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Translators’ Foreword

Translation is conversation. To translate entails bringing one language into conversation with another, and in such a way as to let the one turn about (conversare) with the other, as if in a dance. Through that dance, traces and movements of the animating spirit of one language work their way into the other; and it is the ardent hope of translators—or, at the very least, of these translators—to let the original language take the lead by showing the target language where to go, how to move. As conversation, translation should be a responsive and sympathetic partner, and at its very best it intuits and anticipates the guiding moves of the source language—that is, the language that initiates the dance.

In the present case, the translation/conversation was concerned with translating nothing other than a conversation: namely, the written conversation that took place between Martin Heidegger and Karl Löwith between 1919 and 1973. In this way, we the translators conversed with a conversation, one which lasted for fifty-four years, years that saw promise and success, frustration and failure, love and hate, war and reconciliation. Life and death, in other words: the conversation between Martin Heidegger and Karl Löwith—their intellectual dance—spanned over five decades of life and death, with all of the existential facticity that such life and death entails.

Like all conversations, the one presented here is incomplete. It is incomplete owing to the fact that occasionally letters or postcards are referenced by Heidegger or Löwith to which our eyes are not privy—documents which, as the annotations say time and again, “are not in the possession of the estate.” The conversation is also incomplete because those who were engaged in it died before they finished saying everything they had to say to one another. (This is, of course, the way in which nearly all conversations remain unfinished.) But most crucially, the conversation presented herein is incomplete because it is held up and sustained by an entire universe of thought that remains unsaid within the documents themselves—or, indeed, perhaps two universes of thought. Behind every word of every letter, there is the mind of a great thinker, a mind only some of whose inner workings made their way onto the printed pages that they shared with one another. The documents presented herein are intimations or indications of the lives and spirits of two leading figures in the intellectual history of the west, lives that turned about with each other for their entire adult lives and were all the richer for it.

Although the editors’ extensive Foreword and Afterword relieve us of the duty of preparing an expansive introduction, a few words should be said regarding some of (what we take to be) the most important terms that occur during the course of their written correspondence. (We urge the readers to make their own determinations of what is “most important,” and to take our determinations with a grain of salt.) For the most part, the conversation between them is casual and friendly, even relaxed and vulgar at times; as a result, the letters are largely lacking in the kind of specialized language that one finds in, for example, Heidegger’s lecture courses. However, there are a few letters, especially early on in their relationship, where the discourse becomes dense and technical; as a result, some ink must be spent in the explanation of some of their vocabulary.

One of the more interesting terms that comes up through the course of their correspondence is Eigendestruktion, a word that occurs a single time within the volume and, as far we were able to determine, never occurs in Heidegger’s work itself. The word appears within a letter from April 1921 (Document 22), the same semester that Heidegger was delivering his lecture course “Augustinus und der Neuplatonismus” (now in The Phenomenology of Religious Life), a crucial course regarding the development of the notion and practice of Destruktion (destructuring). Owing to the context in which it appears, one is tempted to understand Eigendestruktion as a conceptual equivalent (and perhaps terminological precursor) to Destruktion, one that sheds interesting and revealing light upon the process of destructuring. Like Destruktion, Eigendestruktion entails a critical stance toward the cultural and intellectual tradition to which one owes one’s own factical self—a tradition that, through the operation of Eigendestruktion, is not only confronted and assessed, but also grasped and taken up anew. In order to capture the way in which one’s tradition is always one’s own, we have translated the term as “destructuring one’s own.”

One of the reasons for the above rendering is the fact that the perhaps more concise “self-destructuring” could not be used, owing to the appearance in Document 35 (from 1922) of the term Selbst-Destruktion (self-destructuring), whose meaning is evidently equivalent to Eigendestruktion. Both terms point to the highly personal and situated character of destructuring, the manner in which its backward facing critical operation always proceeds from out of one’s own factical situation of thrown projection. It is owing to this personal character that Heidegger can write in a letter from 1920 (Document 8) that “[a]t the moment I am destructuring myself {destruiere ich mich selbst}, which takes the most effort.” One’s own self is always already implicated in the operation of destructuring, at least when it is done correctly. In short, an individual destructures herself even as she destructures her own tradition and history—and, indeed, precisely then.

