching their hand out in solidarity to the savage Islamic perpetrators of October 7,2 this project is more relevant than ever.

			The pages ahead are the product of my mission.

			
			
		

	
		
			Part I

			The Believer

		

	
		
			Chapter 1

			The Roots of Denial

			“Nothing is easier than self-deceit. For what each man wishes, that he also believes to be true.”

			—Demosthenes

			The story of the Left’s love affair with despotism begins with an examination of the core values and characteristics of members of this political faith. We will label the subject of this examination “the believer,” and the ingredients that constitute the believer’s psychological makeup will be referred to as “the believer’s diagnosis.”

			In labeling the believer and exposing his true agenda, this study will hit the Left’s rawest nerve. The Left habitually attempts to distance itself from its own history and to obfuscate any straightforward analysis of its political motives, goals, and allegiances. In so doing, the Left intentionally blurs its own complicity in the greatest crimes of the twentieth century.

			The Left’s indignation over David Horowitz’s database—DiscoverTheNetworks.org: A Guide to the Political Left—is typical of this phenomenon. Launched in February 2005, DiscoverTheNetworks became the first Web site to define the Left comprehensively and map out its networks of individuals, organizations, and financial supporters.3 Within hours of the Web site’s first appearance on the Internet—before there had even been time to read a fraction of the site’s content, which includes thousands of files—leftists lashed out in fury.

			A typical assault came from author Kurt Nimmo, who called the new database a “smear portal” and alleged that it unjustifiably lumped together too many disparate people and forces—especially leftists with Islamist terrorists.4 Nimmo made this charge even though DiscoverTheNetworks does not point to any organizational links between leftists and Islamist terrorists, but simply catalogues the support that leftists have given to terrorists (as exemplified by Michael Moore’s praising the insurgents in Fallujah and promoting their victory over an imperialist United States5).

			DiscoverTheNetworks makes it clear that it does not imply the existence of any formal “alliance” between radical Islam and the Left, but simply demonstrates, in its profiles of individuals (Moore, Noam Chomsky, Ward Churchill, et al.) and organizations (National Lawyers Guild, International ANSWER, Code Pink, et al.), that the radical Left consistently takes the side of Islamist terrorists in their jihad against the United States.

			The absurd irony in Nimmo’s condemning the implication of a leftist-Islamist alliance is that he himself is a leftist who supports and affiliates himself with Islamist terrorists (especially terrorists in Iraq’s Sunni triangle).6 Nimmo’s logic clearly exemplifies the Left’s traditional dismissal of any criticism aimed against it. Dedicating their lives to erasing individuality—including their own—and becoming part of a group from whose party line they cannot waver, these individuals nonetheless react with moral indignation when they are classified as being members of that group.

			This tactic is part of the Left’s desperate attempt to avoid an honest dialogue about its own historical record. Rather than confront the bloodbath that its ideas have spawned, the Left finds it far safer to engage in historical amnesia (including outright denial of the gulags).

			But there is one sense in which we do have to be careful not to paint with too broad a brush. It is the hard and radical Left—the Left that reached out to tyranny and now reaches out to terror, motivated by the Marxist dream of destroying the world as it is and building a utopia on its ashes—that has shaped and represented the modern progressive movement.

			But this Left has nothing to do with genuine liberals. During the Cold War, people like Harry Truman and Walter Reuther were prominent in the Democratic Party—and they were liberals who genuinely opposed adversarial despotisms. But such liberals now make up a very small group of people who hold no influence within the Left’s ranks. As a result, broadening the boundaries of what we label as “the Left” robs the term of any real meaning and, more tragic still, erases the memory of the millions of victims who were sacrificed for leftist ideals.7

			In dissecting the Leftist pathology, our mission begins with the task of illuminating the main ingredients of the believer’s political outlook. We consider it a given that not all believers are identical, and that not every believer will share every characteristic listed. There is, after all, no mentally ill person whose illness has been engendered by exactly the same dynamics as have afflicted a similarly ailing person. But there are indubitably mental illnesses that stem from common sources and predispose their victims to similar dispositions and behaviors.

			The bottom line is this: While dynamics and extremes vary, every believer will fit, to one degree or another, “the believer’s diagnosis.” This is particularly true for those legions of believers who today wish for the victory of Islamist terror over the United States.

