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Àkànbí, A-difá pota, Elebuibon 

One who mounts  *Sánponná On’  towers, 

The husband of Àsàbi

Man is not capable enough to mock one

The husband of ÈSÙÚ

Masquerades, stop dancing, for the land is slippery The husband of Síjúwoya

Akanbi. one who has stock - fish in abundance to deal with  *Èbà One who brings the elephant into the city of Òsogbo May you continue to rest in perfect peace. 
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INTRODUCTION

Ifà is the main divinity in Yoruba religion culture and belief systems. It is the repository   of   all   wisdom   and   the   controller   of   life   and   death.   Hence   its description as:

 Akéré fimfi sôgbón

 Ako eran tii sokii ale ana daaye

 Ela isodé

 Ti  komo loran bi iyekan eni. 

 The tiny embodiment of wisdom

 The wizard who turns the corpse of

 yester-night into a living being

 The Ela of lsodé

 One who teaches one wisely like one’s kinsman

Mere listening to this type of descriptive epithet foregrounds the opportunity of knowing the greatness of this al -important key divinity. We all know that lfa is all – embracing. He is the mouthpiece of all other divinities. He knows and shuttles between the Earth and Heaven. Succinctly put, the main thrust of this book is to illuminate and expound the unparallelel wisdom enshrined in lfa and which   are   passed   on   to   us   from   the   generations   of   our   fore   fathers.lfa represents  the repository of al  information  concerning  the language, culture and   belief   system   of   the   Yoruba   as   a   people.__The   scope   of   Ifà   é   literary corpus is so encompasing  that it  entails  details about  all the socio-  cultural peculiarities of the Yoruba people. Òrúmìlà is believed to be the custodian of destiny. One who is specially assigned by Olodurmare (the Almighty God) to be the   great   counselor   and   redeemer   of   all   other   divinities   in   Yoruba   religion. 

Nothing on earth was created in his absence. Also it was in his presence that both the twilight and the dawn of the universe were created. So, in the very beginning, it was he that God gave the reins of the Earth. The focus of the first two chapters of this book includes the activities and civilizations of the ancient people of Yoruba race. lt will be noted that these ancient people spoke the same Yoruba language, used the same proverbs and lived in the same culture like ours. But these are now obscure and perhaps recondite. Since   Ifà literary corpus is claimed to be an encyclopaedia of Yoruba knowledge: it therefore becomes the rightful authority to which we can resort for any form of information

on their world – view. No wonder why he is always consulted. No one does it better than the owner, runs a Yoruba proverbs. 


I feel proud to say that I have been an lfa apprentice right from my early days. 

And I have been a consistent practitioner of its religion which qualifies me to rise to the 

status of Chief Priest. I therefore feel competent to author this. yet another book on Ifà. 


I am aware that most people that casts disdain perspectives on Yoruba culture and religion do so as a result of their poor knowledge about the system. This is typically true of most authors that have written this kind of book on Ifà before me. Most basic facts on Ifà are concealed and not revealed to them because they are not initiated. 

The type of initiation we are concerned with here is not to be confused with that of secret cults like the type we can find among the Ògbónis. 

The lfa priests are reticent. matured calibre of people. It is hoped that this book will be very useful for the researchers working on Yoruba culture and religion on one hand and students of Yoruba studies in both secondary and tertiary institutions in general on the other. 

I whole-hearted commend this book to you all for your reading objectives and pleasure. 

. 

. 
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 Chief Priest and À wíse of Òsogbo

. 
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1- IROKO TREE THAT CONSPIRED

(From Okanranrosun Corpus)

 Okitipo-eba ona

 A difa fun odidere

 Nijo ti n fomi oju sogbere omo

 Rounded - mounds - on - the - side-ways

 Ifa divination was performed for parrot

 While she was wailing for lack of children. 

ln   the   paragraph   that   fol ows,   attempt   shall   be   made   to   shed   brighter   and correct light on its full rendition While the parrot was in dire need of children as in the introductory verse above, she went to an Ifà Priest. 

