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			Foreword

			The Israel-Palestine conflict, arguably the most significant territorial dispute of recent times, stands as a profoundly divisive issue, enduring through the ages and epitomizing one of the most contentious political and ethno-religious relationships of the twenty-first century, affecting not just the Near East but the entire globe. Its ramifications have significantly shaped global political landscapes, giving rise to new identities, alliances, and rivalries, rendering the world, and particularly the Near East, in a perpetual state of capricious metamorphosis.

			Distinguished scholars, alongside political and religious experts, have delved into this complex and enduring conflict, offering a spectrum of proposed solutions, some bordering on the ludicrous. While often professing objectivity and neutrality, their arguments frequently unveil hidden interests, further exposing a self-serving facet of human nature, particularly at moments when collective solidarity is paramount for the survival and continuation of our species.

			This treatise introduces a perspective to this ‘territorial conflict’ that is deeply embedded in the traditions of both factions- namely, religion. While grasping this viewpoint may offer a potential pathway to resolution, global leaders have avoided it, likely aware that engaging with such delicate religious matters could further complicate mediation efforts or, more alarmingly, pose existential risks to those who engage in these fraught discussions.

			The majority of those who have publicly articulated their views on the conflict’s basis in religious fervor, have often done so at the expense of objective truth. They have chosen to downplay the significant role of core religious texts, framing the conflict as a modern phenomenon linked to fringe elements, thus exonerating religions from any blame. This approach, it is suggested, is for the greater good of humanity, as it serves to maintain harmonious relations among the religious communities of the conflicting parties.

			This study presents compelling evidence that connects the Israel-Palestine conflict to the historical context of 7th century Arabia –precisely the advent of Islam. Although modern warfare strategies and arms are utilized in current confrontations, the fundamental objective remains the resolution of a long-standing religious feud between the two opposing factions now manifesting on a global stage.

			An analysis of historical Islamic events supports the thesis that this conflict transcends mere territorial disputes, stemming from deeply entrenched religious narratives, with each group asserting a distinct connection to the divine. The dogmatic nature of these beliefs renders the issue of who is accorded divine favor and accurately embodies divine intentions on earth an intractable dilemma, creating a profound stalemate that knows no bounds.

			As such, it is evident that those embroiled in this grand conflict perceive their struggle as something not just worth living for, but also worth dying for. Many have already paid the ultimate price in defense of their convictions, while others have done so in pursuit of celestial rewards, assigning varying values to the same invaluable life. Consequently, these convictions have effectively blurred the lines between right and wrong, plunging humanity into yet another perilous ethical dilemma.

			Ultimately, regardless of perspective, the Israel-Palestine conflict serves as a poignant reflection of the intricate nature of human relationships, constantly in a state of flux, oscillating between hope, uncertainty and hostility. In the midst of this chaos, it is hope that the rest of humanity clings to with fervent desperation, fully conscious that the fabric of reality offers no assurances or justifications for the unfolding events, remaining oblivious to human trials and tribulations. What it does offer, without fail, is the unyielding progression of time.

			By Mkoma Yi

			12 July 2025

		

	
		
			Chapter 1

			Introduction

			The aftermath of World War II ushered in a remarkable transformation across the great land masses of the world. As a new global order took shape, a multitude of nation-states emerged, while others vanished entirely, and numerous borders were meticulously redefined. This was an era for redefining international relations, a moment to recalibrate our strategies for addressing future conflicts. One could assert, with a degree of certainty, that the relative peace being experienced in the contemporary world was achieved through arduous decisions and significant compromises. It can be argued that humanity has largely succeeded in this endeavor, given the immense stakes that were at play.

			In a remarkable display of resilience, many countries have since moved beyond their turbulent pasts, the bygones, effectively forging collaborative relationships with previous foes, a quality that appears to distinguish humanity from other species which often maintain inherent rivalries. However, it is important to recognize that this human characteristic is not without its exceptions. Indeed, there are notable exceptions that challenge our understanding of civility- a notion that often leads us to view humanity as superior to other sentient beings- implying that such a perspective may be more a mirage than a true reflection of our nature.