Given the presence of the notions of “destructuring,” “self-destructuring,” and “destructuring one’s own,” it is perhaps not surprising to find that history (Historie) plays an important role in the correspondence. In many of the letters, the notion of the historical character of factical existence, as well as the historical character of philosophy itself as it seeks to understand factical existence, is discussed. In almost all cases in this volume, Historie refers to the lived experience of factical Dasein, and is thus to be understood as more-or-less equivalent in meaning to Geschichte (as Document 20 makes clear), the term Heidegger will later use to distinguish authentic history from the reckoning and assessing of historical events (i.e., historiography). (Indeed, in Document 44 from 1923, one can already see Heidegger beginning to draw a critical distance between das Geschichtliche and das Historische.) Owing largely to the paucity of terms within the English language that adequately capture the differences between Historie and Geschichte, we have translated both as “history” (or “the historical”), and have included the German when doing so was necessary to indicate the intended sense.

As suggested above, the operation of destructuring never consists in the bare rejection of a tradition, but rather entails both critical assessment and informed appropriation of one’s own history, a dual structure that can be adequately captured with the term Auseinandersetzung. This term occurs somewhat regularly throughout the correspondence, and Löwith even uses it numerous times (in Documents 73 and 76) to refer to his own engagement with Heidegger’s work. It marks both a respectful engagement with, but also a decisive setting apart from, another’s conceptual framework, an engagement through which the limitations of that framework, but also the indebtedness of one’s one position to it, come to light. In the hope of catching these nuances, we have rendered it as “critical engagement,” except in those few cases where its meaning is utterly nonphilosophical.

Perhaps one of the more conceptually difficult terms that arises in the correspondence is Vollzug, here translated as “enactment.” Already finding frequent use in Heidegger’s lecture courses from the early 1920s, this term plays an important role in Heidegger’s (and thus also the younger Löwith’s) understanding of phenomenology. Integral to the way in which one accesses one’s own genuine Dasein, enactment has to do with the realization or actualization of the structures of possibility that belong to oneself. Because of this, and as the letters make clear, enactment always operates in relation to one’s own factical situation, and thus to one’s own historical tradition. Genuine enactment as the authentic realization of the possibilities belonging to one’s own Dasein is, thus, only possible on the basis of a critical engagement with—which is to say, a destructuring or self-destructuring of—one’s own tradition and history.

The term Dasein appears numerous times throughout the volume, especially in Document 74 (from 1927, the year that Sein und Zeit was published) and in Document 98 (from 1929, the year that Kant und das Problem der Metaphysik was published). In almost every case, it carries the meaning that Heidegger assigned to it in Being and Time and the texts leading up to it: namely, it refers to that entity for whom being is an issue, the entity who exists in the “there” of being and in such a way as to comport itself toward beings and concern itself with them and their being. As has become somewhat customary, we have left the term untranslated. In the few occasions when “existence” in a more general sense is meant, we have rendered it as such, and have included the German (so as to differentiate it from Existenz, which occurs in the letters with great frequency).

The German word existenziell occurs a few times in the text, and we have transposed it as “existentiell.” As in Being and Time, the word here refers to the ontic (or lived) side of existence and the self-understanding that characterizes it, in distinction to the ontological structures that constitute and make possible such lived existence. (This is true even in the letters from the early 1920s that predate Being and Time.) The latter structures are described by Heidegger with the neologism existenzial, which occurs in this volume only in Document 77 (from 1927). We have rendered it as “existential,” and have provided the German in curly brackets.

The term Mitwelt, which Heidegger had employed in multiple lecture courses in the early 1920s in which Löwith participated, occurs in numerous letters. Although the notion was structurally important to Heidegger in Being and Time, it becomes absolutely integral to Löwith’s habilitation thesis (which was submitted in 1928). As Heidegger himself explains in his assessment of that document (which is included in this volume as Supplement 2), the term Mitwelt refers to the manner in which the human always already shares a world with others, a sharing that bears an ontologically primary and existentially determinative role in the constitution of the individual. In other words, the world of one’s own Dasein is foundationally co-determined through the world of the Dasein of others. We have translated it accordingly as “shared world.”

