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The contemporary evangelical phenomenon can no longer be read exclusively as a movement of spiritual renewal or as a marginal expression of modern religiosity. In recent decades, it has transitioned from the confessional periphery to the center of the political architecture of numerous states, articulating a network of influence that operates with the precision of a lobby group, the capillarity of a grassroots organization, and the narrative of a cultural crusade. This essay stems from an increasingly documented empirical observation: evangelicalism, in its pentecostal, charismatic, and neo-pentecostal branches, has ceased to be a passive actor in the public square to become a strategic agent that shapes legislative agendas, finances electoral campaigns, structures think tanks, and establishes organic alliances with far-right forces across multiple continents. The central question of this work is not whether faith can influence politics, but how a theological tradition has transformed into a parallel governance machine, complete with autonomous economic structures, formal and informal lobbying mechanisms, and a discursive synchronization that systematically links it to nationalist, conservative, and reactionary political projects.

To approach this phenomenon with rigor, it is necessary to first define the conceptual terrain. The term "evangelist" (evangelista), colloquially used in Spanish, tends to reduce the complexity of the movement to the figure of the individual preacher. Instead, this essay employs "evangelical movement" or "evangelical ecclesiosphere" to designate a heterogeneous ecosystem that includes megachurches, ministerial networks, media corporations, pastoral associations, charitable foundations, and digital mobilization platforms. It is not a doctrinal monolith, but a field of forces with significant internal fractures: theological differences, generational divergences, class tensions, and disputes over symbolic hegemony. However, when facing the political sphere, these divergences are usually subordinated to a strategic unity. What unites these actors is not dogmatic uniformity, but convergence around an agenda of public morality, national sovereignty, and resistance to what they term "gender ideologies," "aggressive secularism," or "progressive globalism." This synchronization is not spontaneous; it is the result of decades of institutionalization, professionalization, and tactical learning in the arena of power struggles.

Existing literature on evangelicalism has tended to fragment the analysis. Theological studies focus on eschatology, soteriology, or pneumatology; sociological ones measure church attendance, conversion, or community identity; political science quantifies the captive vote or electoral participation. Few, however, have mapped the complete architecture of influence: how these networks are financed, how their lobbying channels are structured, how they articulate with far-right formations, and how they operate at the intersection of the religious, the economic, and the state. This essay seeks to bridge that gap. It does not start from a conspiratorial premise or a moralizing tone, but from a verifiable hypothesis: the contemporary evangelical movement has developed a capacity for political advocacy sustained by three interdependent pillars. First, a theological base that sacralizes participation in earthly power as a divine mandate. Second, an economic infrastructure that transforms the symbolic capital of faith into material assets, media outlets, and corporate structures. Third, a lobbying strategy that combines the formal registration of pressure groups with organic mobilization, cultural framing, and the placement of cadres in administrative and legislative bodies.

The objectives of this work are deliberately ambitious, yet methodologically delimited. First, it proposes to trace the genealogy of evangelical political activism, from the revivals of the twentieth century to its current institutionalization, identifying the doctrinal and strategic turning points that legitimized the shift from preaching to power. Second, it analyzes the economic architecture of the movement: flows of tithes and offerings, corporate management models in megachurches, real estate holdings, the operation of media networks, and transnational financing networks. Third, it examines the mechanisms of political influence, differentiating between registered lobbying (political action committees, transparency registers, campaign donations) and diffuse influence (pastoral networks, pressure from the pulpit, digital campaigns, affiliated think tanks). Fourth, it studies the convergence with the far right, not as historical coincidence, but as a structural alliance based on shared thematic axes: defense of the "natural family," the narrative of the threatened nation, rejection of the gender agenda, cultural sovereigntism, and distrust of liberal elites. Finally, it evaluates the democratic implications of this phenomenon, including internal resistance, fractures within the movement itself, and the challenges for state regulation and institutional pluralism.

