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PREFACE
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This Book titled “The Story of Lord Ram: A manifestation of the Supreme Being" is a comprehensive narration of this epic story of Lord Ram who is regarded in Hinduism as an incarnation of Lord Vishnu, the Supreme Being. 

This Book presents to the world the famous story of Lord Ram, along with brief stories related to his ancestors and descendants. 

Our Book consists of Sanskrit text, Roman Transliteration, and a verse-by-verse detailed English narration which is accompanied by extensive explanations of each of the verses in simple, easy-to-understand English so that even a layman can grasp the meaning and thoroughly enjoy the reading without having to strain himself to come to grips regarding what is being said. 

This Book is structured in two parts, Part A and Part B. The first part has three chapters, viz. chapter nos. 1, 2 and 3, while the second part has two chapters, viz. chapter nos. 4 and 5 as follows:-
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Part A: 
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Chapter 1 narrates the epic story of Lord Ram in simple English as narrated by sage Markandeya to Yudishthir, the Pandava prince.

Chapter 2 tells us the story in a different way where sage Shukdeo described the life and time of Lord Ram to king Parikshit. 

Chapter 3 describes this story in detail, with stress on clarity and explanation, from a classical poetry of India called Raghuvansham.  
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Part B:
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This part narrates the stories associated with the immediate ancestors of Lord Ram, starting from king Anshuman in whose family king Khatvanga (also called Dilip) was born. His son was great king Raghu after whom the line of kings that followed was named as ‘Raghu-Vansha’, i.e. the family-lineage descending from king Raghu, as well as the stories associated with his descendants, starting from Lord Ram's son Kush, and ending with the last king of the Raghu’s dynasty named Agnivarna.

For ease of narration of these two themes, i.e. the immediate ancestors of Lord Ram, and his descendants till this dynasty ended, Part B has been divided into two chapters, 4 and 5. 

Chapter 4 narrates the stories related to Lord Ram's immediate forefathers, starting from king Anshuman till king Khatvanga, also called Dilip, from Srimad Bhagwat, Canto (Skandha) 9, Chapter (Adhyaaya) 9, verse nos. 1-49. 

Chapter 5 deals with Lord Ram's descendants as narrated in Srimad Bhagwat, Canto (Skandha) 9, Chapter (Adhyaaya) 12, verse nos. 1-9.

Lord Ram belonged to the Solar Race that descended from the Sun God. The first king of this ancient race was Vivasvan (pronounced ‘Vivasvān’, or ‘Vivas-vaan’). His son was king Manu, and the latter’s son was king Ikshwaku (pronounced as ‘Ikṣvāku’ or ‘Ik-shavaa-ku’). The dynasty of a long line of kings that descended from Ikshwaku, their forefather, was named after this great person, i.e. this dynasty was called ‘Ikshwaku dynasty’. 

There were scores of great kings down the line, and when one of them did something great, honourable and memorable then his descendants were named after him. Srimad Bhagwat Mahapuran, a revered and must respected ancient text of the Hindu religion, has a list of all such kings in its Canto (Skandha) 9.  

One such king was Raghu, the son of Dilip (or Khatvanga, or Dirghabahu). Raghu had acquired great fame and merit by helping Indra, the king of gods in heaven, by protecting his horse during the Ashwamegha-Yagya (known as the ‘horse-sacrifice’) that Indra performed. Success in this sacrifice helped to establish king Raghu’s reign or influence over a wide swathe of earth, a feat which we call establishing an empire. Thus, Raghu became an Emperor, and the kings that followed him in this line of the Solar Race, otherwise also known as the Ikshwaku race, were called members of the Raghu dynasty, or the rulers of the Raghu Vansha—i.e. the Raghu’s race of kings, which was actually an offshoot or branch of the primary race called Solar Race or Ikshwaku race. 

The obvious conclusion is that since the litany of kings coming down from the first ruler of the modern human race, the king named Manu, who himself was the son of the Sun-God, is a long list of great kings and emperors encompassing hundreds of centuries, it obviously led to establishment of many branches which were all offshoots of this noble family just like an ancient banyan tree gives off many branches and spreads over a large area at time passes, both prior to Lord Ram and later on after him. And one such branch or offshoot was the Raghu dynasty, the dynasty in which Lord Ram was born, Raghu being the great grandfather of the Lord. 

Therefore, in order to present the story of Lord Ram and the great family in which he was born, it is necessary to read about his ancestors as well as descendants.

That said, now let us begin reading the legendary story of Lord Ram who has been revered as a manifestation of the Supreme Being, also known as Lord Vishnu. 

After having completed my last three books, one being Tulsidas’ ‘Ram Charit Manas’, and the other two being books on Lord Hanuman, I had almost given up the idea of writing any further. I was not sure that if I did start writing a new book, I would actually finish it considering the burden of my poor health, advanced age, and the pressure of work at the temple where I have been serving since 1987 after arriving in Ayodhya when I left home (it is the famous and revered shrine dedicated to Lord Ram and Sita at Ayodhya, called the ‘Kanak Bhavan Temple’). I had virtually made abandoned the idea of writing any more. But I don’t know why, an inner voice kept poking at me not to do so. This voice would tell me: ‘Who are you to write anything? Every soul comes to this world with a mission, and a person is most fortunate and privileged if the Lord has selected that person to do His work; not everyone is that lucky. As to your doubts whether or not you would be able to complete the book, leave it in the hands of the Lord. One day would come when you will have reached the finishing line. But frittering away precious time and life in doubting and dithering would serve you no purpose. Remember: you would be remembered for your books for all times to come, and not for anything else.’

These silent thoughts kept churning in my mind and made me restless. Then I would say to myself: ‘But I don’t want to write anything other than on the theme of Lord Ram. So what should I do?’ 

The answer came as suddenly as the sun’s rays breaking from behind a thick bank of dark clouds: ‘Okay; it’s perfect. See, you present the Story of Lord Ram in simple English for the world in a different way than what you have done till now.' It was this inspiration that has culminated in the writing and presentation of this present book.  

I still waited for some time to give stability to my thoughts. Then a new idea came to me: why not write a comprehensive book on Lord Ram that would not only tell the story of Lord Ram but which would also include chapters narrating the story of Lord Ram’s immediate forefathers as well as his immediate descendants. 

Thus was sown the seed of our present Book. The respected reader must remember that this is not a history book, nor am I some kind of scholar, but this book is a fruit of my way of showing my love and affection for Lord Ram whom I love and revere like no one else I do, and I devised this method of writing about the Lord's life and time, universally known as the 'Ramayana', as a means to offer my obeisance to him, as well as a means of remembering him and meditating upon him through my writings, because you cannot write unless you think, delve deep into the subject matter, concentrate your mind, and keep yourself focused, which are vital keys for meditation too.

I hope my readers will enjoy reading this Book which is a humble effort of mine, and if my endeavour succeeds I will ever be very grateful to everyone. 

And finally, I dedicate this Book to my beloved Lord Ram whom I love from the deepest reaches of my heart, for it is absolutely certain that without his divine blessing, his loving grace, and his encouragement at times when I was almost at sea, a work of such a magnitude would simply not have been possible for me to accomplish.

Amen!

Author: Ajai Kumar Chhawchharia.

—————-*********—————
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PART A, Chapter 1
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The Story of Lord Ram: 

A Manifestation of the Supreme Being

––––––––
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The story of Lord Ram, universally known as the epic ‘Ramayana’, is narrated in the Mahabharat, Book 3, Aranya Parva, Chapter or Canto nos. 257-275. It has approximately 704 verses which succinctly narrates the story of the Ramayana that is more elaborately described in Valmiki's Ramayana, and Tulsidas' Ram Charit Manas.

Primarily, Mahabharat describes the events that finally culminated in the great war of that era, a war between cousins belonging to two branches of the same family, i.e. the Pandavas and the Kauravs. During this epic war, Lord Krishna had become the charioteer of Arjun’s war chariot, thereby helping the Pandavas win the war that led to the elimination of the Kauravs. Lord Krishna took the side of the Pandavas as they were the followers of Dharma, while the Kauravas were evil, deceitful and greedy; they were pervert, morally fallen and had all the characters that go against the principles of Dharma. 

Since our focus is on the story of the ‘Ramayana’, we will read only those chapters of the Mahabharat that directly deal with it.  

But an obvious question arises in the mind of an ordinary reader: What has the story of the Ramayana got to do with Mahabharat? While Ramayana pertains to the Treta Yuga, Mahabharat is related to the Dwapar Yuga; these two Yugas were distinctly separate eras in history. Besides this difference, another is that while Ramayana pertains to Lord Ram, Mahabharat pertains to Lord Krishna. So this question must be answered first.

Hence, a brief background focussing on the question as to why the story of the Ramayana got included in the narrative of the Mahabharat is given below before we start reading the actual text of the Mahabharat that is related to the story of the Ramayana.

Brief background: 

The description of Lord Ram’s story in Mahabharat’s ‘Ramopakhyan’ is condensed into 704 verses, and is therefore kind of a summary of the main text of the Ramayana that was narrated by sage Valmiki in about 25,000 verses in his famous classic named ‘The Ramayana’. The narrative in the Mahabharat is a succinct and condensed version of the story of the Ramayana.

In Mahabharat, Van Parva, Chapter or Canto no. 256 we read that when the five Pandava brothers were sent to forest exile, they were by accompanied by Draupadi, their chaste and loyal wife. They set up a dwelling near the hermitage of sage Trinbindu. Once, when the five brothers had gone to the forest to collect firewood as well as household victuals such as fruits and edible roots for their daily use, Draupadi was abducted in their absence. She was, however, later on recovered by the Pandavas, but this event left a deep emotional scar on Yudhisthira who was deeply saddened, depressed and grieved by this event that was very humiliating and distressful for all the Pandavas. 