The common but problematic word Wissenschaft occurs in the letters with some regularity. In almost all cases, what is meant is the practice or institution of rigorous, formalized knowledge (i.e., “science” in the broadest and most literal sense). In order to avoid confusing it with particular academic or “hard” scientific disciplines, we have rendered it as “scholarly knowledge” and “academic knowledge,” depending on the context. However, as the reader will see, the meaning of the term shifts between rigorous scholarly knowledge in a positive sense, and overly rigidified and stuffy pedantic knowledge that risks losing touch with the ontic world of lived existence. In other words, the meaning and value of “scholarly knowledge” is at issue in the letters, especially to the younger Löwith as he grapples with his decision to, and uncertainties about, pursuing a life of academic philosophy.

During their discussions of academic life, and especially in the annotations, various words for academic appointments at German universities are used (e.g., Dozent, Privatdozent, Außerplanmäßig, Extraordinarius, Ordinarius, and Professor, listed here in ascending rank). Because the system of appointments in Germany does not correspond to those used in the United States or the United Kingdom, we have left the various terms untranslated.

And now for some housekeeping.

As mentioned in the Editors’ Afterword, in preparing the German volume the editors deliberately avoided standardizing dates and greetings in order to allow for the personal character of the individual letters (and their authors) to be preserved. We have followed that practice here. As a result, some letters use Roman numerals for months, and some use Arabic; sometimes the name of the city is abbreviated, and sometimes it is spelled out; sometimes the entire year is given, and sometimes just the last two numbers. In Document 14 (from 1920), Löwith mentions an acquaintance of his, a graphologist, to whom he gave a handwritten manuscript of Heidegger’s in order to have it analyzed. It would perhaps be worthwhile to have the idiosyncrasies of Löwith’s and Heidegger’s letters analyzed in such a way; in any case, the preservation of such subtleties lends a touch of authenticity to the otherwise uniform printed page.

Despite having made this particular allowance, the editors did standardize punctuation. We have done the same, and have in fact altered it in certain cases where not doing so would have muddied the sense. In some of Löwith’s letters to Heidegger—especially those in which his enthusiasm or frustration supersedes his desire for clarity—rearranging the punctuation was an absolute necessity, at least when bringing the ideas into English. However, we have tried to be as sparing as possible in our shuffling about of dashes, semicolons, and the like, in order to preserve the mood and character of the letters.

To further allow the idiosyncrasies of the letters to shine forth, the editors also reproduced Heidegger’s and Löwith’s use of the Eszett (ß), owing to the fact that the letters were written prior to the German orthographic reforms of 1996. Although this practice does indeed lend a sense of authenticity and historicity to the letters, it is not achievable in English translation. (For example, it doesn’t matter, when translating the German word Gruss (greeting) into English, whether it is spelled Gruß.) For the sake of our projected readership, we have Americanized the spellings of proper names (e.g., Meßkirch has become Messkirch); however, when a word with the Eszett occurs within the title of a seminar, article, or book, we have let it stand.

Because the editors employed standard brackets while making their various editorial insertions (as described in the Editors’ Afterword), we have used curly brackets (i.e., {}) when inserting German words or expressions. That being said, for the purposes of eloquence and flow, we have tried to keep our insertions to an absolute minimum. We encourage readers of this translation to acquire the German volume as well so that they may expose themselves to the full richness of the German vocabulary that animates this correspondence.

As they mention in their Foreword, the editors have provided abundant annotations relating to the letters and the supplements. (Indeed, they make up almost one-third of the volume’s total length.) As they are performing their ampliative and clarificatory functions, many of the annotations provide bibliographic information regarding Heidegger’s and Löwith’s works, as well as the works of people to whom Heidegger and Löwith refer during the course of their nearly lifelong conversation. Because the focus of this volume is that conversation itself, we have only translated the names of works authored by Heidegger and Löwith; the rest, even for thinkers of such rank as Friedrich Nietzsche, Edmund Husserl, Karl Jaspers, Hans-Georg Gadamer, and Søren Kierkegaard, we have left in the German. When an annotation refers to a text of Heidegger’s or Löwith’s that has been translated into English, we have provided the English bibliographical information as well. Occasionally, an annotation quotes one of Heidegger’s or Löwith’s published texts; in those cases where a published English translation exists, we have quoted from those editions rather than translating the passages ourselves.

A precious few grammatical and citational errors have been silently corrected.

We offer our gratitude to Richard Polt and Gregory Fried for their assistance in preparing this translation, and to Frankie Mace and Arun Rajakumar for their hard work and patience. We also extend our thanks to the editors, Alfred Denker and Holger Zaborowski, and especially to the former for his help in answering questions regarding the German volume. We offer additional thanks to Trinity College for providing us with a research grant to aid in the completion of this work. Finally, we would like to thank LEG for their generous and enthusiastic support.

