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			Section One

			Godhead

			Turn wheresoe’er I will, I find no evidence

			of End, Beginning, Center or Circumference. (2.188)

			Everything we perceive: objects, thoughts, feelings, all things internal and all things external, are really stages in a series of arisings, subsidings and changes. There is no end to anything, nor can we possibly trace something back to a beginning. Inside and outside are also just steps in a chain of varying manifestations. When we really see this, not just theorize, then we will realize that there is only One. And that One is beyond concept or speech.

			Therefore although we may coin descriptive titles for That, the only designation (vachaka–spoken form) of That was divinely revealed to the very first human beings that were manifested (not “created”) on earth. That designation/invocation is Soham–I Am That. Soham, therefore is the path to God. (This is explained in Soham Yoga: The Yoga of the Self.)

			The Thought and Deed of Deity

			Are of such richness and extent

			That It remaineth to Itself

			An Undiscovered Continent. (1.263)

			No one can perceive the thoughts and deeds of God, “for my thoughts are not your thoughts, neither are your ways my ways, saith the Lord. For as the heavens are higher than the earth, so are my ways higher than your ways, and my thoughts than your thoughts” (Isaiah 55:8-9). “Ways” and “thoughts” are just symbolic terms for divine phenomena that simply cannot be comprehended only by Divinity itself. Actually, God does not think or act. What it really is that looks to us like thought or deed is completely beyond the scope of any but God himself, because it is God himself.

			A Loaf holds many grains of wheat

			And many myriad drops the Sea:

			So is God’s Oneness Multitude

			And that great Multitude are we. (6.174)

			We are a part of the Divine Unity. The One is the many and the many are the One. The Bhagavad Gita defines the highest knowledge as “that by which one sees the one indestructible Being in all beings, undivided in the divided (many)” (18:20). Yet earlier in the Gita it is said about all states of being: “I am not in them–they are in me” (7:12). That is, God encompasses all things, but nothing encompasses God because God alone is infinite and all else is finite. There is no doubt that in speaking of the relation of the Absolute to the relative we say contradictory things, but that is because language and the minds that produce and contain it simply cannot encompass all of relativity, much less the Absolute that contains it.

			The All proceedeth from the One,

			And into One must All regress:

			If otherwise, the All remains

			Asunder-riven manyness. (5.1)

			Everything comes from the One (is manifested by the One) and everything returns (merges back into) the One. There is no creation from nothing, rather a manifestation of what has been forever in God as both potency and potential.

			Manifestation goes in cycles of projection and withdrawal by the “creator,” Brahma (not Brahman). The period of projection is day and the period of withdrawal is night. Therefore the Bhagavad Gita says: “At the approach of Brahma’s Day, all manifested things come forth from the unmanifest, and then return to that at Brahma’s Night. Helpless, the same host of beings being born again and again merge at the approach of the Night and emerge at the dawn of Day” (8:18-19). This process never stops, but it is possible for us to transcend it and not have to enter it–though we can if we wish to.

			Further on in the Gita the subject of both the former verse and this verse is resumed: “All this world is pervaded by me in my unmanifest aspect. All beings dwell within me, but I do not dwell within them. And yet beings do not dwell within me: behold my Divine Yoga. Sustaining beings and yet not dwelling in them, I myself cause all beings to come into manifestation. As mighty winds move everywhere, yet always dwell in the ether, know that even so do all beings dwell within me. At the end of a kalpa [cycle], all beings merge into my Prakriti [field of creative energy]: at the beginning of another kalpa, I myself send them forth. Resting on my Prakriti, I send forth again and again this entire multitude of beings, helpless under Prakriti’s power. And these acts do not bind me, sitting as one apart, indifferent and unattached in these actions. With me as overseer Prakriti produces both the animate and the inanimate; because of this the world revolves” (9:4-10).

			Manifestation changes, but the Manifestor does not. therefore Saint James describes God as Being “with whom is no variableness, neither shadow of turning” (James 1:17). There is not even a shadow change in God. God always IS.

			God is an utter No-thingness,

			Beyond the touch of Time and Place:

			The more thou graspest after Him,

			The more He fleeth thy embrace. (1.25)

			God is an utter No-thingness. We must never equate no-thing with nothing. God is the absolute No-thing. That is, he is not a relative, finite object that can be comprehended or known in an absolute sense. Our minds only know “things” even if they are non-material (such as thoughts and emotions) or even metaphysical. He is Reality and Being, but he is not in any sense a thing. All things exist in and because of him. He pervades all things and is one with all things, yet no thing contains him in the sense of encompassing or confining him.