The theoretical framework underpinning this essay draws from multiple academic traditions. From the sociology of religion, Pierre Bourdieu's concept of symbolic capital is adopted to understand how spiritual authority translates into political legitimacy and mobilization capacity. From the theory of lobbying and governance, the resources-access-framing model is applied to analyze how these networks achieve impact without relying exclusively on institutional transparency. From political theology, the evolution of "Dominion Theology" and the "Prosperity Gospel" is examined as frameworks that sacralize the accumulation of economic and political power. Furthermore, it incorporates contributions from comparative political science on right-wing populism, reactionary conservatism, and the formation of transnational coalitions. The methodology is qualitative and mixed: it combines documentary analysis (statutes, tax records, public declarations, legislative programs), the tracking of financial flows (when transparency allows), comparative case studies, and the review of rigorous academic and journalistic literature. Primary sources are prioritized over secondary interpretations, and generalizations that homogenize distinct historical and geographical realities are avoided.

The geographic and temporal scope of this essay is deliberately transnational, yet with precise boundaries. It focuses on three main axes: the United States as the historical and financial laboratory of political evangelicalism; Latin America, particularly Brazil, Colombia, Guatemala, and Argentina, as spaces of accelerated growth and direct articulation with right-wing populist governments; and Europe, where the evangelical presence is numerically smaller, but strategic in the formation of conservative coalitions and the export of discursive frames. The timeframe spans from the 1970s, when the professionalization of evangelical activism began in the U.S., to the present, with an emphasis on the 2010–2024 period, characterized by the acceleration of alliances with the far right, the digitalization of mobilization, and growing state regulation over religious-political financing. Excluded, by methodological decision, are historical evangelicals of Reformed or Anabaptist confession who maintain an explicit distance from state power, as well as charismatic communities without organizational structure or political projection. The focus is strictly on actors operating at the intersection of faith, economy, and institutional politics.

The structure of the work responds to an analytical progression that moves from the foundational to the strategic, from the descriptive to the critical, and from the national to the transnational. Part I establishes the conceptual and historical foundations, tracing the evolution of the movement from its missional vocation to its political turn, and mapping its global expansion. Part II dismantles the economic architecture: how capital is generated, circulated, and shielded within the evangelical ecclesiosphere, and how that capital is converted into an infrastructure of influence. Part III examines the political machinery itself: lobbying mechanisms, electoral strategies, the formation of cadres, and the creation of think tanks. Part IV analyzes the convergence with the far right through case studies that illustrate how evangelical moral legitimacy and right-wing institutional power feed off each other. Part V concludes the journey by evaluating the democratic impact, internal dissidence, civil resistance, and the structural limits of the model, without falling into catastrophism or uncritical normalization.

This essay does not aim to offer a moral verdict or reduce a complex phenomenon to an ideological formula. Nor does it seek to demonize the religious experience or ignore the legitimate right of faith communities to participate in public life. What it does propose is to unravel, using analytical tools and empirical evidence, how a spiritual tradition has transformed into a first-rate political actor, capable of shaping laws, influencing elections, financing campaigns, and aligning its discourse with far-right projects. The guiding question that accompanies each chapter is the following: to what extent does the institutionalization of evangelicalism as a political force redefine the boundaries between the sacred and the state, and what implications does this have for pluralist democracy, institutional transparency, and the coexistence of diverse visions of the public sphere?

Answering this question requires navigating between two frequent temptations in contemporary analysis: the romanticization of the phenomenon as an expression of "popular will" or its stigmatization as "sectarian manipulation." Both positions are insufficient. The first ignores the power asymmetries, financial opacity, and strategic coordination that characterize these networks. The second denies the real agency of millions of believers, the doctrinal complexity of the movement, and its capacity to adapt to changing historical contexts. This essay opts for a third path: structural analysis. It is about observing how the mechanisms operate, not just what the speeches say; how campaigns are financed, not just how votes are cast; how alliances are articulated, not just how victories are celebrated. Only from this perspective is it possible to understand why contemporary evangelicalism is not a passive reflection of politics, but an actor that shapes it, finances it, and, in many cases, directs it.