Yudhisthira lamented that this was a very unfair and unjust treatment that fate had dealt to them. He felt that he is the most unfortunate human ever born on earth. He wondered if there was anyone before him in the annals of history who had faced a similar situation in life, who had been as unfortunate as he was, and who had been subjected to a similar or worse kind of humiliation for no fault of his. He wanted to know of such an unfortunate person in history for this knowledge would be a great consolation for him, as well as act as a guide to show him the path ahead, to advise him what he ought to do when he faced a similar circumstance—of being wrongly banished to the forest and then having his wife stolen. 

With these thoughts churning continuously in his mind and robbing him of his peace, Yudhisthira approached sage Markandeya and opened up his mind and heart before the latter, expressing his grief, distress and a wish for advice. In answer, the sage recounted the story of Lord Ram, which is known as the ‘Ramayana’, to him in order to console him as well as to encourage him not to lose hope, not to surrender to his misfortunes and so easily yield to his bad fate. Instead of lamenting, feeling lost and distressed, he must show presence of mind, have courage and resilience, recollect his valour and strength of arms that characterise him as a Kshatriya prince who never loses hope and courage even in the face of the gravest of adversities and misfortunes just like Lord Ram had done. The positive outcome of this attitude would be restoration of his honour and self-esteem in due course of time, as well as defeat of his enemies and trouncing of his adversaries who want to trample him down and crush him into oblivion.

But before we proceed, let us first learn briefly about the story of Draupadi’s abduction and subsequent developments as follows:

Once, when the five Pandavas had gone to the forest to collect fruits and edible roots for food as well as firewood for their hearth in the hermitage, Draupadi was left alone. Only her maid named Dhaatreyika was with her. Meanwhile, the wicked Jayadratha, who was the brother-in-law of the Kauravas and an evil person, was on the prowl. He was the king of the kingdom of Sindhu and had married Dushala, the only sister of the 100 Kauravas brothers. Jayadratha became fascinated by the charm and beauty of Draupadi, and began to yearn for her.  

After the Pandavas were forced to go the forest in exile and Draupadi accompanied them, Jayadratha discovered an opportunity to grab her. On the surface, he convinced the Kauravas that he would secretly pursue the Pandavas to ensure they fulfil the conditions of their forest exile, and report any violations back to the Kauravas, especially to Duryodhan, who was the most wicked of them all. With this as an excuse, Jayadratha kept a secret track of the movement of the Pandavas. 

On the day the five brother had gone to the forest to collect their daily household needs, Jayadratha was informed by his spies that Draupadi was alone in the cottage. Grabbing the opportunity, he approached her and made a lot of sweet gestures as if he was her great well-wisher. He told Draupadi that she was wasting her youth and energy in the forest, and if she would come with him and marry him, he would shower her with all the material comforts in the world and make her his chief queen. Draupadi could easily recognise him as he was the brother-in-law of the Kauravas, the cousins of the Pandavas, and so she talked with him in the beginning. But soon she realised how wicked and evil he was when he made the above proposal to her. She became furious with Jayadratha; her eyes were fiery as she bluntly and fiercely rebuked him. It was a great insult for Jayadratha who could not tolerate her refusal. So he grabbed her, forcibly put her in his chariot and sped away along with his soldiers and junior kings who had accompanied him. 

The speeding chariots and horses raised a lot of dust, scattered leaves, and scared the animals of the forest; birds left their nests on trees and flew away in the sky. 

Meanwhile, when Yudhisthira saw these ominous signs of birds suddenly flying away towards the sky and a lot of dust arising from the direction of their hermitage, he became alarmed. The five Pandava brothers rushed back to find their dwelling empty. Druapadi’s maid, a lady named Dhaatreyika, was weeping inconsolably. She told Yudhisthira about what had happened. Then the five brothers mounted their chariot and gave a hot chase to Jayadratha and his companions. Soon they caught up with the abductors, and in the fierce battle that followed, Arjun with his arrows, and Bhim with his mace slayed every single person who was with Jayadratha. In the melee, Jayadratha managed to escape. Then Arjun shot powerful arrows that had special abilities to strike at the specific target with precision, and killed the horses of Jayadratha’s chariot, thereby grounding him. By this time Jayadratha was about 200 miles away. Once again, the five brothers pursued him with lightening speed and soon caught hold of the rascal. After freeing Draupadi from his clutches, Arjun dashed Jayadratha to the ground while Bhim raised his mace to smash his head. 

At that time, Yudhisthira showed mercy as Jayadratha had surrendered to them. Instead of killing him, he suggested they shave off his head but leave five tufts of hairs sticking out of the bald scalp to represent the five Pandavas. This made Jayadratha appear hideous. 

The Pandavas returned to their cottage, but decided that it would be wise to shift location as it was sure that Jayadratha would seek revenge and return with a huge army. Yudhisthira, who was a follower of Dharma, did not like the prospect of engaging in war at a time when they were to live as ascetics in the forest. Hence, they shifted to another part of the forest near the hermitage of sage Markandeya. 

However, Yudhisthira was very dismayed at the turn of events, and wondered if there had been anyone else in the past who had to endure the kind of suffering, humiliation and distress like the Pandavas had to undergo. With this thought constantly disturbing his mind, he approached sage Markandeya to seek his comfort and advice. It was then that the sage recounted the story of Lord Ram, known as the Ramayana, to him. Yudhisthira found his peace of mind and felt comforted. 

Besides the general point that the story of Lord Ram as narrated in the Mahabharat is a summarised version of the one narrated in Ramayana, there is one more main difference: it is that while in the primary epic Ramayana, Lord Ram has been treated as a Divine Being because he is regarded as an incarnation of Lord Vishnu, in the Mahabharat Lord Ram is treated as a noble human being who had to endure the same sort of hardships and sufferings as Yudhisthira had to go through. This approach of sage Markandeya resonated well with Yudhisthira, as it also tells him to have courage and a positive outlook, and wait patiently till the time of the forest exile of the Pandavas ended after which they should go back and reclaim their right to the kingdom just like Lord Ram had gone back at the end of his forest exile to be crowned the king of Ayodhya.  

With this background knowledge, let us now begin reading the story of the Ramayana from Mahabharat, Book 3—the Van Parva or the Aranakya Parva, Ramopakhyan, Chapter or Canto nos. 257-275.

—————-*******—————
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Mahabharat, Aranya Parva (or Van Parva), Canto 257-275:

{The background: The Pandava brothers were exiled to the forest where Yudhisthira’s wife was abducted. This event completely demoralised him, filled him with grief and excess of sadness, as he felt that he is the most unfortunate human ever born on earth. He wandered if there was someone more unfortunate than him in the past, for this knowledge would be a great consolation for him, as well as act as a guide to show him the path ahead, to advise him what he ought to do when he faced a similar circumstance—of being wrongly banished to the forest and then having his wife stolen. 

Yudhisthira opened up his mind and heart before sage Markandeya, expressing his grief, distress, and a wish for advice. In answer, the sage recounted the story of Lord Ram, which is known as the ‘Ramayana’, to him in order to console him as well as encouraging him not to lose hope, not to surrender to his misfortunes and so easily yield to his bad fate, but instead of lamenting, feeling lost and distressed he must show presence of mind, have courage and resilience, recollect his valour and strength of arms that characterise him as a Kshatriya prince who never loses hope and courage even in the face of the gravest of adversities and misfortunes just like Lord Ram had done. The positive outcome of this attitude would be restoration of his honour and self-esteem, as well as defeat his enemies and adversaries who want to trample him down into oblivion. 

The following verses narrate in brief the legendary epic story of Lord Ram as described in the epic known as the ‘Ramayana’. Markandeya’s brief narrative condenses the extensive history of the Ramayana into a limited number of verses, but at the same time it leaves out no details that were an essential element of the story recounted with the aim of consoling Yudhisthira and helping him to overcome his depression and dismay. 

With this background information, let us now commence with our detailed reading of the story of the Ramayana as narrated by sage Markandeya (in order to answer Yudhisthira’s query) as described in the Mahabharat, Van Parva (which is also known as Aranya Parva), in Chapters 257-to-275. The Van Parva is the 3rd book of Mahabharat. 

————******————
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Canto 257:

1: जनमेजय उवाच

1: एवं हृतायां कृष्णायां प्राप्य क्लेशमनुत्तमम्
अत ऊर्ध्वं नरव्याघ्राः किमकुर्वत पाण्डवाः 

1: janamejaya uvāca
1: evaṃ hṛtāyāṃ kṛṣṇāyāṃ prāpya kleśamanuttamam
ata ūrdhvaṃ naravyāghrāḥ kimakurvata pāṇḍavāḥ
Verse no. 1: Janmanjaya asked: “After rescuing Draupadi (also known as Krishna) and enduring immense hardship, what did the Pandavas, the great warriors who could be compared to tigers among men, do next?"

––––––––
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2: वैशंपायन उवाच

2: एवं कृष्णां मोक्षयित्वा विनिर्जित्य जयद्रथम्
आसां चक्रे मुनिगणैर्धर्मराजो युधिष्ठिरः

2: vaiśaṃpāyana uvāca
2: evaṃ kṛṣṇāṃ mokṣayitvā vinirjitya jayadratham
āsāṃ cakre munigaṇairdharmarājo yudhiṣṭhiraḥ

Verse no. 2: Vaishampayana replied: “After having freed Draupadi (i.e. Krishna) and vanquishing Jayadratha (her abductor), Dharmaraja Yudhishthir sat down with a gathering of forest-dwelling sages who surrounded him in a ring. 