			Please realize that human beings, being on the top part of the bottom rung of the evolutionary ladder, are simply incapable of comprehending anything about God. Those higher up on the ladder comprehend more and more about God, but they never know him in his infinity. Yet, we can arise into awareness of our oneness with him. We can seek, find, somewhat know and enter into God, but these are just words enabling us to say something about the matter. They are not precise or even accurate. But we need something, because–awakened or unawakened–there is an innate urge in human beings “that they should seek the Lord, if haply they might feel after him, and find him, though he be not far from every one of us: for in him we live, and move, and have our being. For we are also his offspring” (Acts 17:27-28). We exist with God, therefore he is our Father and Mother and we are his children. Within us is his divine, eternal likeness (Genesis 1:26) which we are all eventually to realize, experience and manifest.

			Beyond the touch of Time and Place. One of the first things I learned from Indian philosophy was the fact–which I accepted immediately, having intuited it for years–that time and space are fundamental illusions, not fundamental realities as the West thinks. God, by his very nature, transcends and negates time and space, as the lives of his saints demonstrate over and over. Therefore to look for God within the realms of time and space is to look in vain, though hints of him and his presence can be encountered by the persistent seeker.

			The more thou graspest after Him, the more He fleeth thy embrace. Fundamentally, this is because God is not external to us and can never be an object in his true being. Only when we find our Self can we find him in the depths of our being as the Essence of our being.

			What hath been told of God is not enough for me:

			My life and light flow from the Super-Deity. (1.15)

			The idea is that words cannot convey God to anyone. Usually they will confuse us or give us a wrong impression about the Absolute Reality. Therefore a person who has had some glimpse of God will be dissatisfied with what philosophers or theologians have to say about him.

			The truth is that “God” is but an aspect of Infinite Being that is only God in relation to the world–not to himself or to those in total, conscious unity with him. This is why great mystics have spoken of going beyond God–not beyond the Infinite Itself, but beyond the tiny conceptualizations of God that have come from finite minds that themselves must be passed beyond to even begin learning the Reality beyond themselves.

			Naturally, such an opinion is often (usually) condemned in East and West as atheism or nihilism by those still caught in the verbal jugglings called truth by those to whom such an exalted view is both incomprehensible and reprehensible blasphemy. A lot of Christian mystics have gone into the fire or the dungeon cell for speaking what they have come to know. That is why silence is best in most instances.

			What Cherubs know sufficeth not: beyond their zone

			I fain would take my flight unto where no-thing’s known. (1.284)

			In the cosmology of Angelus Silesius, the highest beings in relative existence are the cherubim. Yet their “knowing” is insufficient for the questing spirit. For all “knowledge” can only be of finite things. Those who seek the Infinite must realize that It is really No-Thing, for It is beyond all “things,” however highly evolved. Only in Divine Unknowing is the Absolute truly “known.” And that is not at all a knowing of the kind we are accustomed to. It is a direct entering into the Being of God and abiding in the eternal unity that has been ours always, but which has become lost to our awareness. This being so, Self-knowledge and God-knowledge are the very same thing. That is, until we are established in the pure consciousness that is our spirit we cannot know God. “For in him we live, and move, and have our being. For we are also his offspring” (Acts 17:28). We exist in God and must awaken into God. “As for me, I will behold thy face in righteousness: I shall be satisfied, when I awake, with thy likeness” (Psalms 17:15). “When I awake, I am still with thee” (Psalms 139:18)

			Naught ever can be known in God: One and Alone

			Is He. To know Him, Knower must be one with Known.(1.285)

			God embraces the absolute and the relative–he is both in an incomprehensible manner, but we must learn as much as we can about this fact, otherwise we will wander in confusion and frustration. No human intellect, however keen or powerful, can manage full comprehension of this truth. Only the mind that has been purified, perfected and illumined through yoga sadhana can grasp what I am saying in a meaningful manner, for it has become “the mind of Christ” (I Corinthians 2:26).

			We can say justifiably that the transcendental being of God is “God as he is,” and God manifesting as relative existence–as this world–is “God as he isn’t.” The limitations of our mind compel us to think in these seemingly illogical terms. Only the mind endowed with what we can call mystical intuition can really manage these ideas.

