
        
            
                
            
        

    



	[image: Texto, Quadro de comunicações

O conteúdo gerado por IA pode estar incorreto.]



	



	© [2024] — [ELIZEU A. SOUZA]
All rights reserved. No part of this work may be reproduced, stored in a retrieval system, transmitted or distributed, in whole or in part, by any means—electronic, mechanical, photographic, recording or otherwise—without the prior express permission of the publisher, except for brief excerpts for purposes of critical, academic quotation or review, as permitted by applicable law.
Original work
ʿEts Ḥayyim (Tree of Life)
Intellectual author: R. Yiṣḥaq Luria Ashkenazi (1534–1572)
Compilation and editing: R. Ḥayyim Vital (1543–1620)
Hebrew text in the public domain.
English edition
Translation from traditional Hebrew sources and critical editions of the Lurianic corpus.
This edition preserves the conceptual structure and internal organization of the text, respecting the tradition of transmission of Lurianic Qabbalah, without devotional adaptations or interpretative paraphrases.
Editorial project
The text is organized into Palaces, Gates, and Chapters according to the ontological architecture of the work.
Orthotypographic normalization, technical transliteration, and terminological standardization performed according to academic criteria.
Editorial data
Edition: [1st]
Also: [2024]
Place of publication: [BRAZIL]
Editor in charge: [ELIZEU AS]
Cover description
The cover image is inspired by the symbolic tradition of the Sephirotic Tree of Life, as developed in Lurianic Kabbalah, representing the dynamics of emanation, rupture, and rectification. Graphic elements and visual composition were designed to reflect the internal architecture of the work, without literal illustrative character.
ISBN
[9786583404145]
Thematic classification
Kabbalah — Jewish Mysticism — Religious Philosophy — Metaphysics — Classical Texts
Notice to the reader
This work is intended for readers with advanced training or interest in Kabbalistic studies, religious philosophy, and the history of Jewish thought. The text deliberately preserves the conceptual density of the original and does not aim for didactic simplification.
Printed in Brazil


	History and Origin: The Tree of Life of Lurianic Kabbalah

	The ʿEts Ḥayyim (“Tree of Life”) is the foundational work of Lurianic Kabbalah and one of the most influential texts in all post-Zoharic Jewish mysticism. Its content systematizes, for the first time in an organic and comprehensive way, the metaphysical doctrine transmitted by R. Yiṣḥaq Luria Ashkenazi (1534–1572), universally known as the Ari or Arizal. The work constitutes not only a theosophical treatise, but a true ontological cartography of the process of emanation, rupture, and rectification of reality according to the Kabbalistic tradition of the 16th century.

	The intellectual author of ʿEts Ḥayyim is Arizal himself, although he never wrote the text. His teachings were transmitted orally during the few years he taught in Ṣefat (Safed), in Galilee, then part of the Ottoman Empire. This city was, at the time, the main spiritual and intellectual center of Kabbalah, bringing together figures such as Rabbi Mosheh Cordovero, Rabbi Yosef Karo and, later, Luria himself. The text was recorded, organized and edited by his main disciple, Rabbi Ḥayyim Vital (1543–1620), who undertook the task of faithfully preserving the received doctrine, with extreme methodological care and reverence for the esoteric character of the teaching.

	The writing of ʿEts Ḥayyim took place approximately between 1570 and 1590, based on notes taken during the Arizal's classes and subsequent elaborations by R. Ḥayyim Vital. Unlike other mystical traditions, the text is not a free speculative work, but a deliberate attempt at rigorous systematization: each concept is defined, distinguished, and articulated in relation to the others, forming a doctrinal edifice of remarkable internal coherence. ʿEts Ḥayyim was the only Lurianic writing published during the lifetime of R. Ḥayyim Vital, which conferred upon it normative status within the Kabbalistic tradition.

	From a doctrinal point of view, the work presents the central concepts that redefined Kabbalah: Ein Sof (absolute Infinity), Tzimtzum (the retraction of infinite Light), the emergence of Ḥalal (vacant space), the projection of Qav (line of influx), the distinction between ʿIgulim (circular configuration) and Yosher (linear configuration), the formation of Adam Qadmon, the breaking of the vessels (She-virat ha-Kelim), and the continuous process of Tiqqun (rectification). These themes are not treated symbolically or moralizingly, but as ontological principles that explain the very structure of being, multiplicity, and evil.

	Editorially, ʿEts Ḥayyim underwent a complex evolution. The core of the text was later integrated into the vast Lurianic corpus organized by R. Ḥayyim Vital and, after his death, by his son R. Shemuʾel Vital. This material gave rise to the famous collection known as Shemonah Sheʿarim (“The Eight Gates”), within which ʿEts Ḥayyim occupies a central and foundational position. Throughout the 17th and 18th centuries, the text was copied, reorganized, and printed numerous times, often with internal variations, interpolations, and marginal commentaries, which explains the existence of different recensions and editorial divisions.

	The Hebrew sources of the ʿEts Ḥayyim available today include manuscripts preserved in European and Middle Eastern libraries, as well as a long tradition of printed editions from the early modern period. Many of these editions reflect specific editorial choices, combining material from the ʿEts Ḥayyim with parallel texts from R. Ḥayyim Vital, such as the ʿOtsrot Ḥayyim. There is therefore no single “fixed text,” but a body of Hebrew testimonies that must be critically evaluated in light of the history of Lurianic transmission.

	From the 19th century onwards, the ʿEts Ḥayyim began to be studied in academic circles as well, especially through the work of Gershom Scholem and his successors. In the modern world, partial and complete translations into English and other languages have emerged, generally accompanied by extensive commentaries. These translations, while important for the dissemination of Lurianic thought, often adopt pedagogical strategies that simplify syntax and terminology, which makes the preservation of more literal and philological translations especially relevant.

	The impact of ʿEts Ḥayyim is profound and lasting. It established Lurianic Kabbalah as the dominant form of Jewish mysticism from the 17th century to the present day, influencing both spiritual movements and later systematic works, such as R. Yehudah Leib Ashlag's Talmud ʿEser Sefirot in the 20th century. More than a book, ʿEts Ḥayyim is the conceptual backbone of an entire tradition, offering a comprehensive view of reality as a dynamic process of emanation, rupture, and restoration, the understanding of which demands intellectual rigor, terminological precision, and fidelity to the original Hebrew sources.

	 


Palaces, Gates and Chapters — method, meaning and overall vision

	The ʿEts Ḥayyim is not merely a doctrinal treatise, but a work conceived according to a rigorous internal architecture, in which form and content coincide. The division into Palaces, Gates, and Chapters does not represent an arbitrary editorial choice nor a belated pedagogical convenience, but directly reflects the way in which Lurianic Kabbalah understands the structure of reality and the legitimate mode of access to metaphysical knowledge. The organization of the text is, in itself, an expression of the system it describes.

	The image of the Palace (Heikhal) refers to the oldest mystical tradition, known as the Heikhalot literature, in which knowledge of the divine is conceived as a progression through successive chambers, each more internal and more restricted than the previous one. In ʿEts Ḥayyim, the Palace designates a comprehensive ontological level, a complete domain of the emanation process, endowed with its own coherence. Each Palace corresponds to a great stage in the manifestation of Light, and its traversal requires that the reader has fully assimilated the principles established in the preceding stage. There is no return or possible leap: the structure is cumulative and irreversible.

	Within each Palace are the Gates (Shaʿarim). The Gate is not a simple thematic subdivision, but a conceptual threshold. It marks the passage between internal aspects of the same ontological domain. Each Gate deals with a specific set of problems, always interdependent, and introduces more refined distinctions that could not be understood without the previously established foundation. The notion of Gate presupposes selection, restriction, and measure: not everything can be said at once, and not all knowledge is simultaneously accessible. Thus, the text respects the Kabbalistic principle that revelation occurs in degrees.