3: तेषां मध्ये महर्षीणां शृण्वतामनुशोचताम्
मार्कण्डेयमिदं वाक्यमब्रवीत्पाण्डुनन्दनः
3: teṣāṃ madhye maharṣīṇāṃ śṛṇvatāmanuśocatām
mārkaṇḍeyamidaṃ vākyamabravītpāṇḍunandanaḥ
Verse no. 3: As all the great sages listened attentively to Yudhisthir’s account and lamented at his misfortune, he spoke to sage Markandeya who presided over the assembly of sages. Yudhisthir said to Marandeya as follows—

––––––––
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4: मन्ये कालश्च बलवान्दैवं च विधिनिर्मितम्
भवितव्यं च भूतानां यस्य नास्ति व्यतिक्रमः
5: कथं हि पत्नीमस्माकं धर्मज्ञां धर्मचारिणीम्
संस्पृशेदीदृशो भावः शुचिं स्तैन्यमिवानृतम्
6: न हि पापं कृतं किंचित्कर्म वा निन्दितं क्वचित्
द्रौपद्या ब्राह्मणेष्वेव धर्मः सुचरितो महान्

4: manye kālaśca balavāndaivaṃ ca vidhinirmitam
bhavitavyaṃ ca bhūtānāṃ yasya nāsti vyatikramaḥ
5: kathaṃ hi patnīmasmākaṃ dharmajñāṃ dharmacāriṇīm
saṃspṛśedīdṛśo bhāvaḥ śuciṃ stainyamivānṛtam
6: na hi pāpaṃ kṛtaṃ kiṃcitkarma vā ninditaṃ kvacit
draupadyā brāhmaṇeṣveva dharmaḥ sucarito mahān
Verse no. 4: {Addressing sage Markandeya, king Yudhisthir said:} "Oh illustrious sage! I think that time (Kala) and destiny (Daiva) are very powerful elements in creation. What is destined for a living being and the course of events preordained by fate cannot be avoided by anyone. 

Verse no. 5: Our wife (Draupadi) is well-versed in the principles of Dharma and conducts herself accordingly. How can then such a virtuous lady be subjected to such a vile deed as being abducted by an evil person? How can such a fallen man even dare to touch her? It is as shocking as accusing someone, who is pure and faultless beyond an iota of doubt, of committing a theft?

Verse no. 6: She has never committed a sin or an evil deed. She has never committed an act that can be censured for being improper. She has always practised the greatest form of Dharma, and has always served Brahmins and got their blessings. I just can’t reconcile my mind to come to terms with this completely unjust and unwarranted situation. 

7: तां जहार बलाद्राजा मूढबुद्धिर्जयद्रथः
तस्याः संहरणात्प्राप्तः शिरसः केशवापनम्
पराजयं च संग्रामे ससहायः समाप्तवान्
8: प्रत्याहृता तथास्माभिर्हत्वा तत्सैन्धवं बलम्
तद्दारहरणं प्राप्तमस्माभिरवितर्कितम्

7: tāṃ jahāra balādrājā mūḍhabuddhirjayadrathaḥ
tasyāḥ saṃharaṇātprāptaḥ śirasaḥ keśavāpanam
parājayaṃ ca saṃgrāme sasahāyaḥ samāptavān
8: pratyāhṛtā tathāsmābhirhatvā tatsaindhavaṃ balam
taddāraharaṇaṃ prāptamasmābhiravitarkitam
Verse no. 7: Yet that foolish king Jayadratha managed to abduct her by force. For this unpardonable crime of his, he had the hair on his head shaved off (leaving five tufts to represent us five brothers); he was also defeated in battle along with his allies, and faced disgrace that he would never forget in his life. 

Verse no. 8: It is true that we have got Draupadi back after destroying the forces of the king of Sindhu, i.e. Jayadrath’s forces (tatsaindhavaṃ balam). But the notorious act of abduction, while we were distracted, has sullied us and our reputation, causing a lot of distress and turmoil for us.

9: दुःखश्चायं वने वासो मृगयायां च जीविका
हिंसा च मृगजातीनां वनौकोभिर्वनौकसाम्
ज्ञातिभिर्विप्रवासश्च मिथ्या व्यवसितैरयम्
10: अस्ति नूनं मया कश्चिदल्पभाग्यतरो नरः
भवता दृष्टपूर्वो वा श्रुतपूर्वोऽपि वा भवेत्

9: duḥkhaścāyaṃ vane vāso mṛgayāyāṃ ca jīvikā
hiṃsā ca mṛgajātīnāṃ vanaukobhirvanaukasām
jñātibhirvipravāsaśca mithyā vyavasitairayam
10: asti nūnaṃ mayā kaścidalpabhāgyataro naraḥ
bhavatā dṛṣṭapūrvo vā śrutapūrvo'pi vā bhavet
Verse no. 9: This life in the forest is full of misery. We endure other types of suffering too. We are compelled to sustain ourselves through hunting, which means that harmless creatures or animals who live fearlessly in their natural habitat are being harmed and subjected to violence by us, though we don’t want to do so. It is such an irony that this forest exile has been imposed upon us by none other than but our own relatives (i.e. the Kauravas) who resorted to falsehood.

Verse no. 10: Oh great sage! Is there any other man who is more unfortunate than I am? I think that I am the most unfortunate man alive. Please tell me if you are aware of, or have ever seen or heard of any other person of an earlier time who had to endure the kind of torments and humiliation that I have been subjected to for no fault of mine?"

Thus ends Canto 257.

————-******———-
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{In the passages that follow herein below, sage Markandeya narrated the story of Lord Ram, universally known as the 'Ramayana', to prince Yudhisthira to answer his query in the previous canto no. 257.}

Canto 258:

1: मार्कण्डेय उवाच

1: प्राप्तमप्रतिमं दुःखं रामेण भरतर्षभ
रक्षसा जानकी तस्य हृता भार्या बलीयसा
2: आश्रमाद्राक्षसेन्द्रेण रावणेन विहायसा
मायामास्थाय तरसा हत्वा गृध्रं जटायुषम्
3: प्रत्याजहार तां रामः सुग्रीवबलमाश्रितः
बद्ध्वा सेतुं समुद्रस्य दग्ध्वा लङ्कां शितैः शरैः

1: mārkaṇḍeya uvāca
1: prāptamapratimaṃ duḥkhaṃ rāmeṇa bharatarṣabha
rakṣasā jānakī tasya hṛtā bhāryā balīyasā
2: āśramādrākṣasendreṇa rāvaṇena vihāyasā
māyāmāsthāya tarasā hatvā gṛdhraṃ jaṭāyuṣam
3: pratyājahāra tāṃ rāmaḥ sugrīvabalamāśritaḥ
baddhvā setuṃ samudrasya dagdhvā laṅkāṃ śitaiḥ śaraiḥ
Verse no. 1: Sage Markandeya said: “Oh king; you are noble in the lineage of noble kings of Bharat (modern name: India). In an earlier era, Lord Ram (who too belonged to such a noble lineage and was the best amongst men) had confronted a similar misery that inflicted unparalleled sorrow upon him. His wife, Janaki (Sita), was forcibly abducted by a mighty but evil demon.

Verse no. 2: The name of that demon king was Ravana (of Lanka). He abducted Sita from the hermitage of Lord Ram by using deceit, and then swiftly carried her away on his chariot. On the way, he killed the vulture Jatau when the latter tried to intervene to save Sita from his clutches.  

Verse no. 3: In order to retrieve her, Lord Ram took the help of Sugriv (the ruler of the kingdom of Kishkindha) and his army.  Lord Ram then got a bridge laid across the ocean in order to cross over to Lanka, the capital of Ravana. In the ensuing confrontation, Lanka was burned and reduced to ashes, and Ravana was killed. Finally, Lord Ram freed Sita and got her back.”

[Note—Obviously, this is a very brief and only an outline account of the major part of the story of the Ramayana that deals in great detail with Lord Ram’s forest exile, Sita’s abduction, how Lord Ram came in touch with Sugriv who volunteered to help him with his army, the burning of Lanka, the construction of the bridge, the no-holds barred epic war, the elimination of the demons led by their king Ravana, and the liberation of Sita. These episodes resonated perfectly with the personal experience of Yudhishtir with regard to Draupadi. So he listened attentively.]

––––––––
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4: युधिष्ठिर उवाच

4: कस्मिन्रामः कुले जातः किंवीर्यः किंपराक्रमः
रावणः कस्य वा पुत्रः किं वैरं तस्य तेन ह
5: एतन्मे भगवन्सर्वं सम्यगाख्यातुमर्हसि
श्रोतुमिच्छामि चरितं रामस्याक्लिष्टकर्मणः

4: yudhiṣṭhira uvāca
4: kasminrāmaḥ kule jātaḥ kiṃvīryaḥ kiṃparākramaḥ
rāvaṇaḥ kasya vā putraḥ kiṃ vairaṃ tasya tena ha
5: etanme bhagavansarvaṃ samyagākhyātumarhasi
śrotumicchāmi caritaṃ rāmasyākliṣṭakarmaṇaḥ
Verse no. 4: Yudhisthira asked sage Markandeya: “In which family was Lord Ram born; what was his lineage? What were his virtues and deeds? How gallant was he? Whose son was Ravana, and why was there enmity between them?

Verse no. 5: Oh revered sage! Please tell me all this in detail. I wish to hear the story of Lord Ram who had done remarkable deeds that were done in accordance with the principles of Dharma, thus making those deeds flawless and unsullied.” 

––––––––
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6: मार्कण्डेय उवाच

6: अजो नामाभवद्राजा महानिक्ष्वाकुवंशजः
तस्य पुत्रो दशरथः शश्वत्स्वाध्यायवाञ्शुचिः
7: अभवंस्तस्य चत्वारः पुत्रा धर्मार्थकोविदाः
रामलक्ष्मणशत्रुघ्ना भरतश्च महाबलः
8: रामस्य माता कौसल्या कैकेयी भरतस्य तु
सुतौ लक्ष्मणशत्रुघ्नौ सुमित्रायाः परंतपौ

6: mārkaṇḍeya uvāca
6: ajo nāmābhavadrājā mahānikṣvākuvaṃśajaḥ
tasya putro daśarathaḥ śaśvatsvādhyāyavāñśuciḥ
7: abhavaṃstasya catvāraḥ putrā dharmārthakovidāḥ
rāmalakṣmaṇaśatrughnā bharataśca mahābalaḥ
8: rāmasya mātā kausalyā kaikeyī bharatasya tu
sutau lakṣmaṇaśatrughnau sumitrāyāḥ paraṃtapau
Verse no. 6: Sage Markandeya replied: “In the lineage of king Ikshvaku, there was a great king by the name of Aja. His son was Dasharath, a pure and learned man always devoted to learning and study of sacred texts.