			
			
		

	
		
			Chapter 2

			The Believer’s Diagnosis

			“Everything that exists deserves to perish.”

			—Karl Marx, invoking a dictum of Goethe’s devil in The Eighteenth Brumaire of Louis Napoléon

			In the eyes of Joseph E. Davies, who served for several years as the American ambassador to the Soviet Union before the Second World War, no human being merited greater respect than Joseph Stalin. The ambassador spent much time reflecting on why he believed the Soviet dictator deserved the world’s—and his own people’s—heartfelt veneration. He finally realized that the answer had always been staring him square in the face: it was that Stalin’s “brown eye is exceedingly wise and gentle. A child would like to sit on his lap and a dog would sidle up to him.”8

			Leading French intellectual Jean-Paul Sartre discovered a similar truth about his own secular deity, Fidel Castro. “Castro,” he noted, “is at the same time the island, the men, the cattle, and the earth. He is the whole island.”9 Father Daniel Berrigan, meanwhile, contended that Hanoi’s prime minister Pham Van Dong was an individual “in whom complexity dwells, in whom daily issues of life and death resound; a face of great intelligence, and yet also of great reserves of compassion…he had dared to be a humanist in an inhuman time.”10

			The objects of all this adoration, of course, were despotic mass murderers. One crucial question, therefore, surfaces: What exactly inspires a person, and an entire mass movement, to deify a monstrous tyrant as a father-god who transcends the singular and encompasses, as Sartre put it, all the people and their land? The answer to this question helps illuminate the contemporary Left’s romance with Islamist jihadists, just as it helps crystallize the Left’s alliance with the most vicious totalitarians of the twentieth century.

			The believer’s totalitarian journey begins with an acute sense of alienation from his own society—an alienation to which he is, himself, completely blind. In denial about the character flaws that prevent him from bonding with his own people, the believer has convinced himself that there is something profoundly wrong with his society—and that it can be fixed without any negative trade-offs. He fantasizes about building a perfect society where he will, finally, fit in. As Eric Hoffer noted in his classic, The True Believer, “people with a sense of fulfillment think it is a good world and would like to conserve it as it is, while the frustrated favor radical change.”11

			A key ingredient of this paradigm is that the believer has failed to rise to the challenges of secular modernity; he has not established real and lasting interpersonal relationships or internalized any values that help him find meaning in life. Suffering from a spiritual emptiness, of which he himself is not cognizant, the believer forces non-spiritual solutions onto his spiritual problems. He exacerbates this dysfunction by trying to satisfy his every material need, which the great benefits of modernity and capitalism allow—but the more luxuries he manages to acquire, the more desperate he becomes. We saw this with the counterculture leftists of the ’60s and ’70s, and we see it with the radical leftists of today. Convinced that it is incumbent upon society, and not him, to imbue his life with purpose, the believer becomes indignant; he scapegoats his society—and ends up despising and rejecting it.12

			Just like religious folk, the believer espouses a faith, but his is a secular one. He too searches for personal redemption, but of an earthly variety. The progressive faith, therefore, is a secular religion. This is why socialism’s dynamics constitute a mutated carbon copy of Judeo-Christian imagery. Socialism’s secular utopian vision includes a fall from an ideal collective brotherhood, followed by a journey through a valley of oppression and injustice, and then ultimately a road toward redemption.13

			In rejecting his own society, the believer spurns the values of democracy and individual freedom, which are anathema to him, since he has miserably failed to cope with both the challenges they pose and the possibilities they offer. Tortured by his personal alienation, which is accompanied by feelings of self-loathing, the believer craves a fairy-tale world where no individuality exists, and where human estrangement is thus impossible. He fantasizes about how his own individuality and self will be submerged within the collective whole. Hoffer illuminates this yearning, noting that a mass movement:

			…appeals not to those intent on bolstering and advancing a cherished self, but to those who crave to be rid of an unwanted self. A mass movement attracts and holds a following not because it can satisfy the desire for self- advancement, but because it can satisfy the passion for self- renunciation. People who see their lives as irremediably spoiled cannot find a worthwhile purpose in self-advancement. They look on self-interest as something tainted and evil; something unclean and unlucky.… Their innermost craving is for a new life—a rebirth—or, failing this, a chance to acquire new elements of pride, confidence, a sense of purpose and worth by an identification with a holy cause. An active mass movement offers them opportunities for both.14