	The Chapters, in turn, are the minimum unit of exposition. In them, the scholastic-kabbalistic method is fully manifested: precise definition of terms, presentation of apparent contradictions between sources, distinction between levels of reality, and final resolution. The Chapters are not independent essays, but links in a continuous logical chain. Reading a Chapter in isolation compromises the understanding of the whole, since each step depends on the previous ones and prepares for the following ones.

	This threefold division—Palace, Gate, and Chapter—corresponds, in doctrinal terms, to the very dynamic of emanation: from the general to the particular, from the potential to the determined, from the unlimited to the form. The structure of the book is, therefore, an ontological pedagogy, not a mere literary organization.

	In the context of the work, the Palaces traverse the great moments of Lurianic cosmogony. The text begins with an investigation of the primordial states prior to manifestation, addressing Ein Sof and the impossibility of attributing any positive qualification to it. Next, the central theme of Tzimtzum is introduced, not as a metaphor, but as an ontological condition of differentiation. The retraction of the infinite Light creates the space in which multiplicity can emerge without immediately annihilating itself in absolute unity.

	From this point, the book meticulously develops the structure of the worlds and the sefirot. One of the fundamental axes is the distinction between ʿIgulim and Yosher. The ʿIgulim represent the circular configuration of the sefirot, characterized by ontological equality and the absence of functional hierarchy. Yosher, on the other hand, introduces the linear, hierarchical, and anthropomorphic arrangement, in which head, trunk, and extremities are established. The text demonstrates that these two configurations are not mutually exclusive alternatives, but simultaneous aspects of the same reality, operating at different levels.

	The emergence of Adam Qadmon occupies a central place in the exposition. He is not treated as a personal entity, but as the structural archetype of all manifestation. From him emanate the subsequent worlds, and in him are found in potential all the configurations that will unfold further. The ʿEts Ḥayyim devotes special attention to the forms by which Light clothes itself in vessels (Kelim) and to the conditions that make this clothing possible.

	One of the most complex and decisive moments in the work is the analysis of the world of Points (ʿOlam ha-Nekudim) and the breaking of the vessels (Shevirat ha-Kelim). Here, the text explains how the intensity of Light, when not properly measured, causes the vessels to be unable to contain it, resulting in rupture. This rupture is not a historical accident, but a necessary structural moment for the possibility of evil, fragmented multiplicity, and, paradoxically, freedom.

	Starting from the breaking, the ʿEts Ḥayyim develops the vast theme of Tiqqun, rectification. The rectification process involves the reorganization of the sefirot in the form of Partzufim — complex structures such as Abba, Imma, Zeʿeir Anpin, and Nuqva. Each Partzuf is analyzed in its origin, function, and relationship with the others, forming a dynamic system of continuous interactions. The work precisely describes the relationships between inner Light (Or Pnimi) and surrounding Light (Or Maqif), as well as the ascending and descending flows that sustain the system's equilibrium.

	In the final Palaces, the text focuses on fully rectified configurations, the relationships between the higher and lower worlds, and the role of humankind within this system. Although the ʿEts Ḥayyim is neither an ethical nor a devotional manual, it makes clear that human action has a real ontological impact, actively participating in the cosmic rectification process. Knowledge here is not abstract contemplation, but structured participation in being.

	The overall vision that emerges from ʿEts Ḥayyim is that of a profoundly ordered universe, in which nothing is arbitrary and even rupture has a function. The division into Palaces, Gates, and Chapters teaches the reader that access to this vision requires intellectual discipline, patience, and respect for the inner order of the real. The book does not seek to simplify the mystery, but to organize it so that it can be contemplated without being dissolved. Thus, the very structure of the text becomes a mirror of the Tree it describes: rooted in infinity, branching out into multiplicity, and oriented, at each of its levels, toward the restoration of unity.

	 


General Introduction to the Translator

	This edition of ʿEts Ḥayyim stems from the conviction that this work cannot be approached as a generic mystical text, nor reduced to a symbolic or spiritualizing repertoire. It is a technical treatise on Kabbalistic metaphysics, possessing its own language, rigorous structure, and precise expository method. Translating ʿEts Ḥayyim therefore requires not only linguistic competence, but also structural fidelity, respect for the textual tradition, and awareness of the intrinsic limits of Kabbalistic discourse.

	The Lurianic system presented in this work represents both a rupture and a culmination of the earlier Kabbalistic tradition. Unlike the harmonic syntheses of authors such as R. Mosheh Cordovero, the ʿEts Ḥayyim introduces a dynamic and dramatic vision of reality, founded on concepts such as retraction, rupture, and rectification. These concepts are not psychological metaphors or moral allegories, but ontological categories intended to explain the very possibility of multiplicity, evil, and history. The translation presented here seeks to preserve this conceptual radicalism, avoiding conciliatory readings that do not belong to the text.

	The translation work started directly from classical Hebrew sources in the Lurianic corpus, consulted in digital and facsimile editions available in the specialized libraries Sefaria and HebrewBooks.org. Whenever possible, different versions were compared, paying attention to terminological variations and editorial choices transmitted over the centuries. The intention was not to reconstruct a definitive critical text, but to offer a responsible translation, aware of the textual plurality that characterizes the transmission of the ʿEts Ḥayyim. A literal-semantic translation method was chosen, preserving the syntactic order, punctuation, and argumentative flow of the Hebrew original. Fundamental technical terms were maintained in transliteration, accompanied by English equivalents, in order to avoid the inevitable conceptual loss when these terms are replaced by modern approximations. The repetition, density, and long periods characteristic of R. Ḥayyim Vital's style have been deliberately maintained, as they constitute an essential part of the method of exhibiting the work.

	This introduction does not intend to offer a doctrinal summary or an interpretative guide. Its objective is to situate the reader before the nature of the text at hand and to warn them about the type of reading it requires. The ʿEts Ḥayyim does not reveal itself immediately; it requires progressive study, rigorous attention to terms, and a willingness to follow the internal order of the system. The translation presented here seeks to serve as a faithful instrument for this journey, allowing the reader to encounter the Lurianic text as close as possible to its original form and intention.

	Finally, this edition is aimed at both the academic scholar and the serious reader committed to the study of Kabbalah at its highest level. If it fulfills the function of restoring to ʿEts Ḥayyim its dignity as a structural, complex, and intellectually demanding work, without undue simplifications, it will have achieved its essential purpose.

	Elizeu AS 

	São Paulo, May 3, 2024 

	 


Palace 1: Heichal Adam Kadmon

	Gate 1

	Chapter 1

	The Palace One of the seven palaces, and this is the palace of Adam Kadmon [אָדָם קַדְמוֹן] (Primordial Man); and in this palace there are seven gates:

	The First Gate:

	The Exposition on the Circles (Igulim [עִגּוּלִים]) and Righteousness (Yosher [יוֹשֶׁר]), and in it there are five branches:

	Regarding the ultimate purpose of the intention behind the creation of the worlds, we will now explain two investigations (chakirot [חֲקִירוֹת]) with which the Kabbalists have been concerned. The first investigation is that which the sages, first and last, investigated to know the cause of the creation of the worlds: for what reason it occurred. They recounted, concluded, and decreed, saying that the reason for it was that, behold, He, Blessed be He, must necessarily be perfect in all His actions and powers, and in all His names of greatness, excellence, and honor. And if He had not brought His actions and powers into factual and practical reality, He would not, so to speak, be called perfect—neither in His actions, nor in His names and epithets. For behold, the Great Name, which is of four letters, Havayah [הוי"ה], is so called because of the indication of His eternal existence and His subsistence forever: He was, is, and will be, before Creation, in the time of Creation's existence, and after its return to what was. And if the worlds and all that is in them had not been created, the truth of the indication of His eternal existence, Blessed be He, in the past, present, and future could not be seen, and He would not be called by the name Havayah [הוי"ה], as mentioned. Similarly, the name Adnut [אדנו"ת] (Lordship) is so called by the indication of lordship: the fact that He has servants and is Lord over them; and if He had no creatures, He could not be called by the name Adon [אָדוֹן] (Lord). And the same applies to all other names. The same applies to the matter of epithets, such as Merciful (Rachum [רַחוּם]) and Gracious (Chanun [חַנּוּן]), Longsuffering (Erech Apayim [אֶרֶךְ אַפַּיִם]); however, since the worlds were created, then His actions and powers, Blessed be He, went forth into reality, and He will be called perfect in all kinds of His actions and powers, and will also be perfect in all names and epithets, without any fault, God forbid! And the question of this reason was very well explained in the Sefer HaZohar [סֵפֶר הַזֹּהַר], Parashat Pinchas, folio 257b, and this is its language: "The thirteenth commandment, etc., this is the Kriat Shema [קְרִיאַת שְׁמַע]... and it should be known that He is called Wise in every kind of wisdom and Understanding in every kind of understanding, etc. But before He created the world, He was called by all these degrees because of the creations that were to be created; for if there were no creatures in the world, why would He be called Merciful, Judge?" Except for the creatures that were to come, etc." And in Parashat Bo, folio 42, it says: "For if His light did not spread over all creatures, how would they know Him, and how would 'The whole earth is full of His glory' (Melo kol ha'aretz kevodo [מְלֹא כָל הָאָרֶץ כְּבוֹדוֹ]) be fulfilled?"

	The second investigation is close to the question of "what is above and what is below, what is in front and what is behind," in the Tractate Chagigah [חֲגִיגָה], chapter Ein Dorshin [אֵין דּוֹרְשִׁין]. And behold, this question is very profound, so much so that man almost puts himself in danger by deepening his observation in this investigation—and its subject is as our Sages, of blessed memory, mentioned in the aforementioned Mishnah: "Whoever observes these four things, it would be better for him if he had not come into the world [what is above, what is below, what is in front, what is behind; and whoever has no regard for the honor of his Creator, it would be better for him if he had not come into the world]." Therefore, we cannot expand and deepen the investigation of them. However, with God's help, we will explain the main chapters, like someone peeking through cracks without observing the deeper things; and the enlightened one (maskil [מַשְׂכִּיל]) will find good taste and knowledge in these words of ours, if he understands them. And behold, the subject of this investigation is those who ask: why did the creation of this world (olam ha-zeh [עוֹלָם הַזֶּה]) occur at the time it did, and not before or after? Therefore, it is necessary that you know what we will explain in our composition. And it is known that the Higher Light, above, above, until there is no end (ad ein ketz [עַד אֵין קֵץ]), called Ein Sof [אֵין סוֹף] (Infinite), His name testifies about Him that there is no apprehension (tefisah [תְּפִיסָה] in Him, neither in thought nor in contemplation, in any way and essentially. He is abstracted and separate from all thoughts, and He precedes all that is emanated (ne'etzalim [נֶאֱצָלִים]), created (nivra'im [נִבְרָאִים]), formed (yetzurim [יְצוּרִים]) and made (na'asim [נַעֲשִׂים]). And there was no beginning and beginning in Him, for He is always present and exists forever, and there is no beginning or end in Him whatsoever. And behold, from Ein Sof [אֵין סוֹף], the existence of the great Luminary called Adam Kadmon [אָדָם קַדְמוֹן] (Primordial Man) was then chained (hishtalshel [הִשְׁתַּלְשֵׁל]) to all beginnings, as it is written in Branch 3. And then the lights that hang from Adam Kadmon were chained from him: behold, there are many lights that come out from within him and illuminate outward from him. Some of them are hanging from his brain, some from his skull, some from his eyes, some from his ears, some from his nose, some from his mouth, some from his forehead outside of him, and some around his body—which is the aspect of his seven lower [limbs]—and around them many lights illuminate and hang from them, which is called the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]). And then the four ABY"A [אבי"ע] worlds were chained from him (Atzilut, Beri'ah, Yetzirah, Asiyah).known and famous as mentioned in the Zohar and the Tikkunim. And, in fact, the emanation (atzilut [אֲצִילוּת]) of this Adam Kadmon, and even more so the other worlds below him as mentioned, had a beginning and an end, and there was for them a time of beginning of their existences and their emanations; which does not occur with the aforementioned Ein Sof [אֵין סוֹף]. And behold, from the moment and time when the expansion (hitpashtut [הִתְפַּשְּׁטוּת]) and the chaining (hishtalshelut [הִשְׁתַּלְשְׁלוּת]) of the aforementioned lights and worlds began, from then on began the existence of all creatures, one after another, until the thing reached the reality that it is now. And according to the order of expansion and chaining, according to the order of times, one after another, so it was done; and it was not possible to advance or delay the creation of this world, for each world and world was created after the creation of the world that is above it. And all the worlds were being created, expanding and linking together, one below the other at different times and following one another, until the time came for the creation of this world, and then it was created at the appropriate time for it, after the creation of the higher worlds that are above it. And that is enough, for we cannot expand and deepen the explanation of this subject with all the necessary detail—and how, how much, and when.

	Chapter 2

	Regarding the subject of Ein Sof [אֵין סוֹף], Blessed be He. How did the emanation of the emanating worlds from Him begin? And there is also a great investigation and immense discord in which all Kabbalists are divided. For some have written that the Ten Sefirot (Yud Sefirot [י"ס]) follow the order of ten steps, one after the other, and one below the other. And some have written that the order of their position is through lines—right, left, and middle: with the three Sefirot ChaChaN [חח"ן] (Chochmah, Chessed, Netzach) being one above the other on the right line; and the three Sefirot BaGaH [בג"ה] (Binah, Gevurah, Hod) one above the other on the left line; and the four Sefirot KTY"M [כתי"ם] (Keter, Tiferet, Yesod, Malchut) one above the other on the middle line. And many will become wise and say that they are in the form of circular wheels (galgalim igulim [גַּלְגַּלִּים עִגּוּלִים]), one inside the other, and one encircling and surrounding the other. [הַבָּהִיר] (of Rabbi Nechuniah ben HaKanah), you will find in his words different and conflicting statements, leaning this way and that. And the later Kabbalists (who remained (perplexed by this), they grew even more weary of investigating and could not; for a great and powerful question comes and torments them, saying: since the Ein Sof is equal in every aspect of complete equality, the concepts of above and below, front and back are not justified in It; for all these epithets indicate the existence of measure, limit, boundary, and dimension in the Light of the Superior Ein Sof, God forbid. And thus it is also known that the Light of the Ein Sof pierces and traverses the thickness of each Sefirah and Sefirah (sefirah [סְפִירָה]), and from within each Sefirah and Sefirah, and surrounds them from the outside of each Sefirah and Sefirah, as mentioned in the Sefer HaZohar, Parashat Behar, in the Ra'aya Meheimna, leaf 109, and this is its language: "Thou art Soul for the soul, etc."; and in the Parashat Pinchas, leaves 225 and 226; and also in the Introduction to the Tikkunim, page 4, and this is its language: "And above all, Cause over all Causes (Ilat al kol ha-Ilot [עִלַּת עַל כָּל הָעִלּוֹת]), there is no god above Him nor below Him, nor to the four corners of the world; "And He fills all the worlds and surrounds them on all sides, etc." And if this is so, since all the Ten Sefirot are close in equality to Ein Sof, and all receive light from Him in essence, if this is so, what is the difference between this one and that one? And in what way would each Sefirah rise above its companion, since all the steps are equal, as mentioned above? (Mevo She'arim, Gate 1, Part 1, Chapter 4). And behold, the truth is that these and those are words of the Living God, and all are correct to the understanding and righteous to those who find knowledge.ten steps one above the other, [or] if they are in the path of lines — this matter will be explained later, with God's help, in the subject of the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]): as before their repair (tikkun [תִּקּוּן]) they were in their order, one above the other, but after the repair they became according to the other opinion and were in the configuration of three lines, as mentioned. And yet, the difference between the two opinions — whether they are in the path of lines or in circles (igulim [עִגּוּלִים]), one inside the other — we will explain, with God's help, in this branch. And set your heart on the words that will now be explained, and from them you will understand the whole unfolding of the matter: that both opinions are correct and true, for there were two aspects (bchinot [בְּחִינוֹת]) in the matter of the Ten Sefirot. One is the aspect of them being circles, in the configuration of ten circles one inside the other; and there was also another aspect in them, which is that they are Ten Sefirot in righteousness (yosher [יוֹשֶׁר]), by the path of three lines, like the appearance of a man who has a head, arms, legs, body, and feet, as I will write well and completely on the branches, with God's help, further on; and this is their explanation:

	Know that before the emanated beings were emanated and the creatures created, there was a Simple Higher Light (Or Elyon Pashut [אוֹר עֶלְיוֹן פָּשׁוּט]) filling all of reality. And there was no empty space, in the aspect of empty air and vacuum (chalal [חָלָל]), but everything was filled by that Simple Light of Ein Sof [אֵין סוֹף]. And in it there was no aspect of beginning nor aspect of end, but everything was a single, simple light, equal in equality, and it is what is called the Light of Ein Sof (Or Ein Sof [אוֹר אֵין סוֹף]). And when He ascended in His Simple Will to create the worlds and emanate the emanated ones, to bring to light the perfection of His actions, His names and His epithets—which was the reason for the creation of the worlds, as explained by us in the first Branch, in the first investigation—and behold, then the Ein Sof contracted (tzimtzum [צִמְצֵם]) Itself at the central point that was in Him, in the midst of His light itself (Meir said: in our assessment the Rav said this, and understand well). And He contracted that light and distanced Himself to the sides around the central point. And then there remained a vacant place, and air, and an empty void (chalal [חָלָל]), from the central point itself, thus: <Drawing>. And behold, this contraction (tzimtzum [צִמְצוּם]) was in an equality around the central empty point, so that that place of emptiness was circular (agol [עָגוֹל]) in all its surroundings in complete equality; and it was not in the image of a square with right angles, for the Ein Sof also contracted in the aspect of a circle in equality on all sides. And the reason was that, since the Light of the Ein Sof is equal in complete equality, it was also necessary that He should contract in equality on all sides, and not that He should contract on one side more than on the other sides. And it is known in the wisdom of geometry (chochmat ha-shiur [חָכְמַת הַשִּׁעוּר]) that there is no image so equal as the image of the circle; This does not occur with the image of the square with salient right angles, nor with the image of the triangle, and similar images. Therefore, it is necessary that the contraction of Ein Sof be in the aspect of a circle, and the reason is that He is equal in all His measurements, as mentioned. Also in Parashat Bo, folio 42, it states: "Vessels in circularity, which are the Yud [י]"; and see in Parashat Pekudei, folio 258, where it says that the palaces and what is in them are circles. There is yet another reason, and it is because of the emanations that He would later emanate within that vacant and empty place, as mentioned. And the point is that, with the emanations in the image of the circles, they would all be close to and adhered to the Ein Sof that surrounds them in complete equality; And the light and abundance (shefa [שֶׁפַע]) necessary for them, they would receive from Ein Sof from all sides in a unique balance. This would not occur if the emanations were in the aspect of a square or triangle, and similar forms in other images.For then there would be salient angles in them closer to Ein Sof than their other sides, and they would not receive the light of Ein Sof in an equal manner. And at the end of Branch 3, the reason why this contraction was necessary and its meaning will be explained.

	(Note: The purpose of this contraction is to reveal the root of the Judgments (shoresh ha-dinin [שֹׁרֶשׁ הַדִּינִין]), in order to give the measure of Judgment afterward in the worlds; and this force is called Botzina de-Kardinuta [בּוֹצִינָא דְּקַרְדִּינוּתָא] (Lamp of Darkness/Hardness), like the grains of Kardinuta).

	And behold, after the aforementioned contraction, when the place of vacuum and empty, unoccupied air remained in the midst of the Light of Ein Sof itself, as mentioned, behold, there was already a place where the emanated, the created, the formed, and the made could be. And then He extended, from the Light of Ein Sof, a straight line (kav echad yashar [קַו אֶחָד יָשָׁר]) of His Circular Light, from top to bottom, and it chains and descends into that vacuum, thus. And the upper end (rosh ha-elyon [רֹאשׁ הָעֶלְיוֹן]) of the line extends from Ein Sof itself and touches it. However, the termination of this line below, at its end, does not touch the Light of Ein Sof; And through this line the Light of Ein Sof is drawn in and spreads downwards. And in the place of that vacuum, He emanated, created, formed, and made all the worlds. And this line is like a kind of thin tube (tzinor [צִנּוֹר]), in which the waters of the Upper Light of Ein Sof spread out and are drawn into the worlds that are in the place of that air and vacuum. And we will now explain a little about the subject of the Kabbalists' investigation, to understand how there is a "head" within an "end" in the aforementioned Sefirot. In fact, since that line has its head touching the Light of Ein Sof from the upper side, and its end does not extend downwards to the place of the Light of Ein Sof that surrounds the worlds from below and is not attached to it, therefore, "head" and "end" are justified in it. For if, through both ends, it received the abundance of Ein Sof, the two ends would be aspects of heads equal to one another, and there would then be no aspect of above and below. And in the same way, if Ein Sof were drawn from all the surroundings on the sides of that empty place, there would be neither above nor below, neither front nor back, neither east nor west, north and south; but since the Light of Ein Sof is drawn through a single line and a thin tube, it is justified in it above and below, front and back, east and west, and as it is written, with the help of God, in this branch in the generality of our words.

	And behold, since the Light of Ein Sof was drawn in a straight line within the aforementioned void, it was not immediately drawn and spread downwards. But it spread little by little; that is to say, at the beginning the line of light began to spread there and, immediately at the beginning of its expansion, in the secret of the line, it spread and was drawn and became like a kind of circular wheel (galgal echad agol [גַּלְגַּל אֶחָד עָגוֹל]) around. And this circle was not adhered to the Light of Ein Sof that surrounds it on all its sides, for if it adhered to it, the thing would return to being as it was, and would be annulled in the Light of Ein Sof, and its force would not be seen in any way, and everything would be Light of Ein Sof only, as in the beginning. Therefore, this circle is close to the circle of Ein Sof and not adhered to it. And the principal connection and adherence of that emanating circle with the Emanating Ein Sof is through that aforementioned line, through which the light of Ein Sof descends and is attracted and influences that circle. And Ein Sof revolves and encircles it on all sides, for it is also in the aspect of a circle around it and distant from it, as mentioned, for it is necessary that the illumination of Ein Sof in the emanating beings be through that line only. For if the light were attracted to them also through all their surroundings, the emanating beings would be in the aspect of the Emanator himself (Ma'atzil [מַאֲצִיל]), without limit and measure. And not only that, but even that line is very thin, and not very wide, so that the light drawn to the emanations is in measure and proportion, which is why the emanations are called the "Ten Measures" (Yud Midot [י' מִדּוֹת]) and the Ten Sefirot, to indicate that they have a fixed measure, proportion, and number; which does not occur with the Ein Sof. And as it is written in the Sefer HaZohar, Parashat Pinchas, "The thirteenth commandment, this is the Kriat Shema, etc... but He who has no measure, nor known name, like the color of the Sefirot, etc." For each Sefirah has a known name, measure, limit, and boundary. And being the line thin, it draws to them abundance according to their need only, in the value of being emanated, and no more than is sufficient in the value of being emanators. And behold, this first circle, the one most closely aligned with the Ein Sof, is what is called the Crown of Adam Kadmon (Keter de-AK [כֶּתֶר דְּא"ק]). And then this line spread further, was drawn a little and rounded off again, and a second circle was formed within the first circle, and this is called the circle of the Wisdom of Adam Kadmon (Chochmah de-AK [חָכְמָה דְּא"ק]). And it spread further downwards and rounded off again, and a third circle was formed within the second circle, and it is called the circle of the Understanding of Adam Kadmon (Binah de-AK [בִּינָה דְּא"ק]). And in this way it went on, spreading and rounding off until the tenth circle,called the circle of the Kingdom of Adam Kadmon (Malchut de-AK [מַלְכוּת דְּא"ק]). Behold, the matter of the Ten Sefirot, which were emanated in the secret of ten circles, one within the other, has been explained. And all this is the aspect of the Ten Sefirot which generally include (derech stam [דֶּרֶךְ סְתָם]), the entire aspect of all the worlds. However, it is explained and simple that how many types of worlds were emanated, created, formed and made, thousands upon thousands and myriads upon myriads, and all of them as one are within the aforementioned empty place, and there is nothing outside of it. Very particular Sefirot; and all of them are in the form of circles, one within the other, and one inside the other, until there is no end and no number, and all of them like the layers of Onions (gil'dei betzalim [גִּלְדֵי בְּצָלִים]), one inside the other, in the manner of the image of the spheres mentioned in astronomy books. Together, this is the subject of that fine line that spreads from Ein Sof and passes, descends, and is drawn from circle to circle until the end of the purpose of them all, as mentioned. And through this line is drawn the light and abundance necessary for each and every one of them.

