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Preface


This is not the book that I set out to write when I first began planning a book on ethics and phenomenology; thus, it is necessary to begin by first explaining how this book came to be. My philosophical interests were shaped as an undergraduate at Franciscan University of Steubenville in the context of dynamic debates between representatives of various wings of the personalist phenomenological and scholastic traditions represented there. On entering those debates, the thinkers to whom I primarily hitched my philosophical wagon were Edmund Husserl and John Duns Scotus. Husserl first impressed me with his methodological rigor. Scotus (the doctor subtilis) impressed me, appropriately enough, with a subtlety of thought that seemed to complement the rigor of Husserlian phenomenology. I was also attracted to Scotus’s moral philosophy grounded in love (for God above all else and for others in and through that love). Scotus’s analysis of motivation, which he derived from Anselm’s distinction between the inclination for justice (affectio justitiae) and the inclination for the beneficial (affectio commodi), struck me as distinctly phenomenological. Husserl had also made use of similar distinctions in his moral philosophy, which at the time had not yet been thoroughly studied in the English literature.

Consequently, I set off for my doctoral studies at the New School for Social Research with the intention of writing a dissertation on Husserl’s ethics as he had developed them in various manuscript studies, lecture courses, and in his Kaizo Artikeln. My goal was to provide Husserl’s still fragmentary ethics, which (like Scotus’s) culminate in love and faith in God and which crystallize in the symbols of “renewal” (Erneuerung) and personal ethical “vocation” (Beruf), with the systematic foundations that they were lacking. This I did by appealing to Scotus.

When I defended my dissertation, Groundwork to a Phenomenological Ethics in Edmund Husserl and Duns Scotus, in the fall of 2011, my dissertation director, James Dodd, encouraged me to turn it into a book, which is what I initially set out to do, although my feeling toward the end of writing had been that I needed a broader set of conceptual resources beyond Scotus to do so. Consequently, already in the dissertation, I had appealed to Edith Stein’s analysis of “vocation” and “ethos” in her pedagogical lectures in order to clarify the ethical notion of vocation in Husserl. Thus began a trajectory of inquiry that would gradually lead me entirely away from my research into Husserl’s ethics until, suddenly and to my surprise, I was no longer working on Husserl at all but rather on Stein.

Nonetheless, I credit my years of working on Husserl, as well as my early exposure to the ethics of Max Scheler and Dietrich von Hildebrand, for granting me insights into a field of ongoing ethical conversation, collaboration, and debate among the members of the early phenomenological schools of Göttingen, Munich, and Freiburg, without which I do not believe I would have otherwise been able to recognize the ways in which Stein was also a party to those conversations. What I discovered was not merely that Stein had phenomenological resources that could supplement or support the ethics of Husserl, Scheler, or von Hildebrand. Rather, it was that Stein was, in her own way, also working in conversation with those debates and was making her own, independent contributions to them.

The present study is thus the fruit of an intellectual trajectory that brought me from Husserl to Stein, and the structure of my inquiry here reflects that trajectory. It might be admitted that this is also the limitation of my study here. If Stein’s work can be taken as offering a moral philosophy in its own right, perhaps there are dimensions of her moral insight that will not or need not be revealed by setting off from Husserl, Scheler, and von Hildebrand, but which can be revealed only in close inspection of her works abstracting from engagement with those phenomenological debates—simply following along with Stein as she pursues her inquiry into the “things themselves.” Certainly, further insights await a reading of Stein’s moral thought in comparison with the other sources of influence on Stein as well, such as Augustine, Plato, Aquinas, Pseudo-Dionysius, and Newman. Although I have endeavored to do some of that work here, I must admit that my efforts are still preliminary and that there is much still to be done in recognizing the potential that remains for further unfolding Stein’s work, as I present it here only in outline.

I should also make a brief note regarding the texts of Stein used in this book. Wherever an English translation of Stein’s works is available, I have taken all quotes from the English translations, sometimes with modifications where I have deemed it necessary. For each citation of a translated work, I have included, in parentheses, parallel references to the German critical editions of Stein’s works. All quotes from Stein’s still-untranslated works are my own translation. The same is true of the works of Husserl cited here: I have included parallel citations where possible, and I have included my own translations of works not yet available in English.
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Introduction


Edith Stein as Moral Philosopher?


Surveying her works, one is not ordinarily inclined to think of Edith Stein as a moral philosopher. Although there is a discernible moral edge to select passages in Stein’s published works and lectures, ethical theory is not (obviously) her main thematic object. Stein’s philosophical concerns seem, on the surface, to revolve around more standard problems of phenomenological theory, for example, the nature, scope, and objectives of the phenomenological method; phenomenological psychology; philosophical anthropology, and so on, or upon political philosophy. After her conversion to Catholicism, she focuses on problems of Christian and Thomistic philosophy, the philosophy of religion, and metaphysics. Yet, I would insist that Stein was nevertheless consistently attentive to the ethical dimension, which does indeed come to explicit recognition in important passages of her works. Moreover, I argue that Stein’s moments of attention paid to ethical insight are by no means merely passing concerns or digressions from her main interests, either. Rather, throughout her works, from On the Problem of Empathy all the way to Finite and Eternal Being and The Science of the Cross, Stein was consistently concerned with the question of living the genuinely human life. In other words, Stein’s wide-ranging philosophical project is unified by one single theme: what is the nature of human being and how does one live humanly? Yet, this is nothing other than an ethical theme.