			As history has tragically recorded, this “holy cause” follows a road that leads not to an earthly paradise, but rather to an earthly hell in all of its manifestations. The political faith rejects the basic reality of the human condition—that human beings are flawed and driven by self-interest—and rests on the erroneous assumption that humanity is malleable and can be reshaped into a more perfect form. This premise spawned the nightmarish repressions and genocidal campaigns of Stalin, Mao, Pol Pot, and other communist dictators in the twentieth century. Under their rule, more than one hundred million human beings were sacrificed on the altar where a new man would ostensibly be created.15

			The believer, of course, is completely uninterested in the terrifying ramifications of his pernicious ideas. Preoccupied only with alleviating his own personal pain, he is indifferent to what effect the totalitarian experiments actually have. That is why the Left never looks back.16

			It is crucial to emphasize, however, that the believer is indifferent to the consequences of his own ideology only in the sense that he needs to deny them in public. This is because he fears that their exposure will delegitimize his pursuit of his own neurotic urges. The believer therefore consistently denies what is actually happening within the totalisms he worships.

			Even if it is proven to him that his revolutionary idols perpetrate mass oppression and slaughter, he will take pains not to speak of it, but privately he approves of the carnage; indeed, that is what attracts him in the first place. The believer is well aware that violence is necessary to clear the way for the earthly paradise for which he longs, but he is careful never to acknowledge the actual process of destruction, and to always label it the opposite of what it actually is. Thus, in public, the believer pretends he is attracted to “peace,” “social justice,” and “equality.”

			The lust for destruction is at the root of Marxism. In Marx’s apocalyptic mindset, catastrophe gives rise, ultimately, to a new, perfect world. Therefore, it is no surprise that Marx often invoked—as he did in The Eighteenth Brumaire of Louis Napoléon—a dictum of Goethe’s devil: “Everything that exists deserves to perish.” Marxism, of course, did not disappoint in that part of its promise, earnestly wreaking the mass death and destruction its architect intended.17 It is this same dreadful formula of thought that led to the Left’s post-9/11 attraction to the ruins of Ground Zero.

			While he dreams of destruction, the believer compensates for his lonely madness by telling himself that he is not estranged, but is actually a member of a vast community. The reality, however, is that all of his supposed friendships are with other estranged people, and he establishes no genuine, intimate ties outside the politics of the radical faith. Indeed, believers’ friendships are seldom based on what they might actually like about each other as human beings; they are based only on how their political beliefs conform to one another’s. As Che Guevara, Fidel’s executioner, stated: “My friends are friends only so long as they think as I do politically.”18 This is why believers so readily accept the fact that their “friends” may be eliminated for the idea, if they are deemed to stand in its way. As we will see in Chapter Three, for instance, the American fellow traveler Anna Louise Strong and the Stalinist German writer Bertolt Brecht, two typical believers, were completely undisturbed by the arrests and deaths of their friends in the Stalinist purges.

			The political faith, therefore, is not at all a search for the truth; it is a movement. For the believer, consequently, changing his views becomes nearly inconceivable, since doing so means losing his entire community and, therefore, his personal identity: He is by necessity relegated to “non-person” status. Even so, many believers have gathered the courage to abandon the movement; those who have walked through this leftist valley of membership death include, in our time, David Horowitz, Ronald Radosh, Eugene Genovese, Phyllis Chesler, and Tammy Bruce.19

			Horowitz has profoundly described the dark reality of how the ties between progressives include few actual human connections and are formed mostly on commitments to the same political abstractions.20 He recollects the haunting experience of attending his father’s memorial service, during which not a single “friend” of his father (a communist) named anything he knew or liked about Phil Horowitz personally:

			The memories of the people who had gathered in my mother’s living room were practically the only traces of my father still left on this earth. But when they finally began to speak, what they said was this: Your father was a man who tried his best to make the world a better place.… And that was all they said. People who had known my father since before I was born, who had been his comrades and intimate friends, could not remember a particular fact about him, could not really remember him. All that was memorable to them in the actual life my father had lived—all that was real—were the elements that conformed to their progressive Idea. My father’s life was invisible to the only people who had ever been close enough to see who he was.21

			The believer attempts to fill the void left by the lack of real human connection with a supposed love for humanity as a whole. The believer loves people from a distance, though he hates individuals up close and in particular. The human beings he imagines he loves, meanwhile, become part of his fantasy community.