Verse no. 7: Dashrath had four sons who were skilled in the principles of Dharma (righteousness, probity, propriety, nobility in thought and conduct), and thoroughly understood its many aspects.  These four sons were Ram, Laxman, Shatrughan, and Bharat. All of them were strong, and possessed great strength, abilities and powers (mahābalaḥ). 

Verse no. 8: Lord Ram's mother was Kaushalya, while Bharat's was Kaikeyi. Laxman and Shatrughan, who were great warriors and vanquishers of enemies, were the sons of Sumitra.

9: विदेहराजो जनकः सीता तस्यात्मजा विभो
यां चकार स्वयं त्वष्टा रामस्य महिषीं प्रियाम्
10: एतद्रामस्य ते जन्म सीतायाश्च प्रकीर्तितम्
रावणस्यापि ते जन्म व्याख्यास्यामि जनेश्वर

9: videharājo janakaḥ sītā tasyātmajā vibho
yāṃ cakāra svayaṃ tvaṣṭā rāmasya mahiṣīṃ priyām
10: etadrāmasya te janma sītāyāśca prakīrtitam
rāvaṇasyāpi te janma vyākhyāsyāmi janeśvara
Verse no. 9: Oh lord! Janak was the king of Videha, and his daughter was named Sita. The Creator, who had created her, had himself chosen her destiny, that in due course of time she would become a beloved wife of Lord Ram. {To wit, it was by divine design that Sita would eventually be Lord Ram’s wife.}

Verse no. 10: I have thus recounted to you in brief the births of Lord Ram and his wife Sita. Oh lord of men! I will now tell you about Ravana's birth and his lineage.

11: पितामहो रावणस्य साक्षाद्देवः प्रजापतिः
स्वयंभूः सर्वलोकानां प्रभुः स्रष्टा महातपाः
12: पुलस्त्यो नाम तस्यासीन्मानसो दयितः सुतः
तस्य वैश्रवणो नाम गवि पुत्रोऽभवत्प्रभुः
13: पितरं स समुत्सृज्य पितामहमुपस्थितः
तस्य कोपात्पिता राजन्ससर्जात्मानमात्मना

11: pitāmaho rāvaṇasya sākṣāddevaḥ prajāpatiḥ
svayaṃbhūḥ sarvalokānāṃ prabhuḥ sraṣṭā mahātapāḥ
12: pulastyo nāma tasyāsīnmānaso dayitaḥ sutaḥ
tasya vaiśravaṇo nāma gavi putro'bhavatprabhuḥ
13: pitaraṃ sa samutsṛjya pitāmahamupasthitaḥ
tasya kopātpitā rājansasarjātmānamātmanā
Verse no. 11: Ravana's great grandfather was called Prajapati, who was none other than Lord Brahma, the creator of this world and of all beings. Prajapati was a great ascetic and the lord of the world. He was self-born, and had the rare ability to create an offspring out of own self using his mental powers of creation that was acquired by deep meditation and practicing austerities.

Verse no. 12: He had a beloved son named Pulastya, born through his mental powers. Pulastya had a son by the name of Vaishravana who was powerful and noble.

Verse no. 13: But Vaishravana abandoned his father and went to his grandfather Prajapati. Oh king! His father Pulastya was angered at this. So he created another son in his likeness.

14: स जज्ञे विश्रवा नाम तस्यात्मार्धेन वै द्विजः
प्रतीकाराय सक्रोधस्ततो वैश्रवणस्य वै
15: पितामहस्तु प्रीतात्मा ददौ वैश्रवणस्य ह
अमरत्वं धनेशत्वं लोकपालत्वमेव च
16: ईशानेन तथा सख्यं पुत्रं च नलकूबरम्
राजधानीनिवेशं च लङ्कां रक्षोगणान्विताम्
17: विमानं पुष्पकं नाम कामगं च ददौ प्रभुः । 

यक्षाणामाधिपत्यं च राजराजत्वमेव च ॥ १७॥

14: sa jajñe viśravā nāma tasyātmārdhena vai dvijaḥ
pratīkārāya sakrodhastato vaiśravaṇasya vai
15: pitāmahastu prītātmā dadau vaiśravaṇasya ha
amaratvaṃ dhaneśatvaṃ lokapālatvameva ca
16: īśānena tathā sakhyaṃ putraṃ ca nalakūbaram
rājadhānīniveśaṃ ca laṅkāṃ rakṣogaṇānvitām
17: vimānaṃ puṣpakaṃ nāma kāmagaṃ ca dadau prabhuḥ । 
yakṣāṇāmādhipatyaṃ ca rājarājatvameva ca ॥ 17॥
Verse no. 14: In great wrath, Pulastya created Vishrava from half of himself (i.e. half of his essence), so that Vaishravana could be countered.

Verse no. 15: But Brahma, the grandfather, was delighted and happy with Vaishravana. So he conferred immortality to Vaishravana, besides making him the lord of wealth and riches of the world. Brahma also made him the guardian of the world he had created. {This relates to the physical world conventionally known as earth.}

Verse no. 16: He (Vaishravana) was given friendship with Ishan (Lord Shiva). While making Vaisharavana the lord of wealth and riches of the world, Brahma gave him the title of Kuber, and granted him a son by the name of Nala-kuber. Lanka became his capital on earth; it was inhabited by demons known as the rakshasas.”

Verse no. 17: Brahma also gave Kuber an airplane called Pushpak that could be driven anywhere and steered by one’s mere wish. Besides it, Brahma made Kuber the lord of Yakshas, and bestowed upon him the grand title of ‘King of kings’ (which translates into meaning that Kuber became an emperor of all the kings in this world).

Thus ends Canto 258.

————-******———-
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Canto 259:

1:मार्कण्डेय उवाच

1: पुलस्त्यस्य तु यः क्रोधादर्धदेहोऽभवन्मुनिः
विश्रवा नाम सक्रोधः स वैश्रवणमैक्षत
2: बुबुधे तं तु सक्रोधं पितरं राक्षसेश्वरः
कुबेरस्तत्प्रसादार्थं यतते स्म सदा नृप
3: स राजराजो लङ्कायां निवसन्नरवाहनः
राक्षसीः प्रददौ तिस्रः पितुर्वै परिचारिकाः

1:mārkaṇḍeya uvāca
1: pulastyasya tu yaḥ krodhādardhadeho'bhavanmuniḥ
viśravā nāma sakrodhaḥ sa vaiśravaṇamaikṣata
2: bubudhe taṃ tu sakrodhaṃ pitaraṃ rākṣaseśvaraḥ
kuberastatprasādārthaṃ yatate sma sadā nṛpa
3: sa rājarājo laṅkāyāṃ nivasannaravāhanaḥ
rākṣasīḥ pradadau tisraḥ piturvai paricārikāḥ
Verse no. 1: Markandeya continued his narration: “Once, Vishrava saw Vaishravana angrily because the latter had caused annoyance to his father sage Pulastya. 

Verse no. 2: Oh king! Vaishravana decided to placate Vishrava as well as to win the favour of his father sage Pulastya. 

Verse no. 3: Hence, Vaishravana, also called Kuber, who was the lord of Lanka and had the self-driven plane at his disposal, decided to send three female demons known as rakshasis to serve and attend them.  

––––––––
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4: तास्तदा तं महात्मानं संतोषयितुमुद्यताः
ऋषिं भरतशार्दूल नृत्तगीतविशारदाः
5: पुष्पोत्कटा च राका च मालिनी च विशां पते
अन्योन्यस्पर्धया राजञ्श्रेयस्कामाः सुमध्यमाः
6: तासां स भगवांस्तुष्टो महात्मा प्रददौ वरान्
लोकपालोपमान्पुत्रानेकैकस्या यथेप्सितान्
7: पुष्पोत्कटायां जज्ञाते द्वौ पुत्रौ राक्षसेश्वरौ
कुम्भकर्णदशग्रीवौ बलेनाप्रतिमौ भुवि
8: मालिनी जनयामास पुत्रमेकं विभीषणम्
राकायां मिथुनं जज्ञे खरः शूर्पणखा तथा

4: tāstadā taṃ mahātmānaṃ saṃtoṣayitumudyatāḥ
ṛṣiṃ bharataśārdūla nṛttagītaviśāradāḥ
5: puṣpotkaṭā ca rākā ca mālinī ca viśāṃ pate
anyonyaspardhayā rājañśreyaskāmāḥ sumadhyamāḥ
6: tāsāṃ sa bhagavāṃstuṣṭo mahātmā pradadau varān
lokapālopamānputrānekaikasyā yathepsitān
7: puṣpotkaṭāyāṃ jajñāte dvau putrau rākṣaseśvarau
kumbhakarṇadaśagrīvau balenāpratimau bhuvi
8: mālinī janayāmāsa putramekaṃ vibhīṣaṇam
rākāyāṃ mithunaṃ jajñe kharaḥ śūrpaṇakhā tathā
Verse no. 4: Oh lion among men who have descended from the great king Bharata (“bharataśārdūla”)1! These three female demons were always ready to satisfy the revered sages. They were skilled in dancing and singing, and employed their art to entertain the sage.

[Note—1The word bharataśārdūla may also be interpreted as a lion amongst men of the land of Bharat, the modern day India. Here, as is obvious from the context, Markandeya is addressing Yudishthir.]

Verse no. 5: The names of these three attendants were Pushpotkata, Raka and Malini. They were in their prime of age and had slender waists (sumadhyamāḥ). {They were slim. This physical characteristic is necessary for dancing. It made them charming too.} All of them rivalled each other, vying to do their best to please the sages and win their favour.