While Stein certainly did not (like other early phenomenologists such as Max Scheler, Dietrich von Hildebrand, or even Edmund Husserl) produce a systematic work or lecture course dedicated to ethics, she was, in a thematic way, still concerned with ethical reality and provided important philosophical analyses of it. Moreover, as the ethical concern can be said to provide a certain thematic unity equally across and between Stein’s early and later works, her treatment of ethical reality is not merely occasional but possesses an implicit systematicity that might readily be made explicit through careful inspection. Stein’s philosophical and theological works, to the extent that they furnish analysis of ethical reality as it is adumbrated in a variety of ways throughout her thought, demonstrate a consistent set of systematically interrelated themes. They are systematically interrelated to the extent that, taken together, they are philosophically consistent and mutually illuminative. Moreover, it is evident that Stein is even aware of their systematicity, as the moments when she explicitly draws the ethical theme to light develop out of concepts and analyses derived from earlier works. In other words, the extent to which Stein’s philosophical project as a whole is systematically coherent is the extent to which her ethical thought is likewise coherent and to which Stein is aware of this theoretical unity.

My contention, then, is that Stein is genuinely to be considered a moral philosopher. Nonetheless, her philosophy of the moral life has largely gone hidden from view. In the first place, this is for the obvious reason that she wrote no texts explicitly concerned with developing an independent ethical theory, although she does occasionally provide extended analysis of themes that are obviously integral to any such theory. However, even in these texts, the ethical theory which runs implicitly through Stein’s analysis and connects it together is often simply that, implicit. Second, interest in or attention given to Stein has gone through several phases of development, which have for various reasons tended to ignore the ethical dimension of her intellectual project. As Antonio Calcagno has shown, Stein’s importance as a philosopher in her own right was consistently downplayed, from the very beginning of her career until her death. Husserl and Heidegger both tended to look on Stein primarily only as Assistentin to the Master.1 Even in this role, her importance as an influential voice within early phenomenology and the development of Husserl’s own thought as it shaped the publication and reception of the text of Ideen II was largely overlooked. Likewise, her work on the text of Husserl’s lectures on inner time-consciousness went without almost any credit being given to Stein; credit went to Heidegger instead, even though he did little more than send the work to the printer.2 Much later, when Stein made her final effort to secure a habilitation in Freiburg, Heidegger’s assessment was that Stein’s competence as a thinker was more suited to confessional thought rather than to philosophy.3 Husserl’s assessment was, in many respects, no better.4 Roman Ingarden likewise regarded Stein’s late philosophical works as religious “deviations” from phenomenological philosophy.5

Karl Schuhmann, taking his lead from Husserl and Heidegger, set the standard for the mainstream treatment of Stein, moving into the next generation of scholarly reception of Stein’s thought, as Calcagno has argued. For Schuhmann, Stein became less a phenomenologist than an apologist for neo-Thomism. As a survey of the growing literature on Stein’s thought reveals, we now know better. Nonetheless, it has been a long road to reach this point. Part of the story of this transformation in Stein scholarship has been thanks to religious interest in her life and work. Schuhmann might even be vindicated here to some small extent, as much of the early interest directed at Stein’s thought, in the anglophone context at least, was indeed a result of her beatification and eventual canonization as a saint of the Catholic Church by John Paul II in 1987 and 1998, respectively; thus, Stein has often been looked upon as a saint first and a philosopher only as a distant second. While this scholarly prioritization of Stein’s character might well be in keeping with the religious values of St. Theresa Benedicta of the Cross/Edith Stein herself, it was far from satisfactory for philosophical analysis of her work. We are, in a sense, still playing catch-up in appreciating Stein’s full importance in the history of twentieth-century thought, as well as coming to a full appreciation of the inestimable value of her philosophical work. If the historical lag in the scholarly appreciation of Stein’s work explains the extent to which it has, at times, been given less than the serious philosophical attention it deserves, it also explains why the ethical dimensions of her thought have not yet been fully appreciated either. Thus, my hope is that the present study will further the continued development of Stein scholarship, and that it will do so in a manner that will do adequate justice to the potency of a Steinian philosophy of humanity to provide insight into the nature of ethical life.6

Before we begin, then, a word ought-to-be said in characterizing Stein’s ethical philosophy as it develops throughout her corpus. I do not yet intend to do this in a systematic way; that will be the work of the investigations that follow. Rather, I will present the outlines of a moral philosophy which Stein’s works themselves present precisely as outlines. Stein’s On the Problem of Empathy adumbrates the thematic of ethical life in terms of a theory of the correlation of person and value. Her work in the Beiträge extends this theme through a deepened analysis of individuality, personhood, and community in which a fuller picture of Stein’s phenomenological anthropology begins to crystallize. As I will argue in the following chapters, what we see in the context of these early, pre-conversion works is Stein’s commitment to a general thesis concerning the ineluctable tie between philosophical anthropology and ethical philosophy, which runs directly counter to the Kantian philosophical effort to detach ethics from all anthropology. In this regard, Stein shares a common conviction concerning the necessary approach to moral philosophy through anthropology that will likewise characterize the thought of Max Scheler, as well as other phenomenological ethicists, for example, Dietrich von Hildebrand, Edmund Husserl, and, later, Karol Wojtyła.