			In the wider Middle East, the Arab Muslim states that gained their sovereignty after the world war quickly recognized the sovereignty of their Arab Muslim neighbors and have since fostered friendly relations and committed to various international treaties aimed at promoting peaceful coexistence while upholding sovereignty and territorial integrity. These significant political overtures suggest a promising era for global harmony. Yet, in a striking juxtaposition, Israel’s assertion of sovereignty over what it refers to as its ancestral lands has been unequivocally rejected by all surrounding Muslim states. This rejection transcends Islamic sectarian, racial, and cultural boundaries, extending even to the far reaches of Persia.

			A prevalent adage posits that armed disputes are ultimately resolved through negotiations, a principle that holds true when reflecting on the conclusions of the most catastrophic global conflicts. However, this notion does not entirely resonate with the Israel-Palestine conflict, which seems to be on an interminable path. It appears destined to be settled on the battlefield, as both factions strive to emerge as the ultimate victor. Ostensibly, no amount of diplomatic dialogue seems capable of bridging the enduring divide between the warring factions.

			Rational observers are able to identify the aforementioned unique attributes of the Israel-Palestine conflict. Moreover, they can recognize that the issue transcends simple political and diplomatic dimensions, as it is fundamentally intertwined with religious zeal. A closer examination of the evolving and often conflicting religious narratives from both sides reveal the underlying reasons for this ongoing strife and hostility.

			The Statement of Purpose

			This book effectively delivers an in-depth examination of the Israel- Palestine conflict, skillfully tracing its roots back to the earliest documented histories of both factions. Except for my arguments and conclusions, this analysis presents a balanced view, showcasing the evidence for various religious assertions and refutations from each side, which have evolved into the physical manifestations of these disputes. Throughout its chapters, the book carefully chronicles the religious journeys of these two antagonists, highlighting the deep-seated and irreconcilable differences that have culminated in the present circumstances.

			Additionally, the analysis seeks to substantiate its thesis that the conflict encompasses far more than a simple territorial dispute, a perspective often embraced by those unaware of the underlying religious dimensions. Simply conforming to mainstream opinions does not facilitate a thorough and objective examination of any issue. In today’s age of information dominated by social media, many people have found themselves susceptible to both misinformation and, at times, outright disinformation, which can lead to the adoption of positions shaped by popular opinions rather than facts. Having recognized this situation, this work will present persuasive evidence to bolster its assertions about the conflict’s origins in religious fervor, complete with citations to enhance its credibility.

			The exploration of this delicate subject is driven by a profound interest in the religious dimensions of the conflict, rather than any personal stake. Examining the Israel- Palestine conflict through a religious lens is a path that might deter many, considering the potential repercussions for those who delve into such controversial subjects. In contrast to numerous Western academics who typically tread lightly around religious issues to avoid causing offense or who feel compelled to remain neutral for funding purposes, this endeavor boldly transcends those constraints, opting to pursue the evidence wherever it directs.

			Just as crucial, this work serves not only as a repository of knowledge but also as a catalyst for conversations that break through societal norms and, most significantly, religious boundaries. While some may struggle to embrace the raw truths presented in this analysis, others who are eager to grasp the complexities of reality and engage in an objective examination of the conflict between these two feuding factions will undoubtedly recognize the effort invested in crafting this work, potentially motivating them to pursue further enlightenment on this subject.

			Ultimately, the truth has a way of emerging, while falsehoods tend to fade when subjected to rigorous analysis. Recognizing this principle, this analysis aims to uphold this esteemed adage by offering bibliophiles a credible exploration of the subject that yields reliable and trustworthy insights. Furthermore, it is crucial to recognize that in the realm of religious conflicts, political and diplomatic factors often take a backseat. In this light, as long as a long as a significant portion of humanity turns to celestial authority to mediate terrestrial disputes, the narratives shaped by faith—regardless of their factual basis- will always hold significant sway.