Verse no. 6: Being pleased with them and their service, the great sage granted them boons. As they desired, he gave each of them a son of their choice, sons who would be comparable in status to the guardians of the world1.

[Note—1Though it is not said in the verse which of the two sages, Pulastya or Vishrava, granted the three attendants boons, but Ravana and others have been called the grandsons of Pulastya—this fact has been clearly mentioned in Tulsidas’ epic story of Lord Ram, known as the ‘Ram Charit Manas’, in its Lanka Kand, Chaupai line no. 3 that precedes Doha no. 20. 

Hence, though it may have actually been Pulastya who granted them the boons that resulted in the birth of Ravana and others, but he did it on the behalf of his son Vishrava because he wished to create the latter’s descendants who could take revenge against Vaishravana.

The point is that Ravana and his siblings were deemed to be the sons of Vishrava for all practical purposes, and this fact has been clearly endorsed by the Fire God in Canto 360, verse nos. 2-3 of Van Parva when he went to Brahma to complain against Ravana. The Fire God told Brahma that ‘Ravana, the son of Vishrava, is tormenting all the creatures’.] 

Verse no. 7: Pushpotkata gave birth to two sons who were the lords of the demons (rakshasas). Their names were Kumbhakarna and Dashagriva (one with ten necks; another name of Ravana who had ten heads). They were unmatched on earth in strength and valour.

Verse no. 8: Malini gave birth to a single son named Vibhishan. Raka gave birth to twins—a son named Khar, and a daughter named Shurpanakha.
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9: विभीषणस्तु रूपेण सर्वेभ्योऽभ्यधिकोऽभवत्
स बभूव महाभागो धर्मगोप्ता क्रियारतिः
10: दशग्रीवस्तु सर्वेषां ज्येष्ठो राक्षसपुंगवः
महोत्साहो महावीर्यो महासत्त्वपराक्रमः
11: कुम्भकर्णो बलेनासीत्सर्वेभ्योऽभ्यधिकस्तदा
मायावी रणशौण्डश्च रौद्रश्च रजनीचरः
12: खरो धनुषि विक्रान्तो ब्रह्मद्विट्पिशिताशनः
सिद्धविघ्नकरी चापि रौद्रा शूर्पणखा तथा

9: vibhīṣaṇastu rūpeṇa sarvebhyo'bhyadhiko'bhavat
sa babhūva mahābhāgo dharmagoptā kriyāratiḥ
10: daśagrīvastu sarveṣāṃ jyeṣṭho rākṣasapuṃgavaḥ
mahotsāho mahāvīryo mahāsattvaparākramaḥ
11: kumbhakarṇo balenāsītsarvebhyo'bhyadhikastadā
māyāvī raṇaśauṇḍaśca raudraśca rajanīcaraḥ
12: kharo dhanuṣi vikrānto brahmadviṭpiśitāśanaḥ
siddhavighnakarī cāpi raudrā śūrpaṇakhā tathā
Verse no. 9: Vibhishan excelled them all in virtues and good qualities. He did deeds that were righteous, and was always diligent in upholding the principles of Dharma. He was a pious soul who performed religious rites.

Verse no. 10: Dashagriva (i.e. Ravana) was the eldest of them all. He was a bull amongst the demons (rakshasas). He was immensely energetic, exceptionally valiant, highly spirited, and extraordinarily powerful and brave.

Verse no. 11: Kumbhakarna surpassed all of them in strength. He was a terrible stalker of the night, and a fierce warrior who was frightening in battle because of his skills at using Maya (the art of deceit, illusion and trickery).

Verse no. 12: Khar was powerful in the use of the bow. He hated Brahmins, and ate raw flesh. The terrible Shurpanakha always used to disturb sages and obstruct their religious rites. 
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13: सर्वे वेदविदः शूराः सर्वे सुचरितव्रताः
ऊषुः पित्रा सह रता गन्धमादनपर्वते
14: ततो वैश्रवणं तत्र ददृशुर्नरवाहनम्
पित्रा सार्धं समासीनमृद्ध्या परमया युतम्
15: जातस्पर्धास्ततस्ते तु तपसे धृतनिश्चयाः
ब्रह्माणं तोषयामासुर्घोरेण तपसा तदा

13: sarve vedavidaḥ śūrāḥ sarve sucaritavratāḥ
ūṣuḥ pitrā saha ratā gandhamādanaparvate
14: tato vaiśravaṇaṃ tatra dadṛśurnaravāhanam
pitrā sārdhaṃ samāsīnamṛddhyā paramayā yutam
15: jātaspardhāstataste tu tapase dhṛtaniścayāḥ
brahmāṇaṃ toṣayāmāsurghoreṇa tapasā tadā
Verse no. 13: All these sons were brave and courageous, well-versed in the Vedas, and were diligent in observance of their vows. They lived harmoniously with their father on Mount Gandhamadana.

Verse no. 14: One day, they saw Vaishravana (Kuber) there. He was seated with his father (Pulastya). Vaishravana possessed great prosperity (because his other name was Kuber, the lord of the wealth and riches of this world). Wealth and opulence were evident in his demeanours. The heavenly air plane, in which he had arrived, stood nearby.

Verse no. 15: This sight filled them (Ravana and his brothers) with jealousy. They resolved to do severe penance to acquire a status that would surpass Kuber in all spheres, such as wealth, prosperity, strength and lordship of the world. In order to fulfil their wish, they did severe Tapa (rigorous penance and austerities) to please Brahma, the creator and granter of boons. 

16: अतिष्ठदेकपादेन सहस्रं परिवत्सरान्
वायुभक्षो दशग्रीवः पञ्चाग्निः सुसमाहितः
17: अधःशायी कुम्भकर्णो यताहारो यतव्रतः
विभीषणः शीर्णपर्णमेकमभ्यवहारयत्
18: उपवासरतिर्धीमान्सदा जप्यपरायणः
तमेव कालमातिष्ठत्तीव्रं तप उदारधीः
19: खरः शूर्पणखा चैव तेषां वै तप्यतां तपः
परिचर्यां च रक्षां च चक्रतुर्हृष्टमानसौ

16: atiṣṭhadekapādena sahasraṃ parivatsarān
vāyubhakṣo daśagrīvaḥ pañcāgniḥ susamāhitaḥ
17: adhaḥśāyī kumbhakarṇo yatāhāro yatavrataḥ
vibhīṣaṇaḥ śīrṇaparṇamekamabhyavahārayat
18: upavāsaratirdhīmānsadā japyaparāyaṇaḥ
tameva kālamātiṣṭhattīvraṃ tapa udāradhīḥ
19: kharaḥ śūrpaṇakhā caiva teṣāṃ vai tapyatāṃ tapaḥ
paricaryāṃ ca rakṣāṃ ca cakraturhṛṣṭamānasau
Verse no. 16: Dashagriva stood on one foot for a thousand years. He controlled himself and sustained himself only on the wind (i.e. by breathing). To keep himself warm, he surrounded himself with five fires. {To wit, he breathed air as his only means of survival. To keep himself warm as well as part of doing severe sacrifice, he lit five pits with blazing fires all around him.}  

Verse no. 17: Kumbhakarna lay down on the ground, observed severe austerity by controlling his food and strictly maintaining his vows. 

Vibhishan, who was devout and pious, survived by eating dry leaves that fell on their own from the trees (one leaf a day). 

Verse no. 18: Vibhishan, who was wise and pious, fasted and meditated, performing severe austerities throughout the period. 

Verse no. 19: With delighted minds, Khara and Shurpanakha served them and protected them enthusiastically while the brothers (Ravana, Kumbhakarna and Vibhishan) performed severe austerities and observed strict penance.

––––––––
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20: पूर्णे वर्षसहस्रे तु शिरश्छित्त्वा दशाननः
जुहोत्यग्नौ दुराधर्षस्तेनातुष्यज्जगत्प्रभुः
21: ततो ब्रह्मा स्वयं गत्वा तपसस्तान्न्यवारयत्
प्रलोभ्य वरदानेन सर्वानेव पृथक्पृथक्

20: pūrṇe varṣasahasre tu śiraśchittvā daśānanaḥ
juhotyagnau durādharṣastenātuṣyajjagatprabhuḥ
21: tato brahmā svayaṃ gatvā tapasastānnyavārayat
pralobhya varadānena sarvāneva pṛthakpṛthak
Verse no. 20: When one thousand years had passed, the invincible Dashanana (i.e. Ravana), who was firm in his resolution, cut off his ten heads one by one and offered them it into the fire as offerings to please Brahma, the lord of creation, from whom he (Ravana) sought boons. 

Verse no. 21: Just as he was about to cut off his tenth head, Brahma appeared before him and requested him to refrain from further austerities. Brahma also restored all his heads, and then he granted separate boons to all the three brothers as they desired. 

––––––––
[image: ]


22: ब्रह्मोवाच

22: प्रीतोऽस्मि वो निवर्तध्वं वरान्वृणुत पुत्रकाः
यद्यदिष्टमृते त्वेकममरत्वं तथास्तु तत्
23: यद्यदग्नौ हुतं सर्वं शिरस्ते महदीप्सया
तथैव तानि ते देहे भविष्यन्ति यथेप्सितम्
24: वैरूप्यं च न ते देहे कामरूपधरस्तथा
भविष्यसि रणेऽरीणां विजेतासि न संशयः

22: brahmovāca
22: prīto'smi vo nivartadhvaṃ varānvṛṇuta putrakāḥ
yadyadiṣṭamṛte tvekamamaratvaṃ tathāstu tat
23: yadyadagnau hutaṃ sarvaṃ śiraste mahadīpsayā
tathaiva tāni te dehe bhaviṣyanti yathepsitam
24: vairūpyaṃ ca na te dehe kāmarūpadharastathā
bhaviṣyasi raṇe'rīṇāṃ vijetāsi na saṃśayaḥ
Verse no. 22: Addressing them, Brahma said: “Oh sons! Stop! I am pleased with you all. Ask for boons, except for immortality, and I will give you whatever you ask for.