The name of this Priest was Òkitipo éba ona (Rounded-mounds-on the-sideways). Having paid the required consultation fees,   the priest divined for her. 

She was directed to the lroko tree (African Teak Chlorofora Excelsa) which was on the road - side to the city. She was also asked to offer prayers and tell lroko that she was in dire need of children. She was assured that this lréko tree would answer her request by giving her children. The parrot left the priest and did as instructed. 

A little while after, the parrot became prosperous in terms of children. She then felt she should express her gratitude to her benefactor, so she went back to the lréko tree and started to live permanently with it. 

It was the practice of the people to offer their prayers whenever they had cause   to   pass   by   this   tree,   especial y   when   merchants   were   going   to   their various markets. Also they often salute and pay homage to lroko seeking his favour to make bountiful sales. 

The marchants` requests were always granted as they would all sell to their satisfaction.   Gratification   were   always   made   to   lroko   and   this   made   him   to become more prosperous and popular among the people. 

Many   barren   women   who   approached   lroko   later   also   became   mothers   of`

children. Other peoplès requests were equally granted. 

One day, a chronic barren woman who had tried all her possible best in vain to get children approached her priest for help. She was told that she would have children only if she could appease lréko. 

The woimm promised that she was ready to offer a life goat to lréko if she could bear children. She made this promise after she had offered al  prescribed sacrifices.   After   al   her   prayers   had   been   said.   the   parrot   affirmed   and accentuated them


[image: image]


A   little   while   after,   this   woman   became   pregnant.   Amidst   amazement   and disbelief,   she   delivered   between   the   nineth   and   the   tenth   month   of   her pregnancy. 

She became so happy that she started to pay tributes to her priest. 

But the priests gave al  glory to the Ifà omele. On the day this woman was to fulfil her promise, she took a whole life goat to lréko tree as gratification. Having tied the goat to the lroko tree, the woman went back home. Later, the parrot appealed to the spirit living inside the lroko tree to please release the goat’s hearts to her after all its other parts might have been consumed by the spirit. 

But the spirit viewed this request as an absurdity. He said since the power of procreation used did not belong to the parrot why should such request be made at al . So, lréko denied the parrot of her request. 

But the parrot did not take it kindly. She said she would show lroko the areas where she was superior to the tree. After all these verbal contests, the parrot laid the matter to rest. 

On the second day however, the traders, as usual, passed by the lroko tree on the way to their different markets. They began to shower their thunderous of prayers in the usual manner:

. 

 Iroko ! how are you

 Oluwere; the money bearing tree

 Please, let me make good sales today

 Let me make good profits

 The parrot answered beside the Iroko tree It should be noted that this bird was the iroko mouih-picee. 

 The patrol said. 

 You this woman would not make good sales

 You would not make money

 Your business shal  be fraught with debts

 Everybody became surprised and they exclaimed

 What a new awful development! 

. 

They begun to rehearse this terrible experience al  through their journey to the market. This event soon became known to all and sundry the market. 

ln disbelief, some people went to cross—check whether it was true that lróko had tumed malevolent. But the situation remained the same. 

This was later reported to the king. The king sent his chiefs to verify the fact. 

They set out on their journey to the lrókò tree. Getting there, they paid their usual homage:

. 

 irókó how are you

 Oluwéré; the money-bearing tree

 A benevolent tree that provides children

 Please, supress your anger

 Let the town knows peace again

 That the pregnant women may deliver safely

 That the barren women may become fertile. 

 That the sick may recover. 

. 

The parrot replied them saying:

      The entire town would know no peace nor the pregnant deliver safely, the barren would neither become fertile Nor the sick be able to rise from their sick beds. 

When they listened to the words of this tree, they al  became utterly surprised. 

They concluded that the tree had already plotted evil against the people ofthe town. So, they reported to the king. 

This made the entire town to agree to cut down the tree in order to forestal further   catastrophe.   They   concluded   that   a   tree   that   cursed   should   not   be allowed to live with human beings. 