			These people whom the believer loves from a distance are always the supposed victims of capitalism and American “imperialism.” He agonizes over their suffering and revels in the moral indignation he feels about it. The megalomania and narcissism from which most believers suffer reinforce this dynamic.

			Convinced that the world revolves around him, the believer clings to the notion that the suffering of capitalism’s supposed victims is somehow his personal business, and to legitimize his identification with them, he envisions himself to be a victim of capitalist oppression as well. Meanwhile, by condemning his own society, he provides himself not only a sense of belonging with the other supposed victims, but also a feeling of moral superiority that helps counteract the humiliation he experiences as a result of his real-life estrangement.

			A self-reinforcing circle emerges: the more victimized the believer envisions himself to be, the closer he feels to the supposed victims of capitalism; the more the victims of capitalism suffer, the greater the indignation the believer can feel through his empathy for them. The more victims there are to identify with, the larger the community the believer belongs to. It becomes clear why the existence (real or imagined) of the impoverished and alienated classes under capitalism is so vital for the believer: His entire identity is wrapped up in his vision of their victimization.

			Guilt is instrumental in the rotation of this circle. Usually coming from and/or occupying a position of privilege, the believer is guilt-ridden about his material comfort and high social status. Ashamed that he is not a genuine victim, he creates the myth that he is. By making himself a member, in his imagination, of the poor, the oppressed, and the downtrodden, he feels a sense of atonement. He is paying his karmic debt by being a believer.

			In this way the believer keeps his delusions secure. Yet, because those delusions are founded on the shakiest of ground, the leftist must be extremely rigid in denying basic, common- sense realities (e.g., communism is evil, al-Qaeda is a terrorist enemy that needs to be fought, and so on). If a leftist were to admit these things, his belief system would collapse entirely.

			The desperation with which the believer clings to his belief system becomes understandable. It fuels the rage and fury that is already at the root of his psychological makeup. At this point, another dynamic element enters the circle: The rage that manifests itself in the need to hold onto the belief system meshes with the rage that gave life to the belief system in the first place.

			We can now gauge why believers cheered the 9/11 hijackers and intimately identified with them. The act of the hijackers confirmed, in the believers’ minds, the existence of an oppressed class—which legitimized their rage against America. They saw the hijackers as people who not only were performing a noble and necessary duty (i.e., dealing a deadly blow to America), but also were, like them, members of the poor, the oppressed, and the downtrodden classes. The believers lived vicariously through the hijackers’ violent strike against the supposed oppressors.

			Meanwhile, the believer is utterly indifferent to the real-life suffering of the actual human beings victimized by the regimes that he glorifies. The victims of adversarial ideologies do not fit into the believer’s agenda, and so they do not matter and are not, ultimately, even human in his eyes.22 Because they are not human for him, the believer sees them as enemies and, therefore, supports their extermination. Once again, in this mutated Judeo-Christian imagery, blood cleanses the world of its injustices and then redeems it—transforming it into a place where the believer will finally find a comfortable home.

			Beneath the believer’s veneration of the despotic enemy lies one of his most powerful yearnings: to submit his whole being to a totalist entity. This psychological dynamic involves negative identification, whereby a person who has failed to identify positively with his own environment subjugates his individuality to a powerful, authoritarian entity, through which he vicariously experiences a feeling of power and purpose. The historian David Potter dissects this phenomenon:

			[M]ost of us, if not all of us, fulfill ourselves and realize our own identities as persons through our relations with others; we are, in a sense, what our community, or as some sociologists would say, more precisely, what our reference group, recognizes us as being. If it does not recognize us, or if we do not feel that it does, or if we are confused as to what the recognition is, then we become not only lonely, but even lost, and profoundly unsure of our identity. We are driven by this uncertainty into a somewhat obsessive effort to discover our identity and to make certain of it. If this quest proves too long or too difficult, the need for identity becomes psychically very burdensome and the individual may be driven to escape this need by renouncing his own identity and surrendering himself to some seemingly greater cause outside himself.23