			Only God exists in the highest levels of being. Therefore nothing (no thing) can be known to the mind elevated to and centered in that state. It has to descend into relativity to perceive and know “things.” This is why Swami Sivananda entitled his poem about his supreme vision-experience “Only God I Saw.”

			God is never an object, only Eternal Subject. The yogi comes to know God internally, as the core of his spirit-being, because the Self of the yogi is spirit within Spirit. It is both god and not God. This is intellectually incomprehensible, nevertheless it is Divine Truth, Divine Reality beyond thought and intellectual comprehension. The only way to “know” God is to become God–incomprehensible as that is, also. We cannot understand it, but as yogis we can experience and live it.

			One only Thing I love and know not what it is:

			Because I know it not, therefore I’ve chosen this. (1.43)

			In essence God is unknowable, and as the non-dual Reality cannot be an object of knowing, therefore It cannot be an object of love. But the very knowing of the unknowable by entering into one’s own non-dual reality is possible and can be prized and loved above all. Because God is unknowable, as are we in essence, and is above and beyond all else, God alone is worthy of our love and our union with him/It.

			The more thou knowest God, the more thou wilt confess

			That what He truly is, thou knowest less and less. (5.41)

			We cannot fully see the vast ocean–only a small bit of it. Yet, having seen that bit we say, “I have seen the ocean.” And we have. In the same way the more we know the Incomprehensible the more we know It cannot be known. This is Divine Unknowing of the Divine Unknown.

			Those who can discourse at length upon God really do not know God at all; and the more we know the more we unknow, until at last we know that we know nothing. And that is the only real knowledge. It takes a greatly expanded scope of consciousness to know the Unknown.

			If gazing on the Sun endangereth thy sight,

			The blame is in thine eyes, and not in that great Light. (1.178)

			The eyes of the mind can only be blinded by the true seeing that is the divine union with the All. I remember a yogi saying to a group of people that when we emerge from darkness into bright light we say, “I cannot see anything.” But we are seeing the light. So we see and we do not see. In the realm of true being we need not see, for then we ARE.

			We pray: Thy Will be done! and lo! He hath no Will:

			God in His changelessness eternally is still. (1.294)

			A great deal of childishness pervades religion, especially in the area of “devotion” which is usually immature emotion. Of course the uncompromising advaitic perspective of Silesius is appalling and blasphemous to those immersed in the spiritual playpens of popular (and thoroughly unrealistic) religion which always project the thinking and ways of ignorant humanity on to God. It seems noble to “surrender” and say, “Thy will be done” to God, but to do so is really only to insult God and degrade ourselves through pious buffoonery. Since there “is none beside God” (I Samuel 2:2; Isaiah 45:6, 21; Zephanaiah 2:15), regarding what or whom can he have any will? For God is Ekam-eva-advitiyam: “One, only, without a second.”

			Rested God never hath, nor toiled–’tis manifest,

			For all His rest is work and all His work is rest. (4.166)

			With absurd anthropomorphism I was taught along with millions that after God created for six days he rested on the seventh; and there was a command for us to do the same–which we did not, even though we called the first day of the week, Sunday, “the Sabbath.” Foolishness was piled upon foolishness. From eternity the entire scope of “creation” is held in perfect stillness in the consciousness of God, for whom there is no “other.”

			The secret of Eternal Motion thou wouldst learn,

			I, of Eternal Rest: which is of more concern? (3.170)

			I find it interesting that Silesius gets so personal here, indicating a kind of me/you, us/them divide that is certainly very real–though rare because so few have his view. His desire is to comprehend the Eternal Rest, the Eternal Motionlessness of God (not the “eternal rest” of exoteric Christianity in reference to the dead), while everyone else, enmeshed in change and activity wants to divinize their involvement in what they think/hope is Eternal Motion, the Greater Life of God. They want to explore and embrace the dream, while Silesius wants to wake from the dream. And he asks which is of more concern, of more value and need. We know his personal opinion. What is our decision? Do we continue through ages whirling on the wheel of birth and death, or do we step off into Eternity which is Eternal Life and Eternal Reality?