The second day, they took axes and matchets and set out to the tree. As they strike the first axe on it, the parrot shouted:

. 

Just because of gout heart ! heart! 

because of heart!!! 

. 

The parrot then quickly packed away all her belongings. In a moment, the tree was finally cut down. The parrot then mocked that:    The downfal  ofthe house of the greedy

 makes a terrible noise. 

 It makes a terrible noise. 

. 

So the tree was hewed down because of the greediness and ingratitude meted out to the parrot. 

The entire people kept on reiterating it that the tree had conspired against the community. It has since then become a proverb that a conspiring lroko tree would be hewed down. 

Exercises:

1. Rehearse the praise epithets of the lroko tree. 

2. Give an account of how the parrot and iroko tree

-  came to be partners. What are the causes? 

3. Mention type of people that often show gratifications

- to the Iroko. 

4. What did the parrot ask from lroko? 

5. What are the comments or the reactions of the

-  parrot when lroko was being cut down? 

6. Mention one of the types of treatment metted out

-  to the parrot out of the fol owing: disrespect 

 -  fulness, non-challant attitude, ingratitude. 

7. What moral Iesson can you draw from this story? 

8. Give the descriptive epithet of the parrot

2-THE MARKETOFTOLERANCE

(From Iwori Were Corpus)

. 

 Aja ti mo wi loran ti o ba fe

 O daja Elegbara

 Agbo momo ti mo wi loran ti o gba

 O dagbo mole

 Ototo eniyan ti mo ba wi loran

 Ti o ba fe

 Ejoo e si bo ti le se ni ko mase

 Oun ni yoo fowo agare bomi mu

 A difa fun Okookan ninu irunmale

 Nijo ti won n lo ree ba won najaa Payamora

 Nijo ti won n lo ree ba won najaa 

 Payamora

 The dog that  

 refused to heed my advise

 Becomes Elegbara's dog

 The fat ram that I warned which remained adamant Becomes the Esu’s ram

 The person who refuses to heed my counsel

 Leave him to his own pattern of life

 He would be the one to regret it

 Ifa divination was performed for each of the deities. 

 While journeying on to the market of Tolerance. 

In   this   market,   twenty   goats   were   offered   for   sale   at   twenty   cowries.   Thirty sheep for twenty thousand. Precious beads (Iyùn) cost just three thousand. In a nutshel ,   many   valuable   merchandise   abound   in   this   market   and   they   were relatively cheap. And so it was the wish of al  and sundry to visit the market. 

The   gate   of   the   market   however   was   manned   by   stern-looking   men.   The countenance of these gatemen went a long way in determining the success or otherwise of the people who patronise the market. Hence people approach the market with a high degree of apprehension and panic. 

The names of the four gate-men were:  Agbo Aja Igbin  and Ewure (Ram, Dog, Snail, and Goat)

Apart from different categories of men and women that visited this market, four other strong men also went to this market one day. 

As it was customary that consultation needed to be performed before doing anything, Orunmila presented himself to the diviners and made enquiries about this market trip. lfa directed him to offer sacrifices before going to the market. 

  He was also asked to take along with him cowries. Also intending to go on the same trip were such powerful deities as  Ogun, Sango, and Orisa-nla

[image: image]

Sango, and Orlsa-nla came the same day to consult the diviners concerning the trip they intended to make. Orunmila gave them the necessary instructions on what they should do. 

He added that they should endeavor to take along with them two thousand cowries which they were to utilize at the gate of the market. It was not until the eve of their departure that Ogun, the Iron-god came cal ing at Orunmila’s place. 

As a matter of fact, he almost did not remember to seek divine intervention on the joumey. He asked Orummila, as he was about leaving, to kindly do him a favour   by   divining   for   him   concerning   the   journey   he   intended   to   make. 

Orunmilé quickly consulted the Ifà oracle on Ogun’s behalf. He advised Ogun to offer sacrifice because of the market`s gate-man. He was also advised to make available two thousand cowries with him. 