The work that follows is designed for readers interested in the intersection of religion, politics, and economic power: academics, journalists, legislators, civil society researchers, and citizens aware of the transformation of the public square. Each chapter has been crafted to meet a standard of analytical rigor, empirical depth, and expository clarity, without sacrificing the capacity for critical questioning. The journey will not be linear or complacent; it will encounter tensions, contradictions, and gray areas where faith, interest, and strategy intertwine. But it will be a grounded, documented, and structured journey so that the reader not only learns about the phenomenon but understands its architecture, its limits, and its projections. Faith, in this context, is not studied as a private consolation, but as a language of public power. And power, in turn, is not analyzed as a state monopoly, but as an ecosystem where the sacred and the political have learned to cohabit, to finance their alliances, and to dispute the future of societies. The essay begins here, on the threshold of that intersection, with the certainty that understanding it is the first step to navigating it with democratic lucidity.
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​Chapter 1: From the Pulpit to the Public Square. A Genealogy of Evangelical Political Activism
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The history of contemporary evangelicalism cannot be read as a linear transition nor as a sudden awakening of political conscience. Rather, it is a process of structural mutation, marked by cycles of retreat, crisis, organizational learning, and doctrinal reinvention. Throughout much of the twentieth century, the dominant imaginary associated evangelical communities with spiritual isolation, a predilection for individual salvation, and a deliberate distance from secular institutions. That image, however, obscures a complex trajectory in which the relationship between faith and power has been negotiated, strained, and, ultimately, institutionalized. What is perceived today as a coordinated and transversal political machinery is the result of decades of tactical experimentation, the transfer of legal and media expertise, and a progressive sacralization of the dispute over the public sphere. Understanding this genealogy is not an exercise in intellectual archaeology, but a methodological prerequisite for analyzing how a tradition that preached withdrawal from the world ended up designing strategies for institutional occupation; how the language of spiritual warfare translated into frameworks of cultural battle; and how pastoral experience professionalized to become a vector of political advocacy.

The origins of this transformation date back to the early decades of the twentieth century, when American Protestant fundamentalism consolidated its identity in opposition to theological liberalism, evolutionary theory, and secular modernism. Following the scandal of the Scopes trial (1925) and the public defeat in the court of enlightened opinion, a significant faction of the movement opted for a strategy of active separation. Parallel networks were built: Bible colleges, independent publishing houses, local radio stations, and congregations that prioritized doctrinal purity over civic influence. The dominant premillennial eschatology reinforced this retreat: if the world was destined for moral decay and tribulation prior to the return of Christ, political participation was considered, at best, a distraction; at worst, complicity with a fallen order. This stance did not imply absolute passivity, but rather a focus on individual conversion as the sole lever for real transformation. The pulpit was understood as a space for rescuing souls, not for reforming structures. However, that isolation already contained the seeds of its own overcoming. The parallel infrastructure, created to survive secularism, would ultimately become the logistical platform from which the movement would return to the public sphere, but this time with a renewed tactical repertoire.

The turning point occurred between the late 1960s and the 1970s, when a confluence of cultural, legal, and generational factors shattered the consensus of retreat. The passing of Roe v. Wade (1973) by the U.S. Supreme Court, the ratification of constitutional amendments eliminating racial segregation in religious institutions, and the expansion of the feminist movement acted as catalysts for an identity crisis. For many evangelical leaders, these transformations were not merely legal or social, but signs of a secularist advance that threatened the nation's foundational moral order. The response was neither immediate nor unanimous. For a few years, the internal debate was intense: some defended continuing the focus on evangelization; others warned that political neutrality amounted to cultural capitulation. It was during this period of tension that a decisive organizational learning process began to take shape. Pastors and theologians began studying the mechanisms of social mobilization, mapping lobbying structures, reaching out to conservative lawyers, and understanding that political influence is not exerted solely from the pulpit, but through legislation, the courts, and institutionalized public opinion. The founding of the Moral Majority in 1979, spearheaded by Jerry Falwell, was not an act of divine inspiration, but the result of strategic calculation: if the left had managed to structure its agenda through grassroots networks, alternative media, and legislative pressure, evangelicalism had to develop its own architectures of advocacy.