			In conclusion, this book presents a distinctive method for exploring this topic. It begins with Hamas’ brutal attack on the state of Israel by Hamas on October 7, 2023, and traced the timeline back to the medieval times to unveil the fundamental causes of the conflict which, have been suggested, lie in the religious feud between the opposing factions. This enduring feud has posed a grave threat to the sanity and civility of humanity, ultimately undermining the noble intentions that these religious traditions were meant to uphold.

		

	
		
			Chapter 2

			A Concise History of the Region

			This chapter begins by exploring the historical context of the area located in the southern Levant, which currently includes Israel, the West Bank and Gaza, Jordan, and the southern regions of Syria and Lebanon, through a Jewish religious perspective. The narrative begins in the Book of Genesis, where the Jewish scriptures state that God assured Abraham and his descendants of their eternal inheritance of the land of Canaan. This region, noted for its strategic importance in transportation, commerce, security and trade, is often referred to as The Promised Land. In contemporary terms, Israel and Palestine represent a segment of what was historically identified as the land of Canaan. The Jewish sacred texts elaborating on God’s covenant with Abraham are documented in:

			Genesis 12:1 - The LORD had said to Abram, “Leave your country, your people and your father’s household and go to the land I will show you.”

			Genesis 12:7 - The LORD appeared to Abram and said, “To your offspring [or seed] I will give this land.”

			Genesis 15:18–21 - On that day the Lord made a covenant with Abram, saying, “To your offspring I give this land, from the river of Egypt to the great river, the river Euphrates, the land of the Kenites, the Kenizzites, the Kadmonites, the Hittites, the Perizzites, the Rephaim, the Amorites, the Canaanites, the Girgashites and the Jebusites.”

			The Promised Land was not intended for every descendant of Abraham; it was specifically designated for a chosen lineage, selected by God for the purpose of establishing sacred covenants. Among Abraham’s two sons, Isaac and Ishmael, the Jewish scriptures indicate that the covenant was bestowed upon Isaac, thereby legitimizing the claim to the Promised Land. This divine selection is further emphasized through God’s reaffirmations with Isaac and his son Jacob, who would later be known as “Israel.” The descendants of Jacob are collectively recognized as the Children of Israel, who together form the well-known Twelve Tribes of Israel:

			Genesis 26:1-6 - ...The Lord appeared to Isaac and said, “Do not go down to Egypt; live in the land where I tell you to live. Stay in this land for a while, and I will be with you and will bless you. For to you and your descendants I will give all these lands and will confirm the oath I swore to your father Abraham...

			The depiction of the Promised land in Biblical texts is remarkable, characterized by an array of exalted descriptions. The soil is described as exceptionally fertile, making it suitable for agriculture and livestock rearing. The mountainous regions provided protection and refuge from severe weather and potential adversarial threats. Additionally, the arid climate fostered an environment conducive to the thriving of various animal species. This land is famously described as “The Land of Milk and Honey”:

			Leviticus 20:24 - But I said to you, “You will possess their land; I will give it to you as an inheritance, a land flowing with milk and honey.” I am the LORD your God, who has set you apart from the nations.

			The Promised land was, nonetheless, bestowed upon the Israelites with a significant condition: unwavering loyalty to God was imperative. The act of idolatry was deemed a grave transgression, prompting divine warnings that any deviation towards other gods would result in their expulsion from the land. Throughout the historical narrative of the Israelites in their territory, there are multiple accounts in which divine retribution is thought to have been administered in response to their religious infidelity.

			Those who possess a profound understanding of Biblical scriptures and seek to elucidate historical events through this perspective firmly believe that Israel’s disloyalty resulted in divine retributions, where the Children of Israel were either driven out of the land through enslavement by the Jewish adversaries. The two significant instances chronicled in Jewish traditions are the captivities of Assyria and Babylon.