Reacting   to   this,   and   in   his   usual   arrogant   manner,   Ogun   replied   that   his request was actually a formality, as he could not think of any type of gate-men who   could   surpass   him   in   might   and   power.   He   boastfull   y   remarked proverbially that: “we shal  all witness its course, a flood that aspires to become a big river. 

All other deities-Sango Orisa-nla and Orummila offered sacrifices as directed by the   oracle.   Soon   after   this   and   on   the   appointed   date,   they   al   set   for   the joumey, equipped with the necessary things they were to carry along to the market. On this very important day, they al  set out as early as possible trying to beat the rush for the morning market. 

No one waited for the other. Sango led the way for these great men. 

While they were getting near the market, Agbo (Ram), who happened to be the gateman at the end at which Sango entered the market hailed him thus: Olukoso, the fire monster

 One who is armed to the eye-balls . 

. 

"Agbo   did   not   allow   Sango   to   say   anything."You   better   drop   two   thousand cowries there immediately", ordered 

Agbo. Sango was taken a back at the statement especial y when he saw the furry in Agbo’s eyes. He never-the-less complied and proceeded to the market without any other molestation or further hinderance. Orisa-nla was to foi\llow suit. lgbin (Snail) was already waiting with its homs raised, and said: Alabaa Alase! 

 Ojojo baba erin

 Alele koriko di iwin

 Okunrin taara bi igi ojia. 

 The great exponent of suggestions and

 authority

 Òjòjó the father of elephants

 At night grasses tumed a monster

 An amazingly straight-forward man. 

. 

Igbin   remarked   that   to   avoid   embarrassment,   Orisa-nla   should   drop   two thousand   cowries   before   moeing   on.   Orisa-nla   was   initially   relunctant   and considered lgbin’s countenance as insultive. 

But there and then, Ifà’s waming crept back into his memory and he parted with the money so, he was al owed to go his own way. Next, it got to the tum of Orunmila who on getting to the gate ran into Ewure who was the guard at the entrance   from   where   Orunmila   wanted   to   enter   the   market.   Ewuré   hailed Orummila

 Orunmila elerii-ipin

 Oloja orisojo ninu ebora

 Bolajokoo omo ere lapa

 Okinkin, ti i meyin Erin fon

 Orunmila the custodian of destiny

 Oh king among the deities

 Bolajokoo the offspring of the royal python of Apa okinkin, the great trumpeter that blows the ivory to melody. 

Ewure requested Orunmila to drop two thousand cowries if he did not want to disgrace himself. 

He remind him of the elders’ saying that, to be fore warned is to before armed. 

Orunmila put two thousand cowries down in front of Ewure,   having been told before   leaving   home.   It   was   after   then   that   Orunmila   was   allowed   to   pass. 

Orunmila then began to realize the reason why the market was being referred to as the market of tolerance. After Orimmila had entered the market, Ogun emerged. 

Aja (dog) was the guard of the gate from where Ogun purported to enter the market. As Aja sighted Ogum, it started to shout his descriptive epithets thus: Ogun onija ole

 Ejemu Oluwonran . 

 Asinwin abeeguri kikan

 Afofoida ti bagba leru. 

 Ogun the great fighter

 the great chief of Ejemu Oluwonran

 A powerful mad man

 A glitteringly sharpened sword

 That baffles the old man. 

.. 

Aja   directed   Ogun   to   drop   two   thousand   cowries   to   avert   his   wrath.   Ogun contested this and regarded this to be an insult. Ogun then told Aja to keep off the way to the market but Aja insisted. 

      After   all   threats   by   Ogun.   without   any   success,   Ogun   resorted   to   open confrontation and chal enged Aja to a fight. Ogun drew out his sword and Aja kept on insisting that Ogun should not go. 

As Ogun beheaded Aja, two dogs emerged. They began to jump up to attack Ogun. Ogun, as before, beheaded the two dogs, and four dogs emerged. So the dog began to multiply as Ogun kept on beheading them. 