	And now we will explain the second aspect that exists in the Ten Sefirot, namely, the aspect of the Light of Righteousness (Or HaYosher [אוֹר הַיּוֹשֶׁר]), similar to three lines, like the form of the Superior Man (Adam HaElyon [אָדָם הָעֶלְיוֹן]). And behold, through the aforementioned line that spreads from top to bottom, from which the aforementioned circles spread, that line also spreads in a straight line from top to bottom, from the top of the upper ceiling of the highest circle of all to the bottom, from the base of the termination of all the circles properly, from top to bottom, composed of Ten Sefirot in the secret of the Image of the Upright Man (Tzelem Adam Yashar [צֶלֶם אָדָם יָשָׁר]) of erect stature, composed of 248 limbs that are drawn in the figure of three lines — right, left and middle — composed of Ten Sefirot in general; and each Sefirah and Sefirah thereof is detailed in Ten Sefirot until there is no end, in the manner of the aforementioned in the subject of the Ten Sefirot that are by the way of the Circles. And behold, this second aspect is called the Image of God (Tzelem Elohim [צֶלֶם אֱלֹהִים]), and Scripture alluded to it when it said: "And God created man in His own image, in the image of God" (B'Tzalmo B'Tzelem Elohim [בְּצַלְמוֹ בְּצֶלֶם אֱלֹהִים]). And almost the entire Book of Zohar and the Tikkunim, most of their words, deal with this second aspect alone, as I have written elsewhere. And behold, in this the two aforementioned opinions will be established, for there are two aspects: the path of Circles and the path of Lines, and both as one are good words of the Living God. And with this, several statements that seem to disagree with each other on the subject of the order and position of the Ten Sefirot will be established for you. The aforementioned investigation will also be explained to you: how there will be a beginning and an end, above and below, in the subject of the Ten Sefirot. And behold, this is explained in both these two aspects. The first, the aspect of the Ten Sefirot in the figure of circles one within the other: and this is simple, for the circle that surrounds them all, which is the sphere of Keter [כֶּתֶר], behold, it is more closely connected with Ein Sof than all others, and therefore it is praiseworthy. However, the second sphere, called Chochmah [חָכְמָה], there is an interruption between it and Ein Sof, which is the sphere of Keter; therefore, its level is below the level of Keter. And so the sphere of Binah [בִּינָה] is distant from Ein Sof by the measure of two circles, and its level is below the level of Chochmah. And in this way, each circle and circle of all the worlds that are within the Void: whoever is closer to the Light of Ein Sof than his companion is far superior and more praiseworthy than his companion. Until it is found that this earthly and material world is the midpoint, the central point, within all the circles, within the entire place of the aforementioned Void and empty air. And it too is distanced from Ein Sof by a complete distance.more than all the worlds; and therefore it is so gross (gashmi [גַּשְׁמִי]) and material (chomri [חָמְרִי]) in the finality of materiality, despite being the central point within all the circles. And understand this properly. And there is yet a second reason, and it is close to the aforementioned: for behold, it has been explained how the line extending from Ein Sof spreads out and then rounds off, and spreads further down and rounds off, until the final termination of all the circles. And the circle that comes first, in the place of the beginning of the line, behold, it is superior and more praiseworthy than all the circles that are below it, for behold, it extends from the head of the line. And moreover, behold, it receives illumination being in a higher place than all. And this uppermost circle of all will be called "above" (ma'alah [מַעְלָה]), and the innermost circle is the middle and central one of all, which is the lowest of all, which receives the light from the base of that line, and will be called "below" (matah [מַטָּה]). And in Branch 3, on the subject of the Ten Circles of the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]), it will be explained how, even in the aspect of the Ten Sefirot of the Circles, there is in them the aspect of lines properly speaking, despite being circles, in addition to the aspect of the Ten Sefirot of Righteousness which is made in the figure of the appearance of a man; see there. And there [is] the purpose of the exposition of the Circles, and there it will be explained to you how also in the Ten Sefirot of the Circles the right, left, and middle are justified, despite being in the likeness of circles one inside the other. And behold, also in the second aspect, of Righteousness (Yosher), which is in the figure of man, it is justified above and below, front and back; for it is simple that what is near the beginning of the line will be the head, and what is below it will be the body, and what is below it will be the feet, and similar in the other details of the details. And in Branch 3 the subject of the Ten Circles of Adam Kadmon will also be explained; see there. And behold, this subject that was explained in this branch—how all the worlds are in the aspect of circles one inside the other like layers of onions, and this is the first aspect—was alluded to in the Zohar in many places. And particularly in Parashat Vayikra, leaves 9 and 10: how even the firmaments and the earth are like layers of onions one inside the other; see there. And so also in Parashat Bereshit, leaf 19, and this is its language: "All the Holy One, Blessed be He, needed to create the world within them and repair the world within them; and everything is brain inside, and how many shells (klippin [קְלִפִּין]) cover the brain; and the whole world is in likeness, etc... everything is this within this, and this within this, etc." And behold, it is necessary, like all the worlds, this one surrounds this one and this one surrounds this one. And even though from there it seems the opposite—that the innermost is the brain and what covers it is the shell, which is worse than it—even so, if you open the eyes of your intellect,You will understand and see that this statement speaks of our assessment, we, inhabitants of the lower earth, for whom that which is closest to us is called the "shell" which surrounds, in our assessment, the "brain" which is within it, which is the sphere that revolves around it; and then yet another sphere more internal than it in our assessment, and it is the brain for the other sphere. And so in this way, until it is found that the Ein Sof is within all the emanated beings, and it is the inner brain for all, and all the emanated beings are shells and garments for it; and the sphere closest to us is the outermost of all and is called the "shell" over all. However, in the aspect of the worlds themselves it is not so; but that which is internal to all is the shell, and that which surrounds all is the brain. This statement will also explain the second aspect, called the figure of the Righteous Man, which includes various worlds, as mentioned in the Sefer HaZohar, Parashat Toldot, page 134: "And just as the son of man is divided into various members, and all are supported step upon step, these established upon these, and all are one body, so also is the world." And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are "this into this, and this into this": Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all degrees. And there it will be well understood according to [var. the aspect of] being "this into this," this brain and this shell; look there well. Behold, the matter of the two aspects that are in the Ten Sefirot has been explained: an aspect of Circles and an aspect of Righteousness as the appearance of man."And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are 'this into this, and this into this': Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all the degrees. And there it will be well understood according to [var."And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are 'this into this, and this into this': Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all the degrees. And there it will be well understood according to [var.