			This surrender to the totality involves the believer’s craving not only to relinquish his individuality to a greater whole, but also, ideally, to sacrifice his life for it. Lusting for his own self- extinction, the believer craves martyrdom for the idea. As Hoffer points out, the opportunity to die for the cause gives meaning to the believer’s desire to shed his inner self: “a substitute embraced in moderation cannot supplant and efface the self we want to forget. We cannot be sure that we have something worth living for unless we are ready to die for it.”24

			Believers’ desire to give up their lives for the cause therefore unsurprisingly pervades the Left’s history. The ’60s radicals are typical of this phenomenon. Jerry Rubin’s Do It, for instance, is rife with the veneration of death. At one point, he and a mob of fellow radicals blocked the path of a police car carrying a Berkeley activist who had violated the university’s rules. Describing what became a thirty-two-hour ordeal, Rubin wrote:

			As we surrounded the car, we became conscious that we were a new community with the power and love to confront the old institutions. Our strength was our willingness to die together, our unity.… Thirty-two hours later, we heard the grim roar of approaching Oakland motorcycle cops behind us. I took a deep breath. “Well, this is as good a place to die as any.”25

			In another scene described by Rubin, an activist lay face down on a train track in Berkeley to stop a train from taking American GIs to the Oakland Army Terminal. With great awe, Rubin recounted how this person would have died if not for four fellow activists who hauled him off the tracks a second before the train roared through.26

			The phenomenon of believers supporting death cults and idealizing their own martyrdom has carried into the era of the terror war. The murder by Iraqi terrorists of American hostage Tom Fox in March 2006 is a perfect example of this phenomenon. Fox was among four members of the leftist group Christian Peacemaker Teams who were kidnapped in Iraq in November 2005. The group consistently speaks of its longing for death in its supposed quest for peace, and it is no coincidence that Fox died at the hands of the terrorists he was supporting.27 Similarly, the leftists who set out to serve as human shields for Saddam Hussein, or the International Solidarity Movement activists who stood in front of Israeli soldiers, were not engaged in anything new, but just continuing a long leftist tradition.

			Another element of the believer’s diagnosis is the desperate search for the feeling of power to help him counteract the powerlessness he feels in his own life. This is connected, in part, to the lessening of authority in Western society, which leads believers to scapegoat their own society and forge alliances with the authority represented by adversarial despotic regimes. This explains, as Potter notes, the progressives’ cult around Mao Tse-tung and “the compulsive expressions of adoration for a Hitler or a Stalin.” He writes:

			Negative identification is itself a highly motivated, compensation-seeking form of societal estrangement. Sometimes when identification with a person fails, a great psychological void remains, and to fill this void people incapable of genuine interpersonal relationships will identify with an abstraction. An important historical instance of identification with abstract power has been the zealous support of totalitarian regimes by faceless multitudes of people. The totalitarian display of power for its own sake satisfies the impulse to identify with strength.28

			In our contemporary terror war, the believer has filled the void left by communism’s disappearance with radical Islam. Instead of living vicariously through the oppression imposed by the KGB or the Red Guards, the believer now satisfies his yearnings through the violence perpetrated by suicide bombers.

			We can see a balance in this scale. The less brutal an ideology is, the less interest the average believer has in it and the less praise he is inclined to give it. By contrast, when the death cult is in full gear, the believer supports it most strongly. As will be demonstrated in Part II, the fellow travelers always flocked to communist regimes in largest numbers when the mass murder had reached a peak: Stalin’s terror, Mao’s Cultural Revolution, Pol Pot’s killing fields. And as Part IV will reveal, the Left’s rallying cry for militant Islam is loudest when the terrorists are waging their most ferocious campaigns against innocent civilians.

			Rejecting the personal freedom that comes with modernity in a democratic society, the believer yearns for uniformity, stability, and purpose. Indeed, as will be shown in Part II, the fellow travelers who visited communist countries consistently referred to the “sense of purpose” they imagined they saw on people’s faces—which they somehow never witnessed on faces in their own society. American sociologist Paul Hollander explains how these hallucinations are rooted in a “crisis of meaning”:

			[T]he restlessness of estranged intellectuals and the hostility of the adversary culture are in all probability generalized responses to the discontents of
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“Worthy of becoming a classic.”
—Jason D. Hill, Professor of Philosophy at DePaul University.
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