			Rest is the highest Good. I’d keep both eyes close pressed,

			That He might have repose, were God Himself not Rest. (1.49)

			Rest of course does not mean physical rest from fatigue, but the cessation of all relative experience and the perfect Silence and Stillness that is the Presence of God. He is equating them with God himself, but only in the highest sense. And he says that he would intensely cut off all experience of his mind and senses that it might not disturb the Silence and Stillness of God, the implication being that God experiences all that we experience, that he lives our life along with us in his Omniscience. When people complain about God “allowing” suffering they do not realize that he is himself undergoing all the suffering of the world.

			If thou dost love a Something, Man,

			Thou lovest naught that doth abide.

			God is not This nor That–do thou

			Leave Somethings utterly aside. (1.44)

			Continuing the previous subject, Silesius is presenting the truth that God is Eternal Subject–that we can experience God as our inmost being/reality, that he is never an object of experience because he is never outside our essential consciousness since he is absolutely one with us in an eternal state that in our present condition we do not even conceive, but which is known to those who have purified themselves “even as he is pure” (I John 3:3), for “blessed are the pure in heart for they shall see God” (Matthew 5:8).

			God is the Eternal No-Thing, being transcendental in his nature, so we should love nothing that is relative and therefore ultimately perishable. So to love anything other than God is to run after momentary mirages that can never really be found or gained. Only when we turn completely from “things” can we find and know God with his own knowing.

			God feeleth pain for sin in thee

			As in His son,

			But in His Self of Deity

			He feeleth none. (5.328)

			Although God is Absolute Unity, yet there is a duality of experience in him, just as it is with us who are his image and likeness (Genesis 1:26). Creation is only momentary, however long each cycle may seem to those caught in the net of time and space. Yet during that phase God somehow perceives us as objects without being deluded as we are. At that moment he has compassion on our weakness and sorrow and desires our healing and peace–even though desire is impossible to God. We are speaking in terms born of our ignorance in order to dimly intuit the reality of divine matters. But as he IS, he has no such desire or compassion, for we, too, in our real, transcendental nature never have either pain or “sin” since “I and my Father are one” (John 10:30) is as true of us as it was/is of Christ.

			Choose, Man, which of the twain thou wilt,

			Thy self-destruction or thy peace.

			Through thee God suffereth no loss,

			Neither through thee hath He increase. (5.16)

			There is a kind of ethereal, transcendental euphoria that is expressed by aspiring mystics which can become very tiresome in its insistent and one-note monotony. The professional “joyous advaitin” quickly becomes quite annoying because he is really an intellectual fraud devoid of any genuine mystical insight. The “positive thinkers” of the last and this century are in this category. Silesius is a completely different person to these. He is one like Saint John who simply and truthfully says: “That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled–of the Word of life” (I John 1:1).

			Therefore he is now very serious with us. He tells us that we have only two choices at all times: self-destruction or peace. Everything in this world leads to one or the other, and we must discern what leads to that peace which is the Rest of God. And also we must realize the fact that what some thing leads to at one point of time or situation can lead to the other at another point of time or situation. In a sense we are always walking through a mine field, every step of which can produce destruction or peace.

			The idea that God is wounded by our pain and suffers intense longing for communion and union with us is pure foolishness. Unlike us, God is always what he IS and it cannot be changed. Silesius would have been revolted by the absurd cant about how the Sacred Heart of Jesus is “wounded” by us daily and such nonsense. We cannot understand how God can intensely care about us and at the same time be utterly indifferent to our actions and fate–but it is true, nonetheless. Might it be because we are infinitely far from what he is, unable to even touch the hem of his garment which is his true Being? Of course we are. But like Christ, if we ascend the mountain we can become transfigured into his very Eternal Being (see Matthew 17 and Mark 9) and Know As We Are Known.

			God is so dear unto Himself,

			Folded in ego-self so utterly,

			That He can never cherish love

			For anything that is not He. (5.34)

			Since we and God are one, what can he see but himself? The “love” Silesius is speaking of is that divine force which draws all things into Unity with itself. It has nothing to do with the whimsical attachments and passions we feel for what and whoever we “love” in this delusive world. We must meet God on his own terms, for anything else is delusional and destructive. God does not love in us anything that is not divine–himself. Just because we cannot do that does not mean he cannot.

			“For who hath known the mind of the Lord, that he may instruct him? But we have the mind of Christ” (I Corinthians 2:16 ). The word translated “instruct” is sumbibazo, while literally means to bring together and unify something; to begin with two and end with one. Its root word sun means to make complete, as well. The only fulfillment we can really have is in conscious union with the Absolute.