	Mahadura Tanina (Second Edition): A comprehensive introduction from Ein Sof to Zeir Anpin. Know that the beginning of all things was that all reality was simple light, and is called the Light of Ein Sof (Or Ein Sof [אוֹר אֵין סוֹף]), Blessed be He. And there was no vacuum and no empty air, but all was Light of Ein Sof. And when He ascended in His will to emanate the emanated and create the created, for a known reason—that is to be called Merciful and Gracious and the like; and if there is no one in the world who receives His mercy from Him, how will He be called Merciful? And thus, in this way, the other epithets—behold, He contracted Himself in the midst of His light, at the point of the middle center, to the outskirts and sides, and a vacuum (chalal [חָלָל]) remained in between. And this was the first contraction (tzimtzum aleph [צִמְצוּם א']) of the Supreme Emanator. And this empty space is circular equally on all sides, until it is found that the World of Emanation (Olam HaAtzilut [עוֹלָם הָאֲצִילוּת]) and all the worlds are placed within this circle, and the Light of Ein Sof equally surrounds it. And behold, when He contracted, then, through one side of the vacuum, He extended, via a thin straight line like a kind of tube, a light that is drawn from Ein Sof into the vacuum and fills it. But there remained an empty space between the light that is within the vacuum and between the Light of Ein Sof that surrounds the vacuum; For if it were not so, things would return to how they were, and that light which is within the vacuum would return and connect with the Ein Sof as in the beginning, together. And that is why the light did not spread and was not widely drawn into the vacuum, only through a thin line. And through this line the Light of the Ein Sof is drawn and descends into the circular vacuum, which is the emanated one, and through this the Emanator adheres to the emanated one, together. And not only that, but even though the entire Emanation (Atzilut) is circular and the Ein Sof surrounds it equally on all sides, even so, that place which remains properly attached to Him, and from which the head of that line is drawn, is called the "Head of the Upper Emanation" (Rosh HaAtzilut HaElyonah [רֹאשׁ הָאֲצִילוּת הָעֶלְיוֹנָה]). And everything that is drawn and spreads downward is called the "Base of the Emanation" (Tachtit HaAtzilut [תַּחְתִּית הָאֲצִילוּת]). And through this it is found that there is an aspect of above and below in the Emanation; For if it were not so, there would be no aspect of head and feet, above and below in the Emanation. And behold, this light that spreads within this vacuum, behold, it divides into two aspects. The first is that all the lights that are within this vacuum must necessarily be in the aspect of circles, these within these. And the example of this is: the light of the Sefirah of Keter is a circle, and within this circle the circle of Chochmah, and similar to this until the completion of ten circles, which are the Ten Sefirot of Adam Kadmon (AK). And then, ten other circles, and they are the Ten Sefirot of Atik; and then,Within them are ten other circles, and these are the Ten Sefirot of Arich Anpin (AA); and then, within them, ten other circles, and these are the Ten Sefirot of Abba and Imma, these within these until the completion of all the details of the Emanation. And for each of these circles there is a Surrounding Light (Or Makif [אוֹר מַקִּיף]) for it, as well as another circle like it. It is found that there is Inner Light (Or Pnimi [אוֹר פְּנִימִי]) and Surrounding Light (Or Makif), and all in the aspect of circles. And the second aspect is that, behold, in the midst of all this circular Emanation, a light aspect spreads out in a straight line, similar to the circle itself, only it is in righteousness (yosher [יוֹשֶׁר]). And in it there is an aspect of Arich Anpin, Abba and Imma, and ZON (Zeir Anpin and Nukva), all in righteousness. And this aspect they called in the Torah "man in His image, in the image of God," as it is written: "And God created man in His own image, etc.," for it is a straight line and spreads along the path of lines. And almost all of the Sefer HaZohar and the Tikkunim speak only of this Righteousness, as written, with the help of God.

	And know that there are endless kinds of worlds in this Emanation, and their explanation is not to be discussed now. But we will now begin to explain another detail that encompasses the entire reality of this void, and from it all worlds spread, as written with the help of God. And it is the aspect of the reality of Adam Kadmon [אָדָם קַדְמוֹן] for all beginnings, mentioned in the Book of Zohar and Tikkunim, and after him follows the order of all the steps, all of them. Know that in this void Adam Kadmon was emanated to all beginnings, and there is the reality of the Ten Sefirot within it, and they fill this entire void. However, in the beginning the Ten Sefirot emerged via circle, these within these, and then, within the circles, it was drawn forth via righteousness (yosher) as the figure of a man, within the length of all the aforementioned circles, in this figure. And we do not concern ourselves at all with the aspect of circles, only with the aspect of righteousness. And further on I will explain, with God's help, more about the reality of Circles and Righteousness, what their subject matter is. And behold, through that aforementioned contraction by which the aforementioned Man was made, there was in him the aspect of Essence (Atzmut [עַצְמוּת]) and Vessels (Kelim [כֵּלִים]), for the contraction of light causes the reality of the existence of Vessels, as written further on with God's help. And we are not permitted to speak more in a high place like this, and the understanding will understand the beginning of the thing by its end, as written with God's help in the subsequent expositions that come before us. And, in fact, it is not properly a vessel, but in evaluation of the light that is within it it is called a "vessel". However, it is pure and clear in the purpose of purity, fineness, and clarity. And behold, this Adam Kadmon traverses from one end to the other, from the upper end to the lower end (Explanation: and not "to" inclusive [touching the bottom]) throughout the entire void of the aforementioned Emanation. And in this Man are included all the worlds, as written with the help of God. But regarding the interiority and essence of this Man, we are not permitted to speak of Him and concern ourselves with Him entirely. However, we will concern ourselves and speak of what has emanated from Him. And it is that, behold, since the Light of Ein Sof is very great, therefore they could not receive it except through this Adam Kadmon; And even this Adam Kadmon could not receive if it were not after the light went out from him, through the orifices and windows that are in him, which are Ear, Nose, Mouth, Eyes (Ozen, Chotem, Peh, Einayim [אֹזֶן חֹטֶם פֶּה עֵינַיִם]), as written with the help of God.