This shift was not limited to rhetoric. It translated into a progressive professionalization of activism. Congregations that previously operated on domestic budgets began hiring communications consultants, legal advisors, and electoral strategists. Interdenominational coalitions were created, transcending doctrinal differences to converge on public morality agendas. Theology, which for decades had emphasized individualistic eschatology, began to incorporate postmillennial and reconstructionist frameworks that legitimized the transformation of earthly institutions as a divine mandate. Authors such as R.J. Rushdoony and, later, Gary North and Peter Wagner, provided conceptual scaffoldings that sacralized the occupation of power: society should not passively await the Kingdom, but anticipate it through legislation, education, and culture. This doctrinal mutation was not marginal; it was institutionalized through seminaries, leadership conferences, and pastoral training materials that circulated from congregation to congregation. The message was clear: faith not only saves souls, but it structures nations. And if nations are structured by laws, then the pulpit must dialogue with the parliament.

The 1980s consolidated this model. The alliance with Republican conservatism, particularly during Ronald Reagan's administration, demonstrated the viability of an evangelical voting bloc capable of negotiating support in exchange for advances in the public morality agenda. It was not a complete ideological fusion, but a political transaction based on tactical convergences: reducing the welfare state, defending the traditional family, opposing reproductive regulation, and promoting religious freedom interpreted as exemption from progressive mandates. In return, evangelical movements gained access to administrative bodies, indirect funding through tax exemptions, and, above all, public legitimation as valid interlocutors in the democratic sphere. This period also marked the beginning of an unprecedented media expansion. Religious television, once a marginal circuit, became a mass production ecosystem complete with studios, distribution networks, and transnational audiences. Radio and printed newsletters gave way to satellite networks that allowed for the synchronization of discourses, coordination of campaigns, and standardization of interpretative frameworks. The pastor was no longer just a local leader; he became a node in a communication network operating with the logic of mass media.

In parallel, the model began to be exported. Latin America, the Caribbean, Sub-Saharan Africa, and parts of Asia experienced exponential growth in Pentecostalism and Neo-Pentecostalism, albeit with different historical trajectories. In regions marked by dictatorships, structural inequality, and weak states, evangelicalism did not arrive as a movement of retreat, but as a network for social assistance, community organization, and symbolic upward mobility for marginalized populations. The churches offered what the state failed to guarantee: support networks, informal education, microcredits, and a narrative of personal dignity based on conversion. This state-substitute function generated a capital of trust that, over time, translated into political influence. When democratic transitions opened up spaces for participation, evangelical leaders were quick to occupy legislative seats, mayoralties, and ministries. In Brazil, Colombia, Guatemala, and Central America, the combination of demographic growth, territorial organization, and institutional voids allowed the movement to transition from the religious periphery to the center of political negotiation. Unlike the U.S. model, which stemmed from a defensive cultural crisis, the Latin American shift responded to a logic of occupying representation voids and building community counter-power. However, with the globalization of pastoral networks, the circulation of theological materials, and the digitalization of mobilization, both models began to converge in their tactical repertoires.

The 1990s and the first decade of the twenty-first century marked a phase of institutional refinement. Evangelical activism no longer relied exclusively on the charisma of a leader or the spontaneity of an ad-hoc campaign. It had been structured into foundations, legal associations, political action committees, think tanks, and training platforms for candidates. Professionalization reached corporate levels: fundraising protocols were systematized, electoral segmentation strategies were optimized, framing strategies were developed to neutralize criticism, and alliances were established with conservative think tanks that produced research, legislative proposals, and public policy narratives. This ecosystem did not operate covertly; it functioned with relative transparency, exploiting the legal loopholes of religious financing, freedom of association, and the limits of church-state separation in democratic contexts. Influence was no longer exerted solely through the ballot box; it was exerted from the agenda, through the drafting of bills, the placement of cadres in technical commissions, and coordinated pressure on media and digital platforms.