While doing al  these, market activities were on and by the time Ogun realized that he was being delayed he decided to leave the guard. Meanwhile the dogs had already tumed his garments into shreds. 

He therefore went into the bush to cut palm fronds which he used to cover his haflf nakedness up. By the time he got into the market, al  commercial activities had wounded up. Many had departed to their various homes. 

When   He   got   home   to   rehearse   his   experience   to   his   relations   and neighbours, they all became surprise at Ogun’s foolhardiness. Since then, it became a common saying that: Ogun has no garments of his own except the palm fronds. 

Exercises

l. Give reasons why this market could be called

-  "the Market of Tolerance”. 

2. Name the four market guards at the gates of the

-  market. 

3. What caused the dispute between Ogun and Aja? 

4. When the dispute became very hot, what did Aja do? 

5. Was Ogun the only person that set out on the

-  market trip? 

6. How did Ogun later appear in the market? 

7. Have you anything to learn from this corpus? 

3-FORTUNE SUSPENDED IN ABIRA SACK

(From Ogundagborogbe Corpus)


 Alubata ni fegbe wolu

 A difa fun oriire ti n torun bo waye

 A difa fun oba Ewi l'Ado

 Won ni ko rubo ko le baa bi oriire lomo


It is the bata drummer that enters the city side-ways Ifà   divination   was   performed   for   orure   while   descending   from   heaven   Ifà divination   was   performed   for   Ewi   the   Ado   monarch   He   was   told   to   offer sacrifices so as to beget oriire (fortune) as a child. 

   In a particular year when Ewi of Ado was celebrating his annual Ifà festival, he summoned all his diviners to consult Ifà oracle for him which they did to the best of their knowledge. 

At the end, they told the king to offer sacrifices so that he might have Oriire as a child. They said that the day the baby would come into being in the royal household, the city would become prosperous. 

The child was also predicted to be a promising king who would be wealthy than his father, but that the king must offer sacrifices to ensure that the child would come through him. 

The king complied and adhered strictly to the instruction given to him. In heaven, before Oriire ever set out to embark on this earthwards journey, he was among his peers who numbered about eighteen, wining and dining together. 

He baded them farewel  and they in tum wished him well on his journey. They all felt very happy about this journey, so each of them gave him two thousand cowries and a cock as a form of travelling assistance. 

They however expected him to retum the money when he got to the world and had his feet firmly established. 

They also pledged that after he might have fulfilled this mutual agreement they would come to join him on earth. 

This would automatical y confer status of leadership on him and as a result, they would surrender themselves to his service. 

Fol owing this agreement, Oriire proceeded to consult his diviners. 

They performed divination for him, and he offered all the cocks he got from his friends as sacrifice. After completing the necessary formalities in Heaven, he descended into the Earth. 

As would be expected, he came through the household of Ewi. In this family, there were many wives, majority of whom were barren. The ones with children had not had a male child. After waiting for a long time, the child was eventually delivered by one of the queens of Alado- Ewi. 

Since the birth had already been predicted, they all faithfully assumed that this was the promised child. So, they did not search for a name to give the baby. On the sixth day when custom stipulated as the naming ceremony day, the baby was named Oriire. 

The child grew into adulthood and started fending for himself. He engaged himself in different economic activities but all was not successful. He was a hunter, a trader and even attempted being a diviner. 

When he stil  could not make any headway, he performed divination. He offered goats and horses as sacrifice. 

There   was  nothing   he  did  not   do,  yet   all  was   futile.   In  fact,  things  became worse. 

When the situation got out of hand, his parents too were involved in various attempts at getting his problems solved since he was believed to be the child that had earlier been predicted to be the harbinger of good tidings and would eventual y become the king. 

But the situation in which the young man found himself confounded all and sundry. 

One day, the father who is the town’s monarch of Add sent for his diviners who performed lfa divination concerning the birth of the child in the first instance and on whose behalf he was directed to offer sacrifices in preparation for the great man the child was to become. 

He   told   his   diviners   to   cast   Ifà   divination   so   as   to
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