Verse no. 23: {Turning to Ravana, Brahma said—} All the heads that you have offered into the fire out of your great desire to please me and get boons, all those heads will be reunited with your body.

Verse no. 24: There will be no disfigurement of your body and you will be able to assume any form that you desire. There is no doubt that you will be able to vanquish your enemies in battle.”

25: रावण उवाच

25: गन्धर्वदेवासुरतो यक्षराक्षसतस्तथा
सर्पकिंनरभूतेभ्यो न मे भूयात्पराभवः

26: ब्रह्मोवाच

26: य एते कीर्तिताः सर्वे न तेभ्योऽस्ति भयं तव
ऋते मनुष्याद्भद्रं ते तथा तद्विहितं मया
25: rāvaṇa uvāca
25: gandharvadevāsurato yakṣarākṣasatastathā
sarpakiṃnarabhūtebhyo na me bhūyātparābhavaḥ
26: brahmovāca
26: ya ete kīrtitāḥ sarve na tebhyo'sti bhayaṃ tava
ṛte manuṣyādbhadraṃ te tathā tadvihitaṃ mayā

Verse no. 25: Ravana replied: “May I never suffer defeat at the hands of Gandharvas, Devas, Asuras, Yakshas, Rakshasas, or Kinnars.”

Verse no. 26: Brahma said: “You will have no fear from all those you have mentioned, except for man1. Oh fortunate one, may good fortune be yours! This is the way I have ordained, and so will it be.”

[Note—1Ravana fell for the trap. Brahma was very wise in granting the boon of invincibility to Ravana. Since Brahma knew very well that whatever that has come into existence must end one day, he wished to protect the sanctity of this fundamental principle of creation. So therefore, while granting Ravana the boon of immunity from all known powerful forces in creation, such as the Gandharvas, Devas, Asuras, Yakshas, Rakshasas and Kinnars, all of whom were many times more powerful and possessed greater abilities than ordinary human beings, Brahma left an escape route wide open by excluding a man from the list. 

But under immense hurry to be granted boons, Ravana thought to himself that the poor man, who is like an ant before them, would cause no problem for him at all. If he was able to subdue the mighty ones, a human being could be as easily trampled underfoot as one fearlessly steps on a speck of dust or sand particle. So he did not pay attention to this cunning of Brahma. This single, almost inconsequential, seemingly innocuous and inconspicuous loophole in Ravana’s defensive shield would, in due course of time, prove fatal for him, as he was finally killed by a ‘man’ known as Lord Ram. This is why when Ravana, emboldened by Brahma’s boons and believing that he has become invincible, unleashed a reign of terror and cruelty in this world, and gods prayed to Lord Vishnu, the Supreme Being, to bring an end to this anarchy and cruelty, the Lord had to come down to earth as a ‘human being’ named Lord Ram so that Ravana could be eliminated. 

Ravana could not blame Brahma for his downfall because the latter had explicitly stated while granting him boons that he would be invincible and no one would be able to get the better of him except a ‘man’.] 
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27: मार्कण्डेय उवाच

27: एवमुक्तो दशग्रीवस्तुष्टः समभवत्तदा
अवमेने हि दुर्बुद्धिर्मनुष्यान्पुरुषादकः
28: कुम्भकर्णमथोवाच तथैव प्रपितामहः
स वव्रे महतीं निद्रां तमसा ग्रस्तचेतनः
29: तथा भविष्यतीत्युक्त्वा विभीषणमुवाच ह
वरं वृणीष्व पुत्र त्वं प्रीतोऽस्मीति पुनः पुनः

30: विभीषण उवाच

30: परमापद्गतस्यापि नाधर्मे मे मतिर्भवेत्
अशिक्षितं च भगवन्ब्रह्मास्त्रं प्रतिभातु मे

31: ब्रह्मोवाच

31: यस्माद्राक्षसयोनौ ते जातस्यामित्रकर्शन
नाधर्मे रमते बुद्धिरमरत्वं ददामि ते
27: mārkaṇḍeya uvāca
27: evamukto daśagrīvastuṣṭaḥ samabhavattadā
avamene hi durbuddhirmanuṣyānpuruṣādakaḥ
28: kumbhakarṇamathovāca tathaiva prapitāmahaḥ
sa vavre mahatīṃ nidrāṃ tamasā grastacetanaḥ
29: tathā bhaviṣyatītyuktvā vibhīṣaṇamuvāca ha
varaṃ vṛṇīṣva putra tvaṃ prīto'smīti punaḥ punaḥ
30: vibhīṣaṇa uvāca
30: paramāpadgatasyāpi nādharme me matirbhavet
aśikṣitaṃ ca bhagavanbrahmāstraṃ pratibhātu me
31: brahmovāca
31: yasmādrākṣasayonau te jātasyāmitrakarśana
nādharme ramate buddhiramaratvaṃ dadāmi te
Verse no. 27: Markandeya said: “At these words of Brahma, Dashagriva (Ravana) was satisfied. Because of his faulty intelligence that was overshadowed by over-confidence and arrogance, the man-eating demon ignored men as he thought them to be weak and inconsequential. 

Verse no. 28: In the same way, the great grandfather (Brahma) addressed Kumbhakarna, asking him to seek a boon of his desire. But since his reasoning was clouded by darkness, he stupidly asked for a long period of sleep.

Verse no. 29: Granting this, Brahma finally spoke to Vibhishan, asking him repeatedly to seek a boon: “Oh son! Ask for a boon. I am pleased with you.”

Verse no. 30: Vibhishana replied, “May my mind not turn towards anything that is contrary to Dharma; let it not go astray from the path of righteousness even in times of supreme difficulty. Oh illustrious one! May I be able to access and use the powerful weapon known as Brahmastra even without having a formal training in it.”

Verse no. 31: Brahma was mightily pleased with Vibhishan, and so he said, “On son, you will be a vanquisher of enemies. Though you are born in a family of rakshasas (demons), but your piety and devotion as well as your wish to follow the auspicious path of righteousness, propriety and probity (Dharma) has impressed me. Therefore, I am specially granting immortality to you (which I have denied to your two brothers Ravana and Kumbhakarna).”

32: मार्कण्डेय उवाच

32: राक्षसस्तु वरं लब्ध्वा दशग्रीवो विशां पते
लङ्कायाश्च्यावयामास युधि जित्वा धनेश्वरम्
33: हित्वा स भगवाँल्लङ्कामाविशद्गन्धमादनम्
गन्धर्वयक्षानुगतो रक्षःकिंपुरुषैः सह
34: विमानं पुष्पकं तस्य जहाराक्रम्य रावणः
शशाप तं वैश्रवणो न त्वामेतद्वहिष्यति
35: यस्तु त्वां समरे हन्ता तमेवैतद्वहिष्यति
अवमन्य गुरुं मां च क्षिप्रं त्वं न भविष्यसि
36: विभीषणस्तु धर्मात्मा सतां धर्ममनुस्मरन्
अन्वगच्छन्महाराज श्रिया परमया युतः

32: mārkaṇḍeya uvāca
32: rākṣasastu varaṃ labdhvā daśagrīvo viśāṃ pate
laṅkāyāścyāvayāmāsa yudhi jitvā dhaneśvaram
33: hitvā sa bhagavām̐llaṅkāmāviśadgandhamādanam
gandharvayakṣānugato rakṣaḥkiṃpuruṣaiḥ saha
34: vimānaṃ puṣpakaṃ tasya jahārākramya rāvaṇaḥ
śaśāpa taṃ vaiśravaṇo na tvāmetadvahiṣyati
35: yastu tvāṃ samare hantā tamevaitadvahiṣyati
avamanya guruṃ māṃ ca kṣipraṃ tvaṃ na bhaviṣyasi
36: vibhīṣaṇastu dharmātmā satāṃ dharmamanusmaran
anvagacchanmahārāja śriyā paramayā yutaḥ
Verse no. 32: Markandeya said to Yudhisthira: “Oh lord of the earth! Having obtained this boon, rakshasa Dashagriva (i.e. Ravana) embarked on a campaign of conquest, defeating Kuber, who was the lord of riches, in a battle, drove him out of Lanka and snatched the city from him1.

[Note—1It was the jealousy with Kuber over the latter’s wealth and opulence that had first led Ravana to do penance to please Brahma to get boons so that he would surpass Kuber and acquire lordship over the world and its riches. So therefore, Ravana first attacked Kuber, also known as Vaishravana, to vent his wrath upon the latter and subdue him first before subduing the rest of the gods etc.]

Verse no. 33: The illustrious one (i.e. Kuber) left Lanka and went to Gandhamadana, followed by the gandharvas, the yakshas, the rakshasas and the kinnars (all of whom were his subjects).

Verse no. 34: Ravana fought and won the Pushpaka vimana (i.e. the self-driven air plane that Kuber possessed) from him. Annoyed and angry with Ravana at his reckless and arrogant ways, Vaishravana cursed him, saying ‘This will not go down well for you.’

Verse no. 35: ‘This plane will carry the one who will kill you in battle1. Since you have treated your elder2 with contempt, you will soon perish.’

[Note—1This curse of Kuber bore fruit because when Lord Ram defeated and killed Ravana in the epic War of Lanka, he returned home to Ayodhya aboard this Pushpak plane. Refer: Ram Charit Manas, Lanka Kand, Chaupai line nos. 1-6 that precede Doha no. 119, and Uttar Kand, Doha no. 4 where we read that Lord Ram ordered Pushpak to go back to Kuber, its rightful lord.

2Here, Kuber is referring to himself. Kuber, also called Vaishravana, and Ravana were related because they had sage Pulastya as their sire. Kuber was born earlier, so he was the elder brother of Ravana. Here we must remember that Ravana and his siblings were born out of the womb of the three female demons sent by Kuber to please Pulastya who blessed them with the boon of having sons. 