A key element of this evolution was the mutation of political language. The defense of public morality, previously expressed in theological terms, was progressively translated into a legal, sociological, and human rights register. Concepts such as "religious freedom," "parental rights," "child protection," or "educational pluralism" became vectors of advocacy that allowed faith-based demands to be articulated within frameworks acceptable for secular debate. This linguistic translation was not a mere rhetorical device; it was a strategy of institutional adaptation that facilitated entry into previously hostile decision-making spaces. At the same time, a culture of rapid mobilization was consolidated: email alerts, political prayer chains, coordinated boycotts, petition drives, and pressure on advertisers. The church ceased to be merely a space for worship and became a center for civic coordination, where the membership was activated not only for spiritual missions but to influence voting, educational regulations, and judicial nominations.

The 2010s introduced a new shift, marked by the acceleration of "culture wars" and global political polarization. The expansion of LGBTQ+ rights, the normalization of gender diversity in the public sphere, comprehensive sexuality education, and the judicialization of moral issues provoked an increasingly offensive evangelical response. It was no longer just about defending spaces of exception; it was about reversing legal and cultural transformations deemed irreversible. In this context, the alliance with radical right and far-right formations ceased to be tactical and became structural. The convergence was not based on theological coincidence, but on functional complementarity: the far right provided nationalist frameworks, discourses of cultural sovereignty, anti-elite rhetoric, and street-level mobilization capacity; evangelicalism provided moral legitimacy, organized grassroots networks, fundraising capabilities, media infrastructure, and a narrative of historical destiny that transcended electoral cycles. This symbiosis was strengthened by digitalization: recommendation algorithms, echo chambers, pastoral influencers, and micro-donation platforms allowed for unprecedented transnational coordination. Faith, in this new environment, was not privatized; it was explicitly politicized, but with a language that presented it as the defense of nature, family, and identity.

What distinguishes this genealogy is not the mere political presence of a religious group, but the transformation of the pastoral experience into an architecture of influence. The pulpit, previously a space for vertical enunciation, became a network node intertwining financing, communication, legal training, and electoral mobilization. The public square, once a secular territory, was reinterpreted as a spiritual battlefield where victory is measured not only in parliamentary seats, but in the ability to impose interpretative frameworks regarding what is legitimate, what is natural, and what is sacred. This transition was neither linear nor homogeneous; it was marked by internal splits, contextual adaptations, tactical failures, and doctrinal reinventions. But its outcome is undeniable: contemporary evangelicalism has developed an advocacy capacity that operates at the intersection of the theological, the economic, and the political, and it has learned to navigate pluralistic democracies without relinquishing its claim to exclusive truth.

Understanding this genealogy is essential so as not to reduce the phenomenon to a historical anomaly or an epiphenomenon of contemporary populism. What we are observing is not a return to confessionalism, but the emergence of a modern political actor that utilizes traditional resources (pastoral authority, networks of trust, symbolic capital) combined with contemporary tools (professionalized lobbying, algorithmic segmentation, corporate financing, public policy think tanks). The movement has internalized that power is not seized solely with votes, but with narratives, legal frameworks, institutional presence, and the capacity for economic sustainment. And it has learned, through decades of trial and error, that faith can be as much a refuge as a project of state.

In the following chapters, this architecture will be dismantled into its specific components: the financial flows that sustain it, the corporate structures that shield it, the lobbying mechanisms that project it, and the strategic alliances that empower it. But before delving into the anatomy of the present, it was necessary to retrace the path that led from retreat to the public square, from eschatological waiting to cultural engineering, from the local congregation to the transnational network. Because only by understanding how this capacity for advocacy was built is it possible to evaluate its limits, its internal tensions, and its democratic projections. The story does not end here; it branches out. And it
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