			One narrative suggests that the ten northern tribes of Israel repeatedly violated God’s covenant. After more than two centuries of insurrection, God chose to “remove Israel from His sight,” calling upon Assyria to invade and deport a large segment of the Jewish population. In the narrative, it is asserted that in 721 B.C., the Assyrians initiated their assault from the north, laying siege to Israel for three years. Ultimately, they triumphed over the Northern Kingdom and captured the ten tribes, resulting in their vanishing from historical accounts. This significant event is recorded in the Bible:

			1 Chronicles 5:26 So the God of Israel stirred up the spirit of King Pul of Assyria, the spirit of King Tilgath-pilneser of Assyria, and he carried them away, namely, the Reubenites, the Gadites, and the half-tribe of Manasseh, and brought them to Halah, Habor, Hara, and the river Gozan, to this day.

			The same fate would subsequently befall the Israelites following the Babylonian conquest of Judah. Once more, Israel succumbed to the sins of idolatry and defiance against God, consequentially, inviting His wrath upon themselves. In response, it is asserted that God allowed the Babylonians to ravage the sacred temple in Jerusalem and burned down the city, leading to the exile of many Jews into captivity:

			2 Chronicles 36:17 - He brought up against them the king of the Babylonians, who killed their young men with the sword in the sanctuary, and did not spare young men or young women, the elderly or the infirm. God gave them all into the hands of Nebuchadnezzar.

			In a remarkable demonstration of divine mercy, God granted the Jews the opportunity to return to their promised homeland after almost 70 years of exile. As recorded in the books of Ezra and Nehemiah, in 538 BCE, an initial group of 50,000 Jews from Babylon was permitted to return to the Land of Judah, following the decree of Cyrus, with additional groups returning in subsequent years.

			Even though there were numerous instances of disloyalty among the Jews and their subsequent exile from the Promised Land, the Jewish scriptures reveal that God consistently showed compassion for His people and their homeland. In spite of the severe consequences they faced, the Jewish texts inform us that God made a promise to restore them to their rightful place, the Promised Land:

			Jeremiah 16:15 - But The LORD liveth, that brought up the children of Israel from the land of the north, and from all the lands whither he had driven them: and I will bring them again into their land that I gave unto their fathers.

			Throughout their history, the Jews have acknowledged their lapses into sin and disloyalty, often attributing their hardships to these transgressions. However, their scriptures affirm that God’s promise to Israel remains unwavering. The anticipated arrival of the Messiah is prophesied to reign from the throne in Jerusalem, and the Temple will once again be restored, complete with its Levitical priesthood. If God is, indeed, true to His word and does not withdraw His promises, it is only fitting to expect that this divine assurance will manifest before the end of time, allowing the Jews to rightfully anticipate this extraordinary event.

			In conclusion, the rapid return of the Jews to their ancestral homeland, culminating in the establishment of the modern state of Israel, is viewed by Jews as a profound manifestation of divine mercy, especially after enduring harrowing epochs that nearly led to their annihilation through rampant hatred and pogroms. This revival is seen as a powerful affirmation of God’s unwavering promise of favor towards Israel, a distinction unparalleled by any other nation, as articulated in their sacred texts. With a rich and verifiable historical presence in the land of Israel spanning millennia, their return was eagerly anticipated as the dawn of a new era of the Jewish self-determination, liberated from the precarious dependence on the goodwill of others- a dependence that has often proved to be perilous.

			The Islamic Viewpoint of the Holy Land

			Islam, clearly influenced by Jewish religious traditions, was likely cognizant of the Jewish assertions concerning the Promised Land. However, as many anticipated, these assertions would eventually face challenges, and new narratives would arise to support Islam’s own religious perspectives on the issue. In such a competitive religious landscape, it would be imprudent not to capitalize on the shortcomings of a rival to reinforce one’s own beliefs. In this context, the Islamic perspective reinterpreted the distinctive Jewish assertion about the Promised Land by questioning certain elements while simultaneously articulating its own narrative. As Islam perceives itself as the final revelation in the continuum of divine messages, it positions itself as the definitive framework through which to understand divine intent.