There is another interpretation to this statement of Kuber. Since Vaishravana (now known as Kuber) and Vishrava were brothers, the former being the elder of the two, and Ravana and his other two brothers Kumbhakara and Vibhishan were born later, so Kuber was deemed to be the elder brother of Ravana.]  

Verse no. 36: Oh great king! Vibhishan, with dharma in his soul, did not insult Kuber, but followed him by paying respect to him. The illustrious lord of the riches (i.e. Kuber) was satisfied with his younger brother Vibhishan, and granted him grace.

37: तस्मै स भगवांस्तुष्टो भ्राता भ्रात्रे धनेश्वरः
सेनापत्यं ददौ धीमान्यक्षराक्षससेनयोः
38: राक्षसाः पुरुषादाश्च पिशाचाश्च महाबलाः
सर्वे समेत्य राजानमभ्यषिञ्चद्दशाननम्
39: दशग्रीवस्तु दैत्यानां देवानां च बलोत्कटः
आक्रम्य रत्नान्यहरत्कामरूपी विहंगमः
40: रावयामास लोकान्यत्तस्माद्रावण उच्यते
दशग्रीवः कामबलो देवानां भयमादधत्

37: tasmai sa bhagavāṃstuṣṭo bhrātā bhrātre dhaneśvaraḥ
senāpatyaṃ dadau dhīmānyakṣarākṣasasenayoḥ
38: rākṣasāḥ puruṣādāśca piśācāśca mahābalāḥ
sarve sametya rājānamabhyaṣiñcaddaśānanam
39: daśagrīvastu daityānāṃ devānāṃ ca balotkaṭaḥ
ākramya ratnānyaharatkāmarūpī vihaṃgamaḥ
40: rāvayāmāsa lokānyattasmādrāvaṇa ucyate
daśagrīvaḥ kāmabalo devānāṃ bhayamādadhat

Verse no. 37: The wise Kuber, who was pleased with Vibhishan, made him the general (commander) of the armies of both the yakshas and the rakshasas.

Verse no. 38: Meanwhile, all the powerful man-eating rakshasas and pishachas assembled and unanimously installed Dashanana (Ravana) as their king.

Verse no. 39: Dashagriva could assume any form at will and travel through the sky. Intoxicated with his strength, he attacked the daityas and the gods and robbed them all of their wealth. 

Verse no. 40: Because he made the worlds scream by his terrorising tactics, he came to be known as ‘Ravana’—the one who makes others cry. Dashagriva, driven mad by his unmatched strength and reckless desires, struck fear in the hearts of gods.”

Thus ends Canto 259.
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Canto 260: 

1: मार्कण्डेय उवाच

1: ततो ब्रह्मर्षयः सिद्धा देवराजर्षयस्तथा
हव्यवाहं पुरस्कृत्य ब्रह्माणं शरणं गताः

2: अग्निरुवाच

2: यः स विश्रवसः पुत्रो दशग्रीवो महाबलः
अवध्यो वरदानेन कृतो भगवता पुरा
3: स बाधते प्रजाः सर्वा विप्रकारैर्महाबलः
ततो नस्त्रातु भगवन्नान्यस्त्राता हि विद्यते
1: mārkaṇḍeya uvāca
1: tato brahmarṣayaḥ siddhā devarājarṣayastathā
havyavāhaṃ puraskṛtya brahmāṇaṃ śaraṇaṃ gatāḥ
2: agniruvāca
2: yaḥ sa viśravasaḥ putro daśagrīvo mahābalaḥ
avadhyo varadānena kṛto bhagavatā purā
3: sa bādhate prajāḥ sarvā viprakārairmahābalaḥ
tato nastrātu bhagavannānyastrātā hi vidyate
{This passage forms the basis for the part of the story of the Ramayana that describes as to why all the divine forces joined hands against Ravana, and this included Lord Vishnu too who assumed the form of a human being named Lord Ram to wage a war against Ravana and his forces in order to eliminate this scourge from the world. In this preparation against Ravana, all the gods and their juniors assumed the forms of monkeys and bears whom Ravana would least suspect to be of any harm to him. They assisted Lord Vishnu in the form of Lord Ram to successfully achieve the objective of getting rid of the terror of Ravana.}

Verse no. 1: Markandeya said: “Fed up with the terror unleashed by Ravana, all the brahmarshis, siddhas and devarshis, with Agni (the Fire God) leading them, went and sought refuge with Brahma.

Verse no. 2: Agni said: “Oh lord! Vishrava's mighty son named Dashagriva (Ravana) is immensely strong and cannot be killed because you have earlier granted him a boon.

Verse no. 3: This fellow is invincible and profoundly powerful and strong. Confident that no harm can come to him due to your boons, he has gone berserk in the world, oppressing all beings and causing injury to one and all with his cruelty and terrorising acts. Oh lord! Save and protect us from him. There is no one else who can save us.”

4: ब्रह्मोवाच

4: न स देवासुरैः शक्यो युद्धे जेतुं विभावसो
विहितं तत्र यत्कार्यमभितस्तस्य निग्रहे
5: तदर्थमवतीर्णोऽसौ मन्नियोगाच्चतुर्भुजः
विष्णुः प्रहरतां श्रेष्ठः स कर्मैतत्करिष्यति

4: brahmovāca
4: na sa devāsuraiḥ śakyo yuddhe jetuṃ vibhāvaso
vihitaṃ tatra yatkāryamabhitastasya nigrahe
5: tadarthamavatīrṇo'sau manniyogāccaturbhujaḥ
viṣṇuḥ praharatāṃ śreṣṭhaḥ sa karmaitatkariṣyati
Verse no. 4: Brahma replied: “Oh Fire God (vibhāvaso)! The gods and the asuras cannot defeat him in battle. The plan to subdue him (Ravana) has already been decided and will now be put into practice.

Verse no. 5: For that purpose, at my request, the four-armed Lord Vishnu, foremost among warriors and brave, has already descended on earth. He will accomplish this task.”

––––––––
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6: मार्कण्डेय उवाच

6: पितामहस्ततस्तेषां संनिधौ वाक्यमब्रवीत्
सर्वैर्देवगणैः सार्धं संभवध्वं महीतले
7: विष्णोः सहायानृक्षीषु वानरीषु च सर्वशः
जनयध्वं सुतान्वीरान्कामरूपबलान्वितान्
8: ततो भागानुभागेन देवगन्धर्वदानवाः
अवतर्तुं महीं सर्वे रञ्जयामासुरञ्जसा

6: mārkaṇḍeya uvāca
6: pitāmahastatasteṣāṃ saṃnidhau vākyamabravīt
sarvairdevagaṇaiḥ sārdhaṃ saṃbhavadhvaṃ mahītale
7: viṣṇoḥ sahāyānṛkṣīṣu vānarīṣu ca sarvaśaḥ
janayadhvaṃ sutānvīrānkāmarūpabalānvitān
8: tato bhāgānubhāgena devagandharvadānavāḥ
avatartuṃ mahīṃ sarve rañjayāmāsurañjasā
Verse no. 6: Markandeya said: “The grandfather Brahma addressed told the assembly of gods: ‘All of you must go and take births on earth. 

Verse no. 7: To aid Lord Vishnu, all of you beget brave sons in the form of monkeys and bears who would be very strong and capable of assuming any form at will.’

Verse no. 8: At this, all the gods, the gandharvas and serpents happily descended on earth, and they procreated to produce off-springs who had all the qualities such as, inter alia, strength, valour and abilities as their parent gods possessed. 

9: तेषां समक्षं गन्धर्वीं दुन्दुभीं नाम नामतः
शशास वरदो देवो देवकार्यार्थसिद्धये
10: पितामहवचः श्रुत्वा गन्धर्वी दुन्दुभी ततः
मन्थरा मानुषे लोके कुब्जा समभवत्तदा

9: teṣāṃ samakṣaṃ gandharvīṃ dundubhīṃ nāma nāmataḥ
śaśāsa varado devo devakāryārthasiddhaye
10: pitāmahavacaḥ śrutvā gandharvī dundubhī tataḥ
mantharā mānuṣe loke kubjā samabhavattadā
Verse no. 9: In their presence, the god who is the granter of boons, i.e. Brahma, instructed a gandharva lady (a celestial maiden) named Dundubhi to aid the gods accomplish their task by going to earth and taking birth there. 

Verse no. 10: On the instructions of the grandfather Brahma, the gandharvi Dundubhi took the form of Manthara1 in the mortal world. She was hunchbacked.

[Note—1Manthara became a trusted maid of Kaikeyi, the queen of Dashrath. It was Manthara who had prevailed upon Kaikeyi to arrange sending Lord Ram to the forest as a prelude to the war against Ravana and his elimination so that the work of the gods could be accomplished.]

11: शक्रप्रभृतयश्चैव सर्वे ते सुरसत्तमाः
वानरर्क्षवरस्त्रीषु जनयामासुरात्मजान्
तेऽन्ववर्तन्पितॄन्सर्वे यशसा च बलेन च
12: भेत्तारो गिरिशृङ्गाणां शालतालशिलायुधाः
वज्रसंहननाः सर्वे सर्वे चौघबलास्तथा
13: कामवीर्यधराश्चैव सर्वे युद्धविशारदाः
नागायुतसमप्राणा वायुवेगसमा जवे
यत्रेच्छकनिवासाश्च केचिदत्र वनौकसः

11: śakraprabhṛtayaścaiva sarve te surasattamāḥ
vānararkṣavarastrīṣu janayāmāsurātmajān
te'nvavartanpitṝnsarve yaśasā ca balena ca
12: bhettāro giriśṛṅgāṇāṃ śālatālaśilāyudhāḥ
vajrasaṃhananāḥ sarve sarve caughabalāstathā
13: kāmavīryadharāścaiva sarve yuddhaviśāradāḥ
nāgāyutasamaprāṇā vāyuvegasamā jave
yatrecchakanivāsāśca kecidatra vanaukasaḥ
Verse no. 11: At the instructions of Brahma, all the chief gods in the pantheon of gods, led by Indra (Shakra), begot sons through the chief amongst the females of the monkey and bear races on earth. These off-springs were like their fathers (the chief gods) inasmuch as they inherited the strengths and abilities as well as valour and glory of these gods.