	Chapter 3

	M"K (From another source/Edit): We still need to inform you about the subject of these two aspects, which are the Circles and Rectitude in the figure of man. For behold, in the lower man there are five aspects of lights (which are NRNChY [נרנח"י] - Nefesh, Ruach, Neshamah, Chayah, Yechidah) and they are (five degrees), one above the other. And they are the secret of the five times "Bless, O my soul (Barchi Nafshi [בָּרְכִי נַפְשִׁי]) [the Lord], etc.", as mentioned in the Tractate Berachot, first chapter, which correspond to the five aspects that are in the soul, and they are NRNChY, which are five steps one above the other, as written elsewhere in the subject of the lights of the Mouth of Adam Kadmon, called Akudim [עֲקֻדִּים]; see there. And behold, the aspect of the Ten Sefirot of Circles, all of them, have in them all the aforementioned aspects, which are lights and vessels; And the light is divided into Inner Light (Or Pnimi [אוֹר פְּנִימִי]) and Surrounding Light (Or Makif [אוֹר מַקִּיף]); the vessel is divided into exteriority and interiority. And so too the aspect of the Ten Sefirot of Righteousness in the figure of man has in it all these aspects themselves as well. However, the difference between the Circles and Righteousness is that the Ten Sefirot of Circles are the aspect of the Light called Nefesh [נֶפֶשׁ] (Soul), and in them there is inner light and inner and outer surrounding light, which has the aspect of the Ten Sefirot of all vessels; and in each vessel of them there is interiority and exteriority in it; and there are also Ten Sefirot of lights: for each light there is Inner Light and Surrounding Light in it. But the Ten Sefirot of Righteousness are the aspect of the Light called Ruach [רוּחַ] (Spirit), which is a higher step above the step of Nefesh, as is known. They are also composed of Inner Light and Surrounding Light. They also have Ten Sefirot of vessels, and in each of them there is interiority and exteriority. And it is simple that the aspect of Nefesh was emanated first, and then the Ruach was emanated, which is a higher step, as is known in the inferior man, who initially acquires Nefesh, and then, if he has merited more, they give him Ruach, as mentioned in the Zohar, Mishpatim, page 94, and this is its language: "Come and see: the son of man, when he is born, they give him a Nefesh, etc." And so it was in the Superior Man (Adam HaElyon), that in the beginning the aspects of the Circles were emanated and revealed, which are the aspects of the steps of the Nefesh and its vessels; and then the second aspect was emanated, of Righteousness in the figure of man, which are the steps of the lights of Ruach and its vessels, as is known, for Ruach is called "Man" (Adam [אָדָם]); and understand this very well. And this thing occurred in all the worlds, for in each aspect and aspect of them, in the beginning, the Ten Sefirot of Righteousness of that aspect were emanated, and then the Ten Sefirot of Righteousness of that aspect were emanated. However, the difference between the vessels of the Nefesh and the vessels of the Ruach is already known: for the organ of the Liver is the dwelling place for the light called Nefesh,And a sign to the thing is that the blood—which is the liver that is full of blood—is the Nefesh (the soul); and the organ of the Heart is the dwelling place for the Ruach; and the organ of the Brain is the dwelling place for the light called Neshamah [נְשָׁמָה]. And this is not the place for explaining these things. And behold, with the introduction we have given you in this branch, each one will be explained in its proper place, in extent and in detail.

	The rule that emerges is that the beginning of the Emanation was mentioned in this way. For first, the Ten Sefirot were emanated in the aspect of Circles, and they are ten vessels, and in each vessel there is interiority and exteriority; and within these ten vessels, ten Sefirot were clothed with the essence of the lights called Nefesh. And there are also ten surrounding lights above the vessels, on the outside, and they too are an aspect of Nefesh, only they are called Surrounding Lights (Orot Makifim) on the outside, and the others are called Inner Lights. And everything is in the aspect of circles, for the inner light is like a kind of wheel and it is clothed within a rounded vessel as well; and above this vessel there is a surrounding light in a circle, like the wheel around it. And all the Ten Sefirot of Circles are in this form, like the image of the wheels and the firmaments called Ofanim [אוֹפַנִּים], and they are the firmaments that are above us in this lower world. And then the Ten Sefirot were emanated in the aspect of Righteousness, as the appearance of a man, and they are higher in degree than the Circles, for they are an aspect of Ruach. And they are ten vessels in the figure of a man, which includes all ten vessels; and in each of them there is interiority and exteriority. And within these vessels are clothed the Ten Sefirot in the aspect of the essence of the lights called Ruach. And there are also ten other lights that surround the vessels, on the outside, and they too are of the aspect of Ruach. And all is by the way of Righteousness, made as the aforementioned appearance of man. And in this way in all the worlds emanated, created, formed and made, which were fixed within the place of the Void and the aforementioned empty Air. For in this place all the worlds came into existence, there is nothing outside of it. And the Light of Ein Sof surrounds and revolves upon them, and illuminates all the worlds that are within this place from all their sides in unique equality. In addition to what He illuminates in them, the principal true, great, and substantial illumination, through the Line that spreads from Him and is drawn into all these worlds, as mentioned. And each world and world of them, and each detail and detail that is in each world and world, has in it the two aforementioned aspects, which are the Circles and Righteousness. And the Circles are in the aspect where that which is superior to its companion revolves and circles upon its companion; and the innermost Circles, central to all, are the worst of all: behold, they are the firmaments and spheres that revolve upon the Lower World (Olam HaShafel), which are placed within all the circles, in the midst of them all. But Righteousness is the opposite, for the innermost is superior and higher than all, and the outermost of all is worse than all. And this [layer of] Righteousness clothes this one, and this one this one, until the worst of all clothes all. And understand all this well.

	And behold, after we have presented to you the aforementioned introductions, you will now be able to understand the matter of the reason for the necessity of the Contraction (Tzimtzum) that the Ein Sof contracted Itself in the median of Its light, to leave a vacant and empty place, as mentioned in Branch 2. And the matter is: to make the aspect of Vessels. For through the contraction of light and its diminution, there is possibility for the Vessel to come into existence and reveal itself; and with the multiplication of light, the Vessel would be annulled by the smallness of its strength to receive the abundant and great light. As written in the matter of the seven Kings of Edom (Melachim de-Edom [מְלָכִים דֶּאֱדוֹם]), and they are what is called the World of Points (Olam HaNekudim), how they reigned and died; see there well how was the aspect of the creation and existences of the vessels. For in the beginning, the contraction of light and its diminution are necessary, and through this the existence of the Vessel will be revealed; and after it has been revealed and has come into existence, then the light returns to be drawn into it, and the Vessel can subsist and not be annihilated. And so it was here: for He first contracted the light, and the vessels came into existence; and then He returned and extended that Line to illuminate them. And in this will be explained the reason why the Ein Sof contracted Itself and removed that abundant Light from that place completely, and then returned it in measure and weight through that Line—and He could have left that aspect of the Line in its place and removed the rest of the great Light only, since He would return it. But the reason was for the aforementioned cause: for the Vessels could not come into existence until the light was completely removed; And after the Vessels came into existence, He returned and extended the light (through the Line) in measure and weight, according to the amount sufficient to illuminate them, to give them life, so that they could endure and subsist and not be annihilated. And that is enough.

	Chapter 4

	After we wrote in the previous branches, briefly and generally, about the subject of the Ten Sefirot in all their places—how there are various aspects to them—we will speak in this branch, also in summary, about the aspect of the levels of the worlds that were created within the aforementioned place of the Void, that there is nothing outside of it, outside of this place, and all the worlds are within this place. And let it not enter your mind that the Ten Sefirot, which we call in the Sefer HaZohar the "Ten Sefirot of Atzilut" (Yud Sefirot de-Atzilut [י"ס דַּאֲצִילוּת]) — do not be mistaken in thinking that they are more primal and higher than all that has emanated; for various worlds preceded them. And because of the greatness of their concealment, they did not extend their hand to mention them in the Sefer HaZohar, except by a marvelous allusion, when your eyes look directly at three statements from the Book of Tikkunim on the subject of Adam Kadmon for all beginnings, as written, with God's help, in this branch. And as it is written in the Sefer HaZohar, Parashat Bereshit, leaf 23, and also in the Tikkunim, leaf 134, and this This is their language: "Come and see: how many worlds are hidden, which clothe themselves and ride upon the Sefirot, etc." And also a statement brought forth in the Parashat Noach of the Zohar, also in the Parashat Pekudei, folio 226a and folio 268b, and this is their language: "Rabbi Shimon said: I raised my hand in prayer upward, etc... and from the secret of the Higher Thought downward, all are called Ein Sof, etc." With the eyes of your intellect, to be precise, you will understand all the superfluous words, and the duplications, and the allusions alluded to in the aforementioned statements, marvel and be astonished to see how many steps upon steps, without end or number, preceded the Ten Sefirot called by us by the name of "Ten Sefirot of Atzilut". And he who studies our composition, if he is worthy, will know and understand and comprehend their structure, and as written in this branch at the end.