			Long before the advent of Islam, however, the pagan Arabs would have had an awareness of the distinctive Jewish assertions concerning the Promised Land. This understanding is reflected in Islamic texts that recount prominent Jewish religious narratives, some of which featured revered figures such as Abraham and Ishmael, whom they regarded as their forebears. These captivating religious narratives were clearly embedded within particular geographical and historical contexts acknowledged by Islam in its scriptures.

			To bolster its own religious assertions, Islam explicitly recognized that the Promised Land was divinely allocated to the Jews. This recognition may have served as a calculated approach to persuade pagan Arabs that the God worshipped by the Jews was the same God who had shifted His favor towards the Arabs. Without this commonly accepted belief, its likely questions would have emerged regarding whether the revelations were from the same God worshipped by the Jews. The following Quranic verse provide compelling evidence of this fundamental recognition:

			Quran 5.21 - O my people, enter the Holy Land which Allah has assigned to you and do not turn back [from fighting in Allah’s cause] and [thus] become losers.”

			The sharing of the divine source with the Jewish people did not automatically bestow upon Islam the rights to the Holy Land. In fact, Islam initially sought to transform Mecca into a reflection of the Holy Land, possibly aiming to surpass it as the dwelling place of the God of Israel, with the Kaaba serving as His personal sanctuary. This endeavor involved reinterpreting the ancient practices and rituals of the pagan Arabs through the lens of Abrahamic legends. Nevertheless, this attempt did not overshadow the Holy Land as the primary stage for religious narratives. Consequently, more was needed to assert a claim over the land, and soon, Muslims were granted the necessary revelation to do so. This revelation manifested through Muhammad’s vision, which can be viewed as either a dream or a concrete experience, depending on one’s perspective—known in Arabic as Al-Isra’ wal-Mi’raj, or The Night Journey.

			Mohammed and The Night Journey

			Islamic scriptures inform us that on a particular night, Mohammed was resting in his residence in Makkah when he was awakened by the angel Jibreel. The angel grasped him by the arm and guided him to Al-Buraq, a creature akin to a horse, distinguished by its two large wings extending from its back. From Makkah, Al-Buraq ascended towards Al-Aqsa. Upon arrival, the Prophet encountered all the other Prophets from the Biblical traditions and led them in prayer in the temple. Following the prayers, the angel accompanied Mohammed through the seven heavens until he arrived at the presence of God:

			Quran 17.1 - Glory be to Him Who made His servant to go on a night from the Sacred Mosque to the remote mosque of which We have blessed the precincts, so that We may show to him some of Our signs; surely He is the Hearing, the Seeing.

			This Quranic verse does not explicitly identify Jerusalem as the distant mosque, nor does it mention Mohammed’s name as the servant, yet it has been interpreted as such, some argue, perhaps out of convenience. Adding to the mystery of the distant mosque, it is certain that neither a mosque nor a temple existed in Jerusalem at the time Mohammed is thought to have undertaken his journey there, which raises additional inquiries about the temple where it is said that Mohammed led the Biblical prophets in prayer, as well as the authenticity of this account.

			Although the authenticity of this tradition has yet to be established even today, Muslims firmly believe that every utterance of Mohammed is undeniably true. The simple belief that Mohammed visited Jerusalem has empowered Muslims to stake their claim not only to the Holy Land but also to the Temple Mount, a location of utmost reverence in Judaism. Consequently, the narrative of Mohammed’s Night Journey has facilitated the appropriation of a Jewish sacred territory and its revered sites by Muslims, thus recontextualizing it within an Islamic framework.

			Additionally, this narrative, whether rooted in myth or reality, strengthens the Islamic notion that Mohammed was not only a true prophet but potentially the greatest among them. His role in leading all the Biblical prophets in prayer in Jerusalem signifies a distinctive and elevated status, suggesting that his message held greater significance than those of his predecessors. Moreover, as the final messenger, his elevated status could not be supplanted, ever!

			For those who have pondered the rationale behind the construction of a mosque by Muslims at the holiest location in Judaism, the explanation can be traced back to this narrative of Mohammed’s Night Journey. This tale, however, continues to incite fervent debate among Islamic scholars, who remain divided on whether it represents a genuine physical journey, a spiritual vision or simply, a dream.