Verse no. 12: They could shatter the peaks of mountains. They wielded weapons consisting of huge tree trunks and large rocks. Their bodies were so strong that they could easily withstand any kind of attack from even the hardest and strongest weapon in existence so much so that even Vajra (the weapon of Indra which is regarded as being made of the strongest and hardest material in existence) would have no effect on them. 

Verse no. 13: They could multiply their strength and valour many times over if they so wished. They had stupendous energy, and were skilled in fighting. Each of them had the strength and power of a thousand wild elephants, and were as swift as the wind in their movement. They lived over a wide swathe of land wherever they wished and found it convenient (in the forested areas south of the Vindhya range of mountains, all around the kingdom of Kishkindha, extending upto the shore of the southern ocean). {This is a rough geographical area covering almost half of the Indian subcontinent in the south. These monkeys and bears were not only restricted here, but they also spread to other parts of the land, chiefly in the forested, hilly and mountainous regions all over the land mass.}

––––––––
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14: एवं विधाय तत्सर्वं भगवाँल्लोकभावनः
मन्थरां बोधयामास यद्यत्कार्यं यथा यथा
15: सा तद्वचनमाज्ञाय तथा चक्रे मनोजवा
इतश्चेतश्च गच्छन्ती वैरसंधुक्षणे रता

14: evaṃ vidhāya tatsarvaṃ bhagavām̐llokabhāvanaḥ
mantharāṃ bodhayāmāsa yadyatkāryaṃ yathā yathā
15: sā tadvacanamājñāya tathā cakre manojavā
itaścetaśca gacchantī vairasaṃdhukṣaṇe ratā
Verse no. 14: Having thus instructed the gods who carried out his orders forthwith, the creator Brahma then turned to Manthara and instructed her what to do and how to successfully do her job. {As we have already read herein above, Manthara was a female gandharva named Dundubhi. Refer verse nos. 9-10.}

Verse no. 15: On hearing Brahma’s words, she carried them out with the speed of the mind—i.e. immediately, with great haste, without wasting any time. With clear backing of Brahma and the gods, she went about her assigned job to create enmity and suspicion all around with urgency. {As the story continues, we shall read that she was the one who instigated Kaikeyi into sending Lord Ram, who actually was an incarnation of Lord Vishnu, to the forest so that the job of the gods, which was the elimination of Ravana and his cruel demon race, could be successfully accomplished. She sowed the seed of enmity in the mind of Kaikeyi by tactfully employing suspicion and doubt to make her convinced that if Lord Ram was anointed as the king of Ayodhya, her own son Bharat would have to work under him like a slave or a subordinate courtier, and she herself would be relegated to the background as one other woman in the royal household, thereby robbing her of all her present privileges and honour. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 19—to Chaupai line no. 4 that precedes Doha no. 23.}”

Thus ends Canto 260.

————-******———-
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Canto 261: 

{This Canto narrates in brief two chapters in the beginning of the Ramayana, i.e. Baal Kand and Ayodhya Kand. In the Baal Kand we read about the birth of Lord Ram and his three brothers, as well as their marriage. In Ayodhya Kand we read about king Dashrath’s intention of crowning Lord Ram as the crown prince of Ayodhya to succeed him after his death. This decision of Dashrath sparked a chain of intrigues led by Manthara, and put into effect by Kaikeyi who prevailed upon her husband, king Dashrath, to send Lord Ram to forest exile.}

––––––––
[image: ]


1: युधिष्ठिर उवाच

1: उक्तं भगवता जन्म रामादीनां पृथक्पृथक्
प्रस्थानकारणं ब्रह्मञ्श्रोतुमिच्छामि कथ्यताम्
2: कथं दाशरथी वीरौ भ्रातरौ रामलक्ष्मणौ
प्रस्थापितौ वनं ब्रह्म मैथिली च यशस्विनी

1: yudhiṣṭhira uvāca
1: uktaṃ bhagavatā janma rāmādīnāṃ pṛthakpṛthak
prasthānakāraṇaṃ brahmañśrotumicchāmi kathyatām
2: kathaṃ dāśarathī vīrau bhrātarau rāmalakṣmaṇau
prasthāpitau vanaṃ brahma maithilī ca yaśasvinī
Verse no. 1: Yudhishthira said to sage Markandeya: “On illustrious sage! You have separately related the births of Lord Ram and his brothers (as well as Ravana and his siblings). Oh learned Brahmin! Now I wish to hear about the reasons for Lord Ram’s forest exile.

Verse no. 2: Please recount it. Oh learned Brahmin! Why were Dashrath's brave sons, Lord Ram and Laxman, and the honourable Sita (known also as Maithili because she was the daughter of the king of Mithila) were sent to exile in the forest.”

––––––––
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3: मार्कण्डेय उवाच

3: जातपुत्रो दशरथः प्रीतिमानभवन्नृपः
क्रियारतिर्धर्मपरः सततं वृद्धसेविता
4: क्रमेण चास्य ते पुत्रा व्यवर्धन्त महौजसः
वेदेषु सरहस्येषु धनुर्वेदे च पारगाः
5: चरितब्रह्मचर्यास्ते कृतदाराश्च पार्थिव
यदा तदा दशरथः प्रीतिमानभवत्सुखी
6: ज्येष्ठो रामोऽभवत्तेषां रमयामास हि प्रजाः
मनोहरतया धीमान्पितुर्हृदयतोषणः
7: ततः स राजा मतिमान्मत्वात्मानं वयोऽधिकम्
मन्त्रयामास सचिवैर्धर्मज्ञैश्च पुरोहितैः
8: अभिषेकाय रामस्य यौवराज्येन भारत
प्राप्तकालं च ते सर्वे मेनिरे मन्त्रिसत्तमाः

3: mārkaṇḍeya uvāca
3: jātaputro daśarathaḥ prītimānabhavannṛpaḥ
kriyāratirdharmaparaḥ satataṃ vṛddhasevitā
4: krameṇa cāsya te putrā vyavardhanta mahaujasaḥ
vedeṣu sarahasyeṣu dhanurvede ca pāragāḥ
5: caritabrahmacaryāste kṛtadārāśca pārthiva
yadā tadā daśarathaḥ prītimānabhavatsukhī
6: jyeṣṭho rāmo'bhavatteṣāṃ ramayāmāsa hi prajāḥ
manoharatayā dhīmānpiturhṛdayatoṣaṇaḥ
7: tataḥ sa rājā matimānmatvātmānaṃ vayo'dhikam
mantrayāmāsa sacivairdharmajñaiśca purohitaiḥ
8: abhiṣekāya rāmasya yauvarājyena bhārata
prāptakālaṃ ca te sarve menire mantrisattamāḥ
Verse no. 3: Markandeya replied: “King Dashrath was delighted when he was blessed with sons1. The king was devoted to performing religious sacrifices and their accompanying rituals. He was a diligent in following the path of Dharma. He always served his superiors and Brahmins.

[Note—1Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 3 that precedes Doha no. 193.]

Verse no. 4: In course of time, his sons grew up to become able and energetic youths. They became learned in the Vedas and sacred texts, and became experts in archery and use of different kinds of weapons2. 

[Note—2Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 3-4 that precede Doha no. 204.]

Verse no. 5: Oh king! When the four brothers had completed the period of brahmacharya (the early period of life when boys practice celibacy), they got married3. During each such phase in the early childhood and adolescent days of the brothers, right from their birth till their marriage, their father, king Dashrath used to be very happy and pleased.

[Note—3Refer: Ram Charit Manas, Baal Kand, Doha no. 325 along with Chaupai line no. 1 that follow it.]

Verse no. 6: Among them, the eldest was Lord Ram, and he was very much liked by the subjects of the kingdom due to his courteous manners and amiable character. Everyone loved him4. He was exceptionally charming, and delighted his father’s heart5. 

[Note—4Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 1 and 7 that precede Doha no. 200.

5Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 3-4 that precede Doha no. 193.]

Verse nos. 7-8: Then the king thought that he was too advanced in age. He consulted his advisers and the priests, who were learned about dharma and statecraft. The king wished to install Lord Ram as the heir apparent6. Oh descendant of the Bharata lineage (i.e. Yudhisthira)! All of them, the best of advisers, thought that the appropriate time had arrived for anointment of Lord Ram to the throne of Ayodhya.

[Note—6Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 2—to Doha no. 4.]

9: लोहिताक्षं महाबाहुं मत्तमातङ्गगामिनम्
दीर्घबाहुं महोरस्कं नीलकुञ्चितमूर्धजम्
10: दीप्यमानं श्रिया वीरं शक्रादनवमं बले
पारगं सर्वधर्माणां बृहस्पतिसमं मतौ
11: सर्वानुरक्तप्रकृतिं सर्वविद्याविशारदम्
जितेन्द्रियममित्राणामपि दृष्टिमनोहरम्
12: नियन्तारमसाधूनां गोप्तारं धर्मचारिणाम्
धृतिमन्तमनाधृष्यं जेतारमपराजितम्

9: lohitākṣaṃ mahābāhuṃ mattamātaṅgagāminam
dīrghabāhuṃ mahoraskaṃ nīlakuñcitamūrdhajam
10: dīpyamānaṃ śriyā vīraṃ śakrādanavamaṃ bale
pāragaṃ sarvadharmāṇāṃ bṛhaspatisamaṃ matau
11: sarvānuraktaprakṛtiṃ sarvavidyāviśāradam
jitendriyamamitrāṇāmapi dṛṣṭimanoharam
12: niyantāramasādhūnāṃ goptāraṃ dharmacāriṇām
dhṛtimantamanādhṛṣyaṃ jetāramaparājitam
{The following verses outline the magnificent and most charming personality of Lord Ram who appealed to one and all; he was loved by his subjects, and everyone admired him. He was handsome and elegant
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