Stein’s work in her An Investigation Concerning the State is, as other scholars have noted, something of a liminal text insofar as it is written in the midst of Stein’s conversion, and thus represents, in its own way, the budding importance of the religious themes that will interest her for the rest of her life. Her lengthy excursus on the phenomenon of “guilt” and “expiation” is further illuminative of Stein’s moral theory to the extent that it demonstrates what will be an ongoing theme moving forward in the connection which it begins to make between her philosophical anthropology and her metaphysics. The implicit thesis of her post-conversion works seems to be that there is no complete picture of the human being without clarification of that picture equally through phenomenological as through metaphysical analysis. Much of the work of her early Christian phase is taken up in working out precisely what form such metaphysical analysis must take, as she wrestles with the project of integrating or reconciling Thomistic metaphysics with phenomenological philosophy. In her final, mature philosophical effort in Finite and Eternal Being, metaphysical analysis is shaped not exclusively by her contact with Aristotle and Thomas but also by her reading




Notes


	1. Antonio Calcagno, Lived Experience from the Inside Out: Social and Political Philosophy in Edith Stein (Pittsburgh, PA: Duquesne University Press, 2014), 6.

	2. Ibid.

	3. Ibid.

	4. Husserl’s estimation of Stein did not reflect the same attitude of dismissiveness as Heidegger’s. As reported by Sr. Adelgundis Jaegerschmid, following Stein’s conversion, Husserl remarked that he and Stein no longer shared the same worldview, though he retained a father’s fondness for her. Although he associated her now more with neo-scholasticism than with his own phenomenology, he said of her that, “I don’t think that the Church has a neoscholastic of Edith Stein’s quality—thank God that she is allowed to continue her work in the convent” (Adelgundis Jaegerschmid, O.S.B., “Conversations with Edmund Husserl, 1931–1938,” trans. Marcus Brainard, The New Yearbook for Phenomenology and Phenomenological Philosophy I [2001]: 333 and 335).

	5. Peter J. Schultz, “Toward the Subjectivity of the Human Person: Edith Stein’s Contribution to the Theory of Identity,” American Catholic Philosophical Quarterly 82 (2008): 162. See also Roman Ingarden, “Über die philosophischen Forschungen Edith Steins,” Freiburger Zeitschrift für Philosophie und Theologie 26 (1979): 456–80.

	6. Michael F. Andrews and Antonio Calcagno’s edited volume on ethics and metaphysics in Stein’s work represents another recent, positive development on this front as well. See Michael F. Andrews and Antonio Calcagno, ed., Ethics and Metaphysics in the Philosophy of Edith Stein: Applications and Implications (Cham, Switzerland: Springer Nature Switzerland AG, 2022).

	7. It is, of course, more controversial vis-à-vis certain strains of often anti-metaphysical traditions at work within phenomenology itself and which, as Eric Voegelin has argued, mark the positivistic remainder still articulated within the phenomenology of Edmund Husserl and some of his disciples. See Eric Voegelin, The New Science of Politics (Chicago, IL: The University of Chicago Press, 1987), 11, and Eric Voegelin, Anamnesis, trans. and ed. Gerhart Niemeyer (Columbia, MO: University of Missouri Press, 1978), 35. In this respect, for reasons which will hopefully become clear, I also disagree with Michael F. Andrews who, while he rightly sees Stein as offering a radical understanding of ethics necessary to overcome a typical, superficial understanding of ethics, suggests that Stein’s ethics seeks to be an ethics “beyond Being” and “beyond metaphysics.” See Michael F. Andrews, “Edith Stein’s Understanding of the Personal Attitude: Applications and Implications for a New Ethics,” in Ethics and Metaphysics in the Philosophy of Edith Stein: Applications and Implications, ed. Michael F. Andrews and Antonio Calcagno (Cham, Switzerland: Springer Nature Switzerland AG, 2022), 225 and 239.

	8. As Gadamer points out, Plato has Socrates remark in his Phaedrus that “we cannot know anything about the human soul, or even anything about the human body, without already knowing something of the whole, the holon of nature” (Hans-Georg Gadamer, The Enigma of Health, trans. and ed. Jason Gaiger and Nicholas Walker [Stanford, CA: Stanford University Press, 1996], 88). Even Aristotle, for whom it is possible to write an “ethics,” cannot do so without also addressing basic problems of metaphysics, moral psychology, and so on.
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