			Aisha, the youngest wife of Mohammed, seemingly affirmed that the Night Journey of Mohammed was not a physical occurrence. She stated that on the night in question, he was peacefully asleep beside her throughout the entire night. It raises the question of whether her testimony, given her status as a woman, is deemed inconsequential within the framework of Islam. Otherwise, one might argue that there would be no ongoing debates surrounding this event:

			Ibn Ishaq’s sīrat rasūl allāh, pp 183 - One of Abu Bakr’s family told me that Aisha, the prophet’s wife used to say, “The apostle’s body remained where it was but God removed his spirit by night”

			Regardless of the trajectory these debates regarding Mohammed’s Night Journey may follow, it is impossible to ignore the significant truth that the Holy land and its revered Jewish sites have now been transformed into vital pillars of Islam, stemming from this unverified Islamic narrative. When the dominant Islamic authority assumed control of this Jewish holy sites and enveloped them in their own Islamic narrative, the unfortunate consequence was the exclusion of Jews from their most hallowed places. This prohibition against Jewish access to these sites underscores the belief that, within the Islamic worldview, Judaism has been superseded by Islam, suggesting that Jews ought to recognize this shift.

			The Land of The Believers

			Islam has been known to reference Jewish scriptures in ways that undermine Jewish credibility, frequently highlighting passages that cast Jews in an unfavorable light, to the point of demonization. Such critiques directed at a formidable rival may be interpreted by some as a reflection of jealousy, possibly reflecting the frustrations of lacking what one’s opponent possesses in abundance, and there is a possibility that this viewpoint carries some merit. By casting its principal rival in a negative light, Islam presents itself as the true adherent of divine will and the legitimate guardians of God’s revelations and all that is sacred on earth.

			In the Islamic narratives, the Jews are depicted as the once-favored community, yet their persistent return to sin and idolatry led to their complete abandonment by God. Consequently, the divine favor shifted to the descendants of Ishmael, the Arabs, who emerged as the new faithful. This significant change is described as permanent, implying that the previous roles will never be reinstated, which appears to serve as a convenient divine endorsement for Muslims. The Jews, therefore, bear the responsibility for the forfeiture of their sacred covenant with God.

			Islam then posits that the Holy land is rightfully the domain of those who genuinely follow the divine path, and in this case, it’s not the Jews, but the Muslims. This belief is supported by interpretations of certain Quranic verses that suggest the earth is a heritage for the faithful. Given that Jews are viewed as having strayed from true belief, Muslims consider themselves the legitimate heirs to the earth, and that includes the Holy Land:

			Quran 21.105 - Before this We wrote in the Psalms, after the Message (given to Moses): My servants the righteous, shall inherit the earth.”

			The Islamic perspective seems to temper the Jewish assertion that the Holy Land is an irrevocable promise from God to the Jews. In this context, Allah’s words suggest a divine prerogative, indicating that the land may be bestowed upon whomever He chooses. Put differently, Allah is refuting the Jewish claim of an irrevocable promise to the Promised Land, potentially to rationalize their displacement from any location He deems appropriate:

			Quran 7.128 - And Moses said unto his people: Seek help in Allah and endure. Lo! the earth is Allah’s. He giveth it for an inheritance to whom He will. And lo! the sequel is for those who keep their duty (unto Him).

			The historical accounts of the Jews’ tendency to revert to sin and idolatry have been employed by Islam to undermine the Jewish status as stewards of the divine treasures on earth, with the Holy Land being a significant aspect of this. Within the Quran, the narrative of the Jews venerating a golden calf serves as a striking example, portraying them as a people who are consistently trapped in sin:

			Quran 7.148 - In Moses’ absence, his people manufactured a hollow sounding calf out of their ornaments. Could they not see that it could not speak to them or provide them with any guidance? They gained only evil by worshipping the calf.