	And behold, the Geonim concealed them in the sweetness of their language and called them "Ten Glints" (Eser Tzachtzachot [עֶשֶׂר צַחְצָחוֹת]) upon [the back of] Upper Keter, and similar things in these things. And, since there is no measure for the worlds that are in this place, for they are thousands and myriads, even so we will explain a little of what is within our capacity to explain in this place, in a short way. And first we will begin to explain a detail that is comprehensive and encompasses the whole place of this Void, from which, from this detail, all the worlds spread out; and in it they are hung and grasped, and from it they come forth and reveal themselves, as written with the help of God. Indeed, this detail is called by the name of Adam Kadmon for all beginnings, which is prior to all existing ones, as written with the help of God. And because of the greatness of Adam Kadmon's levels, because of the greatness of the size of his level and his concealment, they did not extend their hand to him to engage in the Sefer HaZohar, except in a few places, and even then this was in a manner of great concealment. And I will mention some of them: in the Tikkunim, end of Tikkun 19, page 41b, and this is its language: "He said to him: if so, it is known that there is one Adam Kadmon for all beginnings, and there is another Adam, etc." Also at the beginning of Tikkun 70, page 119, and this is its language: "A marvelous craftsman embroidered and drew a design in the palace of Adam Kadmon for all beginnings, that there is one Adam, etc." Also in the aforementioned Tikkunim, page 132, and this is its language: "We find in the secret of the Mishnah, in the hiding place of hiding places, hidden among the hidden, of the Adam of Beri'ah, that he is prior (kadmon) to all beginnings."

	And we will begin to explain the matter. Know that the first Lights that were emanated within that place, through the Straight Line that spreads from the Ein Sof that surrounds everything, as mentioned in Branch 2, they are the aspect of the Ten Sefirot whose union of their generality is called Adam Kadmon for all the aforementioned beginnings. And behold, the Ten Sefirot of Adam Kadmon, which include all the aspects mentioned in Branches 2 and 3, are these: for in the beginning these Ten Sefirot came forth and revealed themselves in the aspect of Circles, which are the aspect of Nefesh of this Adam Kadmon. And they have the appearance of ten vessels in the form of circles, and in each of them there is interiority and exteriority; and everything is the aspect of vessels. And within each of them there is, within it, the essence of the Inner Light called Nefesh, properly clothed within it. And there is also an aspect of Surrounding Light around it, and it too is an aspect of Nefesh, and all in the aspect of Circles. And the outermost Circle of all, within which are all the other circles, it is attached to and close to the Ein Sof; and the Ein Sof revolves upon it and encircles it. And this Circle, the outermost of all, is the highest and greatest of all, as mentioned in Branch 3, and it is the aspect of the Circle of Keter of Adam Kadmon. And within this circle, a second circle is rounded, called the Circle of Chochmah of Adam Kadmon; and so in this way, ten circles, this one within this one, up to the tenth circle, the innermost within all, and it is called the Circle of Malchut of Adam Kadmon. It is found that these ten circles of Adam Kadmon surround all this Void within the Ein Sof, close to it, and the Ein Sof encircles them. And yet, in the midst of these ten circles there remained a vacant space, an empty space, for the needs of the other emanations and the other worlds, which are also aspects of circles, this one within this one, as mentioned above in Branch 3. And the reality of the existence of the Vessels has already been explained there as follows: that through the contraction that Ein Sof contracted upon Itself, the light was diminished and the Vessels were revealed; and then the light spread again within those vessels of Adam Kadmon. And let no one be mistaken in this, God forbid, that in Adam Kadmon there is an aspect of vessels properly speaking (mamesh), God forbid. For behold, the aspect of vessels was not revealed except from the World of Points (Olam HaNekudim) onward, as written with the help of God. And what we call them by the name of "vessels" is in evaluation of the Light and Essence that are within them. But, in fact, the Vessels themselves are pure light, in the purpose of purity and fineness and brilliance. And don't be mistaken about this anymore.

	And behold, after these Ten Sefirot of Adam Kadmon were revealed and first came forth [in] the aspect of Nefesh [in the image of circles], yet another Ten Sefirot came forth in the aspect of Ruach of this Adam Kadmon, in the aspect of Righteousness (Yosher) as the appearance of a man of upright stature, composed of 248 limbs in the image of stature: head, arms and palms of the hands, body and legs. And it begins to extend from the Encircling Ein Sof, through the aforementioned Line, and from there down into the image of man as mentioned, including three lines—right, left, and middle—and within them are included the Ten Sefirot of Righteousness that are in it, as mentioned above in Branch 2. And behold, although the beginning of this line, which is the form of the Righteousness of Adam Kadmon, begins to spread from the Ein Sof and pierces and enters between all the Circles on the side of their upper ceilings, do not think that this line also extends and spreads down to the termination of all the Circles on the side of their bottoms, which round off under the feet of Adam Kadmon of Righteousness. But the measure of its expansion is only to the beginning of the floor of the Circles. For, since he is the aspect of Partzuf Keter of the World of Emanation (Olam HaAtzilut), as written in his place, the aforementioned Circles of Atik Yomin (A"Y) are rounded under the feet of the Righteousness of Adam Kadmon himself alone, as written. And behold, it has been explained how this Adam Kadmon fills, with his Circle and his Righteousness, the entire place of the Void and the empty Air that is within the Ein Sof, as mentioned above. However, an empty place remained between the Surrounding Light of the light of Righteousness that is in him and the Vessels and the Inner Light of Righteousness that is in him; and there all the worlds came into existence and were emanated, that they are all hanging and clinging to this Adam Kadmon, and from him they came forth, as mentioned above.

	And behold, I will now explain to you, in a summarized and extraordinary way, the generality of all the worlds that are in the place of this Void that is between the Surrounding Light of Righteousness of Adam Kadmon and his Vessels of Righteousness, as mentioned above. And behold, this subject has been explained elsewhere at great length, each thing and thing by itself; and there in its place it will be explained to you how, from the aspect of the Righteousness of Adam Kadmon, many lights have gone forth and revealed themselves, whose generalities are the lights that pierce and come forth from the Ears that are in him; then come forth the lights from the Nose; and then the lights from the Mouth, called Akudim [עֲקֻדִּים]; and all these lights are by the way of Righteousness only, and there is no aspect of circle in them at all. And then the lights of the Eyes of this Adam Kadmon came forth, and these are called the World of Points (Olam HaNekudim), and there are two aspects in them: Circles and Righteousness. And the place of their position and their dwelling is from the Navel (Tabur [טַבּוּר]) of this Adam Kadmon to the end of his feet, this place being called the "generality of NHY" (Netzach, Hod, Yesod) of Adam Kadmon. And this is their order: for in the beginning ten circles of Nekudot (Points) came forth and rounded themselves around the Vessels of NHY of Adam Kadmon in the aspect of his Righteousness, and within the vessels is clothed their Inner Light, as mentioned above. And these Circles of Nekudot, which are an aspect of Nefesh, encircle the Vessels and the Inner Light of NHY of Righteousness of Adam Kadmon. And these Circles of the Nekudim, as explained above, include the Inner Light of Nefesh, and Vessels, and Surrounding Light upon the Vessels; and the generality of this is called the Circles of Nekudim. And upon these Nekudim [var. the Circles] there is still the Surrounding Light of the Righteousness aspect of Adam Kadmon; and upon the Surrounding Light of Righteousness of Adam Kadmon surround the ten circles of Adam Kadmon himself, which include Inner Light and Vessels and their Surrounding Light, as is known; and this was in the beginning. However, when the Ten Sefirot of Righteousness of the World of Points (Olam HaNekudim), which is their aspect of Ruach, were also emanated, then the Ten Sefirot of Righteousness of Nekudim—which include Inner Light, and Vessels, and Surrounding Light of Righteousness
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