Our translation of this volume serves as our contribution to the scholarly conversation underway concerning the relationship between Martin Heidegger and Karl Löwith and the many conversations regarding the intricacies of their respective works. We hope that it provokes many conversations to come, and we look forward to the dance.

J. Goesser Assaiante and S. Montgomery Ewegen


Editors’ Foreword

Martin Heidegger has decisively determined the contemporary philosophical landscape. His work is the subject of countless scholarly investigations, and the literature regarding his writings is so vast that a comprehensive overview is close to impossible. He belongs without a doubt among the most significant thinkers of the twentieth century. Thus, his influence is felt not only within philosophy, but also within many other cultural and intellectual areas as well, such as Catholic and Protestant theology, literary studies, classical philology, psychology, and medicine, as well as art and literature. Martin Heidegger’s collected works (the so-called Gesamtausgabe), which is comprised of some one-hundred volumes, continually provokes new critical engagements with his thinking. Above all, Heidegger was a philosopher whose thinking developed from out of his particular life experiences, specific conversations, and extensive correspondences.

For these reasons, it is of great significance—not only for Heidegger research, but for twentieth-century intellectual history as well—that his various correspondences be made available to the public in a scholarly collection. Heidegger’s letters are scattered throughout the world, and The Collected Letters of Martin Heidegger will bring them together for the first time.

The Collected Letters of Martin Heidegger combines letters of significance to and from Martin Heidegger into a single, unified collection. In addition to varied correspondences with scholars from all disciplines, this collection publishes—comprehensively and for the first time—“private” and “institutional” correspondences. This collection not only helps fill in the overall picture of Heidegger, it also makes possible new emphases and distinctions regarding Heidegger’s work and Heidegger himself. However, this collection of letters is not an historical-critical one, as it does not contain all letters and drafts. From an editorial standpoint, the present correspondence is a continuation of the already published volumes of Martin Heidegger’s correspondences with Hannah Arendt, Imma von Bodmershof, Max Müller, Ludwig von Ficker, Karl Jaspers, and Kurt Bauch, among others. To date, over 200 people with whom Heidegger corresponded have been determined. At this time, there is evidence of some 10,000 letters written to and by Heidegger, the first originating from the year 1910, the last having been written shortly before his death in 1976. A great number of these correspondences can be found in the German Literary Archive in Marbach, as well as in various other public archives. The present edition was made possible by the Martin Heidegger Archive in the city of Messkirch, with additional support from the Heidegger family.

The work of the editorial directors, Dr. Alfred Denker and Prof. Holger Zaborowski, was supported by an international academic advisory board, which consists of Prof. Günter Figal (Freiburg in Breisgau), Prof. Marion Heinz (Siegen), Dr. Matthias Flatscher (Vienna), and Dr. Ulrich von Bülow (Germany Literary Archive, Marbach). For the publication of future volumes, additional editors will be consulted.

In preparing the collected letters of Martin Heidegger, the original source material is used whenever possible. If copies are employed instead of originals, at least one direct comparison is carried out using the original. As a rule, the letters are ordered chronologically within the perimeters of the correspondence, and are numbered sequentially using Arabic numerals. Minor spelling and punctuation issues are corrected and standardized for ease of understanding. More idiosyncratic linguistic usages are reproduced as they appear in the original. Any necessary additions in this volume, apart from customary abbreviations, have been placed within square brackets, and italics have been used to represent underlining. In addition to the letters, certain texts that are important for understanding the letters are included, as well as supplemental documents originating from the correspondents’ estates.

All letters that appear in the volume are published in full, and for the sake of reference all letters are listed in the appendix. Specific details and additional connections between particular letters are outlined in the annotations. In the Afterword, the editors provide additional information about the relationship between Martin Heidegger and his correspondents. Each volume contains a registry of persons, a chronological overview of the life of Martin Heidegger and the correspondent, as well as an abridged bibliography of their most significant works.

The Collected Letters of Martin Heidegger is divided into three sections:


	I. Private correspondences

	II. Scholarly correspondences

	III. Correspondences with publishers and institutions



The following correspondence between Martin Heidegger and Karl Löwith appears as Volume 2 of Section II.

Alfred DenkerHolger Zaborowski
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