			In this context, the Jewish claim to ownership of the Holy Land is regarded as unfounded by Muslims. The Islamic sacred texts suggest that the divine promise is conditional upon the faithful observance of God’s commandments by the recipients. In instances of disobedience, this promise is deemed null and void, a belief that Muslims hold in relation to the Jews. Islamic teachings assert that the true followers of God’s will are strictly, the Muslims.

			Moreover, the Islamic appropriation of Jewish religious heritage extends beyond the sacred texts, sacred sites and the Holy Land, encompassing notable figures within Judaism as well. In the view of Islamic doctrine, all Jewish prophets are regarded as Muslims who taught Islamic tenets, thus rendering any Jewish claim to them solely based on their heritage as insufficient. This arbitrary concept emerged during the time of Mohammed and was not present in the earlier scriptures that form the basis of Islam, indicating that it is more a matter of convenience than of historical accuracy. Nonetheless, in Islam, genuine faith is intrinsically linked to being a Muslim, a status that all prophets are believed to have possessed:

			Quran 3.67 - Abraham was neither a Jew nor a Christian, but he was one inclining toward truth, a Muslim [submitting to Allah]. And he was not of the polytheists.

			Quran 2.132 - And Abraham instructed his sons [to do the same] and [so did] Jacob, [saying], “O my sons, indeed Allah has chosen for you this religion, so do not die except while you are Muslims.”

			2:133 - Or were you witnesses when death approached Jacob, when he said to his sons, “What will you worship after me?” They said, “We will worship your God and the God of your fathers, Abraham and Ishmael and Isaac - one God. And we are Muslims [in submission] to Him.”

			The Temple of Jerusalem, often known as Temple Mount, is historically acknowledged as the location where Abraham erected the altar for the sacrifice of his son Isaac, regarded as a patriarch of the Jewish lineage. This site later became the foundation for the first Jewish temple, built by King Solomon circa 957 BCE. Islamic doctrine posits that all Biblical prophets were Muslims, thereby reinforcing the perspective that this ancient temple was established by a Muslim and should be considered an Islamic sanctuary, independent of any association with the Jewish faith:

			Quran 38.30 - And to David We gave Solomon. An excellent servant, indeed, he was one repeatedly turning back [to Allah].

			As further proof that Muslims embrace the Jewish prophets as exclusively their own spiritual heritage, they have also laid claim to their burial sites, which are considered inaccessible to Jews due to beliefs surrounding ritual purity. The Near East boasts a multitude of sites thought to be the final resting places of several Biblical prophets, including the first man, Adam, which have been elevated to the status of Muslim shrines. Each of these tombs is enveloped in its own Islamic narrative, meticulously crafted to present a perspective that stands in opposition to the Jewish traditions.

			A prominent example is the tomb of Moses, believed to be located in Jericho, Palestine, which has been revered by Muslims as the prophet’s final resting place. This location, however, is a matter of contention among Jews and Muslims, as it does not align with the descriptions found in Jewish traditions. Nevertheless, Muslims firmly maintain that their account possesses divine endorsement, asserting that their chosen site is indeed the authentic one. To commemorate the importance of this site, the Nabi Musa Mosque has been erected in tribute to this Jewish figure. Furthermore, the narrative surrounding Moses’s death is framed within an Islamic context, thereby diminishing any ties to the Jews.

			The tomb of the patriarch Abraham, located in Hebron in the present-day West Bank, is arguably the most significant of all the burial sites. This site also houses the remains of Isaac, Jacob, and the Matriarchs Sarah, Rebecca, and Leah, symbolizing the lineage of Jewish prophets. Nevertheless, Muslims claim Abraham as their ancestor and consider him a Muslim, which fosters a belief in a deeper connection to him. Following the ascendance of the Mamluks in 1260, access to the tombs for non-Muslims was limited, and that included Jews, effectively recontextualizing the Jewish heritage within an Islamic framework. For the next 700 years, Jews were prohibited from visiting the tomb of their forefathers and other significant ancestral tombs, as these spiritual legacies were perceived by Muslims to have been appropriated, grounded in the belief that Islam had superseded Judaism.

			Islamic historical and religious education systems intricately incorporates Jewish traditions into
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