			God foresees nothing–’tis thy dull and blundering sense

			Doth clothe Him with the attribute of Providence. (5.92)

			This is a real awakening blow! Consider how many years, even lifetimes, we have spent thinking that God is running after us like a flustered mother hen, obsessing on us every moment, sad, glad, afraid, content, optimistic, despairing, and all such things that are only the arsenal of the obsessive and possessive thing we rightly call Smotherly Love, and which only stunts the inner growth and integrity of the child or prompts its rebellion and exit from the home.

			“Providence” is no more than a mythological glorification of a process that is no more than the constant employment of a pooper scooper by God. Only a hopeless egotist has the sociopathic desire for such complete control over God and the total dedication of God to ME in which God becomes nothing and “I” become the All. This is the sin of Lucifer: aspiring to become God in relation to God–having God dancing attendance on us as we meander through life indifferent to him and our “wounding his Sacred Heart.” Such spiritual insanity makes the old Thunderbolt-wielding concept of God piety in comparison.

			God thinketh naught. Yea verily,

			Were thought in Him, then might He sway

			–Which were a thing unthinkable–

			Now this way, now the other way. (5.173)

			This opens a vast question: what is the Mind of Christ or the Mind of God, if there is no thought or even conception in that Mind? If God neither thinks nor feels nor conceives thought, then what is he himself, either in relation to us or to/in himself? What is it that cannot change in God, that can never be of one character or quality at one point and then something totally different at another point? Of course popular religion, especially Christianity, assures us that God changes constantly in response to us–although it also assures us that God is unchanging and always the same. This is not just foolishness or even blasphemy. It is utter falsehood and delusion. It is a lie with a cosmic scope. “From such turn away” (II Timothy 3:5).

			God is, but in God-wise. He loves and lives, ’tis true,

			But not as I or thou or other beings do. (2.55)

			Even though we are one with the Absolute, that It is our true Self, at the same time we are in both unity and infinite separation in relation to It, for we are finite and That is infinite. Never should we attribute any quality, function or even state of being to God, for all that we know is finite and limited and God is Infinite and Unlimited. A hand may cast a shadow, but the shadow is like the hand in only the most superficial and minimal way. The movement of the hand and the movement of the shadow are completely “other” from one another. Although the Rig Veda tells us about the Absolute that “he shining, all things shine,” and “his shadow is immortality,” nevertheless our illumination and our immortality is his and not his, just as the finite and the infinite may be alike but never the same.

			Therefore to think of God as doing or being anything like us is a kind of cosmic error.

			Since thou dost measure God by creature qualities,

			There’s more of lie than truth in thy theologies. (5.124)

			This is the plain and simple truth: we are in error in our ideas about God. What is the solution? We must become God in a union of the transcendent with the relative–a possibility that we all are destined to achieve.

			Eternal Spirit, God becomes

			All that He wills to be–but still

			Abideth ever as He is,

			Without a form, an aim, a will. (5.358)

			Pantheism is simple truth: God is everything; everything is God. Both sides of the street are true and essentially one. There is a difference between God being everything and becoming everything. The latter never happens; God never becomes or unbecomes, but Being prevails always.

			Not only does God not have a form–even though all forms are his–he has neither purpose or will. So to do the will of God is impossible, and so is fulfilling his purpose or intention. But being God is possible, mostly because that is the way things are already. It is a discovery, not an attainment.

			I must myself be Sun. I with my beams must dye

			The all-uncoloured Sea of the whole Deity. (1.115)

			This is divinely audacious; but absolutely necessary. “The world” cannot accept this because it entails a tremendous level of evolution to accomplish: Divinity. And that means a tremendous amount of spiritual endeavor to succeed. The world gets very pious and defensive of God’s honor and rebukes us about the “pride” that would manifest as the desire to become God, when what it really wants is our continuing servitude and illusion of limitation and even helplessness as well as its spiritual laziness and indifference.

			There are two examples of this, both drawn from fiercely dualistic religion.

			There was a great ascetic who had realized his own divinity. He was famous as a saint, mostly because he never revealed the level of his realization. The king’s son was dying and the king sent people to bring the saint to cure his son. Keenly aware of the bigotry created by the people’s ignorance, the saint put his hand on the young man and said, “In the name of Allah be healed.” And nothing happened. Then he put his hand on the boy and said, “In my name be healed,” and the king’s son was instantly cured. But the saint was executed for blasphemy.

			The great Sufi saint Mansur openly spoke of his realization that his spirit was divine, that he was one with God. So he was sentenced to be beheaded. When his head was struck off, his blood spurted forth in a great stream and formed the word “Allah” on the sand. And then he was called a saint.

			Holiness is perilous in this world.

			Take, drink, all that thou wilt or canst–’tis given thee free,

			Thou hast the whole of Godhead for thy Hostelry. (2.17)

			Elsewhere I have told of meeting a great saint who wandered around the rural area of Bengal who told people that she was the king’s daughter–meaning that she was in the bhava or attitude of Parvati, the wife of Shiva. Of course people laughed at her and teased her, but I did not.

			When I was a novice in the Athonite monastery the abbot told me that he had become well acquainted with a famous hermit on Mount Athos that was considered a “holy fool.” They often climbed to the top of the Holy Mountain and sat there looking out toward the whole of the mountain. Once the hermit said in a joyful mood: “I am more wealthy than any king. Just see all my jewels spread out down the whole of this summit.” The abbot asked, “Where, Ioann, where are your jewels?” “Can’t you see them sparkling all around us?” was the response. Then the abbot realized that the colored highlights in the rocks produced by the intense sunlight were the “jewels.” A voice from heaven had told the great saint of the Egyptian desert, “Arsenius, flee men,” and he avoided all contact with others as much as possible. Ioann did the same. One time he was visiting a spiritually advanced monk in a room that was several stories from the ground level. A monk and our abbot opened the door to the room to enter, and since our abbot was not alone Ioann turned and ran to the window and jumped out! Sure he was dead, the abbot ran to the window and looked down. Not a trace of Ioann. Death was not for him.

			Those who seek God find that the whole world in a sense becomes “theirs.” But the secret is that God has become their home. And since everything is God, everywhere is theirs. What a blessedness.

			No creature fathometh how deep the Godhead is,

			Even the soul of Christ is lost in that Abyss. (5.339)

			Alarms can go off on this one! But only by those who know neither Christ nor themselves. Nothing encompasses the infinite God. There is no end to God, but his holy ones swim and fly in God like the fish of the sea and the birds of the air.

			Could we with ink the ocean fill,

			And were the skies of parchment made,

			Were every stalk on earth a quill,

			And every man a scribe by trade;

			To write the love of God above

			Would drain the ocean dry;

			Nor could the scroll contain the whole,

			Though stretched from sky to sky.

			God is Infinite Love that is Infinite Life given to those who unite with him through his own being: love.

			God is a Spirit, a Fire, a Being and a Flame,

			And yet again He is not one of all these same. (4.38)

			God is truly Every Thing and at the same time is No Thing. It is considered that God is sometimes manifest in creation and at other times unmanifest in the withdrawal of creation. But that is impossible. Can God “be” two things or two modes of being? No. But the human mind in exploring the far reaches of Existence can perceive the IDEA of two forms of APPEARANCE which are at all times only ONE, the change or difference being only in the mind, not in the Absolute.

			As mentioned before, God dreams creation and manifestation and we who are co-dreamers with God perceive those alternate phases, but they are only impressions, not realities. Why do they occur? So we can grasp the alternation of duality and unity as they relate to our own manifestation and function within the divine Existence. Yet, they too are dreams. The only reality is the Dreamer and the dreamers within him. It cannot be explained, but it can be intuited and to some degree understood. But only to the purified intellect (buddhi) of the yogi.

			Here in the midst of Time God doth become what He,

			The Unbecome, was not in all Eternity. (4.1)

			Change in God is an impossibility–not by divine choice but by eternal divine nature. Therefore God has never “become” anything and then “unbecome” something. Yet, it is stated that “in the midst of Time” God becomes something either within or in relation to relativity. Here, too, it is merely a dream perception and not an actuality.

			God hath begotten me–such my true genesis,

			But do thou never ask me who my Mother is. (2.245)

			This intrigues me greatly. The individual spirit has “come from” God, has been begotten or has been “conceived” within the depths of the non-dual Godhead, yet has never been given “birth” to–which is the function of a mother.

			Being told that we must never ask who Silesius’ mother is is not saying that he has no mother; indeed it implies that he has a mother. Is he saying that his “birth” is beyond words, beyond even the idea of “birth”? Even so, that does not say that he has not been “born” and leaves us lacking any conclusion.
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